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disconcerting position. They justified and validated their
own authority independent of Joseph Smith while remaining
true to the power of the original experiences. The process
ot separation ftrom the main body o+ the Saints did not
torce them to reconcile with what they considered apostate
Christianity —-— an intellectual impossibility given their
early experiences within the church. They retained what to
them was the most signiticant +feature of Mormon origins by
reattirming their belief in extraordinary gifts of the
ﬁpirit. This, however, caused them to be caught in an
wneertainty that could never be resolved, Helng unable to
recapture the initial enthusiasm they enjoyed under the
tutelage of Joseph Smith, they patiently waited for the
millennial day and the subsequent restoration of seeric
gifts. This left them so organizationally wealk that they

never became a force on the Mormon landscape.

The Whitmer group did not proselyte. 0Other than a
t+tew letters to friends and David Whitmer's An Address to
All Believers in Christ, they failed to gather converts.
This seems unusual in light of the emphasis missionary work
that normally occurs in sect development, as per recent
sociological findings. Ferhaps this was due to the loosely
defined organizational structure that existed among them.
Also, the group’s desire for specitic revelatory direction
likely inhibited proselyting initiative. The lack of

migsionary activity certainly contributed to their
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1nability to sustain momentum and decisively contributed to
their demise as a force within Mormonism.

Some of what came to be called "Whitmerites”
+inally found a home with the Re-organized Latter Davy
Saints after Joseph®s death. It 18 significant that the
Reorganized Church of Latter Day Saints was tﬁe one
alternative with a solid ecclecsiastical organizational
structure. Hiram and most of his associates, however,
never forsook the purity of their hope. Fage never
relinguished the vision that seership and additional
scripture were forthcoming. Fully contident that that the
lLord would manifest himself as before, he died still

awaiting the glorious millennial day 1in which these things

wWwould be revealed.
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CHAFTER VI
HIRAM FPAGE —-— SUMMARY OF A FROTOTYFE

The origins, church life, and subsequent apostasy

Of Hiram Fage are of significant historical value in
attempting to arrive at a more complete understanding o
the Mormon response to its social context. Fage's life
also serves to illustrate the motivations of first
generation Mormon converts. As such, Fage may be viewed as

prototypal of the early primal group ot believers who
jo0ined the Church and later became disaffecited.

Mormonism is representative of the ideal sect 1in
sociological models of new religions. * It was a minafity
movement diverging in doctrine and gracticehfrom orthodox
Christianity. Adherents to the ftaith regardead th;ir claims
to authority and theology exclusive to all other religious
claims. The Church cénsidered itself restorationist, and
depended on special commentary on Scripture to resolve
uwncertainties that existed. This insight came in the +torm
of the Frophet or additional divinely sent scripture.

The Church came into existense as Americans,
consciously or unconsciously, perceived that established

religion had lost its way. During a time of social and

religious ferment, Mormonism validated i1ts authority and
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existence by reference to superhuman intervention rather
than to a traditiomnal authority structure. Its firs
members were attracted by prophetic charisma and by the
exerclise of extraordinary spiritual gifts. After the
initial period of enthusiasm, however, there was a

rejection of the more esoteric folk beliefs and occult
practices. Charisma became centralized and concerned
within an authority structure, a development which served

to insure the inteqrity of the movement.

The Church was millenarian. Members viewed
themsel ves as co-workers with bod to bring about the coming
ot His Kingdom. With the ftailure of the bHaints to achieve
Zion in Missouri, their hope of an imminent millenial glory
sutfered a disconfirmation. The non—event o+ the kingdom
exacted predictable results. The Church membership ei1ther
tempered the discontirming events by i1ncreased proselviting
activity or they Sought solace 1in a moditied ftorm ot
belief. The schismatics, generally perceived as the most
psychologically disinherited, separated from the main body

and attempted to restate and reafftirm the original mission

a+f the Church.

An examination of the available source material +or
Hitrram Fage suggests a type of individual attracted to the
claims of Joseph Smith and the Restoration message. First,
Fage was dissatisfied with the articulation of social and

religious values by the denominations. Spiritually and
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geographically., he became a pilgrim in the land. Brvan
Wilson notes that the disinherited are mostly unaware o+
speclitlic problems and are unable to vocalize thelr concerns

1N cmnCﬁete.terms. They sense, only, that something 1s
wrong. This vague perception.,. notwithstanding,., does not
lessen their sense of urgency. * Fage. himself., was an
itinerant wanderer in his early years. His lack of
permanence tertainIQ served to intensity his sense of loss.

Second, not content with the lack of spiritual
manitestions within established religion, Fage, like many
ot the early converts, turned to thaumaturgic relief.

These more arcane practices existed side by side with

religion 1in ante-bellum America and filled an smotional

void. Hiram clearly did not consider thése practices and
beliefs as contrary to religion. Rather, theses now
peculliar "gifts" were viewed as an extension of the same
worship —-— even as a special dispensation from God.
Accordingly, tolk beliets and occult practices forged a
link between believers like Fage and Joseph Smith.

Third, betftore coming into contact with Joseph Smith
or the restoration message, Hiram was a millenarian. Like
many others, Fage believed that the millenium was imminent
and that 1t was the deatiﬁy of the American nation to be a
redemptive instrument in the hands of ch. * The tact that
Hiram took up his stoﬁe to discover the location ot the New

Jerusalem and that many believed 1in his revelations, leads
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us to suggest that eschatology was a pre-occupation with
the esarly Saints.

Fourth, Hiram s estrangement +rom Joseph Smith
occurred 1n context gf the disconfirming events 1in

Missouri. The separation was amplified by the

excommunication of his friends and the removal of Fage’'s
soclial network from the Church. While it might be argued

that the maj;or cause of disenchantment with Joseph was the
result of the Whitmer family troubles in Missouri. the
available Fage documents suggest otherwise. NMNMowhere does
Hiram refer to problems of his wife’s tamily as the source
of his discontent. His major concern was alwavys
disappointment with Joseph’s fai1lure to accomplish the
preparations for the coming Kingdom. Hiram™s trauma was SO
severe that he spent considerable time de?elaping &
personal eschatology based on apocalyptic scripture to
explailn the delay in the realization of the millenial
glory. ©

Finally., Fage’®s separation from mainstream
Mormonism 1llustrates the process that apostasy took within
the Church. The experience of the Whitmer group suggests
that the founding claims contained such power and
attraction that a return to aorthodox Christianity was
extremely difficult. The group’s modified religious taith
occurred within a Mormon context and retained a beliet 1n

the original establishment of authority. Fage’s argument,
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that Joseph Smith was a true prophet until avarice and
selt—-i1mportance iedhtma hig rejection by God. is
Lllustrative ot most schismatic Mormon claims.

Hiram has largely been forgotten by most

contemporary Latter—-day Saints. He is only a name at the

bottom ot the testimony recorded in the RBook of Mormon.
However, his legacy to the twentieth-century Church is
si1gnificant. Importantly, Hiram played a significant role
in providing validity to the Restoration message. Jan

Shipps notes that the original group of converts were

intregal 1n the transformation ot restoration claims into a
"eet of objective facts and operating principles around
which whole societies may be organized. FPFrofessor Shipps

continues:s

The experience of the original group becomes protoundly
important in that —-- whether or not they were persuaded
to accept the restoration on the basis ot rational
argument or by some intuitive., nonrational means ——
their belief makes the beginning of the restoration
possible. Consequently, thelr acceptance 1tselt
becomes in time, a part of the original set of
restoration claims. Their belief validates the claims
and at the same time becomes, as the beliet of the
early Christian apostles demonstrates., an intinitely
repeatable paradigmatic act wherein the claims of the
restoration are continually transtormed into facts and
principles through an endless chain stretching across

the stream of time. =

Few have been as eloquent as Hiram was 1n atfirming
the power of the Restoration message. To the end of his
life, Page maintained an unequivocable testimony in the
visionary experiences of Church origins. Modern Mormons

take great satisfaction in recounting the experiences and
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testimonies of this early group of Latter—day Saints.
Though somewhat forgotten. Hiram should not be overlooked

tor his contributions to the process of faith building.

The role Fage plaved 2é& September conterence became

a tundamental aspect of Church growth and policy. The

Lesue which this conference posed of institutional vs.
individual revelation i1is still a continuing source of
concern for Latter—-day Saints. 0On 2 August 19212, the First
Fresidency of the Church i1ssued a statement designed to

specitically address this lssue:

Firom the days of Hiram Fage (Doc. & Cov., bDec.
28) at diftfterent periods there have been manifestations
from delusive spirits to members of the Church.
Sometimes these have come to men and women who because
of transgression become easy prey to the Arch
Deceiver. ... lhese people...are led astray by false
spirits who exercise an inftluence so imitative of that
which proceeds from a divine source that...thevy...find
it ditficult to discern the essential ditference.
Apparently Eatan transtformed himselt into "angel of
light.

When visions, dreams, tongues, prophecy,
impressions, or an extraordinary gi+t+t of i1nspiration
conveys something out of harmony with the accepted
revelations of the Church or contrary to the decisions
of 1ts constituted authorities, Latter—-day Saints may
know that it is not of God, no matter how plausible 1t
may appear. Also they should understand that
directions for the guidance of the Church will come by
revelations through the head.

.« the Lord’s Church is a "house of order.” It
is not governed by individual gifts or manit+estations,
but by the order and power of the Holy Friesthood as
sustained by the voice and vote of the Church 1n 1ts

appointed conterence. ©

To this time. this has been the most enduring
legacy of Hiram Fage. However long ignored, Hiram should

be recognized for his contributions and take his place
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among the principal men of the early restoration. In
response to the charges ot his being a transgressor. an

apostate, or someone who had been simply deceived, Fage, 1+

he were living., might respond as he did to Cliver Cowdery

over a centwy ago:

Now I say unto vyvou...every man must plant +tor himseldt
and proon his own vinvard as time and season will
permit: now those that have planted shall see to their

own abundance. 7
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Hiram*s stone has been described as approximately S
by 3" by 1/2" in size and thickne=z=s. It has two holes for
the implementation of the seeric gift. It 15 alse said to
ha a small drilled hole far a chain enabling the usger to
wear it aroaund the neck. It was handed down in the Whitmer
family through one generation and finally came into the
hands of Mrs. Mayme kootnz, Richmond, Missouri. Gee, Alvin
K. Dyer, The Refiners Fire (Salt Lake City: Deseret Book
Ca.. 1972). pp. 26753-262. Far the most comprehensive
treatment of Seer stones in the eariy Mormon FPeriocd sesa,
Ogden Eraut, Seaers and Seer Bltones. (Dugway: Ugden Frauwt).
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ARBSTRACT

Recent sociological studies propose a model +or
understanding early Mormonism in its cultural context.
Such models., while experimental., suggest commonalities

between Mormonism and contemporary millennial sects.
Enthusiastic beginnings. early convert response to American

milliennialism, the containment of charisma through
institutionalization, discomfiture of Mormon millenial
expectation., and the process of apostasy within the church
provide the parameters of this study.

The lifte of Hiram Fage., an early convert., 1s used
as a foil to this end. Fage is prototypal of the original
band of followers who were attracted to Joseph Smith.
Drawn to Joseph for spiritual comfort, Fage and his
assocliates supported the Frophet®s work, testified of the
extraordinary events of the Mormon Restoration, and as the
tirst believers made the movement possible. Later, they
became dissatisfied with the developmental church and
withdrew from fellowship in an attempt to reestablish what
they perceived as the original and pristine expressions of

Mormonisad.
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