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INTRODUCTION

Almost thirty years after the Mormons arrived in the Salt Lake

Valley, and nearly thirty miles away, a few brave souls began to settle on
virgin land outside the Mormon villages of Lehi, Alpine and American Fork in
north Utah County. Many of these first homesteaders moved away before
their new place of residence ever received a name. Since 1850, when the
surrounding communities were settled, this area was referred to as the
‘Bench,” which it did resemble because it was a long flat, elevated plain
located above the valley floor near the western foothills of the Wasatch
Mountains (see Map 1). The Scottish immigrants, however, who began to
farm on the Bench in the 1870s and 1880s decided that ‘Highland’ was a
more appropriate and descriptive title since it reminded them of their
highlands of home. It took some time for this name to take hold, but by
1890 the Church and government began to acknowledge this designation in
their records.

The history of Highland’s origin as a community is significant in the

historiography of Mormonism and early Utah. Speaking of the importance
that local community histories could have on the broader, more general

history of Utah, one historian made the following observation:



MARP 1

The State of Utah
and Utah County

Salt Lake City
x

Source: Drawn by Author from Atlas of Utah, Wayne L. Wahiquist, ed.,
(Provo, Utah: Brigham Young University Press, 1981), p. 18.




. . . the town [generally speaking] not only stands at the center of
the Mormon experience but that indeed, it long stood at the center of
the Church’s entire experience, and studies which bypass life of
everyday Mormons at the town level to focus upon the Church hierarchy

and upon Salt Lake City leave untilled Mormon history’s most fertile
seedbed.’

The Mormon village has been popularly researched by sociologists
and historians,? but the breakdown of this highly structured colonization
pattern has received little attention. The pioneer migration of Mormons to
Utah has been well documented, but the sequestered out-migration within

Utah has been hardly recognized.” The histories of original Utah

'‘Charles S. Peterson, "A Mormon Village: One Man’s West," ',’!ggrnal of Mormon History
3 (1976), p. 3-12.

2See Leonard J. Arrington, Great Basin Kingdom, (Cambridge, Mass.: Harvard University
Press, 1958) pgs. 88-95, 215-223, 354-355, 382-384; Milton R. Hunter, Brigham Young the
Colonizer, (Salt Lake City: Deseret News Press, 1941) pgs. 59-67, 118-133, 142-163; Dean L.
May, "The Making of Saints: The Mormon Town as a Setting for the Study of Cultural
Change,” Utah Historical Quarterly 45 (Winter 1977), p. 75-92; Lowry Nelson, The Mormon
Village: A Pattern and Technigue of L.and Settlement, (Salt Lake City: University of Utah
Press, 1952); Charles S. Peterson, "A Mormon Village: One Man’s West," Journal of Mormon
History 3 (1976), p. 3-12; Joel E. Ricks, Forms and Methods of Early Mormon Settlement,
(Logan, Utah: Utah State University Press, 1964); Wayne L. Wahlquist, "Settlement Processes
in the Mormon Core Area, 1847-1890," (Ph.D. diss., University of Nebraska, 1974); Donald
W. Meinig, "The Mormon Culture Region: Strategies and Patterns in the Geography on the
American West, 1847-1964." Annals of the Association of American Geographers 55 (June
1965), p. 191-220.; Richard H. Jackson, "The Mormon Village: Genesis and Antecedents of the
City of Zion Plan," Brigham Young University Studies 17 (Winter 1977), p. 223-240.

“There is a deficiency in the amount of historical research completed on the out-migration
within Utah. See: Lowell "Ben" Bennion, "A Geographer’s Discovery of Great Basin
Kingdom," Great Basin Kingdom Revisited, Thomas G. Alexander, ed., (Logan, Utah: Utah
State University Press, 1991). Most of Utah colonization literature which refers to the out-
migration of Mormons does so in the sense that large companies of Mormons left the state
because they were responding to a Church ‘call’ of settling beyond the borders of Utah, in order
to enlarge and strengthen the boundaries of Mormonism, for example: Richard Sherlock,
"Mormon Migration and Settlement after 1875," Journal of Mormon History 2 (1975), p. 53-68;
Charles S. Peterson, Take Up Your Mission: Mormon Colonization along the Little Coloradg
River, 1870-1900, (Tucson: University of Arizona Press, 1973); John F. Palmer, "Mormon
Settlements in the San Juan Basin of Colorado and New Mexico," (M.A. thesis, Brigham Young
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settlements have been written and rewritten, but the later development of
smaller free-lance communities as outgrowths of larger organized
settlements has been barely noticed. Some of these bedroom communities,
like an illegitimate child, suffer from a historical identity crisis, not knowing
who conceived them.

One obvious reason why these settlements have largely been
ignored Is because they were so gradual in their development and slow in
growth that no one noticéd or was interested in their history until long after
the original settlers had died or moved away, leaving few records behind
them. Another reason why histories of the free-lance communities are not
as prevalent is because they were not founded by the prominent pioneers
who were publicly more visible and enumerated than the private families
who broke away from the tradition of residing in the village. This thesis is
an attempt to narrow the gap between the historical awareness of the
historically popular Mormon village, which was carefully planned and quickly
populated, and the marginal, sometimes obscure community which was
inchoately settled at a slow, random pace. Highland, Utah, was colonized
by an unrenowned populace who came to the Bench sporadically and
salutarily.

To appreciate the unique and aberrant style of settlement which

University, 1967); Judson H. Flower, Jr., "Mormon Colonization of the San Luis of Colorado,
1878-1900," (M.A. thesis, Brigham Young University, 1966); Albert R. Page, "Orson Hyde and
the Carson Valley Mission,” (M.A. thesis, Brigham Young University, 1970).

4



Highland represents, Chapter One will review the distinctive Mormon

colonization pattern of settlement fostered by Church hierarchy--the Mormon
village. Emulative of the Puritan colonies, the village received commanding
endorsement as the authorized place of residence from proclaimed prophets
Joseph Smith and Brigham Young, both former New Englanders. Nearly
every community established by the Mormons before their arrival to the
Great Basin in 1847 until Young’s death in 1877, was patterned after the
vision of the prophet Joseph Smith to build a city of Zion. Every village was
to be a consecrated place, a "covenanted community,” seeking to become
like the biblical City of Enoch, where every resident, according to Mormon
doctrine, experienced a unity of "one heart and one mind.” Secondary to
the spiritual goals, the village type of settilement was aiso strongly
sanctioned for physical protection, social interaction, economic
advancement, and educational, as well as cultural, opportunities. Prior to
the late nineteenth century, Mormon families who resided outside a
theocratic village were acting contrary to Church counsel. Based upon the
recommendation given by Mormon authorities, any land outside the city
limits was considered off-limits to private homesteading. However, In the
1870s this ideology began to change.

The coming of the railroad and the enactment of the homestead

laws in 1869, incited a deterioration of the Mormon land monopoly in the

Great Basin. The railroad permitted an increasing population, including



adventurous newcomers, to enter the territory while the homestead laws
enabled second generation Mormons, dissatisfied Mormons, and Gentiles*
to purchase property outside the village. These conditions helped create the
early history of Highland. Between 1870 and 1880 three people received
homestead rights to land located on the Bench. From 1881 to 1890 the
original three homesteaders had exploded to thirty, and the remaining
acreage in Highland was taken when seven additional homesteads were
claimed between 1891 and 1903.

Not everyone who homesteaded in Highland, lived in Highland.
Chapter Two will identify and examine the nonresidents, who were willing to
speculate in land, but not take the risk of being viewed as an outcast by
living outside the village. Chapter Three provides a history of the fiercely
independent, first residents of Highland, who in sorﬁe cases were seeking
autonomy from the Church or the village, and in other instances were just
trying to establish a place of their own because of the crowded,
overpopulated conditions causing a shortage of land within their agricultural
environment. Comparing the historical background of the nonresidents with '
the residents, certain patterns of similarities and differences become
apparent, these patterns will be discussed in Chapter Four. Finally,

Throughout the history of Highland there is a chain of continuity, some

*This term has several different connotations, even in the Mormon Church it has various

meanings, but in this thesis the term will be strictly used to describe those who are not members
of the Mormon Church.



common threads that tie the community’s past with her present. These wiill
be reviewed in an aftermath and conclusion.

During the American nineteenth century there was nothing ordinary
or dull about the achievement of establishing a town, no matter how humble
and slow its beginning or how proud and quick its end. It is_ NO more heroic
how certain communities were originated in Utah by illustrious pioneers,
who believed they were fulfilling a mission for God, than the establishment
of a town by ordinary folks who randomly settled on the Bench. The
prominence of a community’s settlers, or lack of prominence in Highland’s
case, shouild not add or detract from their feat. Their lack of public life
makes their story more difficult to tell, and more mysterious, but it is an
account of triumph and endurance. Although Highland is still considered a
small community, the history of any community is no small thing, and

deserves recognition in the court of local history.



CHAPTER 1

A DISTINCTIVE STYLE OF SETTLEMENT: THE MORMON VILLAGE

Some called him Brother Brigham, others refer to him as a Modern
Moses, but few disagree that the Mormon prophet, Brigham Young, was one
of the most prolific colonizers in American history. After leading thousands
of believers to the arid Great Basin, he directed for thirty years the
establishment of three hundred fifty-eight settlements and villages,®
stretching from the state of ldaho to San Bernardino, California. Evidence of
his powerful influence on the colonization of Deseret® is suggested by the
fact that even after his death in 1877, thousands qf Mormon immigrants
continued to gather to Salt Lake, but relatively few new communities were
settled in Utah. To this day, most of the large cities and small towns in this
state originated as highly organized Mormon villages between 1847 and
1877, under the auspices of Brigham Young. One early Gentile visitor to the

Salt Lake Valley made the observation that all Mormon communities were

SMilton R. Hunter, Brigham Young the
1941), p. 377-382.

lonizer, (Salt Lake City: Deseret News Press,

*"Deseret" was the name given to the Mormon territories which covered all of Utah, Nevada,
most of Arizona, and at least a small part of six other western states, including: Oregon,
California, New Mexico, Colorado, Wyoming, and Idaho.
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the resuit of a "system of united and well-directed action under one leading
and controlling mind."’ Because the Mormon hierarchy advocated a form of
Christian Zionism, members of the Church of Jesus Christ of Latter-day
Saints were persecuted and eventually compelled to migrate to the
Intermountain West, where Brigham Young established a Mormon empire by
calling submissive Saints to settle in small, isolated villages, which became a
distinctive colonization pattern in the Great Basin.

Before the Saints moved to the West they experienced resistance in
establishing new settlements. Mormon doctrine encouraged an
exclusiveness which frequently invoked persecution. Mormons believed in a
literal gathering which included physically coming together to separate
themselves from the Gentile world, which they equated with Babylon. The
concept of gathering meant more than just moving to the same general
locality; it included moving into the same well-defined town or village. The
founder of the Mormon Church, Joseph Smith, taught that it was "the duty
of the brethren to come into cities to build and live, and carry on their farms
out of the cities, according to the order of God."® Joseph discouraged the

iIsolated farmstead when he described the ideal, utopian community, Zion:

...the tiller of the soil as well as the merchant and mechanic will live
in the city. The farmer and his family, therefore, will enjoy all the

"Howard Stansbury, An_Expedition to the Valley of the Great Salt Lake of Uta
(Philadelphia: Lippincott, Grambo & Company, 1855), p. 133.

‘Joseph Smith, Jr., History of the Church of Jesus Christ of Latter-day Saints, ed., B.H.
Roberts, 7 vols., (Salt Lake City: Deseret News Press, 1948), 3:56.

9



advantages of schools, public lectures and other meetings. His home
will no longer be isolated, and his family denied the benefits of society,
which has been, and always will be, the great educator of the human
race; but they will enjoy the same privileges of society, and can
surround their homes with the same intellectual life, the same social
refinement as will be found in the home of the merchant or banker or
professional man.®

To practice this doctrine they left New York and settled in the
Kirtland area of Ohio, not far from Cleveland. "With the removal of the
Saints to Kirtland, . . . a distinctive social ethic, a separate geographical
location, and a separated community were established as fundamental
characteristics of Mormon life. ‘The Gathering’ as Mormonism’s basic
doctrine took on concrete form."'® This community, however, was
abandoned by Mormons after some persecution, and because of a revelation
Joseph Smith received to build the}City of Zion, near Independence,

11

Missouri.'' When this also failed, the Mormons established a new

community further north, named Far West. Despite heavy persecution the
Saints were counseled continually to isolate themselves by gathering. In

1838 the First Presidency counseled the Saints:

In order that the object for which the saints are gathered together in
the last days, as spoken of by all the holy prophets since the world
began may be obtained, it is essentially necessary, that they should all
be gathered into the Cities appointed for that purpose; as it will be much

’Joseph Smith, quoted in B.H. Roberts, A Comprehensive History of the Church of Jesus
Christ of Latter-day Saints, 6 vols., (Salt Lake City: Deseret News Press, 1930), 1:311-312.

“Thomas F. O’Dea, The Mormons, (Chicago: University of Chicago Press, 1957), p. 112.

"The Doctrine and Covenants of the Church of Jesus Christ of Latter-day Saints, (Salt Lake
City: The Church of Jesus Christ of Latter-day Saints), 57:1-3.

10



better for them all, in order that they may be in a situation to have the
necessary instruction... The advantages of so doing are numerous while
the disadvantages are few, if any.'?

After the Saints were completely expelled from Missouri, they then
moved northward again and built Nauvoo, "the city beautiful,” on the east
bank of the MissisSippi River in lllinois. Tranquility surrounded the Mormons
for several years, but in 1844 Joseph Smith was assassinated, and after
two years of persecution, the Saints were forced to flee their homes once
again and seek refuge elsewhere.

In great hardship they marched across lowa, establishing temporary
camps where they could rest. Finally, under the direction of their new
leader, Brigham Young, the Saints built a temporary city in Nebraska which
they called Winter Quarters (now a suburb of Omaha). This was Young's
first major attempt at colonization which provided him with valuable
experience for the role that awaited him in Utah.

The name, Winter Quarters, gave some indication that this city was
never meant to be a permanent settlement. Before they departed Nauvoo,
Brigham Young and other Mormon authorities had studied and discussed
alternative places to locate. They had considered Texas and the Oregon
territories but had finally decided upon the Great Basin. This land technically

belonged to Mexico, and seemed barren and hostile enough to provide

Mormons the isolation they sought in order to practice their religion without

1ZElders Journal, (Far West, Missouri), August 1838, p. 53.

11



interference, but fertile enough to produce for them the necessities of life.
Brigham'Young, with a vanguard of pioneers left Winter Quarters in the
spring of 1847 and arrived in the Salt Lake Valley on July 24, 1847.
Mormon migration from the Midwest was perceived as not only a necessary
evil, "We left because we had to,"” in order to protect themselves, but it was
also a prospective blessing from God. Brigham himself best expressed this
view, "We have been driven from the habitations of man and hurled . . . as a
stone from a sling, and we have lodged here in this goodly place . . . just
where the Lord wants His people to gather."'®

Shortly after arriving in the Great Basin, Brigham Young envisioned
settling an expansive territory by establishing hundreds of small agricultural
villages, resembling the pattern of Joseph’s City of Zion. The village style of
settlement consisted of living on small building lots 6f close proximity within
the town limits. Farms and pastures were located outside the town,
sometimes miles away from where the citizenry lived. To a Mormon farmer,
his house, not his land, was the symbolic center of his life. This was very
different from those who settled on isolated farmsteads. While Mormon
villages represented a unique style of land settlement in the West, they were

reminiscent of the Puritan covenant communities in New England.'* "The

“Journal History of the Church of Jesus Christ of Latter-day Saints, August 7, 1847, in
Church Historian’s Office, Salt Lake City, Utah. Cited in Gustive O. Larson, "Land Contest in

Early Utah,” Utah Historical Quarterly, 29 (1961), p. 310.
4Smith, As a City upon a Hill, p. 3.
12



village pattern of land occupancy is as old as agriculture. It was the first
form of settlement, . . . But in the United States and Canada the farm village
is not common. Scattered farmsteads prevail. Aside from the early New

Englanders the Mormons are exceptional in their mode of rural dwelling."'®

Brigham knew that in order to build a Mormon empire thousands of

colonists were needed in addition to the 25,000 members of the Church that

lived in the United States and Canada in 1847.'° The fulfillment of this
vision required Mormon missionaries to evangelize and recruit outsiders to
join the Church. Europe seemed to be especially fertile ground and over the
next several decades produced a good harvest of converts. In 1848, after
Young had returned to Winter Quarters to prepare another company of

pioneers to go west, he wrote a "General Epistle to the Saints,” and issued

the following summons:

Gather yourselves together speedily near this place on the east side
of the Missouri River, and, if possible, be ready to start from hence by
the first of May next, or as soon as grass is sufficiently grown, and go
to the Great Salt Lake City.... To all the Saints in the United States and
Canada, gather to the same place... To the Saints in England, Scotland,
Ireland, Wales, and adjacent islands and countries, we say, emigrate as
speedily as possible to this vicinity [Salt Lake City]."’

Only a few years later, in 1849, Brigham’s call became even louder,

. “Lowry Nelson, The Mormon Village: A Pattern and Technique of Land Settlement, (Salt
Lake City: University of Utah Press, 1952), p. 3.

**Hunter, Brigham Young the Colonizer, p. 13.

"Brigham Young, "General Epistle to the Saints,"” Latter-day Saint Journal History, March,
1848, Ms. Cited in Milton R. Hunter, "Brigham Young the Colonizer, p. 94.

13



"We want men. Brethren, come from the States, from the nations, come!

And help us to build and grow, until we can say, enough -- the valleys of
Ephraim are full."'®

When the gathering began to occur it became obvious that because
of the rapidly increasing population that all Saints could not live in one
valley. When Salt Lake City was originally surveyed in 1847, it was planned
that the city would contain 135 blocks. The following year 63 blocks were
added, and in 1849 another additional 85 blocks were included.'® So after
heeding the call to gather to Salt Lake City, the Saints were often greeted
with yet another call by leaders of the Church--to leave the vicinity of the
Great Salt Lake and collectively organize new villages, or individually settle
in communities already establis_hed that needed specialized skills of labor.

Thesé callings were viewed by Mormons in good standing as
revelations from God, and in some cases they were referred to as

"missions.” Often these colonizing missions came as a great surprise to the
recipients and were fulfilled with extreme sacrifice. John Doyle Lee’s
experience serves as an example. After attending a meeting called by

Brigham Young where the subject of creating settlements in the south was

discussed, Brigham approached John, put his hand on Lee’s shoulder and

2James R. Clark, ed., Messages of the First Presidency, 6 vols., (Salt Lake City: Bookcraft,
1965), 2:33

B. H. Roberts, A Comprehensive History of the Church of Jesus Christ of Latter-da
Saints, 6 vols., (Salt Lake City: Deseret News Press, 1930), 3:282.

14



said, "John, when | talked about making settlerhent in the south, | meant
vou. |f we are to establish an iron industry there, we must have a solid base
of farming to help support it. We need men like you to produce food for the
miners and mill workers.” John was exasperated, "| don’t see how | can
possibly leave now. The whole idea is repugnant to me!™ Lee expressed a
willingness to even pay "two thousand dollars in money or goods” to
another family to take his place. The house that he was building in Salt
Lake City was almost finished, and some of his family were not well. But
Brigham counseled John to "‘Be of good cheer . . . Accept this mission and
you will be prospered and blessed beyond your fondesf dreams.’” To that
there was no answer. He would go, of course."?°

"Mormon settlers were characterized by a remarkable willingness to

follow those in authority.” They were "a people who with intense fervor

attempted to carry out the advice of their superiors."' Mormon theology

does not differentiate the spiritual from the physical, or temporal.?* This
perception of the world makes it very difficult to separate economical,
social, educational, and political affairs from the ecclesiastical Church. This
philosophy coupled with the belief that the direction and advice given by

Church leaders was from God, compelled the Saints to follow the counsel of

®Juanita Brooks, John D. Lee, (Glendale, Calif.: Arthur H. Clark Co., 1964), p. 154.

“'Hunter, Brigham Young the Colonizer, p. 59.
ZThe Doctrine and Covenants, 29:34-35.

15



Brigham Young and other presiding Church authorities.
There were other reasons, besides the belief in revelation, that
individuals were selected for the various missions, based upon the skills

which the new immigrants brought with them, and the needs of the
particular community they were being sent to help establish. "In opening up
new areas to settie the Church did not wait for volunteer action or send only
those who were seeking a stake in the land, rather it selected the nucleus
group with regard to leadership, agricultural experiences and diversification
of occupation.”®® The following list illustrates the diversity of skills

required, as viewed by Church authorities, to establish new settlements.

This list is a compilation of those called to the "Cotton Mission,"” in Southern

Utah:

31 farmers; also 1 horticulturist, 2 gardeners, 2 vine dressers, and 1
vintner

2 with molasses mills

2 dam builders

14 blacksmiths

2 wheelwrights and 1 machinist

1 mill builder, 2 millwrights, and 3 millers

10 coopers to make barrel containers for either liquids or solids

1 adobe maker with 5 masons to lay the walls

1 plasterer and 1 painter

3 carpenters and 1 chair maker

1 mineralogist and 2 miners

2 wool carders, 1 weaver, 1 tailor, 1 hatter, 1 brush maker, and 1
manufacturer who did not designate his product |

1 tanner and b shoemakers

“Feramorz Y. Fox, "The Mormon Land System: A Study of the Settlement and Utilization

of Land under the Direction of the Mormon Church,” (Ph.D. dissertation, Northwestern
University, 1932), p. 148.

16



4 musicians and 1 fiddler

3 schoolteachers, 4 clerks, 1 lawyer, and 1 printer

2 surveyors to divide the land

2 daguerreans to preserve their portraits for posterity
1 butcher, 1 baker, 1 castor oil maker

1 tobacco maker

1 drum major and 1 sailor®*

Because of this mission concept of settlement, many of the

Mormon villages established between 1847 and 1877 grew and developed
almost overnight. They were highly organized and watched over by Church
authorities. One example of this was the "lron Mission.” "In November,
1851, after the harvest had been completed, a group of thirty-five men
skilled in mining and manufacturing were called to found the pioneer iron
producing and working mission, at Cedar City. Committees of these iron
missionaries were appointed to lay out a village, erect a fort, dig a canal,
plant a cooperative farm, construct a road . . ., and locate materials."And all
of this was accomplished almost a year before, "the blast was put to the
furnace."?® Erastus Snow and Franklin D. Richards, two of the twelve
Mormon apostles, went to check on the progress of Cedar City. When they
returned to Salt Lake, Snow reported, "We found a Scotch party, a Welch
party, an English party and an American party, and we turned Iron Masters

and undertook to put all these parties through the furnace, and run out a

#Cited in Eugene E. Campbell, "Early Colonization Patterns,” Utah’s History, ed., Richard
D. Poll, et al, (Logan, Utah: Utah State University Press, 1989), p. 134.

55Leonard J. Arrington, Great Basin Kingdom: An Economic History of the Latter-da
Saints, 1830-1900, (Cambridge, Mass.: Harvard University Press, 1958), p. 122.
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party of Saints for building up the Kingdom of God."*°

These "villages of withdrawal™ were a perpetuation of the Church’s
attempt to separate themselves from the world, %/ and to become self-
sufficient. After the arrival of the Saints in the Salt Lake Valley in 1847,
their isolation was short lived. Two years later, the gold rush of 1849
brought thousands of Gentiles through Salt Lake Vailey on their way to

California. In 1857, seven years after a territorial government had been

established in Utah, 5,000 federal troops maarched through Salt Lake City,
and settled southwest of the city for three years. In the 1860s,
communication and travel improvements (e.q., wagon trains, pony express,
telegraph, and the railroad) made the world more accessible to Salt Lake
City, and as a result the Mormon Capital became more accessible to the
world. Therefore, Brigham Young increasingly called for the establishment
of mission communities, especially in the southern part of the Great Basin.
In each of these villages the Salt Lake City settlement experience was
reenacted all over again, and in the process, the Mormon community in the
Great Basin was enlarged and strengthened.

Young particularly called for settlements south of Salt Lake City for

two reasons. First, he wanted to develop a "portal of immigration™ for the

*Deseret News, December 25, 1852. Cited in Dean L. May, "The Making of Saints: The

Mormon Town as a Setting for the Study of Cultural Change,” Utah Historical Quarterly, 45
(Winter 1977): p. 76.

?ICharles S. Peterson, "A Mormon Village: One Man’s West," p. 3-12.
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ABSTRACT

This thesis is a history of the original thirty-seven homesteaders of
Highland, Utah. It covers a period of about twenty-five years, 1875 - 1900.
The study provides an example of a aberrant community which was not
established in the same, distinctive style of settlement as the typical Mormon
village. In addition it describes the relationship between the original residents
and non-residents of Highland with the surrounding villages of Lehi, American

Fork, and Alpine.
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