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THE TREE OF LIFE SYMBOL; 1TS SIGNIFICANCE IN

ANCIENT AMERICAN RELIGION

CHAPTER I
INTRODUCTION

- .
-EggiProblam.ggwggg.Thesis | _
| Whan.the Europeans arrived in the New World iﬁ the

_éarly Eiiteenth century, they were amazed to discover that-the
cross was extensively used by the natives as a religlous
symbol, Many fantastic hypotheses were advanced by the early'
explorers to explain its presence, some even postulating that.
St. Thomas had come to the New World and taught the Christlian :
religion to the ancient Americans,

Since the time of 1ts early discovery much has been
learned concerning the distribution of this symbol in the
New-World. It was used in architecturse, éuCh as c¢ruciform
tombs, and was extensively employed in sculptures and
~hieroglyphic manuscripts as a decorative element, Itﬁ many
forms included the Greek, Latin, St. Andrew, Maltese, and Tau_

crosses, as well as a conventlonallzed c¢ross-shaped tree that

has since been designated as the "Tree of Life."
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Thé lattér fofm of the crbss, the so-called
- MPree of ILife," 1s one of the most interesting symbols in_the.'
ﬁncient religion of the central "Mesoamerican®™ area of the
New‘World (that is, central Mexico and northern Central
 pmerica). The religious significance of this symbol has yet

faxbe determined and constitutes the problem of this th6313.'_'

Purpose of the Study .
L_ Hﬁtitoﬁ mu¢h 1s known today éboﬁt ﬁhé'feligion.of
'aﬁciant'Mesoamsrica; and it will only be through an intensive
'comparative study of the vﬁrious delties as presented in the

hieroglyphlc manuscripts and native writings, and of the

- - symbolic religious art in the architectural and sculptural.

remains, that greater knowledge of the subject will be gained;
The "Tree of Life,™ one of the most striking religious symbols
! of the area, may be one key to such knowledge. -

. There is alsc the possibllity that such a study will
give énlightenmﬁnt on the origin of the high civilizations
of“tpis area. There are today especially two theories '
advanced to solve the problem of Mesoamerican origins, the
-first-umaintained'by nearly all Americanists--that tﬁe advanced
Mesoamerican civlilizations developed indigenously in the New
World; and the second, that they were the result of diffusion

or direct colonization from the Old'WOrld. In view of the
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fact that the "Tree of Life® 18 also a prominent religious

symbol in the anclent civilizations of the 0ld World, 1its
occurrence in anclent America, 1if carefully studled and com-
pared with that in the 014 World, may constitute impeortant
evidence for solving this fundamental problem of Mesoamerlcan
origins,

Many writers have mentioned the presence of the cross 1n
the New World, but there have been few publications which have
dealt.with the aymbollexolusively. In 1879 the Smithéﬁnian
Iﬁa;itute published Charles Rau's The Palenguo Tablet-(ETablet
of tha,Croas“).l This, however; is an hiatar;cal'studj:ihidh
makes.no attempt to intqrprét the.aymboliam‘qr the tablet. 1In
1901 Adam.Qniroga'sLE_Cruz1gEL£marica was published,z_and in

1902 Societe Seiaﬁtifique_da Bruxelles published Les Croix

Precolomblennes by E. Baauvois.3 Theses two publications also
arée of an historical and descriptive nature only. The writer
knéws of no publicationiér study other than the present one
which concerns 1fself_pr1mgrily with the important problem of
interpretation of the 'Trée of Life"™ symbol.

lcharles Rau, The Palenque Tablet (Washington: Published
by the Smithsonian Institute, 13795. |

ZAdam.Quirog&,'ta Cruz en America (Buenas Aires:
Editorial Americana, 190l1). .

3R, Beauvols, Les Crolx Precolomblennes (Bruxelles:

Publiee par La Societe Sclentiflque de Bruxelles, 1902).
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Methed and Procedure

The ®Tree of Life™ is closely assocliated with a number
of symbols in the great cbmplex of Mesoamerican religious
symbollism, as for example with the symbols of the four direec-
tiong and associated four ®Sky-bearers.™ It will be impossible
in thls preliminary study to Include a discussion of such
related symbols, The present Investigation will be llimited,
therefore, to the eruciform tree and to those e¢losely
associated elements which must especially be considered in the
interpretation of the symbol.

It will be necessary, also, to place the greatest
emphasls on the ™Tree of Life" in the ﬁaya aresa, since in that
region are found the clearest as well as earliest and most
numerous representatiens of the symbol.

There wlll of necessity be weaknesses in the study. In
the first place, the fleld of religious symbolism is vast and
complex, requiring years of intensive study to acquire a basic
understanding of the interrelationship of specific symbols.
Then, too, until the hieroglyphic writing is fully deciphered,
there must always be an element of uncertainty as to the actual
meaning of certaln signs and.éymbols. However, despite such
handicaps, 1t will bé possible to arrive at certain definite

conclusions as to the meaning of the "Tree of Life" symbol.
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Organization of the Thesils

The study wlll consist of eight chapters and an
appendix. TIn the remsining part of this introductory chapter
will be presented background information essential to a full
understanding of theproblem, and a survey of the religion of
the advanced cultist civilizatlion of ancilent Mesocamerica,
Chapter II will present the "Tree of Life™ symbol as a whole,
The next five chapters will discuss the main elements of the
symbol involved in its interpretation. Chapter VIII wlill con-
gist of a summary of the preceding material and iInterpretative
conclusions. The appendlix will discuss an intriguing signi-
ficance of the "Tree of Life" symbol in ancient America, in

view of its occurrence glso in the 0l1d World.

The Archasological Setting
Thé Mescamerican Area

The area of the New World embraced in this study com-
prises that portion of Mexico and Central America where, in
pre-Columbian times, flourished the high civilization of those
remarkable peoples known to us today as the Maya, Aztecs,
Toltecs, Zapotecs, Olmecs, etc,; that is, the area comprising
the states of Mexico lying south of roughly 22° North Latitude,
including those in northern Central America, aﬁd the territory

of Quintana Roo; also, in Central America, the republics of
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Guatemala and El Salvador, the western parts of Honduras and
Nlcaragua, and northern Costa.Rica (see Figure 1). In 1943

the term "Mesoamerica®™ was introduced to designate this area
in place of the over-worked term "Middle America,® which had
been used by archaeologlsts to refer not only to the reglon
occupled by these peoples of advanced cultures, but also to-thﬁ
entire territory from Panama to the Rlo Grande, at times

including even the Andean region of Sauth.Amﬂric&;h_

The Ancient Archseological History of MesoamaricaS

Of the first steps toward high civilization in Mseso-
emerlca, very little is known. A few traces of early hunting
groups dating from late Ice Age #nd early post-Ice Age times--
that is, from a period about 15,000 years ago--haxe been found
In the Valley of Mexico, but they apparently besr no relation-
ship to the later peoples occupylng that area,

Above the remains of these early "Nomadic Hunting"
cultures thére should be found the remains of primlitive farm-
ing cultures, representing the rudimentery stage of civiliza-

tion, including the beginnings of sedentary life based on

hFor a detailed charscterization of the "Mesoamerican
area® see Paul Kirchoff, Acta Americana, Veol. 1, No. 1l

(January-March, 1943), pp. 92-107.

5After*M.'Wells Jakeman, Class Lectures, course in
Mesoamericean archaeology, Brigham Young University, 1949,
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ag_ricu_l‘turé and the devalﬁpment of-' such arts as pottery-
méking, ¢cloth-making, and house-bullding. Strangely enough,
however, of this stage of culture growth no definlte trace
has yet bsen found in Mesoamerica,

The esarliest advanced culture so far identified in the
area may be sald to represent a stage of development midway
between the undiscovered and hypothetlie "Primitive Farming®
cultures and the ®"High Mesoamerican® civilizati’on.~ Ag yetr
discovered only at sites in highland central Mexico (the
"Lower Middle®™ or ®"Copilco-Zacatenco® culture of that regien),
this firast ancient agricultural civilization of Mesoamerica
dates probably, in its undiscovered beginnings, to the third
millennium B, C, In thls period the basic subsistence complex
and handicraft technologles of anclent American civiligation,
such as malize agriculture, loom-weaving, pottery-making by the
coil technique, and wattle-and-daub house constructlon,
suddenly make thelir appearance, Numerous hand-made cléy
figurines apparently represent a mother goddess as votlve
offerings in a fertility cult. This firat adv;anced culture
may be designated (in view of its characteristic, simple
figurine eult), the "Early Cultist® civiligation.

The second advanced agricultural eivilization of
Mesoamerica, the "Advanced “ultist™ or "High Mesocamerican,®

which was characterlzed by davelopéd ritual, saw the flowering
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of Mesoamerican culture. Although more complex and progressive,
from the beginning, than the ®Early Cultist®™ civilization, it
was evlidently not & direct outgrowth of the latter, and 1is,
therefore, also of unknown origin, This pericd is merked by

the "dominance of religion, or at least cultism, in nearly

all activities, « -« « « centering In the worship or cult of =
god of raln, fertlility, or life, and featurlng temple ritual

and symbolic religious art.“6

Its general charsascteristics
include towns and citles, intenslive agriculture (with irriga-
tion in dry regions), true corn, fine cotton textiles,
advanced pottery, mound-bullding, masonry and architecture,
fine stone sculpture, metallurgy, hieroglyphié writing,
advanced calendar system, theocratlc government, craft
speclialization, and c¢lass distinctions,

This civilization had three main periods of development.
During the earliest, the "Formative®™ or "Pre-Classic" period
or culture, dating from perhaps 200 B. C. or earlier to about
350 or 400 A. D., the principal characteristics of the
Advanced Cultist civilization were established. In the final
phase of this earliest period, deting to about 200-350 (L4L00) A. D.
(the only phase of this period so far discovered to any extent),

there emerged such regional cultist developments of the

6Jﬁkeman, loc. cit.
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civilization as the "Early Olmec® in southern Mexisco and the
Gulf Coast reglon and the nearly_identical "Rarly Hayﬁ." :'I.n
Yucatan, the "Upper Middle® or '”GuicuilcogTicoinan" in high-
land central Mexico, and the "Miraflores®™ in highiand .
Gua.temﬁla. | .

The second period of the Advanae& Cultist eivilization

was that of the "Florescent Ceremonial® or ®"Classie™ cultures,
or advanced regional speeializatidna (Classie Oliée or La

Venta, Classie Maya, Téoﬁiliua'can, Class-ié. "Zaﬁet.ae); dating

from sbout 350 (400) to about 890 A. D. _Thi_s_~-was- the period

of full cui‘oist development, fé'atur_ing high pyramid templea,.

complex ceremonial centers, elaberate rituals occasionally invel-

ving human sacrifice, and a rich religious symbolism (™Jaguar

' mask," "feathered serpent,® "tree of 1life,"™ ete.)., It was also

the perlod of the classid'achiévements of anclent Mesoamerica

111_1311';31'1_ arts. as stone sculpture, stueco modeling, vase painting,

and astronomy and chronology.

The Florescent Ceremonial or Classic period came to an
end :!.n" change, unrest, and temporary retrogression; some cltles
fell into ruin or were abandoned, while others passed under
alien domination. Pollowing the disappearance of the ceremonisl
cultures, however, the Advaneced Cultlist civilization was agaln

unified under militant cultists, such as the famous Toeltec
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priest-king and conqueror Quetzalcoatl,7 and thus was ushered
in the third or "Millitaristic® Ipariod. War gods and militarism
now became dominant, with conquest carried on for tribute and
for victims for human sacrifice, and religlous centers becomling
walled or fortified towns., The period is marked, however, by
a renaissance in art, and by the classic achievements of
ancient Mesocamerica in architecture. Three phases mark the
period. The first, a transitional phase lasting from about
890 to 1000 A. D., was one of barbarian invasions, and the
conquests and "empire®™ of Quetzalcoatl or Kukulcan. The second,
the ¥Toltec™® p]:iase, lasted from 1000 to about 1175 A. D. (epoch
of Tula in central Mexico and "Mexican Maya" Chichen Itza in
Yucatan). This was followed by the "Mixteca-Nahua®™ or "Aztec"®
period, dating from sbout 1175 to 1521/1545 A, D., which
brought the Militaristic development to a climax in the Aztec
Emplire, With the fall of the Aztecs to the European invaders
in 1521, and of the Maya in 1545, came the end of the decadent
Militaristic cultures, and therewith also the end of the

ancient Mesoamerican civilization,

Not to be confused with the ancient god "Quetzalcoatl,®™
whose bird or feathered-serpent emblem first appears on the
temples of the preceding Florescent Ceremonisal period,




: Survey of the Religion of the R

II Advanced Cultist Civilization of Ancient Mesoamarica
| | Rellgion or cultism dominated every phase of 11fa in
. tha-gdvanced.CultiSt-or High Mesoamerican civilzation. It
i’iﬁcludEd'aupantheonzof gods and developed theology, elabcrate€ '
f témple rites or ceremonies;-a;graded.priesthood, and a complei i;;;
f:symbolist N h . -
- The panthedn éeémingly cdnsisted of innumﬁrable deitles,;3:
 some great, and others of lesser significance, however, study of;fﬁ
" the situation reveals that many of the gods were actually'mﬂrelyifﬂ
different aspects or manifestations of a few Great Gods, each
being called by:fhﬁ_nangWhichibest expregged the speclal asp&é#fjﬁ
fapregented, T T [

}zgg,creator;gggyy-ﬁt'the7héaa,bf the pantheon stood o
- ﬁhe~Graator of the-Universé;jthé God bf Iife and SuStenance,_ﬁffJT
| He was the sumpreme, indfféﬁle'Gﬁd; $0 far1ab0ve the ordinar? ¥}l@
Péﬂple that he played but a small roléﬁin their lives, }In' :

Yucatan;this.Supreme Creator God was called Hunab Ku, "the

| Ohe God." The seventeenth-century Yucatan historian cholluda f‘j
~ describes him as “the one llving and true God, who they Said f(;j

- Is the greatest of the gods, and who cannot be figured or

—

;&represented'becausa he is incorporesl. . . .“8' In the Book of 5“

| 8@1330 Lopez de Cogolludo, Historla de Yucaten (Madrids
Ivan Garcia Infanzon, 1688), p. 192 ("Creian los Indios de L
Yucatan que avia un Dios unico, viuo, y verdadero, que dezizn
ser el mayor de los Dioses, y que no tenia figura, ni se podia
figurar por ser incorpcreo. A este llameban Hunab Ku, « . . . -
- De. este dezlan, que procedlan todas las cosas, y como & incorporeo,
- no 1e adoraban con imagen alguna. . « « +").. -
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Chilem Balam of Chumayel he is called Oxlahunti-ku which

means literally "Thirteen God (or Gods).” Rojs states that
the "Thirteen Gods™ are probably the geds of the thirteen
heavens of the Maya cosmos, who are usually treated as a
single god.9 Barrera Vemquez suggests that this name signifies
that he was the "Infinite God."LV

Turning to central Mexlico, we find that the head of
the Aztec pant:heaﬁ was Tlogue Nahaque, the Creator, %a Lsupreme
and ineffable god,® whose worship was also reatricted.]‘l Below
him, however, was & creative couple, Tonacatecuhtli, ®Creator
God, Lord of our Substance,®™ and his wife Tonacacihuatl, who
fulfilled the function of parents and qr_igin_ for other divinitie_s.?‘z

The Codex Tellerisno-Remensls states that this god Tonacatecuhtll

"when it appeared good to him, breathed and divided the waters

of the heaven and the earth, which at flrst were all confused

nl3

together, and disposed them as they are now, In southern

9Reﬁvtll:ah L. Roys, editor, The Book of Chilam Balam of
Chumayel (Washington: Carnegle Institution of washlIngton, 1933),

p-?-

,loAlfredo Barrera vgsquez',' "l.os Dioses Mayas,®™ Mefxico

Prehispanico (Mexico: Rafael Loera.y Chavez, 1946), p. 512. The
number thirteen was a symbol for completion or infinity in Maya
nmarﬁlﬂgy-

llgeorge C. Vaillant, Aztecs of Mexico (Garden City, N. Y.:

D. Appleton-Century Company, 1940}, P. 17k,

121p1d., p. 17h.

13r,0wis Spence, The Gods of Mexice (New York: Frederick A.
Stokes Company, 1920), p. OT7e
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Mexico the Zapotec creator god equivalent to Tlogue Nahaque
and Hunab Ku was known by such names as Coqui-Xee, Coqui-Cella
(*Lord of the Beginning®™), or Piji-tao ("the Great Wind").
It was sald of him that _"he was the creator of all things and
was himself uncreated."ul- There also was a creator palr (like
Tonacateéuhtli and Tonacacihuatl of the Aztecs), called Cozasna,
"Creator, Maker of all Beasts,®™ and Hulchaana, "Creator, Maker
of Men and Fishes."15

In highland Guatemala, the supreme god in. the Creative
Councll of the Quiche nation was Hunahpu, who held a positibn
similar to that of Hunab Ku of the Maya, and was assoclated with
two other gods, Gukumatz and Hurukan, in the work of creation.
A creator palr, Xplyaco¢ and Xmucane, ldentlcal or closely '
connected with Tonacatecuhtll and Tenacacihuatl of the Azfecs >

were the Quiche father snd moether gads.lé

The Rain, Fertlllty, or Life God.~-The central delity of

Mesoamerlca was, however, the raliln, fertility, or life god. 1In

Yucatan his principal manifestatlion was that of Chac, the Rain

God. "™Chac was a rain-god, primarily, and by assocliation, god

of the wind, thunder, and lightning, and hence by extension, of

' l’-l-Hartley Burr Alexander, in The Mytholo of all Races,
(Bastan: Marshsall Jones Company, 1920), Vol. X, P. 57.

161’0201 Vuh, trans. Adrian Recinos (Mexico: Fondo de
Cultura Economlica, 1947), pp. 87, 96.
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fertlility andlagriculture in a broad sense; that 1s the 1ldea

of growth and germination, and by stlill further extension, even

of the cornfields.“l7 Chac was not only regarded as a single

god, but also as four gods in one, a different Chac for each

of the cardinal polnts. Closely assoclated with the Chacs

and the four cardinal points were the Bacabs or ¥sSky-bearers?s

Among the multitude of gods whieh this nation worshipped,

they worshipped four, each of them called Bacab., They ssald
they were four brothers whom God, when he created the world,
placed at the four polnts of 1t, holdlng up the sky so that
1%t should not fall. They also sald of the Bscabs that they
escaped when the world was destroyed by the deluge. They
gave other names to each of them and designated by them the

part of the woiéd*#here God had placed him, bearing up the
heavens. . « »

Cogolludo states that the Bacabs were also gods of thelwinds.lg
The clese connection between rain and wind gods 1s to be noted
in Morley's statement: BChac seems to have been assocliated
with the ;ind-god; e ¢« « o« indeed the wind-god may again be only
a speclal manifegstation of the rain-god, and may have had no

n20

separate exlstence. . . . . ~  Roys polnts out that the native

author of the sixteenth-century Maya Motul dictionary considers

17Sylvanus G. Morley, The Ancient Maya (Stanford: Stanford
University Press, 1946), p. 213,

18Landa’siﬁalaciéﬁ de las Cosas de Yucatéﬁ, ed, and trans.
Alfred M. Tozzer (Papers of the Peabody Museum of American
Archaeology and Ethnology, Harvard University. Cambridge:
Published by the Museum, 1941), p. 136.

1900gelludo,‘ggr cilt., p. 197.

ZQH@PIBF} op. cit., p. 225,
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the Chacs to be one person and states that Chac was a gigantic
man who taught agrieculture, whom they later considered the god
of bread, water, thunder, and lightning.21 The Raln God was &
benevolent deity, always the friend of man, assoclated wi.th
creation and life, and never his enemy; never 1s this god .
allied with the povi.;ers of death and destruction,<Z

In highland central Mexlco. the Rain God (or gods)
corresponding te Chac In Yucatan, was called Tlaloc, Tlaloc was
the god who lived in the terrestrial paradlse end who gave to
men life subsistence. That he was unquestionably one of thé
most venerated gods of Mexico la apparent from the fact that
five of the yearly festlvals were celebrated in his honor. He
was also an important deity of pre-Aztec times, being the
prineipal god of the Toltecs. As in Yucatan, so in Mexico there
were four "Sky-bearers®™ (compare the four Bacabs of the Maya),
identlical or closely associated with the Chacs, doubtlessly teo
be equated with them, namely, Tlaulzalpantecuhtli, Oton Tecuhtli,

Quetzalcoatl-Ehecatl, and Mictlantecuhtll, These Sky-bearers
are the same as the Tzitzimime, gods of the alr who brought the
raln and water, ths thunder and 11ghtning.23

21303'8, op. ¢it,, p. 172.
22Morley, op. cit., p. 225.

233, Bric Thompson, S Bearers, Colors and Directions ir
Maya asnd Mexican Religion (Contributlons to American Archaeology
No. 10, Washington: Carnegie Institution of Washington, 193)4.) R
Pe 229,
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In southern Mexico, Cociljo, god of rain, thunder, and
lightning, and symbolized by the Jaguar, corresponds to Tlaloce
and Chac, On the esast coast of Mexico the Rain God was El Tajin,
also symbolized by the jaguar. In highland Guatemala the
equivalent delty was Tohil or Toh, god of rain, agriculture, and
the cardinal points. Hurukan, god of wind, however, may also be
considered a rain god.eh
The antiquity of the Rain-asnd-Wind God (or gods) 1s
noted by the archaeologist Armillas: "In the Gulf coast of
Mexico there lived in the time corresponding to the culture of
I.a.-Venta, a type of ancestor of Tlaloc and his near relatives
Chac, Coci jo, and Tajin.“25 Thompson also notes this antiquity:
Most typicﬁl. e « oils the worship of the rain gods of
fertility-~the Chacs of Yucatan, the Tlalocs of the Valley
of Mexico. . . oSeemingly this was the religion which early
sources inform us preceded the Introduction of l1ldolatry, 6

and which has partly survived to the present day., . . . .

The Great Priest God.=-The greast priest-god who intro-

duced the arts and sciences (hieroglyphic writings and books,

ZhMateos H%guera, "Cuadgo Sinoptico de los Panteones
Mesosmericenos,™ Mexico Prehispanico (Mexico: Rafael Loera y
Chavez, 1946), following p. .

25Pedro Armillas, quoted by Miguel Acosta Salgnes, ed.,
Bernardino de Sahagun, Hiastorlia General de las Cosas de Nueva

Espana (Mexico: Editorial Nueva Espana, S. A., IQEEL De 236

26J. Erie S. Thompson, "The Moon Goddess in Middle

America,” Contributions to American Anthropolo and History,

Vol, V, Nos. 24-29 (Contributions to American Anthropology and
History, No. 29. Washlngton: Published by the Carnegle Institute
of Washington, 1939}, p. 127.
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the calendar and chronology, etc.), was a very important deity

of Mescamerica. In the Maya area this god was called Itzamna,

Lord of the Heavens and Lord of Day and Night, the son of the
27

Creator God Hunab Ku, Itzamna was extensively worshlpped

under different names such as Kinich Ahau, Yaxcocahmut, Kabul,

etc., each being a different manifestation of the same delty,
As Kinich Ahau, "Sun-eyed Lord,"™ he was the Sun God or Lord of
Light; as Yaxcocahmut, the Sky-God; as Kabul, the Healing God,
But he also appears in one aspect to be the Rain or Life God,
Chec (or the deity whom the Chacs or rain gods represent),
since his most common neme Itzamne probably means “the Moisture

of Heaven,® while another of his titles is Itzimt'ul Chac 28

Moreover, he had a fourfold aspect like Chac, each aspect, as
In the case of Chac, being associated with a world direction and
a world color.29 During the "burner ceremony" he was invoked
along with the Chacs for rain making.30 The early authority

Ilzana states that he was assoclated with the sky, and attributes

27Morley, op. cit., p. 223.

28Jakaman, loc, cit.; see also Thompson, "The Moon Goddess
in Middle Americs,™ Contributions to American Anthropolo
and History, Vel. V, Nos. ZE'29:.EE- cit,, p. 101,

29Thompson, "The Moon Goddess in Middle America,'

Contributions to American Anthropology and History, Vol., V,
NOS- - 9’ EE- C .y P- ®

301bid., p. 152.
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to him thé remark;., "I am the dew or substance of heaven and

the clouds.,"3l TItzamna's connection with rain is further
emphasized in an account 1n the RelaciSBUQE_CamEocolche‘I_
Chocola which states that in times of hunger (that is, when
there was no rain), the Méya,made sacrifices to 1tzamna, safing,
"Great lord'of the sky, who art placed in the clouds and in the
éky, give us a good year of maize.“32

Itzamna was a benevolent delty, never connected with
destruction and never associated with the symbois of death33
(cﬁmpare Chac), as indicated also by his worship as the éod
of medicine and of healing, under the title of Kebul.

The priesb-or cultureégod:inihighlandhcentral.Mexico |
correspoﬁding to Iltzamna of Yucatan apparently was 'uetzalcoatl,
“the Precious Bird- (or Feethered-) Serpent,” also called N
-Ehﬁcatl, God of the Winds, ILike Itzamna he was associated w;tﬁ
the four quarters., When Corté% landed at Vera Cruz, Montezuma
believed that the god Quetzalcoatl had returned, and therefore

sent him'™the dress that was appropriate to him," which consisted

31lRernardo de LLizena, Historia de Yucatén (Mexico, D. F.:

Imprenta del Museo Nacional, 13935, De E.

32Thompson, "The Moon Goddess in Middle America,™

Contributions to American Anthropolo and History, Vol. V,
Nos. §E-29, loc. clt,

33M0rley, op. ¢cilt., p. 222,
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'éf the costumes of the four gods of the.cardinal points.Bh
Spence states that these four delties were dominant in the fouf
- quarters of the heavens, and that in the higher theology they
had become fused in the conception of Quetzalcoatl, or were

- varliantsof him_35 His association with rsin 1s also to be
noted in the fact that he wore a miter that was spotted like

36

a jaguar skin (the jaguar was a symbol of thefﬂain.God37).

Sal gnes suggests that the Raln God of the Toltecs was also_'  
god of winds, hence both Tlaloc and QuetZalcoatl.38 .
That Quetzalcoatl was a very ancient god of Mexlco 15-
indicated.by'the sculptured representations of his feathered-i
serpent symbol on the "Temple of Quetzalcoatl® at Tedtihuaﬁﬁn,la -
center of the Teotihuacan civilization of the Florescent o
Ceremonlial perlod preceding the time of the Toltecs and Aztecs.,
The "Reincarnated"” Priest-God.=--It should be noted that
this god.Qneﬁzalcoatl 1s not to be confused with his priest-

representatives and "reincarnations® of later times who also

3hBennardino de Sahagﬁn, Historla General de las Cosas

de Nueva Espana, ed. Miguel Acosta Saignes (Mexico: Editorial
Nueva Espana, S. A., 1946), Vol. 3, pp. 20-2l.,
358pence, op. cit., p. 119,

36Sahagﬁn,'gg, cit., Vol. 1, p. 23.

. 31 1he jaguar was a symbol of the Rain God in southern and
eastern Mexico (see above). See also Herbert J., Spinden, A Stud
of Maya Art (Memoirs of the Peabody Museum of American Archaeology
and Ethnology, Harvard University, Csambridge: Published by the

‘Museum, 1913), p. 77.

38Acosta Saignes, loc. cit., pP. 22, note 1.
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bore the title ®Quetzalcoatl.® The most prominent of these
Iater prieat Quetzaleoatls was the famous tenth-century hero

Ce Acatl Quetzalecostl, priest-king of the Toltecs at Tula in

Hexice, also known in Yucatan as Kukulcan, and in b.ighland
Guatemala as Gucumatz, names equivalent in meaning to
Quetzalcoatl in the Mayan languages of those lands, He 1is
described as a tall, stately figure wiﬁh a long beard and
Caucasian features.39 (An gctual portralt in stons of this
Qnetzalcoatl or Kukulcan has been discovered in a carving at
Chiéhen Itza In Yucatan, one of the eclties he conquered [aée
above, page 312], in which he 18 clearly depicted with a long
flowing beard.) '

This tenth-century Q;uetzalco_a.tl or Kukulcan 1s said teo
have lintrodneed ldolatry into Yuc;'atah. An early Maya account
1n Spanish states that: | |

The ancients say. . . .that anclently, for nearly eight

hundred years,- they did not worship idols in this land.
And after the Mexlcans entered it and took possession of 1i¢,

a captain who was called Q\_mtzalcoatl in the Mexican language,
which means, . . .!'Feathered Serpent,'. . . .introduced

idolatry into this. land and the use ef idols for gods., . . .
It 1s said that the flrst settlers of Chichen Itza were

not idolaters until Kukulcan, s Mexican ﬁgptain, entered
these parts, who taught them 1idolatry.

/
397uan de Tor uemada, Monarquia Indiana, Vol. 2 (Mexico:
Bdltorial Salvador Chavez Hayhoe, IQEE, »y Po EB.
hOGaspa.r Antonio Chi, "Historical Recollections , " ed,
and trans. by M. Wells Jakeman in his The Orlgins and History of
the Mavyas, gart 1 (Los Angeles: Research Publishling Company,
9u5)s p. 95.
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 Although.Queﬁtalcoatl-Kukulcan brought cruelty and
.:tyranny into Yucatan in his task of establishing his empire in
that land, he also brought to the Maya a new era of peace and
architectural splendor. During the time he reigned over hils
Yucatan empire, Chichen Itza reached the zenith of its glory in
cultural achievement. After hls departure from Yucsatan a festiv
 was celebrated in his honor:

There were among the Indians some who said that he had
gone to heaven with the gods, and on this account they
regarded him as a god, and fixed a time for him in which
they should celebrate a festival to him as such, and this
was celebraﬁid throughout the land until the destruction
of Mayapan.

In Mexico Quetzalcoatl-Kukulcan was deifled after his

death as the god of Venus, the morning ster.

The Mother Goddess.--Also importent in the pantheon of -
gods was the Mother Goddess, apparently the Moon Goddess, and |
the wife, o sometlimes sister, of the sun. She was also the
patron of textile workers and the presumed inventor of weaving.ha

She preslided over generation and.childbirth,u3 and was known as

our Grandmother®™ and as the "Mother of the Gods.“m+ In Mexican

‘il

hlLanda's Relacion de las Cosas de Yucatan, ed. cit.,

p. 157.

' hzThampsan, "The Moon Goddess in Middle Americe,” |

Contributions to American Anthropolo and Hlstory, Vol. V, Nos

4-29, op. ¢it., pp. 29, 132. See also Lopez de Cogolludo, ed.

cit., p. 190, |
LBS&hagun, _e_g_:- Ci.t.; VO].- 1, pp- 26"'28-

birhampson, "The Moon Goddess in Middle America,®
Contributions to American Anthropology and History, Vol. V, Nos.
2’.'."29, 22: cit-, Pe 137. See also Tﬂzzer, OD. citi, Pe 10‘
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jl theol'oéy t.he Mothe.r Goddess was also the earth goddess and mother
= 61‘ the maize god,h‘s and in Maya theology she appears to have beeﬁ-
the same."l'b She was also a goddess of divination, and was very

closely connected with watar.h’? In the Mexican area she had many

titles or synonyms, among them Tlezolteotl, Toci, Xochiguetzal,

Ixcuina, and TBtOiIlIlB.H.L['B Among the Mays she was known as Ixchel

and Ix Azal Uah.hg In all 1likelihood the innumerable female

figurines that have been found in Mesomerica were used in
fertility rites in the worship of the Mother Goddess,
' The God of Death.--One of the important. deities of

Hesoameric& was the god of death, known as Ah Puch or Hunhau
among the Maya end Mictlentecuhtll among the Mexicans. From him,
- all evil, especially death, emanated. ‘He was the ruler dver the_
underworld or ®"Hell,™ and wﬁs though 61‘ as the princ'e of all .

the devils.go' |

,'FSVaillant,, op. cit., p. 182. '

| L"éThompson, "The Moon Goddess in Middle America,™
- Contributions to American Anthropology and Histery, Vol,., ¥,
NOS. -29, 'ﬂ- Git., P. ) '

1'.7Sah&g{ln, _e_t_i_- » cit-__’ Pe 27-

| -h'BVaillan;t, op. cit., p. 182, Ses also Thompson, "The
Moon Goddess in Middle America,” Contributions to American
Anthropology and History, Vol. V, Nos. -29, ©p. Cite., PP. 127-128.

hgThompson, "The Moon Goddess in Middle America,"
Contributions to American Anth.ro ology and History, Vol. V,

Hos. 9, op. ¢
,.I

5OLanda's Relacion de las Cosas de Yucatdn, ed. cit.,

p. 132,
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The Mexican War Gods.--Two very ilmportant Mexican deitles

were Tezcatllipoca and Huitzilopochtli, From the events recounted

in the annels, it seemsthat the introduction of these tw0 g¢ds

by the Aztecs largely replaced the old cult of Quetzalcoatl'”

aﬁd Tlaloc.”! The war god Huitzilopochtll was chief deity of |

Tenochtitlan, the Aztec capital. S&hagﬂh describes him as very
warllke, a great destroyer of towns and the murderer of many

~ people.”? It was especlelly in connection with the worship of

l this god that human sacrifice was practiced.

Tezcatlipoca is a god who is hard to define, Sometimes
he appears as the adversary of Quetzalcoatl, the Toltec divinitj;
.Sametimes, however, Quetzalcoatl was deplcted as aIWhite
Tezcatlipoca., Vaillant states that under the name_bf “Feathered
Serpent™ but with the attributes and powers of Tezcatlipoca,
he (Quetzalcoatl) presided over the destinies of Cholula,-a )
central Mexican city in which was built a laerge round tample to.
the z0d Quetzalcoatl.’>

Tezcatlipoca was a widely worshipped god whose powers and
attributes were shared by others, This god presided over the four
directions.sh Sahagun speaks of him as an invisible god who went

5lyaillant, op. cit., pp. 58-59.
SZSahagun, ed. cit., Vol, 1, p. 19.
53vaillant, op. cit., p. 175
x5thid., P. 175.



26

about in all places, the sky, the earth, and the ﬁnﬁerworld.55l

The Lesser Gods,--There were also innumerable lesser gods
-ingMeso&ﬁeriéa;l There were the gods of the upper and léwer .
worlds, gods of the elements, ths eaﬁth, the air, fire, and water;
geds of mountalns and volcances; gods Qf medicine and disease,
-gads of carnal vice; gods of the twenty days and ef the numerals
and the katuns or twenty-year perieds of the calendars tribal
gods; gods of fertllity; gods ef'ﬁlowers, dances, songs, and.
‘games; gods of petters,_weavéra.and.mat-makers; gods of warkef$  ,
in wood, done, and metal; gods of banguet and feasts; asiwéll és_
many gods connected with sowing, ripening,"anﬂ»thﬁ ha3vaa§_56'

Cosmological and Theological Aspeets of Ancient Meso-

-amﬁrican Eéiisi6ﬁ;;;I£ was the belief of all of the people of
ancient Mesoamerica that other worlds, each of which,had*begn
destroyed by a cabtaclysm, preceded the present order. One of
these destructi@ns ﬁas-by a great fload.57

An excellent account of the creation of the world-iﬂ-

related in the Popol Vuh, national book of the Qniéhﬁ.Maya;ss

SSSahagﬁﬁ, ed. cit., Vol. 1, p. 21,

SéThﬂmas.A. Jayca;-Mexican Archaeolo (New York: G. P.
Putnam's Sons, 191lL), pp. LO, LG, | .

) | /
- - 575and&§'Relaciéh de lasg Cosas de Yucsastan, ed. cit.,
pp. 135, 136. '
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A Mexican account as given by a modern interpreter of an anclent

pre-Columblan book of the Aztecs, the Codex Telleriano-Remensis,

in speaking of the god Tonacatecuhtll states that thls god ". . . .
when 1t appeared good to him, bresthed and divided the waters of
the heavens and the earth, whiech at first were all confused te-
gether, and disposed them as they are no*m"sg

The world was conceived of as having thirteen heavens,
arranged in layers, the lowest of which was the earth. These
heavens répresented the dwelling places of the gods, the Creator
God beling in the highest.é’e Also there were nine underworlds
arranged in layers, each presided over by one of the ®"Nine Gods

of the Lower World" (the Bolontiku of the Mgysa) or "Nine Lords
61

of the Hight" (in highland central Mexico). In the Mgy a area
the lowest of the layers, Mitnal, was preslded over by Ah Puch,
- Lord of Death.62 The nine underworlds in Mexico were called
Mictlan, and were ruled over by Mictlantecithtli and his wife,
Miatlancihuatl.63 Sahagun describes paradise smmd hell 1n his
writings, and designates the type of people aasigned to each

"degree of glory.”éh

59spence, op. cit., p. 36.
60Horley, op. ¢cit., p. 216, See also Vaillant, op. clt.,

p. 170,
61‘R9ys, op. cit., p. 99, note 4.
62Hﬁrley, op. cit., p. 216,
63vat1lant, op. c¢it., p. 18l.
Ohsanagin, ed. cit.,pp. 313-319.
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Althoug,h there was seemingly no knowledge of a
resurrection of the body after death, the peoples of Meso-
smerica believed in the immortality of the soul.and a judgement,
There was a continual struggle between the powers of good and
evil over man's destiny. The Maya belief 1s revealed by Landa:

They sald that the future life was divided inte a good

and & bad life--into a painful one and one full of rest,

The bad and painful one was for the vicious people, whille
the good and delightful one was for those whgs,had lived well
according to thelr manner of living. « . « &

The Priesthood.-~The priesthood was a very lnfluential
class in Mesoamerica, being more powerful even than the nobllity.
The high prlests held the keys of their religion in the Maya
area and were suceceeded by a son or other nearest relative.66

The priests taught the sclences ammd wrote the books. Landa
states of the high priest that:

In him was the key of thelr learning and it was to
these matters that they dedicated themselves mostly. . . «
He seldom dealt with matters pertaining to the sacrifices
except at the time of the principal feg$ts or in very
important matters of busliness. « « « .«

Actuelly the priests impersonated the gods on earth.
Valliant states that the priests were in charge of the worship,

temple, and ritual of each specific god or goddess and that in

65%&%2@1 ed. cit.,
p. 131,

661bid', ppi 27’ 215#

e

671bid., p. 27.



29
the ceremonlies they as_amed the dress of the divinity, imper-

68

sonating him on esarth. The same thing 18 noted in the Mgy a

areas
There, in the Casa de las' Cabesas in Itzamal; dwelt
the prlests of the gods, and they were revered to such an
extent that it was they who were the lords snd who punished
and rewarded and who were obeyed with great fear and that
which they asserted was belleved in with sucg fear that there
was nothing that would have besn lncredibvle, 9
Temple Ritual and Ceremoniles.--~Throughout Mesosmerica
there were rites snd ceremonies performed to honor and placate
the gods for needs of all sorts, both individual and group.
Scme of the general features in such ceremonies included pre-
liminary fasting and abstinences, and the selection by priestly
divination of an auspicious day en which to celebrate the rite,
On the designated day there was the expulsion of the evil spirit
from the midst of the worshippers, the incensing of idols, the
offering of prayers, the sascrificing of some living thing in
order to smear with blood the image of the god in whose honer
the cerenony was held, and general feasting and drinking.7°
The most lmportant ceremonles centered around the

commencement of the New Year. At this time the o0ld ceremonial
fires 1n the temples were extingulshed snd new fires were lighted,

68yg111ant, op. cit., p. 186.
69]:,12&11&, _ﬁ_é.‘.. citn, Pe 51-

TOLandats Relacidn de las Cosas de Yucatgn, ed. eit.,
P. 138, See also Morley, op. cit., p. ,
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'Templas were ronovated, houses refurbished, and new utensils
né.de. 11 Thﬁra woere also ceremonies In celobration of the
elghteen months, each one having 1ts speclal patron daify and
peculiar rites.72 Ceremonies were performed in the Maya area
at the ereetion of the katun stone or manumenf at the end of
each of the thirteen katuns or? twenty-year periods.73 - There
was also an array of gods or geddesses presiding over the .
twenty days, who had to be honored a.nd placated at the-
appropriate ’sime.-m

Temples.-~The priesthood conducted the mest important
religlous carmoﬂies_ at places_.of worahip or temples. Pemple
or religious_architecture, therefore, was highl;- developed, .A.
definite evolution can be traced from the low altar-platform of
the Formative peried into the high flat-topped pyramid or stepped
tower temple of the Floresecent Ceremonial and Militaristie perieds,
the pyramld servlng as a pedestal base for the temple itself on
top, raisling the latter abeve the common dwellings., Assoclated
buildings_' which presumably housed the temple staff paralleled

this development of the temple. Thus came Into existence the

7:l'\Ttad.Il.lzmt,.. op. cit., pp. 200-281.
elacidn de las Cosas de Yucatém od. cit.,

Landa's R
pp. 151-16b, See also Valllant, op. cit., pp. 196-1

7319:-193, op. cit., p. 2jl.
TH'Vaillant, op. ¢it., pp. 190-191l.
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'ceremonial canter' with its temple pyramida a1d palaces of
the prieat-rulers gronped sround plazas and courta; the whola
'placed on a great natural or artiricial terrace or 'acropolis. 
- The temples were not erected to house congregations, but_
'rather as shrines of the gods. The principal ceremonies were .
-condugted-at the entrance to the temple on top of the pyrﬁmid;:,.
in full view of the spectators grouped be1ot.in the t&mplo ":“
plaza. '
| Réligions Art Sbeoii .--Cloaely associated with the
temple architecture was the aculptured religioua ornamﬂntation.
of the temples themselves and thelr pyramids.' Sculptured
.._figuraa azd designs were essentially aynbolic of the:main god;
that is, the Rain-Wind-Life-and-Light God. Symbolism was
pletorially expressed on the walls of the tamples, and also 1n
tha sacred,bedks, on the robea azd head-dreases of the priests,
and on ceremonial vases, Every_life-rorn.entering into the
embellishment of temples and palades was employed for 1ts
significance in the religious symbolism of the buildera,fwhafhar
serpent, Jaguer, blrd, monster, or Kuman figure. The human ” B
figures were priests representing the principal deilty, {dentified
' by their various masks or other symbolic emblems, Holmes
stresses the d gnificance of the symbolism of ancient Meso-
'aﬁefican'religion in the following words:
. We may. « « .premise that very many of the purely -

conventionsal designs, the scrolls, the frets, the meanders
‘and zigzags, had meenings hidden te the uninitiated, caming
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down from their less conventlonal phases of development.
It 1s pretty certain that even in the latest period of
Maya history that various motives employed in decoration
were not only significant, but that they were not used
out of their traditional or approprliate assoclations,
and when we see 8 life form or even a non-graphic device
assoclated with a given structure we may fairly assume

that 1t has, or had, a special significance and function
in thet connection,/5

| 75William.H. Holmes, Archasologicel Studies Amon the
Ancient Cities of Mexico (Anthropologlical Series, vol. 1I, |

Chicago: Fleld Columbian Museum, n., d.), p. 52.



 CHAPTER II
. THE "TREE OF LIFE"™ IN ANCIENT MESOAMERICA

Distribution
| Thé éress-shaped tree ,_. dés_'igﬂa‘b,eé;_ fby'_aréﬁ'ﬁeoiegistaj |
| as fhe" “—Txée.a' of Eife” (a sgﬁba‘lism which has vet, however,
- '-t'@i be definitely established for its New World representa- ._
'tifms) occurs frequently in tha religiaus art of ancient
- Mesoamerica., 1t is partrayed in sculptures and in native”
-ﬁiéregiwhic manuseripts or codices, and is freqaently re-
ferrad to in the early non-hiaraglyphiﬁ writings of the |
'sixt;aanth century. - o
S 'I‘he aaulptured fepresemtations ef the ancient Mes@-
g ameriea.n “Tree of Life“ are found esyeeially in the Ma:;ra area,
| Frem Palenque y &8n ancient Maya city lacated in the Usumacinta
Valley in the present State of Chiapas, come. the two best .
' knem an.d_ala_o mﬁ_st complete delineations of this smbal. o
These are., first; the "Tablet of the Grossf? discovefed on th‘e'
back wall 9f the temple since designated as the Temple of the
Cross; and seeond the “Ta.blet of the Folliated Cross," f]’."ﬁlﬂ_
the Temple of the Fol-iated. Cross.. Both of these remarkable

sculptures date from the Middle Classic Maya period, more
33
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precisely from about 692 A. D. The original Tablet of the
Cross isnow on display in the Nationasl Museum of Mexico in

2 A plaster cast of this tablet is owned by the

‘Mexico City,
- Department of Archaeology of Brighem Young University. The
writer has recelved no answer to writtfen inquiries regarding
the Tablet of the Foliated Cross, but lack of writiten material
on the subject would seem to indicate that it is no longer

in existence,

Two other sculptured representations, less complete
than the above-namﬁd.but'contaihing essential features of the
symbol, are to be found in the Maya area, The first is on
Lintel 2 at Yexchilan, an ancient city also in the Usumacinta
.Valley, Chiapas. Thls also dates-from.ééz A. D. or shortly
aftar.3 The second is found on the northern panel fram.the "
Temple of the Wall Panels, a bullding in the.ﬂonjas group ﬁt  '
Chichen Itza dating from the ®Mexican™ or Toltec period; that
- 1s, from the eleventh-twelfth centuries A. D;h
Representations of the "Tree of Life".remarkablj

similar to these sculptured examples are to be seen in the

lMorley, op. eit., pp. 63, 335.

zJakaman,'private communicatlion,
3Morley, op. cit., pp. 335-336.
uKarl Ruppert, Temple of the Wall Panels (Contributions

to American Archaeology No. 3. Wadi ton: arnegle Institutlion
of Washington, 1931), pp. 120-121, 130.
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,Surviving Maya aﬁdFMéiiéan hieroglyphic:manuscr;pts or codieeé
dating from the centurles immedlately preceding the European
céhquest. | |

Qf.tha three kﬁﬂwh Mﬁja codidés, two, namély'fhg.. ‘.

Codex Dresdensis and the Codex Tro-Cortesianus,,pdrtray'the sq4f

called Tree of Life. Unfortunately, nothing is known of ﬁhé

early history of these manuscripts. The Dresden Codex was dis-
covered in Vienna, Austria, in 1839, and was given to theiRoyal-
Library, now known as the State Library, at Dresden, Germany,

where it remains today,s- Although for many years believed to bé  '
an Aztec codex, it has now been establiﬂhed that it originated |
in the Petén region of Guatemala, spe¢1f1¢ally'in the vicinity w_ Li
. of Tikal, Selbal, and Pledras Negras, during the Classic Maya or

014 Empire period, and was carried to Yucatan by Maya immigrants

" at the time of the fall of the 0ld Eupire.® Dr. M. Wells Jakeman
: bélieves that this codei Bis very probably a copy or recopy of”a _‘

late 01d Empire or Trans1tional-periadgmanuscript,“7 hence

5Morley,,22, cit., pp. 297-299. |
6J. Antonio Villacorta and Carlos A. Villacorta, Codices |

~ Mayas, Dresdensis-Peresianus-Tro-Cortesiesnus (Guatemala City: -

De 1a Sociedad de Geografia e Historia de Guatemala, 1933), pp. 8-9.
M. Wells Jakeman, The Origin and History of the Mayas

Part 1, (Los Angeles: Research Publishing Company, 1945), p. 18

("from the evidence of its inclusion of full 'Long Count! dates,

not found in the inseriptions later than the Transitional Period,
and the Lunar Count, a feature of the later inscriptions of the

01d Empire.™ PFurther evidence for this dating of the original
Dresden manuscript 1s adduced by Morley,op.clt.,pp.299,30l. Spinden,
g%,cit,,pi15h,states that this codex 1i.e. the extant copy ™may
with some assurance be assigned to northern Yucatan and to a date

not later than 1200 A. D."}




datihg from about c._8004985 A. D.

The Codex Tro-Cortesiasnus was discovered in Spain in

‘the 1860's in two separate sections ("Troano™ and "Cortesianusﬁ'
codices); The two sectlionas, now*rejoined, are in the Museumpof-
Archaeology and History at Madrid. Thls codex is said by the .
}-Guatamalan.acholar Villacorta to have been of Maya origin and to
have come also from the Peten region of Guatamala.a- Although itﬁ
actual date of origin is unknown, 1t 1s believed to be pre-
. - Columblan, and probably a late copy of a manuscript of the Late;_f
Maya period.g
N The symbolic tree as found 1n the ancient Maya manu-
scripts 1s actually quite different from that found in sculptured
examples from the Maya area and 1ln the Mexican codices; however,
it 1s still clearly represented, and mey be shown to carry the
same significance as the other representations. 1In fact, théj
tree as depicted in these manuscripts is extramaly'importﬁnt'in._
determining the probable significance of this symbol. B |
There are in exlstence today over a hundred ancient
_hiefbglyphic manuseripts from central Mexico, many of which have'
a primarily religious content. The most Important of these

belong to the "Codex Borgla Group” and include the Borgia,

8Villacorta and Villacorta, op. cit., p. 176.

gJakaman, The Origin and History of the Mayas, Part I,
Ope cit-, Pe 18- - ' . -
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Fejérvé:ry-Mayer, Bologna.or Co'spi, Vaticanus. B (3773_),. and
Laud codices, PFacsimiles of the first four were reproducsd and
~published at the expense of Joseph Florimond, Duke of Loubat._lo'
- 0f thelr origin nothing is known, but paleographlce studles reveal
f,hat they probably originated in the Zapotec~Mixtec area of

southern Mexico.ll The Codex Borgia 1s preserved in the

Ethnographlcal Museum of the Vatican in Rome; the Codex Fe-jérvirz-é

Mayer, in the Liverpool Free Public Museum; the Codex Bologna,

In the Library of the Unlversity of Bologna; the Codex Vaticanus

By in the Library of the Vatican, Bome}lzand the Codex Laud, in

the Bodlelian Libr-ary.;—?‘ Excellent representations of the "Pree
of Life™ are to be found in these ancient central Mexican

. manus cripts.

Comgonent_.Elemants_ of the "Tree of Life"™ Symbol

L B I

The most complete representations of the "Tree of Life®™

symbol in ancient Mesocamerics contaln a number of assoclated

loEduard Seler, Codex Vatlcanus No. 3773, trans. A. H.

- Keane (Berlin and London: Published by the Duke of Loubat,

~ 1902-1903), p. A.

llspinden, _?_:» cit., p. 225. See also Edgar L. Hewett,
Ancient Life in Mexico and Central America (New York: Tudor

PuEIishing Company, 19E35, PP IBB—Iﬁ.

12yeillent, op. cit., p. 30l.

13Zel1ia Nuttall, Introduction to the Codex Nuttall,
Facsimile of an Ancient Mexican Codex (Cambridge: Peabody

Museum of American Archaeology and Ethnology, 1902), p. 1ll.
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elements which include the traé itself, a bird, a:mmﬁster,

8 serpent or éarpentine detalls, and two personages. Somﬁ'

- of the representastions found in the saﬁlptured'warks @?.iﬁ.thﬁ
mé;aseripts contain all oflthase.maiﬁ fa&tﬁres, and;thﬁ_ o
@thers-alﬁays”hé?e'at least two (see Figare'3, paga;hl); The

most campletelahd7best knoﬁﬂ-EXQEple is the Tablet of the r

Grﬁas frﬁm.?alenque, ﬁhich.contains the fellawing symbelic

elamenta (see Pléte I, page 39)

Iree. A a@nvemti@nalizeﬂ tree in the form of the Latin
cross, with its branches somewhat conventionalized by
reptilian details,_rests on the head of g monster. The
trunk of the tree is used for symbolic deteils, and symbels
heng from the arms of the Pcross® (that is, the cross-like
brenches). The tree itself forms the central figure of the
group. |

Bird. On the top of the tree perches & symbolic bird & main.
feature in the composition of the Yeross.® In this case it
appears to be a representation of the gquetzal, the "precious”
~or saered blrd of ancient Mesosmerica, The bird appears to .
have a serpent's head, or a "serpent!'!s-head mask.” From its
vail hang su?hgnd wind emblems, and from the neck. a thunder-
belt symbol. On the underside of the wing is a conven~ =
tionalized serpent's head,

Monster. The'base upon.whlch.thﬁ tree rests is a grotesque
animalt's head or face mask, conteining planetary symbeols |
incgicating that this is probably a celestial monster. This
type of face 1s frequently referred to in studies of Maya
art as the "Sun-god mask.”

Serpent, On either side of the srms of the cruciform tree

is a grotesque serpent's head, snd serpentine festures figure
prominently in the foliage of the tres. The bird on top of
the tree appears te have & serpent's head or to wear a
serpent's-head mask, Also, as noted sbove, there 1is a con-
ventionalized serpent's head on the under side of the wing
of the bird. -

1hFranais Parry, The Sacred Maya Stone of Mexico and
Its Symbolism (London: Dulau and Compeny, 1893), p. 3b.
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Personages. Two personsages, elther priasts or gods, stand on
either side of the conventionalized tree. Each is supported
by the body of the monster upon whose head the tree stands.
The individual on the right is apparently offering to the

symbolic bird an object similar to the "manikin scepter,"lb5
The individual on the left holds a verticsal staff in his

right hand. Symbollic glyphs appear on his clothing.

15Manikin scepters: a small upright grotesque figufﬁ-l

with a flexible appendage in the form of a serpent serr
s 8 handle. - -



FIGURE 3

OCCURRENCE OF THE ELEMENTS OF THE

"TREE OF LIFE" SYMBOL IN ANCIENT MESOAMERICA
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CHAPTER ITI
THE TREE ELEMENT

‘Religlion and Folklore of Mesoamerica
The tree symbol figured conspicuously in ancient.
‘Mesoamericen religion, being given a prominent place in
native rites and ceremonies. Even today the yax che, that
is, "the green tree” (usually the ceiba), is revered. To
thé present-day Maya of Yucatan it is a sign of 1life and they
honor 1t in much the same way as thelr ancestors honored the

primal tree Yax Cheel Cab or "Green Tree of the World.,®®

They believe that there are seven heavens above the earth,
one directly above the other, each with a hole in the center,
According to the myth a giant celba tree grows in the exact
center of the earth, and rears its branches through the
successive layers until it reaches the seventh heaven where
the Great God lives. By means of this tree the spirits of

the dead ascend through the several worlds until they reach

1Daniel G. Brinton, The Myths of the New World
(Philadelphia: David McKay, Publgsher, 1890), p. 117.
o -h2



theﬁtoﬁﬁﬂst.one, wheré they remsein foraier.2la'

. According to Maya folklore a ceiba tree grew in
Valladolld, It was cut down, but it grew up again,'hﬁ#ing
four branches, one for each cardinal point. It alsoc had a
cenote or well directiy beneath it; and a hawk, the splrit
of the tree, lived on its topmost branch_3

The Sacred Tree in the anient'Religgﬁn

According132.EQE_ggglz Sixteenth-c3nturI.Sour393

That the "Tree of Life" played a prominent part also
in the raligion.of the aneient Ma3a_is evident from thelr
sacred writings, known to us as the ®Books of Chilam Balam®
(Books of the Prophet Balem). Written in the Maya language
in Burcopean script, these books contaln prophecies, chronlcles,
fragmentary historical narratives, rituals, native catechisms,
accounts of the creation of the world, almasnacs, and medicel
treatises. It 13 belleved that many of the passages which
they contain were originelly transcribed from older hiero-
glyphic manuscripts, some of which were in existence even as

4

late as the close of the seventeenth century.

2p1fred M. Tozzer, A Comparative Study of the Mayas
and the Lacandones (New York: T%e Macmillan Company, I9%75,
Pe T;EI

3Ibid. Pt 155.

lroys, op. cit., p. 18);.



hh; .

One of the moét ﬁélﬁdble of these sacred writings is
1782.5r This book, which is free of intrusive European
meaterial such as is found in the other Books of Chilam.Balag
written at this late date, contains an account of the symboi
tree, in the sections desaling with the creation of the world
the ritual of the four world quarters, and a prophecy of a

new'religion4

The following is an account in the Book of Chilam

. Balam of Chumayel of a re-creation of the world after its

destruction by a flood, and the setting up by the gods of
théufour ”traﬁs_of abundance“-in.thafndrth, 30uth,.east,’anﬁ
| weste.

| Then the sky would fall [ that is, a flood] ,6 it would

- - fall down upon the earth, when the four gods, the four
Bacabs, were set up, who brought about the destruction of
the world, Then after the destructlion of the world was
completed, they placed a tree to set up in its order the
yellow cock oriocle. Then the white tree of abundance was
set up., A pillar of the sky was set up, a slgn of the
destructlion of the world; that was the white tree of
abundance in the north. Then the black tree of abundance
was set up in the west for the black-breasted picoy to
3it upon. Then the yellow tree of abundance was set up
in the south as a symbol of the destruction of the world,

5Ibid..,.p. 6. The editor notes, however, that although
the book is dated as late as 1782, its language is much more
- suggestive of the seventeenth century.

6Interpretation suggested by the writer; c¢f. above,
page 16, passage on the Bacabs and the destruction of the
earth by a flood. | | |
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for the yellow-breasted picoy te sit upon, for the
yellow cock oriole to sit upon, the yellow, timid
mut, Then the green tree of abundance was set up in

the center of_the world as a record of the destruction
of the world,'

The four cardinal points were very sacred in the re-.
ligious bellefs of the peoples of Mesoamerica., A system of
color symbolism was conmnected with these four directions,
and the trees and thelr colors are spoken of in the ritual
of the "four world quarters®:

e » o« +The red flint stone 1s the stone of the red
Mucencab. The red ceiba tree of abundance is his arbor
which 1s set 1n the east. The red bullet-tree is thelr
tree. The red zapote tree. . . . .The red vine. . . .

The white flint stone is thelr stone in the north.
The white celba tree of abundance 1s the arbor of the
white Mucencab. . «

The black flint stone 1s thelr stone in the west.
The black celba tree of abundance is their arbor. . . .

The yellow flint stone 1s the stone of the south.
The celba tree of abundance, the yellow ceiba tree of
abundance i3 their arbor. The yellow bullet-tree 1s
thelr tree. Colored like the ysllow bullet-tree are
their camotes, Colored like the yellow bullet-tree
are the wild plgeons which are their turkeys. . . .8

In prophesying of a new religion, the prophet desig-
- nates the Pfirst tree of the world™ as the sign of Hunab Ku,

supreme Creator God of the Maya:

(Book of Chilam Balam of Chuma el, ed., and trans. by

Ralph L. Roys (Washington: Carnegie Institution of Washington,

1933), pp. 99-100. .
81b1d., p. 6l.
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The prophecy of Chilamkfor "Prophet™) Balam, the
singer of Cabal-chen and Manl: On the day 13 Ahau the
‘katun [twenty-year period] will end in the time of the
Itzas, in the time of Tancah Mayapan, [oh] lord. There
is the sign of Hunab Ku on high., The ralsed wooden
standard shall come. It shall be displayed to the world,
that the world may be enlightened, lord. There has been
{or shall be ] a beginning of strife, there has been [or
shall be] a beginning of rivalry, when the priestly man
shall come to bring the sign of God, in [the] time to
come, lord, A quarter of a league, a league away he
comes, You see the mut-bird surmounting the raised
wooden standard., A new day shall deawn in the north, in
the west, Itzamna Kauil shall rise. Our lord comes,
[oh] Itzas. « « « Let us exalt his sign on high, let
us exalt it that we may gaze upon 1t today wilth the
ralsed standard. Great is the discord that arises today.
The First [or Green] Tree of the World is restored; it |
is displsyed to the world. This is the sign of Hunab Ku
on high. | |

Landa's reference to the same prophecy makes clear.
that tha'raised'waoden-standard was actually & sacred tree:

In the same way that the Mexlcan nation had signs and
prophecies of the coming of the Spaniards, and of the
destruction of its power and its religion, so did the
"populatlion of Yucatan, some years before the Adelantado
Montejo conquered them; and In the mountains of Manl,
which is in the province of Tutul Xiu, an Indian named
Ah Cambal. . . . , which means he who has the duty of
giving the answers of the god. . . . , announced to
them publlcly that they would soon be subjected by a
foreign race, and that they would preach to them One God
and the power of a tree, which in thelr language 1s |
called uahom che, which means & tree erected with great

9Ibi’d., pp. 167-168, with interpolated explanations
and slight emendations by the writer, for clarification. The
early Spanish missionaries believed that the ralsed wooden
standard was the cross., The edltor of the Chumayel (Roys)
suggests that 1t was a mythologlcal tree.,
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- virtue againSt_the evil spirit.10
Afthird reference to this prophecy is to be found in
the account of tha_native sixteenthpcentury'historian.Antonio
- Chi: .

A few years before the Spaniards came to conquer thls
land there was at Mani a., . . .priest named Chilam |
Balam, whom they held to be a great prophet and diviner.
And this personage told them that within a short time
there would come from the direction of the sunrise a
white and bearded people, and that they would bring a
raised sign like thls o which their gods would not be
able to approach, and would shun it; and that this peopls
would master the land, and that to those who received
them in peace thﬁF H0uld render no harm, and those who
made war on them they would kill; and that the natives
of the land would abandon thelr idola end worship one
God only, whom [this people] worshiped and would preach,

- and they would be tributary to them. And he had a cotton

- mantle woven, and told them that that would be the kind
of tribute which they would have to glive to them. And
he commanded the lord of Manl, who was named Mochan Xiu,
that he should offer that mantle to the idols in order
that 1t might be guarded and preserved as a memorial.

- And he caused that sign of the cross and others to be
made of worked stone, and to be placed in the courts of
the temples where they could be seen by all; and he sald
that that was the green tree of the world. And many
people came to see it, as a novel thin% and it appears
that they venerated it from that time, 1

Contemporary reference to the sacred tree is mads by
the early Spanish missionary, Avendaiio y Loyola, who vial ted
the Maya Itzas of the Petén region of_southern.Yuéatan in
1695 .

11G33par.Antonio Chi, ed. éit., Pe th.
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We continued our way to Petén Itza, which is situated
in the middle of the sald lake, as well as in the mldst
also of other islsnds or peténs. On the shore of the
landing place 1is slituated the house of the sald petty king
at the distance of half of a quarter of a league, in the
middle of whieh, open to the street, stands the fragment
of a column of round stone, the circumference of each
part of which is about three gquarters of a yard across and
one quarter high. It 1s made of stones placed on top of
each other with mortar of lime and cah cab, which is usually
used for that purpose; and the middle is filled in with
bitumen, so that it 1s like a table, with a round pedestal,
upon which, and set in the foundation of the said stone
column, there stands out toward the West a stone mask, |
very ill-formed, which, together with the stone c¢olumn, the
petty king and the rest of his family worship. The sald
column is called, 1n the name by which they worship it,
Yax cheel cab, which means in their language "the first
‘for green] tree in the world,™ and, as is understood in
thelr o0ld songs, « . . .they wish to have it known they
worship it because 1t was the tree of whose fruit our
first father Adam ate, who in their language is called
Ixanom. . o o12

_ We also read of the "Tree of Life" in the writings of
Ixtlilxochitl, grandson of the last Aztec king bf Tezcoco. In
-'his.Historia.chichimﬁca_he states: |

There came to this land in ancilent times a man whom

they called Quetzalcoatl, and others, Huemac, for his
reat virtues, estesming him to be just, holy, and good,
?because of his] teaching them by works and words the
way of virtue and helping them to avoid vices and sins,
giving them laws and good doctrine; and to restrain them
from unrighteous pleasures and dishonesty he instituted
the fast; and he was the first that worshiped and set up

the cross that they called Quiahuiteotlchushualizteotl,

lendrés de Avendafio y Loyola, Relacidn de 1los entradas

Eue hizé al conversitn de los gentiles Ytzaes, ed. aend trans.
y Philip Alnsworth Means, in his History of the Conguest of
Yuocatan and of the Itzas (Papers of the Peabody Museum of |

American Arcﬁaeoiogy anE‘Ethnology,'Harvard University, Vol. VII,
Cambridge:- Published by the Museum, 1917), p. 135. |
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and others, Tonacaguahuitl, that is to say, "god of the 1%
rains and of health and tree of sustenance or of life®., . . . 3

Brinton states that in the Mexican tongue the cross

:  bére the significant name "Tree ﬁf Oour Life"™ or "Tree of Our.
Flesh® (Tonacaquahuitl), and that it represented the gods of
rain and.ofihealth¢lh It is the archaeologlist Holmes! con-
¢clusion, after studying the cross-shaped tree In the sculptures
and native writings, that the cross and the cross-like traef .'.
. have a common origin.15 In discussing the origin of the

early Olmec people according to_ths_sixteenth-century_sources;
the Mexican scholar, Miguel Govarrubi&9; makas an interesting .
statement about the "Tree of Life™:

- The Olmecs supposedly originated in Chlcomoztoc, the
Place of Origin, literally "the Seven Caves,"™ from which
the ancestors of the seven tribes that populated the sarth
came forth. Thelr home was in Tameanchan, P"Place of the
Bird-Snake,® which is Interpreted either as a historical
spot somewhere in the state of Morelos or as a mythical
utopia, a sert of earthly paradise symbolized by the

~ 1lFernendo de Alva Ixtlilxochitl, Historia Chichimeca,
ed. Alfredo Chavero, Obras Historicas de Alva Ixtlililxochitl,
Vol. II (Mexico: Oficeina Tip. de la Secretaria de Fomento,
1892), pp. 23-2L (®llego a esta tierra un hombre a quien
llamaron Quetzalcoatl y otros Huemac por sus grandes virtudes,
tenlendolo por justo, santo y bueno; ensenandoles por obras y
palabras el camino de la virtud y evitandoles los vicios ¥
pecados, dando leyes y busena doctrina; y para refrenarles de
sus deleltes y deshonestidades les instituyo el ayuno, y el
primero que adora y coloco la cruz que llamaron Qulahuliteotl-
chlieahualizteotl y otres Tonacaquahuitl, que quire declr: dlos
de las lluvias y de la salud y arbol del susteno o de la vida¥).

lhBrintOH, op. cit., p. 11l3.

15Williem H. Holmes, "Art in Shell of the Ancient

Americang® Second Annual Report of the Bureau of Ethnology, |
1880-1881 (Washington: Govermment Printing Office, 1333;, p.271.
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bleeding Tree of Life, a tree that exereted a white juice,
perheps theigabber- tree, from which the Olmecs derlved

thelir name,

Thé "free of Life”®™ occuples & prominent positién in the
ancient hieroglyphic lliterature of Mescamerlica. In these
wrii';'ings the tree element 1s conventionalized in:such a
mMer as to resemble a eross, asnd in many Instaneceg the
branches terminate in c¢lusters of symboelic ffuit. |

The Dresden Codex from the Maya area contalns nineteen
different representations ef the sacred tree. Three of these
de_pigt_ it _entwined by a 3_erpent.17_ Toward each approaches a
god with a sacrificed bird-effering in his outstretched hand
(see Plate II, Figure 1, page 51l). The first deity to thus
ﬁppraach is 1dent1fiéd by Schellhas as ®"God K® (posslbly the
deified Quetzalcdatl-KukuleBn), a benevolent delty well-dis- |
posed to mankind and closely related to “Goﬁ:B_* (Prebébly the
great god Ii:z.a:tm'aﬁ.),..l8 The second delty is "God A," the

16}51- el Covarrublas, Mexico South (New York: Alfred
A Knopf, 19431)1, pp. 1lh-115, ~ - -

l7The Dresden Codex, William Gates edition (Baltimore:

The Maya Soclety at the John Hopkins University, 1932),
pp. 26-28. |

laPaul Schellhas, Representations of Delties of the
Mayva Masnuscripts (Papers of the Peabody Museum of American
ArcEeoIeg’y and Ethnology, Vol. 1V, Ne. 1. Cambridges

Published by the Museum, 190l), p. 33.



THE TREE OF LIFE IN THE MAYA MANUSCRIPTS



| -Death God, who is represented :Ln the Maya manuscripts with
. :great frequency. His asm ciation uith ‘the Tree of Life
13 hard to explain unlesa it conc.erns his conneetien with
birth..]'? "God D",' alae mnnectod vith birth ia the third
god repraaented.. Fewkes considers thia god to be Itzanmaﬁg
He 1s believed to be clesely allied te geda ?z*'and 'B'1 anﬂ |
' 1"’G" (Snn G@d), and passibly mt W be aeparated frem thm aa
an indepenéent deity 21 Thus 11: appa ara that "Ged B"* was alaa'

| (or in his "’K" and "’D" manifestatiens) elosaly cennacteﬁ with o

'.the “Tree of Life"‘ This g@d is ona ef the most inpartant of
"Ithe l[aya pa.ntheen, and 13 pmbably als@ (111:3 l’I)"‘“ te be iden-
'-tifieé. Iith Itzamna.,az ISehollhaa states that "He must be &
s universal deity, to wham the m@st varied elemen’ca, natura.l |
"pharwmena and aetivitim&are subjeet"’ 23 He appears feurteen |
_.-timea- in the Dreaden C@dex seated anlthez sacred tre.e (see |

Pla’ce II, Figure 2, paga 51) Associated wi th him are the

1930]:1311113.3, ;_E' cit., Pe 11.

| 29Ib1d., p. 33. Gatas states that the Gemeata. manue- -
script gives an “unequivocal™ identifimtion of God B as
Itzmna™ (William. Gates, The Gomesta Manuscript, (Beltimores
The Maya Society Publicatien No. 2, 1935))- This manuscript,
however, is of dmlbtful authenticity.- R |

2:I'Se]:mel].‘tma,, ER' eit,, p. 23..
221p1d., p. 18.
23Ib1dt’ PP- 17-18-
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‘serpent, or symbél of thé éarly ?rieaf-God Quetzalcdatl;
also an ax symbol, and the hieroglyphic s gns of the four
cardinal directions. _ |

The "Tree of Life%™ is ﬁlaq depicted.once in this
codex;1n.conhactionpwith;the sacrifice of a.hnmanﬁbeiﬁg._ Iﬁ
this instance the tree itself has the conventionalized cross
shape found in sculptured works from the Maya area, The
writer 1s unable to explain the significance:of this sacfif.,
ficial scene,

An 1llustration in the Codex Tro~Cortesianus des-

scribed as the "Tableau of the Bacabs™ also shows the "Pree

 of Life"™, Here it is seen emerging from the ™Celestial

' Va5é,'Ea.symbo1 of the earth believed by the archaeologist,
G. B, Gordon, to have derived from the serpent's jaw, and

thus probably to be connected with Qnetzalcoatl.au Twofgods+

| ﬁossibly‘craativa deitiesg.are seatﬁd dﬁ e1ther side (aée

Plate III, page SL). | .

.' Turning to the ceﬁtf&l Mexican hieroglyphic literature,
| ie find the codices from this region contalning a serlies of
representations of the "Tree of Life™ which suggest the “cross™

tablets of Palengue, ana the sacred ﬁree of thﬁ Maya Codices,

2uG, B. Gordon, "The Serpent Motive in the Anclent

Art of Central America and Mexico," Transactions, Free Museum
of Service and Art, Vol, 1, Part 3. IFEIIaEhIpEia: University
of Pennsylvania, 1905), p. 140, | |
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: Symbolic cruciform trees repressnting the four quarters of

; the earth are shown on pages 17 and 18 of Codex Vaticanus

- B, page 1 of Codex Fejérvlry-Mayer, and pages 49 to 52 of

~ 'Codex Borgia (see Plate IV, Figure 1 and Plates V and VI, ' |
3893 57, 58, and 59). | .
The "Pree of the Rast™ in all three of thasa manu-

geripts 1s painted blue, or blue and green, In Gedex

Vaticanus B and Codex Fe jerv ary-Mayer the ¢ross-shaped

branches terminate with flowers, while in Codex Borgia théyj.-

terminate in jJeweled disks, There are also colored bdls

: ~ around the flowers in Codex Vaticanus B.

The "Tree of the North™ in these manuscripts 1s also
" palnted green, er half green and half blue, W th additional

" black limes and circles in Codex Vatiecsnus B. In the

Fejérviry-Mayer and Borgls manuscripts, the stem and branches
. in these two codices contain small flowers, while in the = '
Vaticanus B the branches end in flowers and colored balls,

The third tree, the ™Free of the West™, varies in
color from the two previously discussed, In Codex Borgla it

is yellow and brown, in Codex Vaticenus B it is white with

red strips, and in Codex Fe jérvary-Mayer it is white., The
‘branches of this tree in Vaticanus B appear to bear fruit,

while its stem is painted in the characteristic manner of

painting the maize god., This 1s true also of the Borgla
qlodex. The stem of the tree in the Fe jérvary-Mayer has young
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sprouts shooting up, and its branches are tipped with long
pointed objects,

The ™Tree of the South® ia the fourth tree depicted
in these manuscripts, In the Vaticanus B it is apparently a
feathery palm, In the Fejérvary-Mayer it is blue and white,
and its branches are tlipped with flowers similar to those found
on the ® Tree of the North™, In the Borgia the tree is painted
red, and 1ts stem is studded with branches and thorns similar
to the "Tree of the North®™. Small flowers appear on various
parts of the stem, and large round flowers terminate the
branches, Even these flowersare crowned with thorns.

Codex Borgia also contains a “"Tree of the Center®

(compare the passage quoted above, page 3 in the Maya Book .

of Chilam Balém of Chumayel, describing the setting up of the

four-direction trees of abundance and also a ®green tree of
abundance, . .in the center of the worldi®), which rises from
the body of the Earth Goddess who 18 lylng among the spines
of a crocodilé or earth monater, The trunk emerges from a
disk of water, and close to the foot of the tree are two large
ears of maigze, while at the end of the trunk and branches are
other ears of maize,

There are numerous other reﬁreaentations of a conven-
tionalized sacred tree in the Mexican codices., Some of these

are shown in Plate IV, Figure 2, page 57.



SIATUOSONYW NVOIXEW HHI NI SHYYMI WHOAIOOHD

it~
10

AN e
; 8 Lo,
* NN S
) © W\

3w o gy

_m_n.L_
A Tk
Y ﬂ___%ﬂmw%m__f_ -
p = Sulihe D HIE 56

AT TLYId



58

PLATE V
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of the_ many .illuatrati,ons, of the _sacred tree in ancieit
Mesoamerica, the most 'outa.faﬁdmg -eiémples are found i.n.the_'
sculptures fram the Maya .area. .
| The tree deplcted on the Tablet of the Cross from

'Palenque is highly conventionalized having a str&igh‘b-aided
tru.n.k end cross arms in the exact fcrm of the Latin eross, :
Its :I.dentity is f‘urther obscured by a pmfusion of 3ymbolic

| arnaments (aee Plate I, page 39) '

. The ’cree rests upon the ‘head of a grotesque being,
probably the cel_esti_al _lmnater_.. The.flo_wér mb]_._erﬁ-.a_f th.e sun
is at the base alf..tha. tree .'on the nmnsterl'ﬁ __fﬁi'eh'ead._;25. On
either side of ﬁhe monster"ﬂ head 1s the sign of Ahau-, the
last af the 26 named da'ya of the Haya calendar. (Th'is'-al en
alse means "lord" "king , or "ruler"), Parr'jr interprets the
_hieroglyphi-csf at the left- base as indicating the heavens tit_h
clouds and'rain, and those 6n. the right, the starry haavans'.ze‘
Leav-eé and seeds of the maize plant emerge at'the base of the
tree. Wi.thinl.the_ :trunk__of- the tree ls what appears to be ﬁ. |
large maize leaf, and above it are probably kernels of maize.

The cross arms of the tree each consists of a highly

25Parry, op. cit., p. 25.

261'5:1(1.
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laoﬁventionalized,.greteaque 3ér§ent head from which issue
what_ap; ar to be the stamens of a ﬁlamt* o

At the summit of the tree is_perchad,the'“gﬁrpént |
Bird“‘with.the sun and.Wind.ambiam hﬁnging fr9m.1t3_t5i1, end
a“thﬁnderbelt'amblam'hanging framfits'ﬁﬁek;g7 .

On elther side of ﬁhe-fréé-is-a sma11.masked'figure
on the top of a ataff“@f-pblé-mﬁﬂe up ef’manj'symbelis élamentg;'

Malge leaves 'ap'p-ear to emerge from the head of_'ea’éh-- of these

| fﬁig-u_ra-&? (Manikiﬁ ' 30"913'551‘53)4"

' The sacred tree in the Tahlét ﬁf the F@liatéd Grass-

is very similar to that in the tablet of the efesa, in that
;t;iﬁtalsaﬁhighly canv¢ntiona1iged and eempeséﬂj6f“m&nY1symg { f
.baiic elamentsf(aee-Plate ?II;'page 62);..Itsffoliage; howsﬁef,
definiteiyﬂréﬁéals that i¢ iS'ahrepresentationyef the:maize'_ .
plant, 'Itfsténés.en.the;héad:Offa'grotésﬁua monster, and.faéés;
_emblemat;Q ef'thE,ﬁun!-appear'on the_truﬁk'and.anﬂthe-eross
arms. The-leavés:of'fhégmaize plant are curled t@'givé.d°sérﬂ .
'pentinefappearanca‘ The identification of this.tree ag a -
maige'plant leads to the identificatian of thﬁ;mﬂre'highlj
cenventiaﬂaiized-tree on the Tablet of tha Cross as prdbabiy
~also a malze plant, since a few leaves dﬁ-ﬁppear in eonnection
- with it,. .

The ldentification of these two trees as maize plants

2T1pid., p. 3b.
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1s strengthened when they are compared with a follatsd equal-
limbed cross of maize leaves from a wall panel at Copan (see
Plate VIII, page 6k). The tips of these leaves, too, have a
serpentine appearance, In front of the eruciform plant is a
®long-nose masked™ figure, evidently a priest or a god, hold-
ing a bowl of maize on one hand,

The Lintel 2 sculpture from Yaxechilan shows two priests
holding emaifom wands for ceremonial staffs which, like the
trees 1n the above named sculptures, contain symbolic fruit,
serpent symbols,: and & bird perched at the summit (see Plate
IX, Pigure 1, page 615)__. It seems evident that this wand or
étgff originated from the sacred tree symbol, and is but a
representation of it.

The trees shown on the wall panel ¢f the much later
Mexican-Maya Temple of the Wall Panels at Chlehén Itgﬁ are
quite naturalistiecally represented, They are not burdened
down with symbols, nor do they bear symboliec fruit. They do,
however, have a bird perched at the top of each, and a Jaguar,
probably to be identified with the grotesque monster of the
Palenque tablets, is near by (see Plate IX, Figure 2, page

65).
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. CHAPTER IV
. THE BIRD EIRMENT

-‘IB.ei‘rdab we;ce‘ giten. & very prmiﬁ'ent j)i'ﬁc_é_ ixi theralig-
ioué‘_ﬁjmboli_sm of ancient Mesosmerica, They were representédf-
- in the glyphs and codices, and upon sculptured monuments f'arr--'._'f;“
~symbolic and decorative purposes. . I

The birds were sametimes shown naturally, but moré_i_" :"'3:_-:
often they w_efa repre'aent.ed. in a vague and grate_a:que manner ,
 sometimes approaching the human, and scmetimes the serpent =
- type. In many instances they were supplled with ear plugs,
nose plugs, and tee_th.:]' The latter are '1dent;ca1 with thoaeﬁ,l
shown in the serpents' 3jaw, and therefore, with the teeth of ‘:- |
the Long-nosed God tﬁéd B) and the Roman-nosed God (Ged D), )
| and also probably with the teeth of God K.z (It 18 of interest
in this eonnection to note Spindents statement that beth Go',dﬁ' ;
‘B 'and God D had the strongly deformed teeth which Cogolludo- B
gives as the characteristics of Itzamnﬁ.)3 The curled object

similar to that in the serpents' mouth often &appesrs at the

lSpinden, op. cite, p. 78.

°Ibid,, pp. 63, 6l
3Ibid~-j Pe 69- : |
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back of the mouth of the bird.and is also td be found in the

mouth of God B

BEarly Sixteenth-cent I‘Writings
The bird played an important part in tha:mythology of

the people of ancient Mesoamerics, In Mexican legend Huitzil-
opochtli, the great tribal deity of the Aztecs, is described
s leading his people from the northern country ¢£ Aztlaﬁ'in
the form of a little bird., When d@pidted in the manuscripts,'.
 this great god has the appearance of 2 humming blrd, wearing
& mantle made from its feathers.5 ‘Macuilxochitl, god_bf saﬁg
and dance, was represented with a bird headdress,é and dead
warriors who accompanied the sun on'its journey were turned
into huming birds.?

.description of the creation of the world and the setting up
of trees for different birds to sit upon. The following
passage has already been quoted in Chapter III, but will be

repeated here in part for the present connectlon:

: hSchﬁllhas, op. clit., p. 16, See also Spinden, op.
cite, pe 6L.

SSPBHCB, 22; Cit., PP- 16""18.

6Thompson, "The Moon Goddess in Middle Americal
Contributions to American Anthropolo and History, Vol. V,
Nos. 24 to 29, ope cit., p. 1lil.

T

Ibid., See also Torquemada, op. cit., p. 530.
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-~ Then after the destructi@n of the world was c@mpleted,
 they placed a tree to set up in its order the yYellow cock
oricle. « « « Then the black itree of abundance was set
up in the west for the black-breasted plcey to & t upon.
~ Then the yellow tree of abundance was sebt up in the south,
a8 a symbol of the destruction of the world, for the

yellow=-breasted picoy to sl t upon, for the ye}low cock
@Piele to sit upon, the yellow timid mite o

- The mubt-bird is again spoken of by the Prophet Balam
'in the chapter d‘ea’ling with the katun prophecies:

' | There cometh a white circle in the sky, the faipr-
skinned boy from heaven, the white wooden sbandard that

shall descend from heaveh, + . «» You shall see the dam
of a new day, you shall see the mut-bird, 9

That the bird was perched upon 'thi:-s- standard in a
similar mgr to the birds on the Palent:iue teblets 1is evident
from the prophecies of a new.' __xreligi@ in the same books "Z‘f@u "
see ‘she mut-bird surmounting the raised wooden standard. n10

Aiéé recorded in this be@_k._'is. an incident in which
the sun turned himself into a hming Ppird é.ncl; sucked the’ '
flowers so that he could be taken to the house of the Moen
Goddess, and thus have the opportunlity of obtal ning her fer
his wiflé.ll The Moon Goddess later deserted her husband, the

85091{ of Chilam Balam of Chum &Eel et cit., p. 100,
The "mut®™ referred to in this passage mesans Bird in the Mayan
Chol. Chontal, and Tzoltzil languages. See Roys, op. cit.,
P. 1i8, note b (Note: Words or phrases enclosed in diamond
brackets have been supplied by the translator, Roys, from
‘another source),

9Book of Ghllam.Balam.af‘Chumayel, ed. eit., p. 148.

lelbid., be 167.

11p14., p. 138,
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Sun God, and eloped with a king vulture,12

hie Menuscripts

The bird is prominently featured in the religious

Birds in the Hierogl

ceremonies dé_alt with in tha_f ancient Mesoamerican hiar.@glyphic :
marm;scripts g in'aéseeiatien wi th a number of deities as well
as with other symbolie elements, | . |
It Will not be passlble in this brief 3tudy to- discass o
| _'fa.11 of. the mumerous peammes of the bird in these. manu- |
seripts-; The writer has eh@sen, therefere, ta concentrate
the gr'e.ater part @f- the s tudy _-em the bird symbol in the hiero- '
glyphic writings from. the Hgya_ﬁr:&a% the main reason for t.h'isz
r-'selecti@n being that these'writings-?-ara of an early date md ]
treat of the religion in its relatively unelaborated form. The
- later Mexican writings treat of a oermpted religum, and the
-_sgmbelism in them, therefore, is not so real:r.&bla far im:ar-

pretative PUrposes.,

Birds in the Maya Manuér;;ripts'
There are several varieties of birds repr;sented in
the extant Maya manuscripits. Some of these appear. to be -
definltely ass clated with religious ceremonles or with the

great gods, while others are of lesser significance, Many

lgTheﬁlpaen, "The Moon Goddess in Middle America,¥®
Contributions to Amerlican Anthrc: olo gnd History, Vol. .V,
Nos. 2.- to 9, oPe Clte, Do - -
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bird fama appaaring in the mmuscripts canmot be surely
iden‘bified because of the obaeurity of the. representation, |

or beeause thelir eharacteriatics de not e@nfam to those of any

known 11v1m g ecles in the region. Infthg (mdex Trej-cer-.

-teaai-anua the bird appearing on the top of the staff' carried
by Ged F, identified by Schellhaa as tha God of lar and Human
Sacrifiea and cloaaly related te the Baath Ged A.,l3 is un-
identifiable > a8 is also the bird appearing on the headdrass

_ of thia same ged ]-ll- | ' _

Birds identifiable in the Maya m&nuacripts include |
th'e' heron_, frigat'aibird, .gce_lla .‘l:'&_d. tur_;k_ey_, kim valture, black
vulture ,harpy afla;gl'e;.mqﬁégﬁﬂheirne@ 'efw-llg. -Yﬁegtan screteéh"owld_
or mosn bird, tﬁa quatzal; "and' 11;'.he blue madai; .

| The harcm, ene ef the few water. birds slmwn in tha N
Haya eod.ie.es,' apparently has religious significa.nce 3ince its
head and_fnaek_ apﬂpea:r_:- in thﬁ Dreaden Codex as a he;addreasv of-
the '-uni.de'ntified Ged H (see _flate X, Figure 1, page 71),15
séﬁe't‘mes c&]éledw_thje ¥young god“' ?ﬁo 1is in some way related
16

tq the serpent,”~ It :also appea_r_s;_"with God B, who carr-ies- a -

% __ x
BSchellhas, oPse cit., p. 25

lh‘Codex Tro-Cortasianus, William Gates edition, Codex
Madrid (Mays Society Publieation No. 21. (Baltimore: The
Haya Society, 1933)), pp. 20, 27. _ N |
lgcudex Dreadensis, ed. eit” pe. 36,

lésche_ll_has, ODe cit., pp. 29=30,
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lighted torch in one hand and an instrument or staff ending.
in the head of the‘-her.on""_'in the _other.]-?_.

The frigate-bird, a long-winged sea bird with a deeply

. forked taill and'lléng lzafsaal{j..Il is twice plctured 11:1 the manuscript
as an offering o.r s'a'crific'e in .place of the ocellé*t;_ed turkey,' I
the usual aacrificial birds 1In both instm_c'es; ‘the whqlé bird_.

' is given as an offering. _In one repr‘es'entgtion' it 1s Ie;n the '
| ‘kan ﬂ,g_n, (that 1s, the 'sig_n for maize Qr..brea_d; whieh ac-

| éorﬁpanie's evéry- -gacrificaf)'}a which mturn is on a bowl or

. ja;r';' m.d' in the second it .15 on é. grotea'tiue animal head.whikch'

.is over three k&.n dggns and a bowl.19 Vaillacarta identified
the person shown with this scene as a Chao, or Rain God “
- (see Plate XII, page 75) 20_ .
. Frequently seen 1n Ithe manuscripts 1is the ocallatéd
turkey, a anallar bird than the true turkey and characterized
by curious erect knobs on the top of a naked head 21 'I‘his is
the usual bird of aa_crifice in the manuscrip_t-s » and 1t 1s to
be "noted that the E;ead al.one" }iéually appear'*é:' in '*-.ﬁhis';. conﬁectibn.22

lTGodex ﬁresdenéisb ﬂ.gp_. » Do 3_7..;.
‘  u18Ib1d.; p. 35;_f_' . '
“90odex Tro-Cortesianus, ed, eite, P

2%4{11acorta and Villacorta, op. cit., p. 293.‘

21Tozzer and "‘Allen, '__B. cit., pe 326,

QZM: ed. eit., PP**QB 29: 3’4., Codex
Tro- *Cortesiamus, ed, cit., p- 12.
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The head rest3 on the Eggrsign,:meaning bread, and'also on &
bowl or jar. -This of fering of a head with bread is
_reéordéd,”in.the writings of Landa: ", . .and to offer him{”
 [that is; Yax Cocah Mut (or Itzamna)] the heads of turkeyé,
bread and drinks of maize.®$3 The decapitated bird held by
a god who appraoches the "Tree of Life"™ with the offering
is also believed to be the ocellated turkey. Those taking
part in these sacrificial scenes are God B, God K, God A, and
'God D,Zu'all of'whﬂm.have_previously been identified (see  '
_Plates I and XII, pages 51 and 75). | . | _ .

- The ocellated turkey is also used.aéha headdress;'bﬁff“ 
'-infonly-ona instance is the whole bird thus eﬁployed, gnd'that  
..ié wherefbirth and-b&ptism.are_shown.zs The headdressés-of

| God A, the Death God; God C, so far unidentified; God E, the_'

 Maize God (= counterpart7toHCentsqtl, the Mexican Maize.God); _ 
and God H, &8lso unidentified, consist of the head and_ .
shoulders only of this birdﬁ(See Plate XI, Figure 2, page T4 |

for'birdﬁheaddresaes of deities).26

3Landa's Relacién de las Cosas de Yucatén, ed. cit.,

p. 145,

24odex Dresdensis, ed. cit., pp. 25-26.
ZSGodex Tro-Cortesianus, ed. cit., p. 95.
'gécodex.Dresdensis,}gg, cit., pp. 7, 11, 13, 23.
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BTRDS AS ‘OPPERINGS AND WITH DEITIES

IN THE MAYA MABRUSCRIPTS



The odellated turkey 1is also apparently connected
ﬁith rain., In the Maya manuscript Tro-Cortesiamus, it 1ls
- piétured.in,the'rain'(aee Plate X, Plgure 2, page 71),27
and in two Mexican manuscripts it is represented in the
"House of the Rain,"z8 and as a disguise of Tlaloec, the Rain
God.zg'

The king vulture, one of the most common of the birds
depicted.in.tha:ﬁannﬂcripts and elsewhere, 1s a largehlack |
and white bird, without feathers on the head and upper part
of the neck, except for short bristle-like plumules. Its
rostral knob serves as a ready means of identification in the
.bqnventionalized_figures+3° |

This bird is plctured on fthree occaslons in the Dresd§ﬁ I
Codex as a God with.a.human.body and vultureihead (see Plateix,'
Flgure 6 page 71).31 In one of these lnstances it is

associated with raln in much the same manner as is the

2lgodex Tro-Cortesianus, ed. cit., p. 10,

28Codex Vaticanus 3773 %Codex‘?aticanua-B}, ed, Edward
Seler, Eng. trans. by A. Keane (Berlin and London: ZPublished
by the Duke of Laubat, 1902-1903), p. 28. |

29The Tonalamatl of the Aubin Collection, od, Edward
Seler, Eng. trans, by A. Keane (Berlin and London: Published
by the Duke of Laubat, 1900-1901), p. 33.

3015zzer and Allen, op. cit., p. 329.

3lgodex Dresdensis, ed. cit., pp. 8, 13, 19.
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ocellated turkey (see Plate X, Figure 3, page 71}'32

It appears three times as & headdress, once on

God F, the Ged.éf’War'and-ﬂumam.Sacrifice, snd twice as a
whele'bird'bn wamﬁn:in scenes connected with.baptismpaﬁd
tha'nﬂming of children (see Plate XI, Figure 1, page 71, for
bird headdresses of wamen);33

The black vulture is most readily recognized by its

long reptorisl beak and black celar.Bh It is_us&ally shown
in'éannectioﬁ.with.death and a8 a hirﬁ of prey.BS It is .
perched upon the tree above thﬁ.seena of human sacrifice 1in
the Dresden Codex, and 3PP&r§ntly eensuming.the'vietim,36_ 

That this bird was enééy efﬁtEé:hérvest is evidenced bylits.

~ eating of the kan sign, the Sign_ﬁf maizeg_whi¢h has apparently
just beeanawn by God B; 1ﬁ-ohe_instance,'and'is held in the
.fh&ﬁd_ﬁf God P iﬂ¥aﬂather inaténce;BT Its'attaak on & éérpﬁﬂt

in the Dresden Codex is further evidence of its role as a bird

of prey.Ba

321pid., p. 38.

33¢odex Tro-Cortesisnus, ed. cit., DD gh, 95.
BATozzer snd Allen, op. ¢it., p. 331.

3509dsx Tro-Cortesianus, ed., cit,, pp. 2&; 26; QZ: 86;
 Codex Dresdensis, ed. cit., pp. 3, 86. | |

3écadﬁx.Dres&ensis, EQ,; cit., p. 3o
3700dﬁx Tro-Cortesianus, ed, cit., pp. 28, 36.

38godex Dresdensis, ed. cit., p. 36.
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- The black vulture is used once as a haaddreas and
thet 1s on a woman in connection with the idea of birth.-7
It is once shown sitting on the knee of God B (see Plate X,
.Figure i, page 71),uﬂ and on the knee of God D, although it
is possible that this is a king vulture,tt and 1t is also
seen with God M, the God of Traveling Merchants, and probebly
a War God as he 1s ususally armed with a spear (see Plate XII,
Pigure 2, page 75). h2

The harpy eagle is characterized in 1ts representatlior.

by the elongated feathers at the back of the neck which form
a consplcuous crest, Thils bird is seemingly associated with
warriors in the manuscripts. God M is twice deplcted with an

3

eagle haaddress,u and the eagle is also used as a headdress

for God L who is armed and in warlike attitude in one deplc-
tion-in the Dresden Codex,hh- God D, however, also has this

blrd on his head.J+5 In one instance the eagle 1s seen at the

391bid., p. 17.
401bid., p. 69.

thodex Tro-Cortesianus, ed. cit., p. 67.

uerid., p. 70 ©See also Schellhas, op. cit., p. 363
Tozzer and Allen, op. cit., p. 335.

uBCodex Dresdensis, ed. e¢it., p. Th; QEEEE;EEE‘
Cortesianus, op. cit., p. 109.

thodax.Dresdensis, ed. cit., pp. 1, uﬁ.
U51p14., p. 23.
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prdﬁ'of a boat which is rowed by God B (see Plate X, Figure 5,

page 71);u6

The screech owl or moan-bird has until reCently been

jdentified with death by all Americanists; however, at the
International Conference of Americanlists held in New York City,
September, 1949, it was brought out by Mesocamericanist

Thompson, that the Maya screech owl or moan-bird actually

represents rain, sasnd that'anothﬁr owl is representative of

death. ,+7

The horned owl, which represents death, 1s very impor-

tant in the Maya pantheon of gods, frequently representing the

- Death God A, known as Ah Puch and Hunhau. Like the king vulture,

ﬁhis bird appears on several occasions with a human body, .

occupying the space usually occupied by one of the regular gods.
As a headdress this bird is used only for women, and oh.'

those occasions where birth, baptism, and the naming of child-

ren are depicted.ug The only occasion on which 1t is éhown

with a man 1s in the Tro-Cortesianus Codex, where it is found

héIbid., p. U43.

h7Jakaman, private communication.

48codex Dresdensis ed, clt.,pp. 7, 10, 1l1l; Codex Too-
Cortesianus, ed. cit., p. é6. |

ll'90¢:u:flex Dresdensis, ed., cit., pp. 16, 18; Codex Tro-
Cortesianus, ed. cit., p. 95.
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perched on a frame-like structure within which God B is
sitting.>0

The sacred guetzal bird is readily recognized in the
manuscripts by its erect head feathers and long tall feathers.
At times these two features are used separately to represent
the bird, the tail feathers especially being frequently used
as plumes In the headdress of priests or*warriora.gl

This bird is used as a sacrifice in the rites of the
four years.sa It 1s also seen eating frult over God H, the
"young god” (see Plate XII, Figure 2, page 75).53 In one
instance it is perched over the head of God G.Sh* It 1s used
a3 the headdress of God B, God F, and God H. In scenes show-
ing birth and the naming of children, it 1s also used as a
headdress for women (see Plate XI, Pigure 1, page Th).ss

The blue macaw 1s characterized by "long narrow tall

feathers, a heavy blll, and a serles of scale-like markings on

the face and about the eye.“Sé

SOCodex Tro-Corteslanus, ed, cit., p. 73.

Slcodex Dresdensis, ed. clit., p. 20.

Szcodex Tro-Cortesiasnus, ed. cit., p. 36.

53121Q,, p. 70.

5“12;2., p. 100,

55Ibid., p. 94; Codex Dresdensis, ed, cit., p. 16,

56Tozzer and Allen, op. cit., p. 343.
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‘_This bird ig ug§d.ﬁs the headdress of God F, God of.-
war ﬁnd Sacrifice, and is the only instance in the Maya:manﬁ-
scripts in which a whole bird appears as & headdress other than
| oﬁ womﬂn.57 The macaw appears as a headdress also for God H,
GodiE, God D and God P, and for women where children are born

and baptized (see Plate XI, Figures 1 and 2, page T74). 58
Evidently, there is a great religlous signification in

éonnection with hesddress, as they are worn by both male and__
- female flgures, the same bird often appearing for sévéral “

different gods.

Birds ig:thﬁlﬂéxican Manuscrigts

Birds also pléy a very ﬁrbminent rélé'in the Mexican
manuscripts. Thelr appesarance at the tops of the cruciform
trees of the four directions and of the center in several
"manuscripts of the Borgia group, bears a startling_similarity
bq the appearance of birds on the tops of the croas-shaped 
trees in the Maya sculptures (see Plates IV, V, VI, pages 57;
58, 59). o _
o The birds in these manuscripts-diffar froﬁ.thoééhiﬁ '
‘the Msaya sculpture, however, in that they are not convantibﬁ-

alized, nor do they bear symbolic emblems. In thls respect

5700dex Tro-Cortesianus, ed. cit., p. 20,

581bid., pp. 26, 9h; Codex Dresdensis, ed. cit., PP.
11, 12, lh 16, 19,
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they are similar to the birds on the trees pictured on the
north wall panel of the "Mexlican® period Temple of the Wal'l_

Panels at Chichén Itza.

In the Codex Borgia, Codex Vaticanus 3773 (B), and
Codex Fejérvary-Mayer, the birds perched in the direction

trees correspond, except in two instances., The guetzal-bird,
is represented in all three manuscripts on the Treé.of the
Bast, and the eagle on the Tree of the North. On the Tree of
the West of the Codex Fejérviry-Mayer and Codex Vaticanus 3773,

the humming bird is shown, On the same tree in the Codex

- Borgila, however, this bird, although the color of the humming

bird, seems to have an eagle's head. The Tree of the South is

topped by a parrot in the Coaex Fejérvé_rzl -Mayer, an arara in

the Codex Borgia, and strangely enough, by a jagusr in the

Codex Vatieanus 3773.
| The most prominent bird in the Mexican manuscripts is
the eagle. Among the Aztecs the eagle and the jaguar indicated
brave warriors,59 and in the Aubin Manuscript the Warrior God,
Tlacochcalco Yaotl wears the eagle's head.60 The sign of the
fifteenth day in the Mexlcan calendar is the eagle, and thaf |
for the sixteenth the "ring eagle,® also known as the king

61 | |

vulturs.

5QT]:'.le Tonalamatl of the Aubln Collection, 3(_1_. clt., p. 13.

601bid., p. 32.

®lgaward Seler, The Tonalamatl of the Aubin Gollection,
EE. Cit-, Pi 13'
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~ FIGURE 5 - o
FUNCTIONS OF BIRDS IN THE MAYA MANUSCRIPTS

il e e B R L e —————ee T .

- As & Headdress|Headdress |Birth, Baptlsm
- Birds Sacrifice| of Gods |of Women and Naming

Heron
-'Frigate-bird
Ocellated Turkey;

King Vulture
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f-BLﬁék Vulture
Harpj Eagle '
Horned Owi--
Screech 0wl 

Quetzal

SIS
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FIGURE 6

- THE BIRDS AND GODS OF THE
- THIRTEEN HOURS OF THE

el S

 First

~ Second

- Third
Fourth

Fifth

- 8ixth

Seventh
Eighth
Ninth

Tenth
Eléveﬁth

Twelfth

DAY

God

bird

Falcon
Quailz
Eégle-
Screech’oiih'

Butterfly
Striped Eagle
Turkey

Long-eared owl
Guacameaya

Quetzal

Thirteenth| Parrot

Green humming bird

White (blue) humming| Tlauizcalpantecutli, God of

the Morning Star

Ixtlilton (Death God)
Macuilxochitl-Xochipilli the

Plower Prince

Xipe Totec, "Our Lord.the

Flayed One™

Tlacochcalco Yasotl, "the
Warrior®

Uaunantli,™God of the Dead__
Warriors™

Xiuhtecutll, the Fire God

Tialoc, the Raln God

Tlaloc¢c, the Raln God

Tezcatlipocasa,
Mexico

Macuilxochitl-Xochipilli, the

Flower Prince
Cinteotl, the Corn God

Xochiquetzal, Goddess of
Flowers

a chief god of
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A series of thirteen birds serves for the thirteen

hours of the day in the (odex Borboniceis, the Codex Borgia

(already discussed), and the Aubih Manuscript (see Plate XIII,
page 87).62 These birdas In the Aubin Manuseript are a disgulse
of certain deitiea.63 Seler's identification of them and the
gods they represent is summed up in Figure 6, page 85;6u
Birds are represented in the Mexican manuscripts in

numerous other instances., For examples of some of these, see

Plate XIV, page 88.

- Birds in the Sculptures -

It 1s lmpossible to overestimate the ceremonial énd
artlstic importance of blrds in the sculptured monuments of
anclent Mesoamerica. They are shown on altars, stelas, and
- wall panels, and in almost every instance in close associla-
tion with the serpent, or with other significant religious
symbols such as the sacred tree, the grotesque animal, the
Jaguar, or a priest (god) representing a deity.

| Several varietlies of birds are shown in the aculptured.
art. On a stucco ornament from the Palace, House B, at

Palenque 1s a long-necked bird with a crest and curiously con-

621b1d., p. 26.
631p1d., p. 31
S41bid., pp. 31-3L.
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BIRDS REPRESENTING THE THIRTEEN HOURS OF THE DAY 1IN THH MEXICAN MﬂNUSCRIPTS
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ventionalized wings (evldently a heron). A crested heron
stending on one foot and holding a fish in 1ts bill 1s found
on a carving from the Temple of the Cross at Palenque.65 On
a wall panel from the same temple a heron-llke bird with =
frog in its beask is the crowning ornamentation of a conven-
tionalized face ldentical with the sun mask, Kinich Auhau, one
of the names of Itzamna, 66 The heron 1s salsc used as a head-
dress on one of the warriors plctured in the Mexican Maya
Temple of the Tigers at Chichén ItzA,

Great bird heads and claws, probably representing
gigantic parrots or macaws, formed part of a facade at Copan,
a large ceremonial center 1in Ha:mdm:'a.s.....67 The ornaments on the
balustrades of the hleroglyphic stalrway at the same city were
bird symbols which apparently alternated with serpents? jaws'-.e’a
On Stela 12 at Piedras Negras, a Maya city 1n the Usmacintsg
Valley, a great personage (perhaps a god) seated upon a throne

is wearing a cape of scales or short feathers, and a helmet

65Tozzar end Allen, op. c¢it., p. 32l.

66Teobert Maler, Explorationa of the Upper Usumatcintla
and Adjacent Reglons (Memo%rs of the Peabody Museum of American
Archaeoiogy and Ethnology, Harvard University, Vol. IV, No. 1.
Cambridge: Published by the Museum, 1908), p. 16.

67George Byron Gordon, The Hieroglyphic Stairway Rulns
of Copan (Memoirs of the Peabody Museum of herfcan Arcgaeoiogy
and Ethnology, Harvard University, Vel. 1, No. 6. Cambridge:
Published by the Museum, 1902), pp. 18219,

68Ibid., Pp. l1l2=13.
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which supports a large bird (see Plate XV, page 91).69

The eagle 1s frequently represented 1n sculptures. On
Stela 9 at Tikal, an ancient Maya city in the Petén region of
Guatemala, it 1s plctured In assoclation with a personage of
high rank (probably a priest), a ceremonial staff and a quatzgl— .
bird., Following 1s Maler's description of this monument:

The back part of the head 1s supported by the upturned
claws and head of an eagle. . .Below the eaglet's claws,
which support the head, the feather mantle falls from
the shoulders, displaying at intervals three eagle-heads
« « oFrom each head proceeds a double scroll, which lies
along the edge of the stela. . .The ocutstretched right
hand, with two bands around the wrist, holds the staff
of ceremony which is surmounted by the ketsal bird see
Plate XVI, page Q2 o 10

The eagle 1s frequently found also in Mexican 3culptures.':
Lﬁrge eagles associated with jaguars are depicted on the o
 Mexican-Maya Temple of the Bagles at Chichén Itza in northern
Yucatan. A large eagle 1s shown attacked by serpents on & .
relief in the same temple (see Plate XVII, page 93). A bird-
god sculpture, similar to the bird-god statuette from San
Andres de Tuxtla, Vera Cruz, comes from the Mexican state of

69Teobert Maler, Researches 1ln the Central Portion of
the Usumatcintla Valley (Memoirs of the Peabody Museum of

American Archaeology and Ethnology, Vol. II, No. 1. Cambridge:
Published by the Museum, 1901), p. 60, Pla¥® XXT.

T0Teobert Maler, lorations in the Department of
Petén, Guatemala: Tikal ;M&mofrs of tha_Peaboag*Musaum of
American Archaeology and Ethnology, Harvard University, Vol. V,
Nos. 1 and 2. Cambridge:s Published by the Museum, 1911,

pp. 77-78.
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PLATE XVI
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PLATE XVII

THE EAGLE AT CHICHEN ITZA
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BIRD SCULPTURES FROM SOUTHERN MEXICO
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Chiapas:(see Plate'XVIIi; page_gh)zl Gods ﬁith_bird head-_
 'dresses'are'aiso to be seen on frescoes at the ceremoniall
:center of Teotihuacan, and at Tula.- |

The most important bird in the Maya sculptures, how-
ever; is.tha quetzal~-bird with a sefpént's-head, known as the
-“Serpént-Bird,“ the principal symbol 6f the god Quetzalcoatl,
.tﬁat is, "The Quetzal-bird Serpent" (quetzal-and coatl, "ser-
| pent“). Maudslay states that "the most essential character
of the design seems to be the presence of a conventional
snake's head (without a lower jaw) in place of, or overlying,
the bony structure of the birds! wing.“72 The frequent
- occurrence of the Serpent-Bird indicates that in this conven-
tional form 1t was invested with'sacred'attributes (see Plate
XIX, page 95). ' |
| The finBSt examples of the_Serﬁent-Bird are those on
fhe tops of the bfucifoﬁﬁ treas 1n.the Téblat of the Croés
end the Téblet.of the Foliated Cross. The bird wears a ser-
pent's-head (or mask), and under its wing is a highly conven-
tionﬁlized.serpent's head (see Plates I and VII; pages 39 and 62).

Spinden is of the belief that there may be some

| L5036 Pl joan, Suma Artis Vol. X (Madrid: Espasa-
Calpe, S. A., 1946), p. 261.

- T12p1fred b, Maudslay, Biologia Centrali-Americana,
Parg IV (London: R. H. Porter and Dulau and Company, 1893),
-P- 3- |
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conﬁeéfian between the Sefpent-Bird heads and the Rdman-_
nosed god (God D), since on some of the sculptures from
. Copan thls god tekes the place of the Serpent-Bird (sée Plate
'.Xxg'ﬁage 98, showing the Roman-nosed god as head afltha
i fquetzal-bird).73 | o
: | SteiaﬁE ﬁt Quirigua contains as pard Qf'ité design a
Igfetesquﬁ mask from.thﬁ'mnuth 6fIWhich the head of fhé_SQrpept;
Eird issues. This head may replace the head of God B or 6f-
'God]D,'both.of'which.are-aften seen issuing from the heads of
'Serpents. . '
| . The Serpent-Bird is also found in association with the
Tﬁofhaaded Dregon or Celeﬂtial’Monstar. On a decorated déor_
| iintel of a tamp1e.at Tikal, it_is perched upon the archéd
bank of this monster. At Palenque the Dragonts body is con-
véﬁtianalized into a long band of astronomical symbols which
stretch over a dooriay or along each side, and the Serpent-
Bird with outstretched wings 1s perched upon the center of
this Dragon-band. R i .
"0bjects similar to the wings offthe'SerpentnBird'are
widely found on stelae and.other:sculptﬁres &é iéteral ear f
ornaments of the richly dressed human figures.ﬂqh' This device,

known as the Wing Panel, 1s characterized by the serpent!'s

7.3Sp1nden,_. op. _g_j_:;_i;_., Pe (3¢
Thtvid., p. 61.
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head, teassels, a curtaln, a short feather~fringe, and long
wing—feathers.75 The use of the Wing Panel in connection
with the serpent and the Serpent-Bird is seen from the
following excellent description of Stela F at Quirigua:

« « «ONn the pedestal is a large grotesque head or
mask, and above it 1ls the upper part of a human figure
with hands reised and the palms turned outwards; sabove
this human head is a grotesque mask with the wing of a
gserpent«bird on elther side of it.

The humen figure on this pedestal has the hands
raised to grasp the breastplate. . .Round the upper
arm 1s a band bearing a tasselled ornament similar to
that on the shoulder, but decorated with a human instead
of a grotesque full face. The head-dress 1is very
elaborate, The heed is surmounted by two grotesque
masks bordered on each side by a chain-like band. .
Outside this band is the frequently occurring plaited
ornament with the wing of the serpent-bird above and
below (the upper wings reversed). Above the two
grotesque masks 1is a third grotesque head, which in
this case appears to be that of the serpent-bird with
wings extended on elther side of it, and,probably the
tall feathers spread out above, . . . 6

Mention should also be made of the extensive use of
feathers for decorative ceremonial purposes. On Alter G at
Copan are two grotesque dragon heads fringed with feathers., A
serpent!s head on Stela H at the same site is fringed with
feathers and tassels, and the headdress of the woman carved
in high relief on the same sculpture is surrounded by

gracefully arranged feather work. A personsage of high rank

T5Maudslay, op. cit., Part IV, p. 6.
76Maudslay,'gg, cit., Part XI, pp. 1l2-13.
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on Stela 9 at Tikal wears a feather-bordered loin cloth and
a feather breast cape., The feathers of the quetzal-bird
are used in association with the serpent, and they salso
play an important part In the headdresses of the priests and

warrlors shown in sculptures (see Plate XXI, psage 101).
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CHAPTER V
THE SERPENT ELEMENT

The serﬁent was one of the main elements in the
religion, and consequently also in the art, of the peoples
of ancient Mesoamerica. In architectural ornament, séulp-
tured stelae and altars, dress and personal adorrment of
|  hnman beings,_as well as in hilerglyphic writings, it was thé

..daminant motive. - B | |

| Thé;prévailing serpent model was probably'ﬁhg_rattle§. 

snake, a rich yellow or pale olive.snake with large brﬁﬁn
rhombs bordered with light yellow extending along its back.
'ﬁewevar, it was usually depicted in a highly conventionalized
manner, with many forms and variations, so that there
| remained practically no characteristic markings by which the
original speclies could be ldentified.

Different parts of other creatures were fréquently
| ﬁdded to the body of the serpent. Most important of these
were the feathers of the quetzal bird, which adorned its
back, and resulted in its becoming known as the "feathered-
serpent.”™ Clawed feet of the jaguar, an animal of great

' 102
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religious significance and closely associated with the ser-
pent in the religious symbolism of Mesoamerlca, were also
~ seen 1In the more complicated representations. Human orna-
ments such as ear plugs, nose plugs, and headdresses, and the
‘placing of a human head in the distended jaws, were also
important additions to the serpent symbol, The serpent was
further conventionallized by the addition of scrolls, spirals,

'undulating lines, and other essentially serpentine elements,

The Serpent in the Native Mythology
 of the Barly Sixteenth-century Writings
There is little recorded in the native mythology of

the early sixteenth-century wrltings of ancient Mesoamerica
which reveals the sarly signiflcance of the serpent in the
religious beliefs and practices of the peoples of this region.

That 1t entered into the earliest religious concep-
tions of the Maya i3 evident from the "wrltings of the

Prophet Balf&m." In the "Ritual of the Angels," in the Boo

of Chiléam Balfm of Chumayel, it is stated:

Bolay was the name of the serpent of the second
heaven., He was iIn the dust at the feet of Sustinal
8racla, as he was called., Then L.onmias was formed,
The sharp stone was his stone, when these stones were
fixed in thelr places. Three times they were set at
the foot of Sustinal Gracla, These stones were born,
they were beneath the one stone, the mighty polnted
stone, the stone column, the mighty pointed clashing
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stone. They wore manifested

| all over the world by God
the Father, the first ruler.l

In the same section the serpent is referred to as

Chac Bolay Bal&m,z-a'nama which reveals his close connection

with rain.

| Although Mexican mythology 1s full of the exploits
of Quetzalcdatl or "the Quetzal-bird or Precious-Serpent,® it
is almost impdssible to separate the myths of Quetzalcdatl
the god from those of the legendary culture-herces who were
named after him. It is equally difficult to discover the
origin of the symbolism itself. Brinton believes that the
serpent 1s a symbol of lightning. He reasons as foilows:

As the emblem of the fertilizing summer showers the
lightning serpent was the god of fruitfulness. Born 1n
the atmospheric waters, it was an appropriate attribute
of the ruler of the winds. But we have already seen
that the winds were often spoken of as great bilrds.
Hence the unlon of these two emblems in such names as
Quetzalcbatl, Gugumatz, Kukulcan, all titles of the air

in the languageg of Central America, all signifying the
"Bird-serpent.”®

1Book of Childm Balém of Chumagel, ed. cit., p. 109.
The editor, Roys, belleves that Sustinal Gracia is a corrup-
tlon of some form of the Latin sustineo and gracia, in which
case it probably could mean ®sustaining grace,” that is, the
maize plant which is our sustenance. See Roys, op. cit., p.
109, note 8, It is also to be remembered that in another

prophecy, the stone column referred to the "tree of life.”
See this study, above, p. }8.

°Book of Chilfm Baldm of Ghumayel, ed. cit., p. 111,

3Brinton, op. ¢it., pp. lub-lhl.
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Perhaps, hoﬁever, a truar'ihterpretatiOn 1s presented

by Gordon:

Whence the ancient Mexlcans and Mayas derived the
symbolism of the serpent we shall probably never know;
1llike all that belonged to these two pecullar cultures,
its origin remains a mystery. Concerning the fundamental
principles underlylng that symbolism, l1ts meaning in the
minds of the initiated, its significance to the masses
of the people, and the purpose which 1t served in the |
economy of the State, are all matters of speculation still,
However, we may reasonably postulate two altermative ex-
planations of the serpent motive. Either it indicates =a
belief in the divine nature of the serpent and is in it-
self a surviving evidence of serpent worship, or else the
serpent image was employed to represent in a symbolie
way some attribute of divinity or sane set of abstract
ideas connegted with religlon, popular mythology or
philosophy,

The Se£2ent in the Manuscripts

The serpent 1is very frequentlj represented in the
hieroglyphic writings of ancient Mescamerlica, sometimes in a
realistic manner, and at other times endowed with human attri-
butes through the placing of a human head in its jaws. In
both the Maya and the Mexican manuscripts it 1s to be seen in

especially close association with certein important deities,

The Serpent in the Maya Manuscripts
In the Maya manuscripts the serpent appears repeatedly

in close association with God B who, as mentioned before, has

hGordon, "The Serpent Motive in the Ancient Art of
Central America and Mexico,® Transactions, Free Museum of
Service and Art, op. cit., p. 100,
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been 1dﬁntifieé'hy some scholars with Kukulcan, and by others
with.Itzamna or with.Chae, tha’Rain God, ceunterpart of thﬁ
Mexican Rain God Tlalee.S That the serpeﬂt anﬁ God B axre
intimately e@nneeﬁedﬁwith.water is apparent. God B emﬁrgeg_
from the jaws of the serpent-whese body surrounds a fieié of

6

water. This same g@d.appears as the haad of thﬂ serpent which

fis immﬁrsed.in'water.T Ee is to be_seen sitting @npthe water
andfhﬂlding“in:hiaihamd-a serpenﬁ-whieh.is-umder wﬁtér.a- In

ﬂGedex Tra-Cartasianus God B assumes tha'b@dy @f a frog &ﬁﬂ is

seen in a_haavy raim,im assaaiatien wiﬁh a 1&rge 3arpant.g In
Ithe same mannsaript hﬁ is standang on. theihead ef a=aerpent
-and.is in the act of pauring waxer fram.a jar (see Plates XXIT
and_XXIII, pages 107 and.lea).lg, -

| Thﬁre arermang'@thﬂr instances in which.Ged.B and
I'_ths serpeﬂt are tegethar thﬂﬂghmﬂ@t in eenneetien'with.water.--

Ha is te be sean,knaalin; ever the epan jaws of the serpent,ll'

5T@zzer and Allen, o op- cit., pp. 313-31l.

éCadaxiDrasdensis, ad, cit¢, PP. 33-35: see alse
C@dex.Tr@—Gertesianus, ed, cit., pp. 3-6.

TCedexﬁDresdﬁnsis,‘gg cit., pp. 35-36; Gedex Tro-
Garteslanus, 3. cit., p. 10,

81@1@., p. 37.

9Codex Tro-Cortesiamus, ed. cit., p. 12.

bl

101pi4., p. 30.

Llgodex Dresdensis, ed. ¢lt., p. 61,
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THE SERPENT, WATER, AND GOD B IN THE MAYA MANUSCRIPTS
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PLATE XXIII

E SERPENT, RAIN, AND GOD B




THE SERPENT AND GOD B
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THE SERPENT AND GOD M
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. Sittihg'ovef its”open Jaw3,l2 sitting over astronqﬁical signs
with a serpent in his hand, 13 and sitting above a serpent .
that has three kan (malze or bread) signs on 1ts'head (sea
Plate XXIV, page 109). 1

o The serpent is also assoclated with other gods in
'i the manuscripts., God A, the God of Death, and God M, the

' God of Traveling Mercharts and of War are both pictured with
the serpent 1In rain scenes (see Plate XXV, page'llO);l5 aﬁd _.'
..GOd'Lj the black god who is assoclated with night is seen |

| standing in the rain with a serpent near-by. God I, also
wears the serpent as a belt in two other rain scenes, 16
God I, the Water Goddess, and the serpent are also seen to-
gether 1in Codex Tro-Cortesianus (see Plate XXI1I, page 108).17
. In_ébme instances the serpent is employed as 8 head-
dress, but only with female figures. It is to be seen as
the headdress of the feminized Gods D and H, who are both

in the act of making an offering,la and ag -the headdress

l‘?Ibid.,pp. 62, 69.
131vid., p. Lo, 66.
h1vid,, p. L2.

15Codex Tro-Corteslanus, ed, c¢it., pp.'lﬁ, 16.

161p1d., pp. 32, 33.
171vid., pp. 30, 32; Schellhas, op. cit., D. 31

1800dex Dresden31s,,ed. cit., pp. 9, 15,
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of wbmﬁn who are élso making offerings.19 The feminized'
GOddB; representing‘the.first~wdman.weavingg aléo wears a
.serpent headdress (see Plate XXVI, Figures 1, 2, and 3,
page 113).°° - |
The serpaht is also to be seen entwined around the
"tree of 1life,® toward which ﬁ.god or priest approaches with

el and i1ts body 1ls used a number of

- a sacfificial offering;
times as the support of a jar containing various offerings
(see Plate I1, Flgure 1, page 51).22 .

Its association with time is apparent from its appear-
ance with a long number-seriés,23 and with many day signs (see
Plate XXV, page 110).2h' That 1t also has astronomlcal signi-
ficance is evident from its association with a line of

constellation signs of which the kin (sun) sign is the most
prominent (see Plate XXIV, page 109)_25

lgIbid-, pp- 18"23-
20

Codex Tro-Cortesianus, ed. cit;, Pe 19

219.9235_1?)2&_&_6__113.1&., ed, cit., pp. 26-28.

“%Godex Tro-Cortesianus, ed. cit., pp. 34-36.

23odex Dresdensis, ed. eit., pp. 61, 62, 69.
EhCodﬁx Tro-Cortesianus, ed, cit., pp. 13-16.

25Ibid., pPp. 5, 12 15, 67; Codex Dresdensis, ed, ci
pp. 56, 57. |
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THE SERPENT HEADDRESS IN THE MAYA MANUSCRIPTS
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The Serpent in the-Hexican Manuscripts

The serpent 1s shown very frequently in the Mexican
manuscripts in connection with raln, certain deitieé,'and
fwith the directiona.- . -

The rain gods of the s8ix different directions, North,
South, East, West, and the Lower and Upper Regions, hold |
serpents in their hands (see Plate XXVII, Figure 2, page 115).26
.It entwines the House of Rain wherein is housed the turkey,
a.rain-symbol.27 Tlaloc, the Rain God, is asaociated.with,tha._i:

serpent.28

The serpent cut in two in Codex Borgia,symbolizes'u
the ceasing of the rains.%9 .

The four'qﬁarters of the heavens are represented 5y_
four feather-snakes colled up in a square (see Plate XXVIII,
page 116),30 The serpent 1s seen too on the head of o |
'.'Quetzalcﬁatl, God of Wind,Bl and frequently with Tlacolteotlg"

Zécodex Vaticanus , ed. cit., pp. 13-48.
°11b1d., pp. 1, 16. o
28

Codex Borgia, ed. cit., p. 69,
291b1d., p. 3. o

30codex Vaticanus 3773, ed. cit., p. T73; Codex
Borgia, ed. cit., p. (2. I |

3lsodex Fe jérvary-Mayer, ed. cit., pp. 18, 32.




PLATE XXVII

-i

L)
:"-'

4'

o) HaB VoY%
¥} ii;i'lai‘!k‘:i"
1

Fig. 2
THE SERPENT IN THE MEXICAN MANUSCRIPTS




116

L]
oy
@.

Oooolol

T

THE FOUR FEATHER SNAKES IN THE MEXICAN MANUSCRIPTS

n‘.‘ ~ “rél . n
/ ‘ S
Y £ {“ '}:" . v . i

4
NS00 0
'y ‘ﬁ lﬁ.‘?‘.iﬂ‘?.&bﬁ;’.‘-rii 9, 'l, L

o =5 —



_ 117
the Earth Goddess, és-.w*ell és with Tlauizca_lpactecuhtii, Go.d |
of the Planet Venus.>2 Tt is also seen with the God of Life
and the flrst human pair (.seé El‘ate'.mii, Figure 1, page
115).33 - B .
Other deities with which it is associated in the
-Hexicén manuscripts include Tlatscacani, Digger of the
| Rarth, 3L Xolotl; twin of Quetzalcoatl alid representative of |
-'t_he Evening Star; 35 and Xipe, God of Seedtime and Planting.3e_’ .

The Serpent in the Sculptures
The sérpent in .onl.e form or 'another is the ~,t:”l..a:m:i.na:l:it' |
-gymbpl in the sculptured stelae and altars and in -archi-;
| tédturél ornament In anclent Mesocamerica. Its maln rdle 1is
evidently symbolic, in connection with r eligilous beliefs;
however, 1t is also to be recognized that at times 1t appears.
to have been used for decorative purposes only. .

The Maya had g number of ways in which they depicted
‘the serpent head., In its simplest conventionalized form all

scales were omitted except for the large scale above the eye,

32Codex Vaticanus 3773, ed. cit., p. 50.
331bid., p. L9.

Bucodex Fe jervary-Mayer, ed. cit., p. 28;
351bid., p. 31.

3600(133: Borgia, ed, cit., p. 67.
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which was greatly'enlarged._ The_nosé waS-alongated, and.the
- upper jaw made longer than the lower one.3! Sometimes tﬁe-
original features were made more complex by the addition of
other elements. On Altar P at Quirigua the serpentIS'tonguéi
1s itself the upper jaw of a serpent having a nose ﬁlug, and
its nose 1s modified iInto a grotesque face;38 At other
times different features of the serpent head are amitted
-until only one or two details survive (see Plate XXIX;-page'
119). -

There were many classes of objects and flgures having
religious lmport that were closely connected with the serpent.
glthough these classes at first appear to be distinct, thgyi..-:
actually merge and blend into one another. Includad.among: .
them are the Ceremonial Bar, the Manlkin Scepter, and the
Two-headed Dragon. The first two of these will be briefly
dlscussed at this time, . - .

The Ceremonial'ggglﬂis the name giveh to & peculiar
object of unknown use that is'éommnnly'held.in the arms of
the priest-like figures represented in the scﬁlptures.“39 It
usually occurs upon stelae in the southern part of the1Maya

area, and 1s partlcularly important at the ceremonial center

37Spinden,.22, cit., p. 40.
3B1pia., p. 1.

39spinden, op. cit., p. 49.
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PLATE XXIX

=D SERPENT HEAD 1IN SCULPTURE

A CONVENTIONALIZ
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of Copan. Strangely enough, it does not occur in any
recognlzable form in the manuscripts. (see Plate XXX, page
121).40

The first phase of the Ceremonial Bar consists of a
double-headed serpent with a flexible drooping body. A
grotesque head is to be seen in the open jaws of each ser-
pent head. The Leyden Plate, an early jadeite slab from
Uaxactun, contains the most primitive example of this
religious object.ul It is also found on early stelae from
Copan.

In the second phase of the Ceremonial Bar the serpent
jaws are much enlarged and the central portion of the ser-
pentt's body 1s transformed into a stralght panel which is
usually decorated with astronomical signs. This type is of
wide distribution, being found on the later stelase from
Copﬁn as well as upon stelae from Querigua, Tikal, Yaxchilan
and other Maya citles,

The Manikin Scepter, a second important ceremonial
object, consists of a small grotesque figure attached to =
flexible appendage in the form.of & serpent. Although the
face of the Manikin Scepter varies widely, it is nevertheless,

characterized by a long turned-up nose, and a wide-open

40114,

hlrpig,



THE SERPENT IN THE CEREMONIAL BAR
AND MANIKEN SCEPTER
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ﬁouth'which.has-ﬁ prominent flama;colored tooth in its
uppér jaw.hz The lower jaw (as with the serpent) is |
| usually much shorter than the upper one, while the upper
- part of the face "will bear comparison part for part with |
~ the typical serpent-heads.“uB (See Plate XXX, page 121.)-_
| Manikin Scepters without the flexiblé appendages are
seen on the Tablet of the Cross and the Tablet of the
Foliated Cross from Palenque, where they are sitting or
reclining upon a folded cloth supported in the hand of a
Ipriést. In its final stage the Manlikin Scepter 1s to be
~seen as.a head'upon a staff, the lower end of which terminates
In a serpent's head. - - .
The Cerempnial*Bar.ﬁnd;Manikin Scepter, although'
'appearing distinct,-aCtuaily'dan'beﬁshdﬁn.to befconnected._ Oﬁ'
Stelae 1 and 2 at Tikal the Manikin Scepter is to be seen
sitting on the lower jaw of the serpent termlnating the Cere-
monial Bar, thus replacing the head which usually appears ih;
the serpent's mouth, It is to be noted, too, that the head
that usually appears in the serpentt!s mouth on Ceremonial
Bars resembles in a remarkable manner the physiognomy of the
Manikin.

Serpents were also commonly used in the decoration of

h-ZIbid., ﬁ- 51.
U31pid.,
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the stelae, as the headdress of a warrior, ruler, priést, or
god. On Stelsa 1& at Pledras Negras the personage who 4 ts
enthroned in Asiatic ﬁ‘shim has his head crowned with an
elaborately executed serpentt!s head sirmounted by a fantastic
1l1ttle human head.uu On Stela 25 at the same site the head-
dress shown is a fantastic serpentts head which merges into
plumes and feathers on the top and at the aides.uS The hel-
met of the warrior-priest on Stela 1 at Seibal is adorned with
four serpents which are intertwined 1n a double knot while
another serpent wrlthes on the top of-the helmat.ub :(See
- Plate XXXI, page 1l2l.)

The most noteworthy characteristic of Maya facade
decoration 1s the use of the mask panel which 1s essentially
#g highly conventionalized face, represented in front view,
with its details so modified as to fill an oblong 3pace.“u7
For the most part this mask represents the feathered serpent.
The forehead and the 1ids of the eyes are often feathered,

and the projecting curl represents the serpent nose (Spinden

hhTeobert Maler, Researches in the Central Portion

of the Usumatsintla Valley (Memolirs of the Peabody Museum of

American Archseology and Bthnology, Vol. II, No., 1. Cambrildge:
Published by the Museum, 1901), Plate XX, |

hSIbid., Plate XXI11I,

| héTeobert Maler, Explorations of the Upper Usumatsintla
~and Adjacent Regions, Vol. IV, No. 1, op. cit., Plate III.

ll"FZSI::ancie::l,.,;‘;:ﬁ_lsl.. cit., p. 118.
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_notés, however; that this serpentine head mayihave_Been

intended for that of the long-nosed god).ua Such mask panels

were found throughout the Maya area on stelae, on facades of

" bulldings, and on roof structures.ugl (See Plate XXXII, page

. 126), - | |

|  £The'fea£hered serpent is the dominant decofative

mﬁtiﬁﬁ_of.the Temple of Qﬂetzaicﬁaﬁlﬂat Teotihuacan inﬂhigh-

| léndﬁmexico. Great rugged heads project from the balustrade

ﬁnd from the facades, alternating with those of a strange

' being believed by Vaillant to be Tlaloc, the Rain God.. The

‘undulating bodies of serpents decorate the walls, .(Seé_Platef

XXXIII, page 127) - . .
Many of the stairways which were constructed on one

ar:mﬂre sidaslof the pyramidé and platform mounds were élﬁbbr-'

.ately.dECoratad. A number of Mserpent balustrades™ found at

_Chichgn Itz& show the head of the serpent extending outward at

the base, while the balustrade itself forms the serpent body.

It iIs interesting to note, however, that these serpent stair-

-ways are restricted to pyramids with stalrways on all four

50

aides.

481vid., p. 121.

ugA..P.’Maudslay, Biologla Centrali-Americana, Vol. I
(London: R. H. Porter, 1889-1902), Plate 17; Ibid., VoL IV,

Plates 20, 2.

EOSpinden, op. ¢it,., p. 107'_
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Mention should also be made of the great serpent
columns of the Castillo, the Temple of the Jaguars, and the
Temple of the Warriors at Chichén Itza, which are used for
roof support. These show the highest development of ths
column in Mesoamerica. (See Plate XXXIV, page 129.)

Innumerable other examples could be clted for the use |
of the serpent or the influence of serpentine forms in the
religious art of Mesocamerica. Some of these uses are
illustrated in Plates XXXV, XXXVI, XXXVII and XXXVIII, pages
130, 131, 132, and 133.
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PLATE XXXIV

SERPENT COLUMNS
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SERPENTINE FORMS
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PLATE XXXVIII
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CHAPTER VI
THE MONSTER ELEMENT

In the religlious aft df ancieht Mesoasmerica there are
frequently depicted.monsters which appear to resemble crecﬁ;
'dilés, serpenté, or double-headed dragons., The_bodieslbf |
thééé.grﬁtESque creatures sare very commonly decorated'iith_
bands of.planet symbols which seemingly indlcate that they
inhabited the sky, and were, therefore, celestialgmonsteré.

However, they are believed at times to be earth monsters; too.

~The role played by these symbolic creatures was a prominént
and significant one.

B Also premineﬁf In the religious-art df'Mesoamﬁri¢a was
the-jaguar, an animal possessing extreme religiouﬁ signifibance,
and second only to the serpent in symbolic importence. The
jaguar seemingly played an ldentical role to that of the
dragon and the serpent, and may have been but another mani-

festation of some great deity which all three represented.

Early Sixteenth-century Wrltings
‘According to Mexican mythology the Gods created in

1%
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the waters a great crocodile-like fish called Cipactll, and
from this creature the earth was made.l It was believed
that the 1irregularities In the earth's surface were really
the scaly prominences on the Clpactlits back.® The earth
goddess so prominent in Mexican mythology was actually a

representation of the earth monster,

An earth monster called Itzam-cab-aln played an

important part in the creation of the world in Maya mythology.

But it was [over] the whole world that Ah Tuc
Cheknal was set up. He came from the seventh stratum
of the earth, when he came to fecundate Itzam-kab-salin,
when he came with_ the vitallty of the angle between
earth and heaven.3

Among the anclent Mexicans the jaguar also was %"an
earth god, symbol of the interior of the earth and of the
night, of darkness because jaguars were bellieved to awallow

the sun and cause Bt::l:i.p.'e;es.t....'ﬂ'lL Covarrubias adds, "He was the

lgistorias de los Mexlcanos por sus Pintursas, p. 130
cited by Eduard Seler; Cogex Vaticanus E'Z'ZZ, Op. cit., p. 13lL.
2Joyca, op. cit., p. 59.

3Book of Chilém Balém of Chumayel, ed. cit., p. 101.
According to the editor, Roys, l{zam-kab-alin, means the whale
with the feet of a c¢rocodile., Beltran spells it Itzam-cab-
ain and defines i1t as a whale, though it could mean l1literally
Itzam-the~earth-crocodile. Ah g.lc Chek-nal means ™he who

¥

fertilizes the malze seven time see Roys, op. c¢it., p. 101,
notes 3 and l.

boovarrubias, op. cit., p. 78.
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god of caves, the dark interior of mountains, the Atlantean
god of earthquakes who supported the world upon his shoulders.”™
He was known to the Mexlicans as Tepevellotl, meaning ”Heart'
of the Mountain® or "Heart of the Land,® while among the Maya
he was called Votan, ®Heart or Tnnermost."’

Covarrublas states that the earllest ®0lmec™ people
"cultivated the principle of fertillity with an awed intensity
and saw magic in the idea of birth.® These people linked to-
gother the features of a newborn;baby with those of an
embryonle jaguar delty.

e o +Their gods were all jaguars: sky-jaguars, rain-

jaguarsa, and earth-jaguars. The earth was symbollzed by

& Jaguar's open mouth, the caves framrwhich.the%r:mythi-
¢kl chiefs, the leaders of humanlity had sprung.

Monsters in the Hieroglyphlic Manuscripts
The two-headed monster so fregquently depicted on the

sculptured momuments of Mesocamerica, does not appear in the

manuscripts. There is, however, a celestlal or earth

monster which is seemingly the same.

The Monster in the Maya Manuscript:
The earth or celestlal monster appears in the Maya

manuscripts on a very few occasions only. In one instance

51bid,
61b1d, p. 125.
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the head of God D, principal aspect of Itzamné, emerges from
its open jaws (see Plate XXXIX, page 138).' 1In a second
instance 1t 1s seen with a body composed of constellation
bands (perhaps symbolizing the celestial monster), and with =
torrent of water flowing from 1lits mouth (see Plate XL, page
139). @Goddess I, the Water Goddess, stands beside this
creature pouring water from a jar.B The crocodlle head also
appears on glyphes in the Dresden manuscript on two occasions.?

The jaguar in the Maya manuscripts is distingulshed
by rosette-like spots on its body, which are usually conven-
tionalized as solid black markings, small clrcles, or as a
central spot ringed by dots.lo

There are a number of connectlons in which this
animal appears in these manuscripts, It is the headdress of
two gods (one of which is black), who are in the act of sow-

ing kernels of maize.,ll It appears as a Sacred Almanac glyph

corresponding to the day Ix which means jaguar.le The jaguar

700dex Dresdensls, ed. cit., pp. h’S;

81bid., p. 74

JCodex Dresdensis, ed. cit., pp. 52, 53.
10p0zzer and Allen, op. cit., p. 356.

llcodex Tro-Cortesianus, ed. clt., pp. 3L, 36.

12co0dex Dresdensis, ed. c¢it., p. 8.
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THE MONSTER AND THE WATER GODDESS
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is carried on the back of a priest where ceremonies of the

 year are shown, in all probabillty representing a Year-

fbearsr.l3 The head of this animal alse terminates caban

..signs which are shown over a.flaming'potglu (See Plate
XXXIII, Figure 2, page 127) |

The jaguar appears in hunting scenaﬁ ﬂhefexﬁnimals
gre being snared for sacrificial-offerings,‘but it never
appears in these pictures as one of thesnimals to be sacri-
 ficed.15 | ~-
The jaguar 1is also shown sitting on the right handlﬁf f

'fo;the goddeas from whom water is flowing. God B sits at her

’1eft foot.16

The Monster in'tha Mex1can Maﬁuscripts

- In Codex Borgia the trees of the four directions o

o spriﬁg from the body of the Earth Goddess, who 1is represent;

~ative of the earth.monster,17 while in Codex Vaticanus 3713

 _%ha trunk of the trees terminate In a monsterts head.18
B 131b1d., p. 20; see also Villacorta and Villacorta,
_E,.cit.,'ET_E . | S
4Godex Tro- -Cortesianus, ed. cit., p. 6u
15codex Tro-Cortesisnus, ed. cit., pp. 40, 41, L3.
161bid,,jp. 30, .

17codex Borgia, ed. cit., PP. 49"53-
180odex Vaticanus 3773, ed. cit.,pm-.l? 18.
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From the bases of the trees of the four directions in Codex

Fe jérvAry-Mayer emerge the heads of the Cipactli or earth
monsters. (See Plates IV, V, VI, pages 57, 58, and 59.)

Ih the Mexican manuscripts the flrst day count
Cipactli, ®"crocodile,™ was ruled by the Creator Deity, Ton-
acatecuhtli.1? The Cipactll or Crocodlile-monster is plctured I
with the first human pair.20 The Clpactll is shown as the
earth monster below the Tlaloc or Rain God of the East.2l It
is also pictured in the water with Tlaloc who 1is ninth of the
Nine Lords of the Night Hours,22 and with the Raln God of the
lower région.23 This monster is also seen In the water with
the third of the four forms of the planet Vanua.zu It 1s
used, too, as the helmet mask of the god of tha‘East.25 (See
Plate XLI, page 1li2.)

The jaguar also appears frequently in these manu-

acripts.

19¢codex Vaticanus 3773, 32. cit., p. 130
201pbid., p. 87.

2l1pbid., p. 69. Codex Borgia, ed. cit., p. 27; Codex
Fe jérvary-Mayer, ed. cit., p. L. |
€2codex Borgia, ed. c¢it., p. 1l.

23codex Vaticanus 3773, ed. cit., p. L8.
2hcodex Fe jérvary-Mayer, ed. cit., p. L2.
25godex Bor 1a, ed. cit., p. 15; Codex Vaticanus 3773,

ed. cit., p. 33.
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The Mexlcans believed that the jaguar was the anlmal
that devoured the sun when a solar eclipse occurred, He thus
denoted darkness to them and his image, the god Tepeyollotl,
26

1s a god of caves, of the dark interior of the mountsains,.

This belief is deplcted in the Mexlcan manuscript Codex

Vaticanus 3773 where the jaguar (Tepeyollotli, "Heart of the
Mountain®) i1s seen crouching in a cave (see Plate XLII, Figure 1,
page lhh).27 Speaklng of the god in thils representation 8eler

states:

. « othere he presents himself in the form of a jaguar,

and with badges of Tezcatllipoca, and by lnterpreters he
is explained as ®lord of the animals". . .and as the

"Echo in the Mountains®, . .And it is added that the name
of jaguar is gilven to the Earth, because the jaguar 1s
the wildest of beasts, and this echo in the mountains
®dated from the Flood,®. . .that is, the Egd of this name
is declared to be one of the primal gods,

The eight of the Nine Lords of the Night, and the lord
of the third Tonalpohualll or Sacred Almanac division 1s the
god Tepeyollotl or Heart of the Mountain. He 1s not here
figured as the animal form of the jaguar, yet he has fellne

facial cheracteristics with the Jjaguar-skin design around his

m.c-uth.z9

263313r, Codex Vaticanus 3773, op. cit., p. lhh.

21codex Vaticanus 3773, ed. cit., p. 87; see also
Codex Borglia, ed. cit., p. 10.

2SSaler, Codex Vaticanus 3773, op. c¢it., p. 103.

29codex Vaticanus 3773, ed. cit., p. 22; Codex
Borgia, ed. clt., p. .
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THE JAGUAR IN THE MEXICAN MANUSCRIPTS
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The jaguar 1s also seen with Mixcocatl, God of the
Hunt, In thls instance the god 1s directing weaspons agalinst
a Jaguar who is standing on the prostrate figure of a man (see
Plate XLII, Figure 3, psge lhh).30 The fourteenth day,
Ocelotl, that is, "Jaguar,® is symbolized by the figure of this
animal or by its head or ear.>1 The Mother Goddess is shown
in one instance with jaguar claws instead of hands, 32

The Jagusar head 1s shown with the god Quetzalcﬁatl,33
and 1its ear is In the throat of the snake which forms the
helmet-mask of the Water Goddess Ch&lchiﬁhtlicul.Bh'.A jaguar
is at the summit of the Tree of the Soufh.in one instance.35
It 1s also seen entering the temple where there are votive

gifts (see Plate XLI, Figure 2, page 142).30

Monsters in the Sculptures
The monstrous creature named the Two-headed Dragon,

or Earth-Monster, 1s found everyihere on sculptured monuments

30codex Vaticanus 3773, ed. cit., p. 25.
311bid., pp. 30, 31; Codex Borgia, ed. cit., p. 12.

3200dax.Borgia,‘gQ, cit., p. Lh.

33codex Fejérvégzéﬂazer,lgg. cit., p. 30.
3hCode.B0r ia, ed. cit., p. 1ll.

35Codex'Vaticanu3 3773, gg? cit., p. 18.

3600dex Fe érvﬁr -M&a er,lgg. clt., p. 26,
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of the Classic Maya period. 1Its chief characterlistics are two
heads, one belonging to the front and one to the rear, and a
crododile-like'body with reptilian markings on the legs and
belly. The front head 1s somewhat like a crocodlilets, yet
the jaws are simlilar to those of the conventionalized ser-
pent, The eye of this head is often feathered, In the open
mouth 1s seen usually the head of the Sun God, although it
13 sometimes replaced by that of God B in the Maya area and
of Tlaloc in the Mexican area.-! The rear head of this
monster 1s characterized by death symbols, the lower jaw
belng represented as a bleached bone, and the nose sometimes
shown with a cavity indicating death. The kin or sun sign
appears on the forehead. Very often aquatic markings, such

as the Cauac water symbol, the water lily, or a fish motif

are assoclated wlth the Two-headed Dragon (see Plate XLIII,
Figure L, page 17).

The earth monster is to be seen at the base of the
Tablet of the Cross and Tablet of the Foliated Cross at
Palenque. On the former, the head seems tﬁ correspond to the
rear head of the Two-headed Dragon. It 1s depicted like a
skull with fleshless bony lower jaws, and with the kin or

sun sign on its forehead. The latter 1s the conventionalized

monster head seen on many of the sculptures in the Maya area,

37J03'¢9! 22. ﬁ;, Pe 233'
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probably a representation of the sun mask, that 1s the mask
of Kinich Ahua the Sun God. (See Plates I and VII, pages
39 and 62; see also Plate XLIV, page 1hL9.)

The most outstanding exemple of the Two-headed Dragon
is that of Altar P at Quiriguf, also known as the Great
Turtle Altar.38 This 1s the most complicated but the best
preserved piece of sculpture from the Maya area, The monsterts
body is almost concealed by layers of ornament. In the wide
open mouth of the front head of the monster is sested a
richly attired human figure holding a Manlkin Scepter in his
left hand, The eye of this front head 1s decorated with
feathers and a diagonal cross. The grdtesque rear head shows
evidences of death, but it does not have the usual sun sign
on 1ts forehead. A hesd on top of- the monument 1s marked by
water symbols., Elaborately conventionalized serpentts heads
hang down from the sldes of the altar (see Plate XLI1I, Pigure 3,
page 147).°7

This same monster is seen on a number of other altars
at Quirigua and Copan. In each instance it is two-headed,
and besars the usual water symbols. At times the feet are

cloven as on Altar M at Copan, and at other times they are

38Maudslay, op. cit., Text, Vol. II, p. 3.
39Maudslay, op. cit., Vol. II, Plates 53-064.
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clawlike, as on Altar D at the same city.uo

The Two-headed Dragon motif is used to adorn the
inﬁer doorway of Temple 22 at Tikal as well as the doorways
of rooms at Palengue. In this latter city the actual body
of the dragon is conventionalized into a long band of
astronomical symbols, perhaps symbolizing the Celestial
Monster (see Plate XLV, pagé lSl).ul

That there 1s a connection between the serpent, the
Two-headed Dragon, and the Manikin Scepfer is evident. The
Jaws of the front head resemble those of the serpent., A
€eremonlial Bar at Seibal has a head modified into the like-
ness of the rear head of the dragon, even to the bleached
boné'as a lower jaw, and the kin sign on the forehead. The
physiognomy of the rear head of the monster 1s also very -
similar to the head of the Manikin Scepter, both of which
probably represent a certaln deity.

' ‘Some sculptures related to the Two-headed Dragon
group, and also in part to the serpent, are seen in Altars
¢ 1l, G 2, and G 3, as well as Altar 0 at Copan (see Plate
XI.VI, page 152)1...“'2

hQMaudslay, op. cit., Vol, II, Plates 9-15; see also
Part IV, Plate }2; Vol. I, Plates 113-115,

th&udslay, op. cit., Vol. I, Plate 12,
thaudslay, Op. cit., Vol, III, Plates 13, 1hJ
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These altars are all representations of a double-
headed serpent with an arched body having a mane of feathers,
but no legs, The heads on Altar G 1 are of different slzes,
the larger one having a bleached bone for the lower jaw,
similar to that of the Two-headed Dragon. Simllar representa-
tions of this monster are seen at Pledras Negras.h3

The Jaguar is also frequently represented in the
sculptures of Mesoamerica. Its head and claws serve as a
headdress of a priest on Stelae 12 and 1l at Piedras Negras,hh
and on a richly dressed personage on Lintels S and 26 at
YaJIcc:hilaI:t..}"'5 A beneficent deity or prlest on Lintel 13 at
Yaxchilan wears breeches made of the jaguar skin,ué as does
also a personage of priestly rank in Stela 5 at Naranjo.uT
On Stela 10 at Seibal a high priest wears jaguar paws as well

as Jaguar-skin leggings and breeches.hﬁ

h3Spinden, op. ¢it., p. 55.

hhMalsr, Researches in the Central Portion of the
Usumatsintla Valley, op. cit., Vol. II, No. 1, pp. b0, b2.

h5Maler, Researches in the Central Portion of the

Usumatsintla Valley, op. clt., Vol. II,No.2, pp. 11b, 152,

h6Maler, Researches 1n the Central Portion of the
Usumatsintla Valley, op. cit., Vol. 1I, No. 1, p. 52.

J'|‘7Teol::ua:["1: Maler, lorations in the Department of
Petén, Guatemala and Adjacent Regions (Memoirs of the Peabody
Museum of American Archaeology and Ethnology, Harvard University,
Vol, IV, No. 2. Cambridge: Published by the Museum, 1908),

p. 86.

hBMaler, Explorations of the Upper Usumatsintla and
Ad jacent Reglons, op. cit., Vol. IV, No. 1, p. 2Z.
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At Seibal, too, is & so-called Tiger-paw-man, whose

hands and feet are covered with tiger (jaguar) paws tied to

the wrists and ankles, Inasmuch as several Ilmportant symbols

are found on the sculpture, the full description as given by

Maler follows:

The hands and feet of the figure are covered with
tiger-paws fastened by bandages to the wrists and ankles.
The lower garment, reaching from the hips to the knees,
consists of strips and shows a large flap in front, dls-
playing that characteristlic mask with goggle-eyes and
open mouth (the two-stepped upper teeth distinctly
visible) and finishing downward with scrolls, crossed
bars, and an inverted tuft of feathers, At the right
hip a medallion head in profile 1s attached to the
girdle, which is 1nvisible, The corresponding head on

the left hip is doubtless covered by the tlger-paw
resting upon it. A breastplate of peculiar form 1is
attached to the collar, A tassel depends from the centre

of one visible ear-dise., The nose-peg consists of a
head with two feathers. . .

A ketgsal 1. e, quetzal-bird 1is attached to the
front of the band encircling the head, and at an acute
angle with the back of the head-dress rises a small
ceremonial bar ending iIn front in elaborated open jaws
holding a grotesque profile. The lower end of the
ceremonial bar ends in & bunch of feathers, . .

This remarkable personage holds in his uplifted
right hand a fierce mask of the kind probably worn by
prlests on certaln occasions (see Plate XLVII, page 155).“9
A man with tiger paews 13 also found at Piedras

Hegraa,50 and on Stela A at Qulirliguf the principal figure is

shown in the same mannﬁr.Sl

491vid., pp. 20-21.

SOMaler, Regsearches in the Central Portion of the

Usumatsintla Valley, op. cit., Vol. II, No. 1, P. 57.

51Maudslay, op. cit., Vol., II, p. 8.
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The jaguar was ﬁ1so'used in staifwaj d&cbfafion.
The central stairway of the eastern court at Copan is orﬁa-
- mented on each side with heroic~-sized figures of rampant?
Jaguars which have been carved out of several blocks of stona.sa

That the jaguar was the symbol of an important deity
_in very early times 1s evident from its many representations
in the 0lmec culture, a development of the Formative period
Ibf the Mesocamerican civilization. The most characteristic
f&ature of Olmec statuettes is a large despondent mouth hav;-f.
ing the corners drawn downwards, and a "thick flaring uppaf'
1ip 1like & snarling jaguars.®®3 iany of their sculptures
are jaguars, or a jaguar delty (see Pldtes XLVIII and XLIX,
pages 157 and 158). ' S o o . B
| | On Stela A at La Venta & slte at which the jaguap'
inéS'almost the exclusive art motive and dating from the
Olmec period, the main figure is surrounded by six flying
gnomes having grotesque jaguar faces, and Alter E at the
same site is shaped 1like a jaguar's head,>h '.

Also at La Vente are beautiful polished flobfs'df

' green serpentine slabs with a jaguar mask mosalc, and a great

52Maudslay} op. cit., Vel. I, p. 29.
53Covarrubias, op. clt., p. 78;'
SU1pbid., p. 90.
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PLATE XLVIII

THE JAGUAR DEITY
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léarcophagus carvad in low relief like.a crouching jaguar., 55
'Representations of this Jaguar deity are also found at Monte
Alban, '
. Jaguar thrones representing life-sized jaguars with
heﬁds turned to the right or left, and with a flat back as a
seat, are represented in sculptures at Tikal, Pledras Negras,
:.and Palenque, while striking examples of the actual throne
:have been found at Uxmal and.Chichen.Itza, thosa in.the 1atter*
;f  case dating from the Militaristic period, 56

.5500varrubias, op. clt., p. 91."
. 56Morle?. op. cit., pp. 372, 373. B



CHAPTER VII
THE TWO PERSONAGES

In sculptured works of art from the Maya area and in
the Maya and Mexican hieroglyphic manuscripts, representations
of the "Tree of Life™ are accompanied by two personages,
elther priests or deltles, standing (or in a few instances
sitting) on elther side of the tree.

The best representations of _th_ese figures are found
on the two crosse~tablets from Palenque, The Table of the
Cross shows two personages, one conslderably larger than the
other, apparently in the act of making an offering to the
Serpent Bird (or the deity 1t represents) perched on the
summit of the cruciform tree, The personage to the laft (the
smaller of the two) wears a brief skirt or girdle, and a long-
sleeved upper garment that seems to be pleated across the
breast. Around his neck is wrapped a thick c¢loth which falls
as a mantle down his side and hangs as a broad plalt down his
back, A thick tasseled cord hangs down the front of his gar-
ments, and pleated wristlets and anklets adorn his arms and
legs. Elaborate ear ornaments and headdress complete his

160



161
attire. This personage astandson a shell-like object, and holds
in his right hand a staff very similar to the Manlkin Scepter.
His gaze is directed to the bird on top of the tree.

The larger figure is more simply attired. He 1s
girded with a partly fringed cloth which hangs in folds in
front, A loﬁg string of large round bheads is around his neck,
Hoe woars pleated wristlets and anklets, ear ornaments, and a
tall headdress terminating in a sort of flower, Under his
feet 18 a band of astronomical signs, In his hands he holds
8 reclining figure like a Manikin Scepter without the appendage,
This figure 1s apparently being presented or offered to the
Serpent Bird or deity.

The two personages on the Tablet of the PFPoliated Cross
are dressed simllarly to those Just deseribed. The smaller
stands upon a large mall shell folisted with malze leaves,
Upon this shell and just under the individualts feet 1s the
head of a personage, perhaps & deity., The larger of the two
prlests or deities i3 girded with artistically worked chains
from which hang, in front and back, two slaborate Manikin
Scepter-like objects with grotesque faces, A similar grotesque
face sppesars on his breastplate., This personage stands upon
the head of a grotesque monster having the 9_9.39_.2 sign (signi-
fying raln, thunderstorm, or lightning) on its forehead, In
his hands he holds a small erect figure 1like that of the
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Manikin Scepter, but again without the appendage, which he
is offering to the Serpent Bird,

The only representation of the ®"Tree of Life® in the
Maya manuscripts showing two figures on either side 1s that
known as the "Tableau of the Bacabs® in Codex Tro-Cortesianus,
Seler bellieves they are a divine eouple, the olﬁ god ﬁnd the
0ld goddess. Before them is the sign 1k meaning "wind® or
"breath}'l the symbol of life.2 1In the Maya area this couple
may have been Hunab Ku and his wife, IXx Azal Uoh.

The personages shown with the "Pree 'of Life™ in the
Moexican manuscripts are attired in a ﬁanner similar to those
in the Maya sculptures, although they are not so laden with
symbolic elements. Those on elther side of the Tree of the
Center in Codex Borgla are girded with fringed loin cloths
or skirts, and they apparently wear decorated breastplates,
Bands enclrcle the ankles snd knees. Large ear ornaments and
fancy headdressea complete thelr dress. These two personages
have been 1dentified with Quetzalecdatl, God of Wind, and
Macuiloxechitl, God of Feasting and Pleasure.,-

The eight personages shown with the four eruciform
trees in Codex Fejérvary-Mayer are also attired in fringed

1godex Tro~-Cortesianus, ed, c¢it., pp. 75, T6.

2S.‘znlern.. Codex Feﬁrvg’ -Mayer, op. cit., p. 30.
383191', Codex Fejﬁrv’g:—laxer, op. cii:., Pe lll.-
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skirts or breech clouts, and some have capes or other adorn-
ment around the shoulders., In most Instances they wear bands
around the knees, ankles, and wrists, The heads are adorned
with large ear ornaments and decorative headdresses of
various types. Several of these individuals appear to wear
masks,

These figures have been identified as important
Moexican delitlies. With the Tree of the RBast are Tonatiuh,
the Sun God, and Tztll, ®Stone Knife,™ a surrogate for

Tezcatllpoca, Tlalﬁe, the Rain God, and Tepeyollotl, *Heart
of the Mountains™ or the Jagusr God, stand on either side of
the Tree of the North. Tlazolteotl, the EBarth Goddess, and
Chalehlhuitlicue, a very lmportant Water Goddess, are with
the Tree of the West, The two deities of the Tree of the
South are Centlotl, the Malze God, and Mictlantecuhtli, God
of Death.h'

In the Mexican manuseripts are also shown a number of
"divine palirs® and in several instances they are placed on

oither side of a tree,

hﬁﬁlﬁr, Codex Felgrvfgz-lg er, Op. cit-’ PP 21"2]1..



CHAPTER VIII
SUMMARY AND CONCLUSIONS

The problem ¢of the present study, as stated previously,
is the religlous dgnificance in ancient Mesoamerica of the

widely distributed cross-shaped tree symbol dedgnated by

archaeologists as the "Tree of Life."

The "Tree of Life" a Symbol of Life

Evidence will now be presented, by way ﬁf a sunmary
of the preceding ehaptefs of this study, to show that the
several constitutent elements of the ”Treé of Life" syﬁbol
were all associated with the concept of life, snd that the

cross=~shaped treewas ac?@ﬁliy, therefore, a Tree of Life!l

The. Tree

1. When the earth was created followlng the flood, four
"trees of abundance,™ that 1is, trees of 1life sustenance,

were placed at the cardinsal points and a Green Tree of
Abundance was placed at the center,

2e The stone column which was worshipped at Peten Itza
represented the first tree in the world which was
sald to have sufained the life of the flrst man,

lFar the documentation of the following asa:ciations

of these elements with the 1dea or objects signifying life,
see the preceding chapters,

-16&



3.

165

The cruciform tress on the Palenque tablets are
conventlonalized malze plants, the staple food plant
of ancient Mesocamerica, and, therefore, the “staff®
or "bread® of life,

The branches of the tress depicted in the manuscripts
terminate in symbollc¢ frult. -

The roots of the cruciform tree are often immersed in
water, & symbol of 1life,

The cross In the Mexlcan tongue was called Tonacagua-
hultl] or Quiahuiteotl-chuahualizteotl,:mea1Ing 1God

of the Rains or of Health!' or tTree of Sustenance or
of Life,' 1In Mexico this cross, that is, c¢ross-shaped
tree, was first set up and worshipped by Quetzalcoatl
(apparently the Quetzalcoatl of the tenth century,
representative of the Priest God).

The Bird

The bird is belleved by the present Lacendon Maya to
be the spirit, that is, the life of the tree,

The bird is seen in the manuscripts over ken or malze
signs, that 1s, signs of the life-sustaining Hod-plant
of ancient Americsa,

In its occurrences as headdresses in the Maya manu-
scripts 1t has symbolic meaning in connection with
birth, the beglinning of life.

The bird was:associated with the life-giving rains,
as 1t is seen in symbolic rain scenes on several
occasions In the manuscripts. | |

The Serpent

The serpent 1s associated with the life symbol, water,
in innumerable instances in the anclent manuscripts,
in rain scenes or immersed in water, It is also to
be seen with the Water Goddess, Its body cut in two

symbolized the ceasing of the rains,

It 1s shown with the kan or malze sign on its head,

It was sald to be the god of fruitfulness, that is,
of life, -
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In the Mexican manuscripts it is seen with the God
of Life, Tonacatecuhtll, and the first human palr,

Like the bird, the serpent was symbolically lmportent
in birth events, that is, with the beginning of 1life,

It 1s associated with constellation signs, most
prominent of which is the kin or séén sign, represen-
tative of the Sun God from whom comes the light of

l1ife.

The Monster

From the body of the Cipactlli (a crocodile-like earth
monster) the earth, from which springs life, was sald
to have been created by the Gods, Thls monster was
represented by the anclent Mesoamerlcans as a croccedile,
serptent, or Two-headed Dragon. In this connection it
is interesting to note Antonio Chits statement concern-
ing the Maya:

They also had knowledge of the fall of Luclfer, and of
the Flood, and that the world would be consumed by
fire, and in signification of this they held a cere-
mony, and peinted a lizard which signifled the Flood
and the earth., . <

Lifee«giving water is further to be seen closely asso-
ciated with the earth dragon, since the monster carriled
water markings such as the Cauac symbol, as well as

the fish or water-lily motif on its body. In the Maya
manuscripts a torrent of water, that 1s, a life-glving
element, pours from 1ts mouth,

I.ike the serpent, it was associated with the first man
and woman created in this l1life, |

On its head wasthe kin or sun sl gn, emblematic of the
Sun God, the giver of Life and Light. |

Sometimes the jaguar is represented in the "Tree of
Life" symbolism, signifying the Rain God and also the
earth, both of which enter into the origin of life,

2Antonio Chi, ed., cit., p. 102.
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The Yersonages

1.  The two personages are closely assoclated with maize,
- The smaller individusl on the Tablet of the Foliated
Cross stands on a shell follated with maize leaves,
and the delty whose head 1s seen beneath his feet 1is
believed to be the maize god,

2+ The larger individual stands on a monster head be&r-m
" ing the cauac sign, which signifies life-giving rain,

L 3, It is believed that the two figures in the Tableau
- of the Bacbs are the o0ld god and the old goddess,
Before them is the sign 1k which means "wind" or

"breath," the symbol of Iife.

= lis The personages on elther side of the Mexican trees
are all very closely asscclated with basic symbols
of 1life since they have been identified as the Rain

God, the Sun God, the Water Goddess, the Earth
Goddess, the Jaguar (or Rain) God.

. Conclusion '

In visw of.thgfggct_that every one inghg;mgin.eleménts
of the "Tree of Life“<SymEol, as shown in the abové recapitu-~
1&tion-ésacﬁed tree, blird, serpent, monster, and associated
personages--is assoclated with objects or ideas signifying

life, it may now be definitely concluded that the primary
mﬁaning of this symbol 1is that of 1life,

Secondary Meanings of the Symbol

- le The Tree of Life was & symbol of good as opposed to
- evil, since it is said by Landa to have been a tree
Yereated with great virtue against the evil spirk."

2. It was also & tree of knowledge., The Prophet Balam
states that the sign of Hunab Ku, that is, the First
or Grseen Tree of the World, or Tree of Life, should
be displayed to the world that the world might be
enlightened, - -
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The component elements of the Tree of Life symbol -
were closely assoclated with certain deities. A study of
thesé“deities revealsltﬁ§t~they'were, for the mﬂ;t ﬁﬁrt, one

- and the same god.

"v”;The Tree

1, The Prophet Balam states that the ralsed wooden
~ standard, that is, the First or Green Tree of the
World or Tree of Life, was the sign of Hunab Ku and
his son Itzamna Kaull,

2e In sixteenth-century writings and symbolic represen=
tations, Itzamna is always revealed as a beneficent
deity, that 1s, a God of Life, and therefore obviously
8 god associated with the Tree of Life, as opposed to
the God of Evil or of Death,

3¢ Ixtlilxochitl states that Quetzalcoatl, that is, the
tenth-century priest of this name, was the first to
~ set up the cross or the "T'ree of Sustenance or of
Life™ as the symbol of the God of the Rains and of
Health, that ls, the ancient Priest-God Quetzalcoatl
whom he represented (here as elsewhere identified
with Tlaloc the Raln God), the Mexican equivalent of
the Maya Itzamna (or Chac),

The Bird

l. Birds were often supplied with ear plugs, nose-plugs,
and teeth, the last being llke those in the jaw of
the serpent and of God B, the Long-nosed God (that 1s,
Chac, the Rain God, probably one of the aspects of
Itzamna); God D, the Roman-nosed God (probably the
principal representative of Itzamna); and God K, the
Wind God (probably still another aspect of Itzamna).3

3For these ldentifications see the description of
Itzamna and hls varlous aspects, above, Chapter I, pages 19-20
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2o The head of the Roman-nosed God D, or Itzamnas, some-

times repleaces the head of the quetzal bird in
sculptures, |

3. Birds were offered to the Tree of Life in the manu-
scripts by Gods B, D, K, and A,

o The one bird above all others that was invested with
sacred attributes was the quetzal, alsc known as the
"Precious Birg "™ which was symbolic of the god
Quetzalcoatl (that is, Itzamna in the Maya area),
wvhom Ixtlixlochitl associates with the Tree of Life
Smbﬂlr

The Serpent

1, The serpent is intimately assoclated with God B in
the Maya manuscripts, that is, probably the Rain God
manlifestation of Itzamna, and also wlith the same God
in the Maya sculptures,

2o The serpent is also shown in the Maya manuscripts with
God D, probably the principal aspect of Itzamna, and
God H, the unldentified "Young God" both of whom are
in the act of making an offering,

3« In the Mexican manuscripts it is most frequently seen
with Quetzalcoatl the Priest God, with Tlaloc the
God of Rain, and with Tonacatecuhtli, the Creator God,
the first two of which are the Mexican counterparts
of the Maya Itzamna.and.Chac.S | . .

The Monster

le The head of the Sun God, Kinich Ahau Itzamna, God of
Light was usually placed in the open mouth of the
monster, However, the head of Tlaloc, the Rain God
of the Mexican sources, or of God B, the Rain-god
manifestation of Itzamna in the Maya area, sometimes
replaces the head of the Sun God.

hThe serpent 1s also shown with God A, the Death God
(probably signifying the force of evil against good), God M,
the God of Travellng Merchants and of War, and God L, the
God of Light, as well as with the Water Goddess,

5 The serpent is also shown in the Mexican manuscripts
with Tlacoteotl the Earth Goddess, as well as, on a few occa-
sions, with certain other deities,
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2. The head of God D, Probably the principal aspect"ef
Itzamna, appesrs in the Maya manuscripts in the
mouth af the monster, |

3s. The Water Goddess :L_s_ alw seen with the monster, 'in'_ |
the Maya manuscripts.

i The monster is shown below Tlaloc, the Mexican Rain
God, counterpart of God B or Chac in the Maya area -
(and, thgrefore, of ltzamna in his Rain God manifas-
tatian) | | | |

'I'he- T’Io Personag'e's )

~ 1s The two persa nages by the 'I'ree of Life in the Haya .
| sculptures and manuscripts hold objects or are
" ornamented with emblems symbolizing Itzamna-Chac,
the Rain or Life God, {(Seler :I.dentifi.es them as
Itzamna and his consort.

2e .In the Hexican manuacriptsthey are identified by thelr
- emblems as importmxt deitiles, that is, Tlaloec the
- Rain God, Tonatiuh the Sun God, Tepeyollotl the Jaguar
God, Tlazalbeotl the Earth Goddess, Chalchihuitlicue
the Water Goddess, and Centeot]i the Haize God, that
15, the beneficlent life gods.! S

Goﬂc_lu'sicfns'.'- |
' The 'aba.v'e_r reﬁhpitulatibﬁ of the deltlies associated
w.i.th tthree of Life in 'anc-ierit Mesoamerica b:.ihg_s .farth- the
fact that this symbol was especially the emblem of Itzamna
(or Chac or Kinich Ahau) in the Maya aresa, and in the Hexiéau
'area,__af Qu.ei_;zalcoatl (ér"'Tlalac). I‘_b was also the "emblem
.6‘1'}13 menster is alsa frequently seen- :Ln the Maxica.n

sourcﬁs wlth Tonacatecuhtli the Creator God, as well as with
Tepeyollotli the Jaguar, Hauntain, or Earth God.

7Tez¢atlipoca. and Mictlanlecuhtli, God of Death, séem
also to be represented occasionally, perhaps as ‘representing
the forces opposite to the 1ife gods.
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of the Creator God, Hunab Ku, father of Itzamna. However,
it is to be ﬁoted that it was also at timﬁs agssoclated with

other, deities of Meso amerilca,

The Tree of Life and the Cross Symbol

It 1s evident that the cross which so.astoﬁished.the
Furopeans upon thelr arrival in the New World, was actually'
a8 highly conventionalized representation of the Tree of Life;
the emblem (as shown in the preceding) of Itzamna-Quetzalcoatl
the beneficent Priest- and Life-God, and that it originated

in that symbol. The followiﬁg statements from the sources
establlish this facts

1, Ixtlilxochitl states that in theMexican language the
cross was named Tonacagushuitl or Quishuiteotlch-
ushualizteotl, that is to say 'God of the Rains and
of Health, and Tree of Sustensnce or of Life,' This

cross was first set up by Quetzalcoatl, the famous

tenth-century priest-representative of the ancient
god Quetzalcoatl,

2o Antonioc Chi states that the Prophet Balam prophesied
of the coming of a white and bearded race who would
bring with them a ralsed sign of the cross that the
people would worship. He said that was the Green
Tree of the World, in other words, the Tree of Life.

3 At Copan 1s & maize plant in the form of a HMaltese
Cross, This plant is the one usually represented by

the conventlonalized cross-shaped tree element of
the Tree of Life symbol,

Origin of the Symbol
We have shown above that the Tree of Life of encient

Mesoamerica was primasrily & symbol Gf'life, and secondafily
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a symbol of good in opposition ﬁo evil, and a tree ofiknowledge.
It was especially emblematic of Itzamnae or Quetzacoatl, benefi-
cent priest, God of Life and Eight. i |
There still remsains the importantprqblam.ofithﬁ origin
_of this remarkable symbalism.iﬁ éncient-ﬂmafiéa.- Suggestiva-
e?idencs bearing on its ultimate origin will be presented in
- aﬁ éppendix.to this study., We should note here, however, in
res?éct to the question.of the period of its origin in anclent
Mesdﬁm&rica, that the $$¢bol wes:already well éatablisheé.in -
;ﬁigﬁearea.by 692.£;D+ (tpg date of the Palénque tablets),
thaﬁ'is, by the mid@le ¢f the Ilorescent Ceremonial Period,.
IQS"thWH by its conventionalized form and wide distribution
bj'this date, It is_egident, therefore, thﬁt it must have
firstfappeared in Mesosmerica at a much earlier date, certeinly
at least as early as the preceding Formative Period of the
Advanced Cultist civilizatlion, which dates back to ﬁhé first
centuries immediately'preceding agd following the beglnning

of the Christian_Era.B' | |
— '_'""r_"_ Ao = I . : - - —

8'I'.his in turn, 1t should be noted, establishes a
similar early date for the origin of the worship of the
perticular deity especially emblemized by this symbol, that .
1s, Itzamna-Quetzalcoatl, as well as of the fundamental basic
religious beliefs of anclent Mesoamerica associated with this
deity and his Tree of Life symbol.



APPENDIX

As previously stated in this atudj, there are two
general theories advanced today to explain the origin of the
high civilizations of the New World; one, that they developed
indigenously in the New World out of the early hunting .
cultures, and the other, that they were the result of
diffusion of advanced elements or of direcf colonization by
alpivilized people from the Qld Wbrid.

For the latter theory to prove correct there should
be found in the New World certain distinctive tralts which °
reveal this former 0ld World connection. It 1s therefore
of interest to note that the Tree of Life symbol which we
have seen to be a prominent relligious symbol in ancient
America, was also a widespread religious symbol in the 0ld
World, 1In fact, ﬁ comparison of ﬁhe_characteristics of this
symbol in both world areas reveals startling similarities
(for example, see Plate I, page 39 and Plate L, page 17h).
This simllarity is further brought out in the writings of
August Wunsche and ofiGraaf Goblet Dl'Aviella,

The followling excerpts are taken from Wunsche's

o

"Die Sagen vom Lebensbaum und Lebenswasser®s
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Through all culture religions goes the legend of a
tree of life which has concealed in it the powers of
renewing life and youth., Devending on the time and ,
place this legend appears 1n the most varied modifica-
tions--«one time adorned in a wonderfully fantastic way,
another in simple garb; however, the basic thought 1is
always clearly evident: Whoever comes into possession
of the fruit or julce of the tree of life has the
power to renew the declining life or to call back the
1ife that has just expired, The tree of life has 1its
resldence partly in this earth in a glorious garden,
and partly on the other side where it serves to main-
tain the lives of the saved. In many religions it 1is
a legendary tree of glgantic size and expanse which
has no eqgqual on earth, Its branches and twligs extend
to glgentic distances and under 1its follage the saved
ones wander and rest. In many religions 1lts fruit is -
much more portrayed than the tree itself (see page 1l). « o

It played a large part iIn the religilous concepts
¢f the Babylonians and Assyrians. The cuneiform texts
repregsent it as a plant at one time like the palm, at
another similar to the cedar, It stands in Eridu st
the place of creation in a paradisiacal holy place
through which two rivers flow. . . .

The tree of life 1s frequently represented in
Babylonian cylinder seals and Assyrian palace relliefs
in the form of a mixed-up firlike psalm with banana-
1ike fruit, Usueaelly it stands between two winged
genll, with faces of eagles, who hold the frult in
the raised right hand and a basketlike julce container
in the lowered left hand.

The slender trunk, interrupted by knots goes out
to a crown consisting of a sevenfold palm leaf. On
the Assyrian cylinder s€al in the British Museum the
two genil are pressed back by two human figures. 1In a
kindred connection with this Assyrian cylinder seal
stands the Babylonian-~the so-called fall-of-man=-
cylinder in the British Museum. The two figures
in front of the tree, regarded by many to be Adam
and Even, appear to represent heavenly beings, at
least the horned head coverlngs of the figure sitting
at the right, 1s indicative of that faect. Behind the
figure sitting at the left a snake is clearly seen to
rear itsslf up. . . |
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We meet the tree of life as a cedar in the Tale of
Gilgsmesh. It grows in the Cedar Mountains in the.
holy pleces of Irvina, and 1s guarded by the Elamites
Humbaba., . . o(see page 2).

The people of Indla venerate the tree of life Iin
the Kalpavriksha., Its fruits impart immortality to
those who eat it. The gods nourish themselves with
it and keep themselves thus in eternal youth; they
remain fresh and healthy end death has no power over
them (see page 3). °

The Mohemmedans ¢all the tree of 1life Sidra or
Tuba, and 1t stands in the seventh heaven in the
middle of Paradise at the right side of God!s throne.
With its branches and twigs, which are covered with
the precious Ambrosia fruit, and upon which angels and
birds rest, it overshadows all palaces and canopes of
the saved ones. . . .(see page 8),

According to the mythological conceptions of the
Greeks, the apple tree is to be regarded as the tree of
life, which grew in the farthest west part of the
Garden of Hesperldes. At the marriage of Zeus with
Hera all the Gods brought the bridsl couple their
gifts, Géaa, the earth, let a tree with golden apples
sprout from her bosom, and assigned the guarding of
i1t to the Hesperides, the daughters of Hesperls, wife
of Atlas. Beceuse their protection proved to be
inadegusaste In thet they even partook of the fruit of
the tree freely themselves, Gaa set the hundred .
headed, never sleeping dragon Ladon, the son of Syphon |
and of'Echadna1 up as watchman. Because of its
horror inspiring form, as well as its terrible roar,
1t frightened away all those who wished to approach
the tree. . . .{(see page 9). |

The Dutch author DtAlviella also makes some intereste
ing statements 1n his bookFgg Were1dre1s dey Symbolen, pages
115-1173 o

The tree is one of the oldest and appearing subjects
in the Semitic images, especially in Mesopotamia,

Whatever the value of this symbol as decoration
might be, 1t 1s sure, that it has especially a religious
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meaning. On the carved work of the rcund plllers,
the sculpture of the bas-relief, and the decoration
of the dress of kings and prlests, the tree is

- Inseparably invested with religious subjects. Re-
peatedly the winged disc which represents the highest
godhead., . .floats above the top. « . It rises almost
always between two personages with the faces turned to
each other, sometlimes priests or kings, In an attitude
of worshipplng, sometlimes monsters as one can find
often 1in the Assyrian-Chaeldean symbols. . . .

The symbol of the tree between two human figures
always turned with the fasces to each other has travelled
21l around the world, . .

Another characteristical pecullsrity of the holy
tree in different countrles are the snakes, which
twist themselves around the trunk. . . .

It 1s evident from the gbove that there 1is a
remarkable similarity between the "Tree of Life"™ symbol of
the New World s d that of the 0l1d World. This raises an
important problem of correspondence in an arbitrary tralt

which must be explained by those who favor a completely

independent origin of the ancient American civilizations,
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