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 INTRODUCTION

There is a tendency among those who have not studied
folklore to equate the term with falsehood or superstition.
There is also a tendency to associate folklore strictly With
primitive cultures or with uneducated people, as the gentle-
men scholars did in the past, For many.people, folklore 1is
questionable as a respectable field of study. When examined_
in the light of the fact that folklore has been neglected in
scholarly circles until just prior to the turn of the 20th
Century, 1it is easy to understand these misconceptions. The
American Folklore Society was fofmed in 1888,'“paftly to
collect *'fast vanishing rellics’ of foreign (including Negro)
folklore in the United States."l At this time the term
“American Folklore" referred either "to the Indians, or to

the nationality of members of the society."z

In attempting to correct the misconoeptions about
_folklore mentloned above, we should first consider deflining
the term itself. This is not as_easy as 1t may Seem, how-
ever, .Upon investigation into the meaning of "folklore," as

defined in the Standard Dictionary of Folklore, Mzthologx;
andLegend,B two things are 1mmed1ately.apparent: (l) there

1Jan Harold Brunvand, The Stu of Amerlcan Folklore
(New York: W. W. Norton & 193%), p. 19,

zlbid.

3standard Dictionary of Folklore, Mythology, and Legend
(New York: Funk and Wagnall Co., 1950 507,
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is no "official” definition of "folklore,"” and (2) the def-
initions given there ﬁary according to the'professional bias
of the person giving the <iief':"'Lr'xitit::»n,.LL However, folkiorists
generally associate five qualities with true folklore: (1) it
is oral; (2) it is traditional; (3) it exists in different

~ versions; (4) it is usually anonymous; and (5) it tends to
become formularized.5‘ For the purpéses.of this study we are
especially concerned With the first four items: folklore must
- be a part of the oral tradition of a culture, it must exlist
in different versions, and for the most part stem from an
anonymoUs source. It may consist of falsehood; it may con-
sist of truth. It may be'éﬁperstition; 1t may be fact.

One possible reason for the widespread acceptance of
the misconception that folklore exists only among primitive
cultures is the fact that folklore 1is more prevalent among
the uneducated, who have little or no use for libraries of
written material, since they do not read. On the other hand,
folklore exists among the highly educated, in spiteof théir
reliance on the-printed word. It generally contains less
superstition than that of the primitive cultures, but it
exlsts, evén though 1t may appear in different forms. “"Have
you heard the-one about the . . ." is probably just as fam-
1l1iar to the educated as to‘the uneducated. Who, 1in the

“Kenneth W. and Mary W. Clarke, Introducing Folklore
(New York: Holt, Rinehart and Winston, Inc., 1965), p. O.

5Brunvand, p. L.
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.Mormon culture, doesn't enjoy either telling or'listening to
é good J., Golden Kimball story? Folklore 1is more abundant
among the uneducated than.the educated because the ﬁneducated |
must depend upon oral "libraries," whereas, the educated rely
more upon the printed word. .

This project does'not include as one of its goals the
defense of folklore as a "respectable,"‘scholarly pursuit,
yet I am convinced that if ls not only respectable, but nec-
essary to the understanding of any cultﬁre. This is a con-
cept this study will support. Stith Thompson, the "father“1
of American folklore, describes-the‘sincere folklorist as dne
who "recognizes folklore fér what it 1s, that part of culture
which is handed down by tradition from one generation to an-~
other., . . . He observes that‘eachitem has had 1its history
and that the tracing of 1ts history often takes one very far
in an understanding of the greal complex of forces_which
have produced a people."6
The Dreaﬁ Mine 1s a significant phenomenon ih Mormon
N folklore; in fact, 1t 1s reputed to be the largest co-

' operative movement in the history of the'Church without the
sanction—-eveﬁ with the disapproval--of the Church 1eaders.7
'This, byitself, 1s sufficient reason to study 1t. Equaliy
significant, however, is the fact that'it has influenced and

6Clarke, p. 19.

7See the Norman C. Pierce version of "Number of stock-
- holders," collection, p. 383.



continues td inflnence the lives of many Latter-day Saints.
Some have devoted thelr lives to working on the project,
while others, even those who disclalm belief in 1it, find
'theméelveé within thn sphere of 1tTs influence.
 This studylis limited to theoial tradition surround-
ing tne‘Dream Mine and its founder,. John H. Koyle. These *
stories may be true, or they may not be true; théy may be
told in jest, or they may be told as fact. Many of these
stories were coilécted from students at Brigham Young Uni-
véréity, from thelir parents,'énd from cher informants from
the northern Utah area., In order to assure fidelity in re-
porting the stories, I'taped most of them and transcribed
them from tapes. This has helped to preserve the oral fla-
vor of the stories, a significant part of folklore. Many
of the stories were taken from written sources which, in
turn, were taken from oral sources. Thé complete text of
the stnries appears in the collection, though in the thesis
I quote énlypart ofsimply give,a reference as needed.'

In establishing the goals of this study, it is nec-
essary to impress upon the reader two things: first; in no
way is'thié anattemptftodetermine the "truth" abnut thel
mine, i.e., whether or not John H. Koyle'actually hadrev-a
elations concerning the mine; and second, it does not attempt
to determine'whether or not the 0pposition of1the Church of

Jesus Christ of Latter-day Saints to the mine was justified.
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Thisstudﬁis an examination of the stories as they éxist in
-the oral tradition of the people in the Spanish Fork-Salem-
Payson area of Utah. With this understood, we maynowexaﬁine
the goals of this pro ject.

The first goal 1s to bring toéethef materials to egs-
tabliéha coherent history of the mine as it exists in the
"mind of the "folk." The second goal 1s to determine ﬁhe
significance 6f the Dream Mine in the lives of the people
involved, and to examine the folklore about Koyle and his
mine in relation to the influence exerted on the people in-
volved, The third goal 1s To ascertaln what attitudes té-
ward the mine and 1ts founder are held by the folk as deter-
mined through interviews with a certain sector of the '
.populace 1living in the area immediately surrounding the
.mine, and to attempt to determine what folk concepts and in+ 
fluences shaped these attitudes. The fourth goal is to I
provide background information for an interpretation of the
Dream Mine folklore by relating it to similar mining.véntures
~in the Mormon culture and in othércultUres.‘ To éttain'these-
- goals I have collected, and classified many stories of the'

Dream Mine. This collection 1is presented herewith.



INTRODUCTION

This collection represents about three-fourths of the
stories and other_méterial about the Dream Mine that I have
in my possession. To avoid excessive redundancy, 1 chose_
to omit some material.

- Most of the stories oame from sources sympathetic td
Koyle and+the Dream Mine. The stories which are more complete
invariably came from these sources. The shorter versions and
the question-answer responses are inCluded in order to get
another viewPoint. The attitudes'which appear in Section
VIII appear_here, not because they constitute stories, but
because they reveal an impgrtant aspect of the folklore of
the mine, I have chosen to include a‘few informant's at-
titudes which 1 feel are representative of the responses
from some twenty-five informants whose stories do not appear
in this collection.

The stories in each section are arranged, as far as
possible, in the ordér in which they took place, In many
cases, 1 thought if more important that the stories which
are similar or related be put adjacent rather than in Chron-
OIOgical'order. A copy of every source, whether written or
taped, is in the possession of the collector and most of it
‘will also appear in the folkiore archives, in charge of the

English Department of Brigham Young University.



CHAPTER T

A BRIEF HISTORY

In keeping with the pﬁrpose of this work, I have
chosen to record what the "folk" conceive as the history of
the mine,.rather than attempting to establish a definitive
history, accurate in all details;l' Several informants re-
lated the stofies'they told in chronological order. In ef-

- fect, they reiterated the'history offhe mine as they
cohceived it, As there were variants of the stories con-
cerning each eveﬁt in the history of the mine, so was there

considerable variation in the sequence of those events.z'
Although many stories were common to the several supposed

" historical accounts, no one person related a history encom-

| passing-it'all. As a folk history and an element of folklore,

the stories lncluded here are not necesgarily true, nor are
they necessarily false in any absolute sense; howefer, they
function as truth for many. '

I have gone To sources'éther Tthan my informants for
some vital informaticn, sucn as birth, marriage, and death
dates. With the exception of dates given in Norman C.

1James H. Christlanson has written é thesis on the

history of this project. It is available in the Brigham
Young University Library. ' -

2Such sources as Linda Tate, Raymond D, Steele, Vern
Bullock, the hand-writfen history by C. F. Welght and the
privately printed history by Norman C, Plerce agree in many
respects as to what came first in sequence of events, though
what followed became a matter of controversy.




Pierce's.record, dates were extremely rare. Even Koyle,
‘himself, guessed at1thé dates of many:important events. MoSt',
informants could hardly reﬁember the decade, much less the
exact date when the events they related took place.

John Hyrum Koyle was born to Joan HyrumKoylé,Sr.,
andAdlinda Hillman, first generation Hormdﬁ.immigfants into
-Utah; on Auguét 14, 186L, 2 His‘fathér Wés killed in an ac-
cident‘wheﬁ Koyle was oniy nine years old. His education was
curtéiled, for he had to accept respénsibility at an early
age.u In 1884 Koyle married Emily Arvilla Holt,-and she be-
came his 1ifeI§ng supportéq. Shortly after Thelr marriage,
The Koyles settled on a farm near Leland, Utah; just south
of Spanish Fork.

' 'As tradition has it, although Koyle was active in the
LDS Church,5 ne didn't have a testimony of its truth., At

6

one meeting, some claim a Stake Conference,  one speaker ex-

plained that 1f there were those who didn't have a testimony

3Ja.ines R. Christianson, "An Historical Study of the Koyle
Relief Mine: 1894-1962." (Thesis, Brigham Young University,
1962), p. 7. B - i .
QA.charaCtéristic of the typical folk hero is that he
grows up fatherless and under adverse conditlons.

5The Church of Jesus Christ of lLatter-day Saints, here-

after referred to as the 1LDS Church, the Mormon Church, or
simply the Church. | -

'6A Stake Conference is'a meeting held quarter-annually
in each geographical division of the Church called a stake,
which 1s roughly equivalent to the Catholic diocese,



of the Gospel, they had only to pray for it.

Koyle put thisﬁspeaker's exhortation to the test, and
thé following night he had a dréam,‘or vision.7 He was told
that he would find a cow which he had lost some weeks before.
‘The exact circumstances of her recovery were described to him,
and he wés then asked if things were toﬁhappen‘as he was told,
lif he then would accept'the teachings of the Mormon Church as
true? He agreed, and the next morning he told his wife about -
the dreamn. Sure-énough, he found his cow just as had been
described in his dream, and thus he got his'testimony.

According to some informants, he then made a promise
that if.God would give him gUidanoe through dreams and vi-
sions, he would devote his 1life to the building up of the‘
Kingdom of God; It wasn't long before Koyle received his
next manifestation. -

While plowing his field one day, Koyle heard a voice,
séemingiy out of nowhére, which asked him if heﬁwould g0 on a
mission8 for the Churc_h.9 He said he would, but when he
turned to see who had asked the question, there was no one in

sight, A few weeks later two members of his bishopricl®

7see "Vision of a cow," collection, PP. 136-146.

BA mission 1ls a set pefiod of time many young men and
- women spend actively proselyting for the LDS Church,

Ysee "Mission call,” collectlon, pp.'1u7+153.*'

* 1OA‘oishOpric is the presiding body in a ward, roughly the
~equivalent of the Cathollc parish, consisting of a bishop and
- two counselors.
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visited his hometbinquire i1f he would be willing to_serve é
- mission for his Church. He agreed and shortly received his
mission call from the First Presidency of the Church.
_ From all accounts, Koyle had a very eventful missioh.ll
Little mention 1s made of the number-of converts he brought
into the Church, but many stories are extant which explain
why he was known as a "%isionary" man, He is glven credit
for saving the lives of‘fellow-missionarieslz and even Presi-

.dent-J. Golden Kimball, mission president of the Soﬁthern
States Mission.13 '

The best-Xnown and most often-repeated story of his
visions while in the mission field was a dream about the Den-
ver and Rio Grande Railroad,l4 which was to come through hils
farm, rendering 1t almost ﬁorthless. In his dream he saw
surveyors coming through his property‘surveying a right-of-
way. IHe Wrote his wife to determine if this was really hap-
pening. Only two days before receiving his letter, she had
written him explalning that the very*thing was happening,

The letters passed each other in the mail.

When his wife's letter confirmed what he had seen in

llgee "Mission days, " collection, pp. 154-159,
128ee "Mission days," collection, pp. 154-159,
1BSee "Koyle saves J. Golden Kimball," collection, p. 234. .

145ee."Dream of Bailroad;"'collection, pp. 160-164,
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.hisldreém, Koyle then beseeched the Lord to have the routg_
changed so that it ﬁould not ruin his farm. He received aé4
surance that his farm would not be ruined by the railroad, and
wrote his wife to that effect. Different informants give dif-
ferent endings to the story,l5 but the essence of all of the
stories is that hlis farm was not ruined, .

Koyle returned from the mission field and resumed work: ’
on his farm, Hé also traveled through the valley, sellling
cheese, Butter, and eggs. 1t was only a short while after
his refurn from the mission when he dreamed of the great gold
treasure located in the mountaih east of his farm. This
dream, Or vislion, was the'béginningof the "Dream Mine."16

According to traditibn, an angel (later identified as
Moroni, himself) appeared to Koyle one night sometime in Aug-
ust Qf1894.17 This-angel conducted him "in the spirit"®
through the mountain show1ng him the dlfferent formations
and great gold deposits. The angel showed him the storehouse
of ancient Nephite treasure, located In what was to become

15pierce claims that the railroad took a completely dif-
ferent route away from the farm, while C., F. Welght's version

~claims that it went through the corner of his pr0perty

16333 "Angel reveals mine," and "Revelation begins milne,"”
collection, pp. 27~ 53

17This date is unsure, as even Koyle wasn't sure of the
exact month, See, for example, the versions of "Angel re-
veals mine," taken from the Salt Lake City Telegram collec-
tion, p. 43 . |
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known as the "Nine rooms of gold,"l8 which contained many
anclent artifacts and“other treasures, among which were
Nephite coins and records which would prove theauthenficity
of the Book of Mormon.l? '

On two successive nights, the exact same procedure_Was
followed;,wherein Koyle was conducted through the hill again
each night, This was done, of c0ufse, to impress upon him
the truthfulness of the experience and also that he might
"better be able to remember what he was shown.zo

'Sometimellater, perhape in the same month of August, a
heavenly visitor again appeared to Koyle and told him that he
- should begin work on the mihe. Koyle, a farmer who apparently
en joyed farming, was not anxious to begin a mining pro ject,
especially since he knew nothing about-mining.21 The meg-

senger in hls dream explained that 1t was urgent to begin

work on the mine immediately. The messenger proposed a

185ee "Nine rooms," collection, PP;u54'56-

19The Book of Mormon was supposedly translated from gold
~plates given to him by the Angel Moroni., It contains the ,
ancient history of the inhabitants of the American continents,

See the Pearl of Great Price, Joseph Smith, chapter one.

onhis must have proved an effective method, as one can
readily tell by reading the different accounts which exist
in oral tradition concerning this vision. Compare, for ex-
ample, the detalled accounts appearing in the different
versions of "Angel reveals mine," and "Revelation begins
mine." Much repetition must have gone into the memorization
of the detalls of this experience |

B 21See “Water well predicted as a sign," collection,
‘pp. 57-67. -
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bérgain; if the artesian well which his neighbor Was drilling
- should come in at exactly noon on the following day, would
Koyle accept this as a sign of the authentlcity of his pre-
vious dreams and also a sign that he was to begin fhé pro ject?
Koyle agreed.22

Furthermore, if this happéned, Koyle was to take a
friend, Joseph Brockbank, with him to a spot shown to Koyle
in his dream and do some digging. Brockbank was a "Doubling
Thomas," but would be convinced of the truthfulness of Koyle's
exPerienoe.23

The events transpired as they had been foretold, and
-~ on September 3,,.1894,2}"P Koyle and Brockbank were convinced
that they were to begin the mine. On September 7, 1894,25
Koyle and five friends staked the first seven claims of the
"Dream Mine." Then, on September 17, the six men returned
with a grubstake_and began excavating, working three shifts
around the clock, with two men to the shift.

The project did not go as well as one would expect,
~ however, for evidently all of the men were not sure that

Koylé knew what he'was'dOing. At one point,'a dispute arose

overwhich‘way to drill and Koyle told them that they could

221p14,

23gee "Conversion of a Doubting Thomas," collection, pp.f%%-‘

zuNorman C. Pierce, "Story of the Dream Mine" (a privately
published account of the mine, Salt Lake City, 1952), p. 10.

251pid.
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proceed without his help, but that they would find that he was
right.26 sure enough; after futile digglng, they conceded
that Koyle was right. - -

Evidently, Koyle received directioh through dréams and
visions for each change in the direction that the mine was to
take and was told bf each geological1finding in the mine prior_
to 1ts actual discovery.27 Though this guldance came on seve-
eral occaslions, One story claims that Koyle was‘informed That
the men were getting off course in the mihe shaft, He had
been away from the mine for about a week, and after being
told in a dream that his men were getting off course, he went
to the mine and told'them+ébout it. Needless to say, fhe men
were amazed to find that they actually were off course, and
further amazed that Koyle, although he hadn't been there for

a week, knew about it228

Some of the men were hard to convince that Koyle knew
what pfocgﬁdures were best for the mining project and that
everything of importance which happened in themine was re-
‘vealed to him. They learned their lesson. When, upon de-
ciding to follow their owm convictidns about which way to
drill, following a particularly broductive-lpdking lead, and'

~camouflaging thelr work To decelve him, Koyle’was'shown,what -

268ee "Rebels find Koyle to be riéht," coliection, P. 75.

- 27See,-for example, "Guidance for the mine," collection,
pPpP. 77, 99-104.

281big,
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was happening in a dream, and exposed the whole matter.

According to some informants, providential interven-
tionaoplayed an important role in the affairs‘of the mine
in addition to the dreams and visions which direcfed Koyle.

In one iﬂstance, the punp used to remove the water from the

mine sheft broke.‘ Koyle was_shewn in 2 dream how to fix 1%,
and though the men doubted that it would work, it did.31

Providentialiﬁtervention saved the lives of C. F.
Weight (on two occasions), Lars Olsen, and Dave Olsen. They
- were saved'fromsure death from falling reck in the mine when
they were either warned or otherwise protected from harm by
the timely interveetion of the Lord., In another instance,
C. F. Weight's eye was sparéd ﬁhen a plece of steel lodged
.in-it, yet Was removed and caused no real damage.

Some of the men at the mine had some rather interest-
ing experiences of their own with the supernatural. C. F.
_Weight; who, as a young missionary, had in a dream been shown

the "Dream.Mine,"32 records the account of seeing a little

dark Lamanite33 one night while at the mine, 'I‘hisLe.me.-n-.i1:6:31‘L

29888'"Dream reveals subterfuge ' collectioh, ﬁp.llO—lll.

30see "Providential intervention . . .," collection,
- PP. 36b—370 '
31See "Pump miraculously fixed "'collection, pp. 371-372.

4 328ee "Claude Welght dreams of mine," collectlon, pp 410~
12. .
33See "Little dark Lamanite " collection, p. 304,

34The Lamanites were a group of people mentioned in the
Book of Mormon.



wanted the work at tThe mine to stop.

‘ Not all of Koyie's dreams‘were connectéd With fhe

mine, Sometime in 19038-1909, Koyle foretold thé coming of
World War 1 and-the involvemenf of the U.S,. in that war,

This was of especial interest because he predicted that the
145§h Field'Artillery, made up of boys from Utah, would be
called into action, He_said, howevef, that none of these boys
would actually see any action. This was a great comfort to
those connected with the mine, and some who were not. Many
bore testimony that their boys would be safe because of Koyle's
prophecies. :There are some interesting taleé connected with
this.35 Needless tosay,1ffadition hés it thathhis predic-
tions proved to be accurate. Though helpful to the cause of
the mine in many instances, Koyle's predictions got him into
trouble at times.

Because of expanded operatipns} lack of capital, and
the absence of paying ore at the mine, it became necessary to
incorporate and sell stock in'the pro ject. In 1909thé Koyle‘
Mining Company, the officiﬁi name of the Dream Mihe, waS-in&
corﬁorated; its holdings consisting of ninety claims.jé

Stock was sold almost entirely to members of the LDS Church,

since the whole project was eventually to help, or even save,

the Church from financial ruin.

35Sée "End of World War 1 predictéd"_and‘"End of World
War II predicted,”" collection, pp. 173-177.

3%pjerce, p. 111.
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The formation of an actual company stirredrinterest in
o the mine among the*pebple of the area. It also served to
bring the mine to the attention of the General Authoritles of
the Church, As time went on,‘Koyle,who had earlier been or-
dained Bishop of tﬁe Leland Ward, was td find himself in a
very precarious_positionwith respect to the Church. Several
eﬁents and dreams brought him into disfavor with Church
léadgrs.

Acpording to the tradition among the supporters of the
mine, Koyle had a dream about the fate of the Saints in
Mexico’just shortly before President Joseph F, Smith declided
to have.a temple buillt fof‘the Mexican Sainté. Koyle cléimed
that President Smith would not have planned this temple had
President Smith known what Koyle knew, namely, that the
Mexican_Saints would be driven from Mexico. Word reached the
General Authorities that'Koyle thought President Smith was a

false prophet. Koyle's dream, according to tradition, was

_fulfllled in 1912,°7

Further trouble arose when Koyle 11nked the mine with

'the salvation of the Church and with the building up of Zion

1n Jackson County,'Missouri. .As early as 191138 Koyle had a
dreémof the rise of the-"Belief-Bank."39 In a time of the

B?See "Dream of Mexican Saints," collection, pp. 236-237.

38Pierce, p. 35.

39See "The rise of the Rellief Bank predlcted " collectlon,
p. 184, .
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financial collapse of fhe United States, the Rellef Bank
would come forth,,he predicted, with money and stored food

tb save the stockholders of the mine and other members of the
Church. For reasons obvious to those who_understand Church-

' government (revelation concerning the Church as a whole comes
only thrdugh the President of the Church), this did not im-
prove hls relationshilp with.Church authoritles.

. Fufther estrangement came about through such stories
as that related by Connie Wood. She explalined that many
"people believed that missionaries who came from families con-
nected with the mine and who were serving in forelgn countries,
encourgged new converts to‘invest in the ﬁine so that when it
began producing, a ten-dollar investment would bring enough
returns to pay their fare to Utah, to Zion."® Another story
which galned prominence was that Koyle intended to redeem all
the dead.41 . .

During this period of furor (sometime in 1912), the
first death at the ming toock place when young Lee Gardner
fell to the bottom of the mine shaft, Supposedly, Koyle had

42

foreseen the possibllity of this in a dream. This, too,

hélped bring the mine to the attention of the public,

uOSee “PﬁIPOSe of the mine," collectlon, pp. 359-360.

ulchristianson, p. 47,

”zsee "Koyle shown of pOssible death," collection, p. 377.
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Excltement about the mine continued to grow until on
August 2 o 1913,43 the Church authorities issued a warning to
members of the Church to bewére of investing in any mine sup-‘
posedly gulided by dreams and revelations. On August 7, Koyle
was released as Bishop of the Leland Ward'and, Lars Peter

Olsen was ordained in his stead.uu Then, in December, 1913,

Apostle ™

James E. Talmage was sent to inspect the mine and
report to the First Presidency. He reported that there was
nothing to the mine. The Church position with respect to the
mine as establlished by Talmage's report took a lot of momen-
-tum out of the mining projegt.

Meanwhile the work in the mine had continued. Kbyle
received direction at every point in its develdpment. It
had beéome extremely difficult to work because 1t zilgzagged
SO much; as Vern Bullock says, it was "the crookedest piece

46

of mining work I've ever seen,” It took eighteen men to

bring each bucket of muck from the bottom of the shaft,

Koyle was then told to begin a new tunnel, and on the

night of January 6, 1914, he had a dream in which he received

instructions as to where the new‘tunnel was to be located and

43Christianson, D. uj.',
Hrvid. . p. bs.
L5

. An apostle in the LDS Church is a member of the quorum
of twelve men who are second only to the First Presidency in
authority.

461nterviewwithvern Bullock, Provo, Utah, Dec. 7, 1969.
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L7

how it was to be dlrected. He was alsq shown what was to

be found in the new tunnel, much of which later proved to be

true,
Later, on January 10, 1914, Koyle reported to his men

That he had had a visit from two of the three ancient‘Nephite
49 ’ '

apostles. He was told of the future of the mine and about
?he coming éhut-down to be caused by Church opposition, es-
pecially from President Héber J. Grant and Apostle Talmage,
At‘this time he was warned never to write anything down about
any of his dreams and visions concerning the mine.50 He was .

‘also given other instructions, but he was not allowéd to re-

51

veal them to anyone.-
Under pressure from the Church, Koyle closed his min-

ing project in June 1914, and it remained closed until

4?See "Dream directs second tunnel," collection, pp. 79-86.

uaSee "Koyle foresees what is in new tunnel,” collection,
pp. 95-96; "Water flows out of rock," collection, pp. 112-
118; "The five-fingers," collection, p. 125; and "Tunnel
predictions come true," collection, pp. 97-98.

u9These are ccmmonly known as The Three Nephites, and, ac-
cording to the Book of Mormon, they were apostles in Christ's
church in ancient America. They were blessed to live until
Christ's second coming, and were charged with blessing the
people among whom they were to work. OSee Hector Lee, The
Substance and Significance of the Three Nephites in Mormon
Folklore (diss. New Mexico State Unlver81ty, 19L73),

50This revelation forced the tradition surrounding the
mine into oral circulation-~-hence folklore. Thils revelation
might explain the reason for having kept no recorded history
aftzr 1914, but not for the twenty years between 1894 and
191

5lsee "Nephite visitations," collection, PP. 309-314
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September of 1920. Although the mine re-opened in 1920,
Koyle remained in Idaﬁo until 1926, There is little inform-
atlon available about his aotivities between the tlme the
mine closed down in June 1914, and his return to the project
in 1926, . '

After the mine was shut down, the claims became de-
linquent because the amount of annual work required by‘the
state to retain them wae left undone. Ben H. Bullock claimed
to have.been inspired in saving these clainms, rHe staked then
out and later signed aquitclaimdeed returning the claime
to the Keyle Mining Companx.5?

Koyle moved to Idaho in March, 1918, and began farming
‘near Burley, where he remeined for several years. Sometime

priorlto the re-opening of the mine in 1920, Koyle had a
dream in which he saw that the mining 0pefations would soon
be ailowed to continue.53 'In 1920 the Church granted a re-
quest by the Koyle Mining Company to re-open the mine with
the stipulation that it was to be run like any other business
venture, without supernatural allegation. Work soon got
underway again, but Koyle remained in Idaho. This did not
preclﬁde his directing themine. - On eeveral instances Koyle
would get "a feeling" That thebrethren+runningthe_mine

- were getting off course. He would call them and tell them

528ee “Bullock saves mine,"_collection, Pp. U07~408-

535ee "Koyle sees mine to re-open," collection, p. 272.
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nhow to correct the direction of the tunnel.5a

Koyle had othe} supernatural-experiences while still
in Idaho. For example, he claimed that President Joseph F.
Smith returned in a dream or vision and gave him some in-
struction concerning the mine. The crux of the information
was that Koyle should get the books of the'Koylé Mining Com-
pany in order and be able to account for every share 6f stock, 22
He also dreamed that one of the Church suthorities who had
been instrumental.in closing the mine appeared to him (in
spirit, of course) andapologized for having participated in
the affair.56 '

Koyle had become~ihvolved in other operations with
Peter C. Carlston, who was directing the mining operation
while Koyle was ian Idaho, A dispute arose, and Carlston
Severed relations with the_company. Koyle returned to Utah
in l926 to take personal charge of the mining operations.57
He pursuved the operations, discovering various geological
strata which he had previously foreseen.58 Some of the
formations were predicted as a foreshadowing of the immedi-

ate finding cf gold.59 '

5%Austin and A1ta Fife, Saints of e and Saddle (Bloom-

ington: Indiana University Press, 195 D. 282

55See "Joseph F. Smith appears to Koyle," collection, p. 248.
56Chrlst1anson, p. 26. ' 5'?I‘Dici«

58888 footnote 48,

598ee "Bro. Weight's ten pOints," collection, pp. 127-
128, ' -
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Barly in 1929 the mining excitement began piCking up

- momentum again. The rumor of a platinum strike caused a

- sudden flurry of interesf and the'company sold much stock.

When‘this proved to be a false alarm, there was disappoint-

ment, but various other prophecies Koyle héd made were ful-

filled, which kept the spirit of the work at a high pitch.
The most widely-known of these pr0pheciés was the

prediction of the stock market,crash.60 In July of 1929,

Kdyle predicted that the stock market would collapse and that

there would be financial chaos and much suffering. Four

months later, it happened. Some informants claim that'it

happened the very day Koylé:had predicted.61

Another widely-known prophecy was that of the coning
national elections.éz“ Supposedly, he accurately predicted

all The elections from that of F. D. Roosevelt to the elec~

tion in 1968, Other predictions made prior to 1929 included
63

that of a famine to come, ~ a great drouth to come in whlch

Utah lLake was to become no more than a puddle, and many

other t:l:’Lsasters.léLP

60386 "Stock market crash predicted," collection, pp. 165~
177 . | . o '

611pbiq.,
62

- “See “"National elections predicted,”" collection, pp,’Zlh; 
221, ' |

63See "A seven-year scourge," collectlon, pp. 192-200;
"Food shortage," collection, p. 201l; and "The End of the U.S.
Government," collection, pp. 203-213. |

64

See "Angel reveals future," collection, p. 180.
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Part of the work at the mine was in preparation for_
the coming disasters., Among other things, Koyle had his
' men begin work on what he conceiﬁedof as massive storége
bins for wheat., In preparation for this he got no further
than the clearing of the land.65 '
Troublé with the Church bégan intensifying, too, as
stories about the mine and about Koyle‘became more frequent
and more preposterous. Koyle foresaw even gréater problems

66

in the coming years, = but was comforted by various dreams
which indicated that he would eventually be vindicated.

In 1932 the fever aﬁout the mine also reached a new
pitch. Pointing out the fuifillment of many of Koyle's rev—
elations was a'févorite pastime of the "dreamers," as be-
lievers in the mine were called. Koyle announced the con-
struction of a revolutionary mill which would refine preclous
metals previously lost in pfocessing. William Howard of Salt
Lake Cify claimed to have discovered a new process for
treating the ore.67 Koyle hired him.to build the new mill
without delay. Rumor of high.éssays began circulating
) widely; Stoék changed hands rapidly. The Church increased
its ecclesiastical'pressuré. At the highest_point in the gold

fever, rumor had it that ore with values'as high as '

65See "Oak brush not to grow_back,“ collection, p. 202,

66366 "Petersen to become mine's worst enemy, " collection,

pP. 239. o
67Christianson, p. 33.
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$1,000,000 per ton was aﬁailablé-and wduld soon be produced
in the mill at a rate‘of 600 tons daily.- Each stockholder_
was to get $1.00 per share every three days as a dividend,
with the remaining money to go for the building up of the

It wasn't long before the state attacked the mining
- operations on the basis of the high assays reported. The
State Securlties Commission Investigated, though no action
was taken, supposedly because of ailack of‘complaints.

When the new process proved a fallure, interest in the
mine declined. Nothing happened to rejuvenate the spirit of
the stockholders for alﬁoSt‘three years.~

On September 17, 1934,_Reid Weight was killed in the
mine when a nine-hour~old wet charge of dynamite went off.
Pierce calls this "the remarkable death of a testator."
Weight's companion, Leroy‘Barney, who wes standing ﬁext_to
him, was "miraculously" uninjured.69 . ‘

In 1937 gold fever among those interested in the mine
'was_again.aroused, this time by a new "chemical” process
which had been "discovered" by three strangers from Colo-

70

rado. They were introdubed to Koyle by sdme stockholders.

681b1d., p. 34, See also "High assays," collection,
pp. 397-400, -

69888 "Blood of a testator," collection, p. 373.

7oSee "Chemical process causes gold fever," collection,
pp. 391-393. o
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This process was "demonstfated"jwith salted ore samples. The
resﬁlt was OVerwhelmihg and a meeting of the stockholders
was held and the excitemént was such that again the stoﬁk—
holders attained money from depression-stricken pockets.
Agaln cruShing disappointment came with the fallure of this
‘process. . '

It is.interesting to note that in Koyle's lifetime,
the only money ever realized from the tremendous investment
in the mine was a check for $113.03 from the Harrison Co, of
Chicago for the selenium and iron hydroxide "produced” by
this chemical process. Koyle received it on September 7,
1937, the 43rd anniversary of the staking of the first
claims,

In 1939, in spite of the disappointment over the fall-
ure of the mine to produce gold, stockholders from throughout
the state gathered on the hill below the mine and erected a
House for Koyle and his family. Chicken coops and other
facilities were also provided for the Bishop to alleviate
isome_of the financial strain on the mining company. This
house aléo sérved another function. In thé latter part of
1939 stéckholders began holding meetings every Thursday eve-~
ning, meetings which became'quite well-known as the "Thurs-
day-night‘meétings." They had a definite religious orienta-
tion, opening with songs from the Church hymnal and with
prayer, Sbme informants also report that the sacrament was

often a part of the services. Testimony bearing as to the
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divinity of Koyle's calling was also common. Vern Bullock
claimed that these meetings seemed to keep the interest in

71

the mine viable,

: On December 27; 1939, the third casualty of the mine
resulted when l?uyear 0ld David Kuntz was struck in the head
by a chunk of frozen dirt.

On August 17; 1942, Koyle mede one of his most famous
predictions, and he had sonme of his listeners write it down.‘.
He said that'three years from that day, on August 27, 1945,
Werld War 11 would end., The prospective outcome of this
prediction was widely discussed and sometimes bitterly ar-
gued, Sure enough, on August-5, 1945, the Americans drOpped
atomic bombs-on two Japenese cities and the officialtfeaty
was signed in the firet week of September., Thus Koyle's '
reputation again was brought into public light and stock-
nolders forgot old disappointments{?2

In the heat of the exeitement, Koyle predicted that
the mine would produce by August 27, 1946, This brought =
stir of excitement among the etockholders, whe'feltthat
' 73

surely this was it, at long last. August 27, 1946, came

lsee "Money for the mine," collection, pp. 387-388; and
"The Thursday-night meetings," collection, pp. 384-386,

02

See "End of World War II predicted,” collection, pp. 173-
177. - .

73See "Date of mine production predicted,” eollection,
.pp- 129"130t | -
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and brought with it another great disappointment.

) Pressurefrémthe Church was increasing. The General
Authorlities wanted Koyle to discontinue his Thursday-hight
religious meetings and, furthermore, wanted him to deny all
supernatural allegations connected with the mine. On January
7, 1947, Koyle appeared before a High Council?u to face & .
difficult choipe: elther retract his statements about re-
celving revelations.for the mine, or be excommunicated, The

following,day, the Deseret News pUblished e statement signed

by Koyle to the effect that he denied having received any
‘revelatlons pertaining-to;the mine and he encouraged hils
- stockholders to reaffirm their support for the Church leaders,
He also agreed to discontinue his Thursday-night meetings.?5
It wasn't long after this retraction was published that
Koyle resumed his meetings and claimed1that he had been
forced to sign the retraction. On April 1, 1948, John H.
Koyle was severed from the Church, About a year later he was
stricken with pneumonia, and on May 17, at the age deM, he
died in the Payson City Hospital. He was buried in the

Spanlish Fork Cemetery.76

In his last years Koyle was very bitter toward the

Chufch. His bitterness was revealed in many of the prophecies

7uAn ecclesiastical court of the Mormon Church,

75See “The Church threatehs excommunicatiOn," collection,
pp. 274-288; and “"Koyle is excommunicated," collection, |
pp. 289-292," - |

760hristianson, p. 39,
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he made and dreams he repeatedly had. In 19@4 he predicted
that Mark E Petersen who hed just been ordained an ApoOs-

tle, was to become the mine's worst enemny. 77 In his last

years, Koyle predicted that Apostle Petersen would "go dcwn.

down, down. u 7O

‘Moses appeared to Kcyle_tc'essure him that he was

doing what was expected of him.?9

When a certain member of the Church Authorities died,

Koyle clalmed that he saw 1in a dream that this General AuQ_
thority was "called home" to be receiented about themine.80 _
In.ancther dream he saw James E, Talmage come begging to him
on hands and knees, asking'fcr forgiveness. Kcyle reported

that, "He [Talmage] followed me all over on his knees beg~

ging me to forgive him--but I just let him beg; 1 was on

the hot seat long enough--now let him suffer."81

After Kcyle's death, the mine was almost undisturbed

for six years. The only work done on it was that which was

necessary to maintain the assessment obligation assigned to

77See "Mark E. Petersen to become mine's worst enemy,"
collection, p. 239.

?SSee "Koyle predicts fall of Mark E. Petersen,” collec-

tion, P. 241 .
79

8QChrist1anscn p. 58.

8lChristianscn. p. 144, For cther-dreams of this kindg,
see also "Woe unto persecutors of Koyle," collection, p. 246
and "They go to lay hands on me and die,” collection, p. 244,

See "Moses visits Koyle," collection, p. 250,
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the'prOPerty._ Then'a very interesting phase of the mine's
history began. |

In the summer of 1955, A, A, Sinclair of Dallés,
Texas, began corresponding with Quale Dixon, the fofmer SeC-—
retary of the company who had been promoted to the board of
- directors, Sinclair inquired'about the mine, and finally
reqﬁested a couplé of ore samples from the mine. He paid
$25 for these samples, and in the ensuing months received
several tons, for which he'paid $100 ﬁer ton plus the freight
costs. Many believed that he was making‘an acidless battery
filuid from this ore.82 _

He 1is belleved Dby méﬁy stockholders to be one of the
Three Nephites.83 Koyle had predicted that Jjust before the
mine was to broduce, one of the Three Nephites would come to
direct the work of the mine{..al‘L This set the stage'fOr Sin-
clalir. In the minds of many of the sfockholders, Sinclailr
fits the tradition of the Nephites very well in that he can

travel great distances in a short time, he can discusq hls~

toric events as though he had lived through them, he is a man

of great wisdom, and he appeared suddenly at the mine and

discussed in great detall some of the things that few of the

821b1d,, p. 113. See also "The'Battery Fluid," collection,
p. 426, - ' | '

83See "Sinclair as a Nephite " collection, PP, 318-329,
eand "Arnold Shreeve's vision," pp. 330-336,

8k 62.

_Plerce. P
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othors knéw.85
One of'the problems that these stockholders had to
overcome in accepting Sinclair as a Nephite was that he

86 though he quit smoking while

obviously smoked tobacco,
working around the mine, Also, Vern Bullock reports that a

friend of his, KarllBentler,'visited_Sinclair in his home in
Dallas; Texas., Sinclalr denied any part of being one oflthe

Three Nephites.87

In 1960 under Sinclalir's direction and influence, the
mine started producing a soil.conditioher which reportedly

replaced minerals which had been removed from the soll by

88

over-production of crops. This product was called KOMICO;

an acronym for Koyle Mining Company.
On April 12, 1961,89 new articles of incorporation

were filed for the mine because the contract of the original
company had expired. The name of the company was changed to
the Relief Mine Company. New stock was lssued. Quale Dixon

became the Pfesident of the corporation, and Sinclalr was

*851nterview with Robert Hall, caretaker of the Relief
Mine Company, Salem, Utah, May 28, 1969, . +

86Mormons consider abstinance from the use of tobacco,
alcohol, coffee and tea as a divine commandment. Obviously,
one of the Three Nephites, as God's chosen servant, would be
obligated to live this same law. - |

87see "Sinclair as a Nephite," collection, p. 318.

88868 "Soil conditioner,"” collection, pp. 427-430,

'89Christianson, p. 116.



made a member of the Board of Directors.

- At-the present time the only Work beiﬁg done at the
mining property is'that'requifed by the State as anéssess-
ment on the stock isgued by the company. This work is done
; by volunteers who still have faith in the value of the
mine.90 " The attitude among the majority_of-the_stockholders
seeﬁs to be one of "walt and see what happens.” Stock in
the company 1is still not easy to obtain, since few people
are sellling; stockholders have diminished in humbers, but

not in faith. .

pe—— T TS S

9OInterview with Stanley Koyle, great—grandson of John H.
Koyle, Spanish Fork, Utah, Nov. 27, 1969. |



CHAPTER I1I
THE SIGNIFICANCE OF THE-DBEAM MINE
AND ITS FOLKLORE

Regardless of whether true or false, when something
profoundly affects fhe 1ife of ohe individual, it is impor-
tant; when ;t effects many lives, its importance increases'
‘accordingly. ‘Had the Dreaﬁ Mine effected only John Koyle as1'
it-did, it would.have beén significant. The influence of the
mine_went far bejondJohn Koyle; effecting the lives of an
estimated 2,000 to 6,000 investorsflhence its importance
increases. Like Koyle, many of the investors devoted their
lives to bringing the miné‘to fruition, Many sacrificed
time and money to the project, while others risked excommun-
ication from the Church,

In a less dramatic manner and to a 1esser degree tﬁe
Dream Mine and its founder have affected the lives of many
who are not committed to the mine in any way. Even those
who jéer at the-"believers“ find themselves under the Influ-
~ence of this sociolOgical phenomenon. This will become more
apparent as this chapter progresses, -

The folklore surrounding John Koyle and his mine has

lMine officials estimate the number of stockholders who
have invested in the project at one time or another to be
around 6,000, Conservative estimates are around 2,000,
Norman C. Pierce claims that the 6,000 represents heads of
households and that conservatively estimated, Mormon familles
average about four to five members, bringing the total of
people influenced to between 24,000 to 30,000. See collec-
tion, "Number of stockholders," collectlion, pp. 382-383.
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played an important part in spreading the influence of the
mine. Koyle did not have to advertise.his pro ject because
news of 1t spread by word-of-mouth, probably more effec-
tively than paid advertisement could have, People who were
to become staunch supporters of the venture were attracted
- by stories they heard about Koyle and his mine, both from

supporters and detractors.2

Raymond D, Steele, a typical
example, was among'those early followers who investigated the
mine after hearing some of the mine lore and was converted '
to it..3 He still believes implicitly in the divinity of
Koyle's calling and the eventual productivity of the Dream
Mine. Llike many of Koyle‘é followers, Mr. Steele 1ls very
frank and sincere in his devotion to the cauSé.

The folklore of the mine played another Very important
role in the affairs of the mine and 1lts people, It had a
profound effect on those who were already interested in the
mine, Many of the stories were faith promoting and helped
to instill even faith in the mihing venture, Many of these
‘storles have been passed down through three generations and
have been repeated countless times. They have apveared in
the form of testimonles expressed in Church meetings, pri-

vately to other individuals, and in the Thursday—night meet-

.’Lngs..bLF They have been influential in stirring the emotlions

28ee-”M6ney for the mine," collection, p. 387.

4 3IntervieW'with Raymond D. Steele, Payson, Utah, Dec. 13,
19690, «

uSee "The Thursday-night meetings," collection, D. 384,
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of the stockholders to the extent fhat even during the de-
pression of the late twenties and early'thiryies1theée
stockholders invested sufficlent money to keep the work
moving forward. | -

First, we should examine in détail the influence of
the mine in the lives of various individuals, and second,
éxamine the part that the'folklore of the mine played in this
influence, When we determine tb what extent the mine influ-
ehced these 1individuals and when we‘undérstand what function
the folklore of the mine served in‘thisinfluence,we will
better understand the importance of such studies as this.

As we have seen 1n Chapfef I, the mine played a very
significant part in the life of John H. Koyle;. It occupiled
his mind and his energies from its inception in 1894 until
his death in 1949-~fifty-five years. Although it brought
him great happiness, it was the cause of much.anguish,'for
it was a source of'intehse internal conflict,

Koyle's financial struggle and the opposition from the
State were almost insignificant when compared to the internal
conflict he weﬁt through because of the opposition from the
Church. Koyle loved the.Church and prized his membershlp 1n
it highly.5 In the earlier years of the'mining venture, he
was sceptical of himself and the visitations he had

5See-"Koyle loved Church,"collection; p} 270: and "Koyle
is excommunicated," collection, pp. 289-292. '
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witnessed.6 As his faith in his calling grew, his strained

relationship with the Church was the source of ever greater
conflict. Koyle's sister claims that, “John'didn't know whaf'
td do. He wanted to obey tﬁe authorities, yet he.could not
deny what had been revealed to him., We all felt sorry for
him.“7 He was released from the-office of Bishop in a ward
hé had velonged to from its beginning. He reached his first
real momenf of decision when he was called upon to reject all
references to supernétural guidancé, to close the mine, or to
face posslible éxcommunication; "He chose to close the nine.
-As his faith in the mine and his calling grew even
stronger, so his internal conflict became more bitter, His
love for the Church and the esteem in which he held his mem-
bership in that Church are evident from the occurrences just
prior to his excommunication. When he was told that he
would have to sign a retractlon of all statements concerning
revelation and spiritual guidance for the mine, or face sev-
erance from the Church, he indeed faced his greatest deci-
sion. There was no way out; His closest friends counselled
him that above a2l1ll, he should not'lose his ﬁembership in the

Church. One account claims that "he repeatedly bore testi-
"mony to the reality of his numerous suPernaturai experiences

and wept because of the incertitude hé'experienoed in facing

8

SO firm an ultimatum.® He made his cholice and signed the

6See "Bishop skeptical of himself," collection, Dp. 347,

7Christian30n, p. 122. B 8Ibid., D. 54.
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statement. This in no way solved his great internal con-

- fliot, for after ﬁhe ordeal was over and he was in a calmer
frame of mind, he made the decisionhe was to live by. He
repudiated hls signed statement and went forward more vigor-
ocusly in his work with the mine. .

After deciding that it was not he who was in error,
but rather the Church authorities, Koyle faced the inevitable--
'exoommunication. In his last'few years he had become bitter
towardithe Church authorities because of their opposition to
the mine. Some claim that this may have'oeen caused in part
by Koylo's falling health in his old age, He criticlized the
opponents of the mine, and many of his dreams were concerned
with their punishment in the next life.’ This may have given
“vent to his frustration, but 1t undoubtedly inoreased-the
inner conflict, for he knew he was criticizing the 1oaders
of a Churco he considered divine and in which he had 1mplicit
faith. . '
| Although he died quite bitter about the.whole affair,
Koyie refused to take his'family from the Church. Maurice
*Glendenning, the leader of an'apostate.group called the
- Order of Aaron, Oor more commonly, the Aaronite Church, and

Claud C. Weight approached Koyle about joining forces,

' 9See "Joseoh F, Smith.appearsﬁto Koyle," collection,
pp. 248-249; "Bishop Koyle gets comfort from Section 111 of

the Doctrine and Covenants," collection, p. 294; "Koyle pre-
dicts the fall of Mark E., Petersen," collection, p. 241; and
"The fall of Church leaders predioted " collection, PP, 242—
243,
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perhaps supposing that since both.factions were cut off from
~ the Church, Koyle'would be willing to listen. He drove them

from his property, telling them that he would "not be a part

of any apostate phillosophy or faction."lo In truth, whether

the vislons and revelations Koyle received were true or
false, they had a profound effect on a man held in high
esteém by many. | l

. This_influence extended to members of Koyle's family.
It would be difficult to determine to What extent they suf-
fered from ridicule and from some of the same frustrations
that beset Koyle. We can get some idea as to their suffer-

ing, however, frqm something hls wife repcrtedly said:

I have wished many times, and so have the children, that
John had never had a dream about the mountain and the ore.
For years now, we have had people coming to our home at all
hours, to learn all about the latest details. Some belleve
while others ridicule., It's been no fun, I can tell you,
The children have been laughed at in school., The state is
trying to close the mine, The authorities of the Church are
preaching against it, They have released John twice from
Church offices he held; and altogether we have had almost
all we can stand. Still we don't hold any feelings against
anyone, for 1t does look ridiculous and unbelievable all
right, I guess I wouldn't believe it either if I hadn't
seen so0 many things coming true that John predicts. 1l

This'ridicule has extended down into the fourth generatlon

of Koyles involved with then:ﬂi_.ne_....l2

'1OChristianson, p. 100, _111bid., p. 123.

121n a conversation with-Judy Koyle, daugﬁter of John
Leroy Koyle and great-granddaughter of -John H. Koyle, she
told me that occasionally people ask about the mine and make
fun of it. . - ' '
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Other families have been as profoundly affected by
themine, though ﬁerhﬁps not quite so dramatically. Claude
F, Weight and his family, who became involved with tﬁe mine‘
sometime in 1909,13 were involved with the mine up unfil his
death in the late 1950's or early 1960's, His family still
owns stock in it. They, too, suffered financial hardships,
_much'disaﬁpointment, and much ridicule, -

"It would be impossible to nameevery'individual‘who
has been influenced by his connection with the mine., Raymond
'D. Steeie,lu Robert Hall,15 the present leader in the Re-
lief Mine Company-—all, to a greater or lesser degree, have
had thelir lives changed sigﬁificantly by the Dream Mine,

And this.influeﬁce is not limited to only those who believe
in 1T, -

- Koyle's propheclies about coming disasteréhave caused
uneasiness among many who do not believe in the Dream Mine.
In some instances, the effect has been more than mere uneas-
inesg-~more nearly panic,

In the months.just prior to the presidential elections
of 1968, there was a printed pamphlet'entitled "The End of

13"The Story of the Dream Mine as Relafed by My Father'.

C. F. Weight," (hand-written history of the mine, a copy of
which is in the possession of the author), p. 1.

14

See the matrix on Haymond-D.'Steele; collection, pp. 19-
21, . . _

1556 collection, p. 203.
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“the U.S. Government" circulating among the people of Utah

17

Valley, believers and non-believers alike. ' The author of
the pamphlet, Norman C. Pierce, claimed that there would be
no national elections in‘1968, and used'as'his sourCe'many

of the prophecies of John H. Koyle.18

Mény people were #ery tense because of thé strikes,
the Chicago riots, the issues in the elections, and the as-
sassinations of‘SenatorBobert F. Kennedy and Dr. Martin
Luther Kihg. This pamphlet gave'them a framework in which
to inﬁerpret the turmoil of the time. It was the toplc of

discussion in Church and other meetings for some time. It

was reported 1in Mapleton,l9 Spanish Fork,zo and many other
areas, including the Geneva Steel mill.21 The scare reached
as far as Arizona,22 and more than likely, even farther,

17The author first came in contact with the Dream Mine
when he read this pamphlet, Subsequently he decided to write
his thesis on this project. See "Introduction to the Dream
Mine,” collection, pp. 222-223. '

188ee "National elections predicted," collection, pp. 214-
232; and "A scare," collection, pp. 224-230. ,

6191nterview with Lee Bartholomew, Mapleton, Utah, Dec. 11,
1969, |

2OSee Lemuel Harsh's version of "A scare," collection,
pp. 22L-226, ‘ '

21
2273,

22366 the Lemuel Harsh version of "A scare," collection,
pp. 224-226; and the Lemuel Harsh version of "National elec-
tions predicted," collection, p. 216; and "“Attitude toward

" mine," collection, p. 349,

See "Introduction to Dream Mine," collection, pbD. 222
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wherever members of the LDS Church were, since this element
of folklore functioned mainly emong the Mormons.

The scare seems-to have emphasized that Mormons should
heed their prophets' warning and get their two.yeer's‘supply
of food etored. At least, this was the effeot on many. '
Though some people.disclaimed.any belief in Koyle as a
prophet, this scare was still sufficient motivation to ac-
celerate their'storing'of food.23

The elections came and went and there were many who
were relleved that nothing disasterous had happened. Others

have interpreted these prophecies to mean that the president

who was elected in 1968 wiil die in office and then the chaos
will descend upon us.zu For them, the anticipation still
exists. The end result of the scare communicated in the
form of folklore, was probebly that there was much more food
stored up in Utah Valley and many more people were obeying
_the counsel of their Church leaders in this matter of food
storage.

‘Having briefly examined the significance of the Dream
Mine and 1ts prophet, we need now examine the role played by
'folklore in the development of thls phenomenon., Many ap-

proaches could be used which could be valid. One could, for

231bid,

2uIn an interview with Stanley Koyle, he eaid that hils
father, John Leroy Koyle, interpreted the dream in this
manner.,
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example, examine the stories in the light of the emerging of
Koyle as a Tolk or culture hero. One could also look at

25 The

Koyle and the movement as a product of his culture,
- approach uéed in this work will be to examine the function
‘which folklore‘served in the movement--in spreading its in-

fluence and helping to preserve the sub~culture (so called,
' because, not having severed itself from the Mormon culture,
1ﬁ_is a cﬁlture within a culture).

It is necessary to understand, to some extent, what
the movement surrounding the Dream Mine consists of, It 1is
2] sub—culture whose members have feelings of alleglance to-
two leaders-~Koyle and the-éhurch authorities. Furthermore,
the ties holding this sub-culture together are highly emo-
tional rather than intellectual or financial as in the case
of an ordinary business or mining venture.26 An emotional
approach was used by Koyle and others in extending the iInflu-
ence of the mine to otherprospective investors--testimonies
were-given; stories of the miraculous were fepeated. These
stories of fhe miraculous helped to keep the sub-culture
éfable by keeping its members emotionally involved with its
future, I

When one examines the influehoe of the folklore in the

25There is a chapter in Christianson's theslis entitled "The
Koyle Relief Mine in the light of Mormon folklore," pp. 78-88.

26Sigmund Freud claims that emotional ties tend to dom~
inate organizations such as churches and armies, Sigmund

- Freud, Works, XVIII (London, 1957), p. 100,
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spfeading or expansion of The sub-culture, it becomes readlly
apparent how significant_the‘folklore of the mine.was. In
1914, when Koyle had an alledged visitation from the Nephim%h27
he was told to Write*nothiﬁg down about any dreams or revela-
tions he had had, or would have, This explains why thefe

was no writtén_history of the-mine after 1914, though this
does not explain why records were not kept in the twénty years'
prior to this visitation. More impOrtant to this study, how-
ever, 1s the fact that this attested commgndment from the
‘Néphites forced everything which happened concerning the

mine into oral circulation-—hencecompletelykinto the realm

of folklore. Furthermore, it precluded the use of regular
meéns of advertisement, such as newspapers and handbills or
rcirculars.

After its modest beginnings on Sepﬁember 7, 1894, the
mining operation began gaiﬁing pomentum and its sphere of in-
fluence'began expanding. Soon evéryone in the'community had
heard of John Koyle's vision and the beginning of the mine,
Kojle had already established himselfIas-a "visionaiy man"
by accounts of his experiences in the mission field and be-
fore'his.mission. He was known as an honest man and as a
man who héd a gift cf foreseeing'the future. .Thislimage was
further strengfhened as stories continued to circulate about

what was happening "up on the hill"-~such stories as the

2?See "Nephité visitations," collection, PPp. 309-314.



locating of the mine through a dream.28

This project remained a private venture until 1909,
'Before this time, in 1900, Koyle was made a counselor in the_-
Bishopric of the Leiand Ward, and in 1908 he was made Bishop
of that ward., His rise in the Church added still further
‘crediblility to the stories in circulation, and added even
_greater impact to the effectiveness'of these stories as a
prroselyting tool for the mining venture., For example, C. F;
Weight explains that ne-became interested in the mine and
acquainted with the Bishop'through the stories he heard about
them.29 Thls happened in_the fall, soon after Koyle had been
-ordained a Bishop on Ma& 31, 1908.30 '

Further appeal to auvthority, a #ery important aspect
.in Mormon life; came about through the stories of the ap-
proral of other Church leaders, including President J.,

Golden Kimball of the First Council of the Seventies, Apos-

tle George T. Teasdale, and Apostle Matthew Cowley.32' Be-

cause the mine supposedly had the approval of the Church, and

therefore of God, people were more willing to invest in 1%,

A kind of missionary zeal which had existed since the mine's

28Sce "Conversion of Doubting Thomas," collection, pp. 68-

2?0‘ F. Weight, "The Story of the Dream Mine," p. 1.
3¢cnristianson, p. b2,
Il1vid., p. b1,

325ee “support from J. Golden Kimball," collection, p. 252
and Pierce, p 18, .
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inception gave added impetus.
Some storlies have it that missionaries who came from
families involved with the mine were encouraging the new

convertsto invest in the mine so that when it began produc-

33

ing, the new converts could attain funds to come to Utah.
This ﬁas, psychologically, very effective because of the
great deslre new members had to come to Zion. And whether
or not this particular story.ishtrue, many belleve thls hap-
péned on occasion, ‘

Many stories about the purpose of the mine were in

34

circulation; some claimed that it was to help the members

of the Church go back to Jackson County, Missouri, and build

the temple there.35 Others claimed that it was to become the

36

sole source of gold and save the nation from bankruptcy;
still others claimed that‘its purpose was to sustain the

members of the Church, and especlally those who lnvested 1in

37

the mine, during the time of a great famine. These storiss

which were in oral circulation would naturally interest many

g00d Mormons in the pro ject.

33See "Purpose of the mine," collection, pp. 359-360, as
told by Connie Wood. | | o

see "Purpose of the mine," collection, pp. 355-362.
351114, |
36Ibid., Blake Sudweeks and Lynn Pugmire, pp. 357-358.

g 37ébid" Gayle Thomas, Linda Tate and Vern Bullock, pp.355,
3 0""3 21 ; " |
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After the mine was incdrporated, an interesting phe-
nomenon occurred; the mine became a busihess venture, and as
such it came to the attention-of,the Church authorities, who
began to oppose the project.- When this happened, and Koyle
was released from his position as bishop, the operation lost
the approval of the éhurch,'and theréfbre, to many, of God,
Those who were emotionally involved with theqmine'now had
'EEQ authority figures, because they were ﬁhe:members'of both
the Mormon culture and the Dream Mine sub-culture. They had
to either reconcile the two, or choose between themn.,

From this time, the folklore of the mine played an
even more important part in" expanding the sphere of influ-
ence of the mine, 'Stories which would discredit the Church
éuthorities_played an lmportant part 1n keepling tne "dream-
T ers” happy, but it also helped to attract other people into
this new mﬂ}culture.B According to some stories, for ex-
-ample. Joseph F, Smith promised the Mexican saints that the
next temple built by the Church would be built for thenmn.
Koyle saw a vision in which he was shown that the Mexican
Saints were soon to be driven out, and could bring only theilr
clothes 6n their backs. Koyle is supposed to have Saidlin

effect, "If President Smith had‘seen what I saw, he_Wouldn't

38As far as I can tell, when Koyle had the de facto ap-
proval of the Church authorities, he had no dream which would
~discredit the General Authorities of the Church., The more
severe the opposition, the more severe the reaction. I'm not
saying necessarily, that one caused the other, al though, this
does appear as one possibility.,
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have prOmised them that temple."39 According to trsdition,
'Koyle proved to be right, and President Smith wrong. This
does not mean that Koyle called Pre31dent Smith a false

‘prophet but it does demonstrate that President Smith was not
infellable. If he were not infallable in this, it was pos-
sible'that he was not infallable in the position he took on

- the mine, 1 '

- Many other stories had a simllar effect; although they
dld not necessarily demohstrste that.the Church leaders were
_not infallable,'theydemonstrated that Koyle had the gift of
tr0pheoy. Such.stories as Koyle's predicting the coming of
World War I, the end of World Var II, and the stock market
crash served not only to bring him to the attention of the

- publio,'but to further his reputation as a man of God, with
a mine that was also of God. It led prospeotive_investors to
believe in the divinity of Koyle's calling and in his prc-
phecies of the role the mine was to play in the latter days.
No doubt there was a certain fear or uncertainty created 1in
the hearts of many when they heard stories about the coming

disasters which Koyle had predioted.uo The story of an

39See "Dream of Mexican Saints," collection, pp. 236-237.
,In this context, it would also be worthwhile to examine
"Koyle predicts fall of Mark E. Petersen" and "The fall of

Church leaders predicted.”

hOSee "Angel reveals future," collection, p. 180; "A
seven-year scourge," collection, pp. 192-201; and "U.S. Army
to come,“ collection, p. 186. :
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armyal of IQO,OOOIWhich was to come-into Utah, for example,

was éspecially effective because of the invasion of Utah by
Johnston's Army earlier in Mormon histor&. These and other
‘stories could be quite effectively used to bring new "con-

verts" into the sub-culture.

A good example of folklore beilng used to expand the

mine's influence can be seen in the Efféct1of Koyle's Pro-
phecy'of the end~of‘Wor1dWar II. This prophecy brought .
Koyie intb the public's.attention and stirred up the étock-
~holder's emotions to a highfpitch. They forgot the many dis-

_appoihtments resultihg from having their hopes raised, and

‘then shattered when the mine did not produce.u2: Gold fever

resuvlted from his accurate prediction of the end of World
'War IILP:3 and his subsequent prédiction that the mine would
surely produce on or before August 27, 1946, The more the
story circulated, the moré people became interested, espe-
clially since Koyle's supporters could point to his accurate

‘prophecy and claim that if the war had ended as Koyle had

.

ulSee "U,.S. Army to come," collection, p. 186; and the
Linda Tate version of "Purpose of the mine," collection,
pp., 61=2, Also "The end of the U.S. Government," collection,
pp. 203-213. ' |
. QZAn interesting study could be done in examing the results
of Koyle's prediction of the mine's production in the light of
‘a psychological study entitled When Prophecy Falls, by Leon
Festinger, Henry W. Riecken and Stanley Schauchter (Univer-
sity of Minnesota Press, 1956).

-43See "End of World War II predlicted,” collectiOn,_ |
pp. 173-177; and "Date of mine production predicted," p. 129;
also Christianson, p. 38.
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predicted,' the mine would sur_eiy pro.duce as he had prophesied. "

Unquestionably, then, the folklore surrounding Kbylé '
~and the Dream Mine had a tremendous impact on theeﬁpanding
~of tThe vénture from modest béginnings of five men to be-
fween 2,000 and 6,000 stogkholders. 1

As has been previoﬁsly.mentioned, another important
function that the folklore of the Dream Mine has fulfilled,
has been'fo help to preserve the mine's sub-culture. Willlam
B, Bascom claims in his essay "Four Functions of F(’.:».'flklore,,"'M’L
thatrfolklore has four ma jor functions: (1) it amuses, (2) it
validates culture, or justifies its rituals and institutions,
(3) it provides an escapeﬁechanism, and (4) it serves as a
mechanism for maintaining the stability of a culture. About
the fourth he further comments that "folklore fulfills the
'important but often overlooked function of maintaining cCoONn=~
formity to the accepted patterns of behavior, ., . ., some
forms of folklofe are important as means of applying social
'pressure and exercising sooiai control."u5 The remainder of

This chapter will be concerned with an attempt to determine

to what extent the folklore of the DreamﬂMihe_served as a

‘stabilizing factor in the sub-culture it 1is peculiar to,

 44y3711am R, Bascom, "Four Functions of Folklore," in
The Study of Folklore, ed. Alan Dundes (Englewood Cliffs:

Prentice-Hall, 1965), pp. 279-291.
45 '

Ibid., p. 29k,
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, Sigmund Freud has made two observations which appear

; to be Valid-with“respéct to this sub-culture. He claims that
an artificial group such.és_this one (as'opposed, say, to the
naturalrgroup, the family) exerts an external force to pre-
vent that group from disintegrating and to check alterations
in its structure, "Any attempt‘at leaving 1t fthe culture]

' 1s usually met with severe punishment, or has quite definite

- condltlons attached to it,*" Bascom claims that one of the
functions of folklore 1ls to do this very thing.”7 Freud
furthér claimed the head of the'grouplis extremely important
inholdingiﬂu&grdup together, because followers look to him
for guidance.F For exampie, were 1T determinedrand veri-
fied beyond doubt that Christ was a hoax, that he did not
resurrect, Christianity would have no leader, and might well
destroy itself by looking for another leader, such as
Mohammed or Buddah, whither to'transfer its allegiance..

This is one plausable explanation for the fact that the
me jority of the Dream Mine lore is centered around Koyle and
his actiohs‘ He was'fhe only one in this sub-culture to whom
211 looked for guidance‘and lsadership. Never once does an-
other aufhority-figure emerge;'even after hils death.l It was
always what Koyle said'Brdid that Was of importgnce. One

might say, however, thatfaftef'Koyle's death the mine served

I i i s gt~ -

uéFreud,P.QB. ,'f - bBFreud, p. 94 -

47Bascom, p. 294,



‘asafkind,of leader-image, or idea (which Froud claims can
function as a leader), because for many Koyle and the mine
were synonymous, l

Various of the observers of the Dream Mine havo oon-
cluded that Koyle was the lifeline of the venture. 1In his
study, Christianson claims that "dream mine" myth woulthave
' passed into obscurity (other "dream mines" have) had any
other personality been its leader. He also claims that
Dr., Austin Fife, a ﬁoted folklorist, and Dr. Reed Bradford,
former head of the Departmeno of Sociology at Brigham Young
University, heve concluded, after careful observation, that
Koyle's strength of-oharaooer was the'key factor in the suc-
cessful promotion of the mine. Although ofther factors may
have motivated the masses, "1t required a catalyst, such as
the Bishop, to direct the several stimuli toward a single
cause, thus cementing a devotion which neither time, reli-
glous principles, nor reason have beén able to alter or

L9 |

change to any great extent."
With an'understanding of the importance of Koyle as
thé leader-image in-this-sub—oulture and with an understand-
ing that folkioreiéimportant as a controlling factor in a
culture, wo can now examihe_how the Dream Mine folklore dif
rectly effected the people 1nvo1ved. By doing so ﬁe.can get

at'leaSt one valid interpfetation of this folklore.

49Christianson, p} 142,



51

Priof to the rise of Church opposition to the mine,
the culture and the sub-culture (the Church and the mine)
'were for all practiCalﬁpurpbses,-identical.‘During this
pefiod of time, fthose promotérs of the mine evidently did not
suffer much ridicule (social pressure) or Church opposition,
There waé no threat to the Mormon'cﬁlture, that ls, no con-
cern over an apostacy occuring among; the'"dreamers.“ Early
stories which developed ohiefly around Koyle were in harmony
,with the acceptéd pétterns of the Mormon culture. The vi-
sion of thE_COW'aS a 8lgn and as a baslis for a testimony of
~the truthfulness of the Church was really not out of the

ordinary--at least not to be looked at with askance. 'The

same could be said of the many stories concerning Koyle's
missionary experiences, for many people 1in the Church had
reported similar experiences. The stories, then,appear not
to have either exerted or incurred any strong societal con-
trol to.maintain deviation from the accepted patterns of
behavior, for at this time they were in keeping with the
‘behavioral patterns normal to the Mormon society.

As time passed, however, we find that the storiles
about Koyle and the mine began deviating from the estab-
lished norms of Mormon scciety, and we see the emerging of
a sub-culturé. Stories which linked the future of the Church
with the miné and Koyie were not acceptable to the Mormon

system of government, for revelations concerning the Church

as a vhole must come through the President of the Church.
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Storiés dealing with the-purpose of the mine, too, reflected
this tendency to break from.the adcepted norm, -

As the sub-culture began drifﬁing further and further
from the accepted norm of thé main culture, the'sub-culture
folklore reflected more and more stringent control imposed
by Chufch leaders in order to maintéin the stability of the
Mormon culture, as Bascom and Freud might have predicted.
Stories revealing the oppoéition_by James E, Talmage and
Mark E. Petersen would naturally affect an individual's de-
cision to depart from the accepted patterns of behavior'ex?
pected in the Mormon culture, i.e., to join the sub-culture.
The ultimate punishment, éﬁcommunication from thé Church,
appears as a motif in several stories and must have had a
profound effect on the history and development of the pro-

- ject.

As discussed earlier in this chapter, the rise of
Church opposition gave rise to an interesting situation in
the culture-sub-culture relationship. When it became ap-
parent that there Weretwoauthority-figures emerging, Koyle
and the Mormon leaders, societal control began operating in
both societiés.' And since both cultures were dominated by
emotional rather than inﬁelleCtual behévior,the stories in
the ofal tradition became more important as behavioral cdn-
trols. Members of theisub-cuiture felt the pressure ex-

erted by stories which had developed around the disfavor
of the Generalﬂuthorities (especially the First Presidency)
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and of possibleexcommunication. At the same time, those in
the sub—culturé who might have been persuaded to leave the
sub-culture were doubtlessiy influenced by the many stofies
about Koyle's gift df prophecy, his good character, tThe
fallibility of the Church authorities, the coming riches
when the mine would produce, and fear of impending national
disaster predicted by Koyle. - '

To see how strong the societal control is on the in-
dividual when he breaks the accepted norms, we need look no
'farther thaanoyle, himself. In 1914, the nmine was closed
because Koyle had to conform to the norms of the Mormon
society (Do not recelve re%elation for-the body of the
Church), close the mine and avoid the issue or be excdmmun-
“icated, the ultimate in punishment for one who has a strong
testimony of the divinity of the Church. The mine remalined
closed until 1920, though Koyle remained in Idaho until 1926,
Later,rin 1947, Koyle was again challenged by the behavioral
controls and he was'faced by an ultimatum: he cduld (1) con~
~form to norms of the Mormon soclety by retracting all state-
ments against the Church leaders, by pledging support for ‘
the leaders and exhorting his followers to do 1ikew13e, and
by repudiating'all spiritual claiﬁs he ﬁéd made with réspect
. to-the mine, or (2) be geveredffoﬁ the Church. The behav-
ioral cOntrol (threat of excommunication) was powerful

. enough to force him to choose the former, and he signed a

- statement of retraction. Later, upon re—entering his
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sub~-culture, ﬁe waé faced with the societal'controlé of that
group. He could deny the sub-culfure and uphold the state-
ment he had signed, or he could show contempt for the signed
‘statement and remain in good standing in the sub-culture.
Again, at the exhortation of members of his sub-culture, he
succumbéd to the societal pressure and knowingly brought
about his severance from the Mormon society.

The folklore which developed around this dramatic con-
frontation tended to function much in the way the actual
occurrences had. Some stories about the actual excommunica-
tion acted as controls to force individuals to accept the
Church stand 1n the matter:

People such as Haymond D. Steele solved their dilemma
- by putting the Church first and Tne mine second,50 and after
Koyle's death Steele made this declaration in a stockholders’
meeting at the tTime he was on the board of directors. Many
of those present showed great displeasure at this heretical
attitude toward the mine, and eventually Steele severed him-
self from the sub-culture. ILoyal to the LDS Church and 1ts
leaders, he 1s at present serving on a stake High Council.
On the other hénd, Steele has implicit faith.in the mihe and

its prophet. In fact, he claims that Koyle was one of the
501nterview with Baymond D. Steele, Payson, Utah, Dec. 13,

1969, NMr. Steele actually established this order: My famlly
first, my Church second, and the Dream Mine third.
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greatest "time—prbphets" who ever lived; "John H. Koyle was
just as outstanding as Samuel the Lamanite--as great as any 1
- Time prophet'in the Book of Mormon."51 He further stated,

"I couldn't no more turn agalnst Bishop Koyle'than deny:the
sun coming up." So Steele has chosen to remain in the main
culture and sacrifice the good graces of the sub-culture.
'He.has been able to reconcile in his own mind the discre-

pancies which seem apparent to the outsider.

Others, such'as Quale Dixon, presideﬁt of the Relief
- Mine Company, Merrill Koyle, son;of Jonn H.'Koyle,'and John
Leroy Koyle, another son of John H. Kdyle, have been able to
remain in good standing with both thé main culture and the
sub-culture. Quale is serving at present (1970) as a mis-
sionary for the Church. Merrill Koyle served as a Bishop of
the Salem Second Ward, though he resigned from the board of
directors of the Relief Mine Company and his wife resigned

52

as the-oompany's secretary. Before his death, John Leroy

Koyle served ih the Hlgh Council in his stake.53

Stlll others chose To rejeCt the main culture for the
sub~culture., Robert Hall, the caretaker, who lives in Koyle's
old-home near the mine, has been disfellowshipped5u from the
Church. Others, such as Claud C. Weight and Norman C., Plerce,

have been excommunicated.

Slipig, ' - 538tan1ey Koyle interview,

520hristianson, pp. 56-57. 5”Hall interview,
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The folklore of the Dream Mine, twenty years after the

death of its founder, still plays an important part in the
lives of the people who come 1in contact with the mine. It

still serves to attract people to the mine and it still af-

fects members of the mine sub-culture. Stanley Koyle, great-

grandson of John H. Koyle, when asked how he felt about the
mine, replied that if just a part of the stories told about
Koyle and the mine are frue, then there muét‘be something to
it.55 Linda Tate, a recent graduate in psychology from Brig-
ham Young Unlversity, was attracted_by the folklore sur~l
‘rounding the mine, and has come to believe in John Koyle and
the Dream Mine, She has done this in spite of those who
might laugh at her "gullibility."”

It would be of use here, perhaps, to determine the
number of stories appearing in.this collection wnich are more
favorable to the main culture and the number more favorable
to the sub-culture. Although many informants are favorable
to both culture and sub-culture, the stories they told
seemed in many cases fo favor the sub-culture. Because most
of the best stories exist in the sub-culture, more stories
appearing in‘this colledtion are favorable'to the sﬁb-cul-
ture ratherthan to the main culture. l

There is some problem in determing whether some of
the stories could be used as a mechanism for applying socie

etal control in the main culture, or the sub-culture. Many

55Stanley Koyle lnterview,



57

could be used either way, and some probably wbuld not be
" used either way. A brief examination showed that out of the
214 different stories in the collection (this includes ﬁari-‘
ants of each), 150 would more likely be used in the sub-
culture as a control over its members, or as proselyting
devices. They could be used either to convince outsiders
that Koyle was, indeed, a prophet and that the mine will play
an important role in the affairs of the near future, or they
could be used to exert social and emotional pressure on one
attempting to leave that‘ sub—culture. They could also be
‘used to entertain (not neceSsarily to amuse) or tb strengthén
ties existing in that sub4cﬁ1ture.

Out of those stories in the collection, forty-six
would probably be used in the main culture to apply soclal

and emotional pressure on members of The sub-culture in an

effort to have them either rejoin'the main oulture; or leave
the sub-culture. They could also be used in preventing mem-
bers of the main culture from leaving that culture to join
the sub=-culture, or from attempting to remain in both the
main culture and the sub-culture. .

. Eighteen of the "tales" would probably not be used

as either, since they are more opinion than actual "tale,"



. CHAPTER III
ATTITUDES AND THE DREAM MINE

An analysis of attitudes is a stﬁdy whiéh may result
in grave'errOr. In the firét place, in order to establish
Tthe proper conditions for an accurate analysis, one must be
| certain that he has a représentative*sample. Even when one
1s assured of this, there is room for error, for proper
analysis of these attitudes is almost as difficult.

' - In this‘study there was no attempt to establish a
representative sampling of the people in the general area of
the influence of the mine. No study that the author is aware
of has attempted this; ihdeed, 1t may be impossible to get

such a sample, 1In the first place, it is impossible to know

beforehand who Xnows enough abqut the Dream Mline to have an
opinion about it. Approximately ten percent of the Brighgm
- Young University students interviewed who were réared in the
- area immediately surrounding the Dream Mine had not heard

- enough about it to venture an Opinioﬁ.

Hence, the analysis appearing in this chapter reflects
what I have been able to asbertain'from interviews with
twenty~nine students at BrighamYogng University who knew
about Koyle and the mine. This stUdy is an effort to deter-*
ﬁiﬁe what the attitudes of college-age men and women are to~-
ward Koylé and the Dream Mine. - Obviously, those belonging

to fhe Dream Mine sub-culture have expressed through
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affiliation with it their attitudes toward it. This could be
'said of allrmembers offthe Dream Mine sub-culture. Perhaps.
a brief examination of the attitudes toward the mine since
its founding could be helpful in understanding the signifi-
~ cance of the éttitudes'of.this genefation toward the mine,

' The stqries'appearing in the collection lead one to
believe that,‘duriﬁgyears of emergence of mine lore, two
general attitudes were prevalent: (1) one of ambivalence of
curiqsity on the part of members of the main (lMormon) cul-
ture, or (25 acceptance and belief in Koyle and the mine.l
- Attitudes were polarized when the Church begah opposing the
mine, sometimé-in the'first‘decade of this century.

. There 1is not enoﬁgh informatidn available to ascertain
wvhat the attitude toward Koyle was on the paftof those not
belonging to the sub-culture, other than through socme com-
ments in.several of the stories about those who jeered the
- whole affair,

On the other hand, we can draw certain conclusions from
+the history of the mine, as reflected in these stories.. Since
members of the SUb-culture obviously had.faith in Koyle and
the mine‘(otherﬁise,becéﬁse of soclial pressure 1f for no
other reason, they would have 1éft_thesub-cu1tgre), the aﬁ;
titude barometer is the numb§r of thosewilling'tb invest
time and money in the project.

Interest in the mine has varied greatly.: At times

Tthere waslittlg or no interest. Then gold fever resulted
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from rumors and from accurate prediction ofimportant eventsl
and brought an excitement which invariably died away when eX-
pectations were hot fulfiiled.' Since we know that there
were an estimated six thousand stockholders, we know that
therewefe at least that many who believed in the mine and
in Koyle at least enough to gamble on 1it.

There seems to have been a significant change in at-
titude after Koyle's death. In.addition to a loss of 1ead—‘
ership, (see Chapter II on the importance of the leader)
Koyle's death ended The exposure of the mine to the public
eye through hlis prophecies. Both.his death and his unful-
filledpropheéies have beeﬁ.important in the éhange in at-
titude toward the mine., When the Relief Mine Company was
‘formed on April 12, 1961, only fifty-three stockholders

2 Part of this drop

pledged their stock to the new éompany.

in the number of stockholders could be aocrediﬁed to the

- death of some of tThe older Stqckholders and a lack of inter-

est (or lack of knowing what to do to preserve this stock

‘in The newly formed company) on the part of the'Second gener-

ation. This does‘hot explain the great reduction iﬁ the

number of stockholders from six thousand to fifty-seven.,

One logical explanation for this is apathy or disenchantment
1§ee "End of World War II predicted," collection, pp. 175-

176; "Date of mine production predicted," collection, p. 129;

and "Chemical process causes gold fever," collection, pp. J91-

2Christianson, PP . 172—1?3.L,
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on the part of those who once believed in Koyle and his mine,
It should be noted that during Koyle's life some
stookholders, including some of importance in the Church

3

became ‘disenchanted, J, Golden Kimbgll 1s reported to have

met with Koyle sometime in 1944 and, pointing a finger at
him, said, "This time 1t had betterrcome in Bishop. . A &
has gone far'enough."u Before his death a few years later,
Kimball reportedly lost all faith in the mine and its
founder.5

The latest information gathered from stockholders in
the Relief Mine Company indicate that twenty-five of the
fifty to whom letters of inguiry were sent reported that
they still had implicit faith in Koyle an<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>