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Introduction
There is no easy way to explain what happened. There are many stories that are conflicting.

— Alice Mary Baugh Smith (polygamist wife of Lot Smith)*

Most of the information in this thesis is new. Only small portions have been published
previously. The early history of the colonization efforts of the Tuba City/Moenkopi area is
briefly discussed in three publications about the life of Jacob Hamblin.? There have been several
published journals and articles looking at individual accounts but they do not venture outside this
realm. For example, David K. Flake provided a general history of the Tuba City/Moenkopi area,
providing an excellent perspective of Mormon-Indian relations in his thesis, but neglecting a
large portion of history by failing to take an in-depth look at the colonizing efforts of the
Mormons and the problems that resulted, or how the Navajo and Hopi Indians reacted to the
Mormons.® An analysis of all three perspectives — Navajos, Hopis and Mormons — is necessary
to understand the complicated history of northern Arizona.

The historiography dealing specifically with the Native American-Mormon relations of
the Tuba City/Moenkopi area is very limited. James H. McClintock’s, Mormon Settlement in

Arizona: A Record of Peaceful Conquest of the Desert (1921) provided a beginning point but did

! Alice Mary Baugh Smith, “Autobiographical Sketch,” Manuscripts Collections, Research Center for the
Utah State Historical Society, Salt Lake City, Utah.

% There are three publications about the life of Jacob Hamblin; see Pearson H. Corbett, Jacob Hamblin, The
Peacemaker (Salt Lake City: Deseret Book Co., 1952), Paul Baily, Jacob Hamblin, Buckskin Apostle (Salt Lake
City: Bookeraft, Inc., 1966), and Hartt Wixom, Hamblin: A Modern Look at the Frontier Life and Legend of Jacob
Hamblin (Springville, UT: Cedar Fort, Inc., 1996).

® The term Mormon is used to describe a member of the Church of Jesus Christ of Latter-day Saints and
their use of scripture called The Book of Mormon. Mormons are also referred to as Latter-day Saints, abbreviated as
LDS.



not undergo peer review.* Ira B. Judd’s, an agronomist, 1969 article, “Tuba City, Mormon
Settlement,” in The Journal of Arizona History is a very brief account that provides a short
history of Mormon colonization of Tuba City but does not offer any perspectives of the Indian
residents.> Two years later in 1971, noted Mormon historian Charles S. Peterson wrote “The
Hopi and the Mormons, 1858-1873,” published in the Utah Historical Quarterly, who concluded
that the Mormon interaction with the Hopis caused no change or had no effect among the Hopis,
as if the Mormons had never been there.® In 1973, Peterson published, Take Up Your Mission:
Mormon Colonizing Along the Little Colorado River, 1870-1900, coming to some of the same
conclusions as his 1971 article. He briefly mentions that problems do occur between Mormons
and the Hopis, but this was essentially due to anti-Mormon agitation by non-Mormons.” In
1989, Rex C. Reeve, Jr. and Galen L. Fletcher wrote “Mormons in the Tuba City Area,”
published in Regional Studies in LDS History: Arizona. This publication, stemming from a
symposium setting, chronicled the Mormon movement into northern Arizona.® As with the rest
of the publications this, too, depicted the Indians as props in the background, placing the
Mormons as the main and most important actors in the story and neglecting large portions of

history critical for understanding what happened between the Indians and Mormons.

# James H. McClintock, Mormon Settlement in Arizona: A Record of Peaceful Conquest of the Desert
(1921; repr., Heber City, UT: Utah Printing Company, 1995).

® Ira B. Judd, “Tuba City, Mormon Settlement,” The Journal of Arizona History 10 (1969): 37-43.

® Charles S. Peterson, “The Hopi and the Mormons, 1858-1873,” Utah Historical Quarterly 39, no. 4
(Spring 1971): 179-94.

" Charles S. Peterson, Take Up Your Mission: Mormon Colonizing Along the Little Colorado River, 1870-
1900 (Tucson: University of Arizona Press, 1973), 192-200.

® Rex C. Reeve, Jr. and Galen L. Fletcher, “Mormons in the Tuba City Area,” in Regional Studies in LDS
History: Arizona, ed. H. Dean Garrett and Clark V. Johnson, 135-58 (Provo, UT: Department of Church History and
Doctrine, Brigham Young University, 1989).



Most of the more detailed information about the Indian-Mormon relations in the Tuba
City/Moenkopi area comes from unpublished works. One of the earlier works comes from a
Brigham Young University thesis by David K. Flake, a descendant of early Mormon settlers of
Arizona. His 1965 thesis, “A History of Mormon Missionary Work with the Hopi, Navaho, and
Zuni Indians,” provides a Mormon story and only includes Indians when depicting Mormons as
victims of “savage” and “hostile” Indian atrocities.”

Mormon colonizing contributed to the continual fight in the Navajo-Hopi Land Dispute.
Books about the dispute neglect any in-depth discussion about Mormon expansionism. David
M. Brugge’s, Historic Use and Occupancy of The Tuba City-Moencopi Area (1972) provides a
Navajo story of the dispute between the Navajos and Hopis, mentioning the first arrival of the
Mormons and eventual displacement of the Mormons.*® Unfortunately, he neglects much of the
Mormon story since his work focuses solely on the Navajos and Hopis. Brugge concluded his
work stating that more research needs to be done to include the Mormons. For a Hopi version of
the dispute, George P. Hammond, wrote a two part series, “Navajo-Hopi Relations, Part I: 1540-

1882,” and “Navajo-Hopi Relations, Part I1: 1882-1911.”** His work mirrors Brugge’s by

® In the acknowledgements, Flake declares his thesis will focus solely on the efforts of specific Mormon
missionaries, and as a result the Natives spoken of have no voice in his thesis; see David Kay Flake, “A History of
Mormon Missionary Work with the Hopi, Navaho, and Zuni Indians” (M.A. Thesis, Brigham Young University,
1965), iii-iv.

19 Brugge is a Euro-American born in New York and was an anthropologist by trade. He conducted
anthropological and ethnohistorical research for the Navajo Nation on various land disputes such as Healing v. Jones
(Navajo-Hopi Land Dispute). Brugge states that the Mormon population began with 25 members in 1877 and
increased to 230 members in 1885. This population explosion began to create problems with the local Indians of
Tuba City. Brugge concluded he was unable to provide a detailed account of the situation in Tuba City. See David
M. Brugge, Historic Use and Occupancy of the Tuba City—Moencopi Area (Window Rock, AZ: Research Section,
Navajo Parks & Recreation Department, The Navajo Tribe, 1972), 17-18.

! Hammond is a Euro-American from South Dakota and was an historian by trade. His three-part
typescript belonged to Senator Clinton P. Anderson who sat on the Joint Committee on Navajo-Hopi Indians
(Eighty-fourth through the Ninety-second Congresses.) The committee was designed to rehabilitate the Navajo and
Hopi Indians from the effects of the Navajo-Hopi Land Dispute and to help them find a better utilization of the
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emphasizing the Indian point of view. Neither Brugge nor Hammond considers the interactions
between Mormons and Indians in Tuba City — Moenkopi.

Published works about the Native American-Mormon relations of the Tuba
City/Moenkopi area have been explored essentially by Mormon historians. In Ronald Walker’s
“Toward a Reconstruction of Mormon and Indian Relations, 1847-1877,” he states that these
authors who write about the Mormon-Indian relations do so “within the framework of
established interpretation: The Mormon-Indian frontier, while never without tension and even
conflict, was nevertheless characterized by the Mormons’ good intentions.”*?

Some may categorize this thesis as a revisionist history or a nonfaithful Mormon history
because it addressed the problems caused by Mormon interactions with the Navajo and Hopi
Indians. When looking at this less flattering view of relationships between Indians and
Mormons, Sondra Jones’ “Saints or Sinners? The Evolving Perceptions of Mormon-Indian
Relations in Utah Historiography,” portrays how Mormon and Utah historians have “preferred to
gloss over or ignore,” the problems caused by Mormon-Indian relations.** Over time, Mormons

in general have preferred to romanticize and ritualize their history and have created a faithful

Mormon history.** Jones argues that these early histories are told by the prejudices of the

resources on the Navajo and Hopi Reservation. See George P. Hammond, “Navajo-Hopi Relations: Part I, 1540-
1882 (Berkeley: Bancroft Library, University of California, 1957); George P. Hammond, “Navajo-Hopi Relations:
Part 11, 1882-1911" (Berkeley: Bancroft Library, University of California, 1957).

12 Ronald W. Walker, “Toward a Reconstruction of Mormon and Indian Relations, 1847-1877,” BYU
Studies 29, no. 4 (Fall 1989): 25.

3 Sondra Jones, “Saints or Sinners? The Evolving Perceptions of Mormon-Indian Relations in Utah
Historiography,” Utah Historical Quarterly 72, no.1 (Winter 2004): 20.

Y For a glimpse into the discussion about Mormon authors providing faithful Mormon histories, see George
D. Smith, ed. Faithful History: Essays on Writing Mormon History (Salt Lake City: Signature Books, 1992); James
L. Clayton, “Does History Undermine Faith?” Sunstone 7 (March/April 1982): 33-40; and also see Thomas G.
Alexander, “Historiography and the New Mormon History: A Historian’s Perspective,” Dialogue 19, no. 3 (Fall
1986): 25-49.
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authors, but also from the prejudices of the sources they were using. If that is the case, then this
thesis hopes to provide something that none of the previous historians that have written about
Native American-Mormon relations in Tuba City/Moenkopi area have produced, and that is to
provide a history with a Native American perspective by using Native American oral history. It
would also be assumed that Native oral histories would have their own biases, but these sources
should not be neglected.

In John Wunder’s “Native American History, Ethnohistory, and Context,” he argues that
a study of the history of Native American people requires an ethnohistorical approach, including
the use of Native American oral history. Wunder writes that the use of Native oral history is
“crucial for bringing forth native voices to explain native interests and native perspectives.”*
Angela Cavender Wilson’s, “American Indian History or Non-Indian Perceptions of American
Indian History?” argues that authors who neglect the Native American voice only provide a
portion of the information readers need.*® She asks, “If an archive somewhere were filled with
information relevant to a scholar’s study, and she chose to ignore it, accusations of sloppy
scholarship would be hurled from all directions. But if a scholar in the field of American Indian
history ignores the vast number of oral sources, the scholar’s integrity is safe.” She asks,
“Would you write a German history without consulting German sources, or a Chinese history
without consulting Chinese sources?” The same question should be applied to Native American

history. Wilson contends that authors who neglect Native American voices should have a

subtitle like, “Non-Indian perceptions of American Indian history.” She concludes that scholars

15 John R. Wunder, “Native American History, Ethnohistory, and Context,” Ethnohistory 54, no. 4 (Fall
2007): 595.

'® Angela Cavender Wilson, “American Indian History or Non-Indian Perceptions of American Indian
History?” in Native and Academics: Researching and Writing About American Indians, ed. Devon A. Mihesuah
(Lincoln: University of Nebraska Press, 1998), 23-26.



should not discontinue their research, but maybe they should discontinue the pretense that they
are writing Native American history.

Donald A. Grinde, Jr., writes that the new historian who writes Native American history
is usually accused of being a historian of *“victim groups” or writing “disuniting” American
history. Grinde contends that Indian history needs more balance, and that there is a fallacy
among some that Native American authors are trying to rewrite history altogether. He denies
this, stating that Natives are just trying to provide another perspective to Native American
history.*” In Linda Tuhiwai Smith’s Decolonizing Methodologies: Research and Indigenous
Peoples, she states that Native American history is painful sometimes, but emphasis should not
focus on the pain, but on how Natives responded to these challenges.®

History can be viewed from many different angles. My contribution is to show how the
Navajo and Hopi Indians may have considered the coming of the Mormons as an invasion by a
group of foreigners which led to the resulting contest between the trios for the limited natural
resources of the northern Arizona desert. Tuba City/Moenkopi has a complicated history that
revolves around the central issue of land. Its origins remain contested because “it was claimed
not only by Mormons, but by Oraibis, Paiutes, and Navajos.”*® This thesis should be viewed as
revisionist history, not only for including the Native point of view but also for integrating it with

Mormon, and non-Mormon narratives. Despite Mormon rhetoric and idealism toward Indian

" Donald A. Gindle, Jr., “Teaching American Indian History: A Native American Voice,” Perspectives 6
(Sep. 1994): 1, 11-16.

'8 Linda Tuhiwai Smith, Decolonizing Methodologies: Research and Indigenous Peoples (New York: Zed
Books, 1999), 146.

% Hammond, “Navajo-Hopi Relations Part I1,” 49-50. The term of Oraibi, used by Hammond, refers to the
Hopi Indians from the Hopi village called Oraibi.



redemption, some have seen this as a story of conquest, exploitation and oppression which

reflects the same white-Indian relations as experienced throughout the rest of the nation.



Chapter 1

Mormon-Indian Relations along the Great Basin’s Southern Rim

Prior to 1850, Native American-white relations in the Great Basin were limited to a few
visiting travelers. With the arrival of the Mormons into the Great Basin in 1847 a new era
dawned. As Mormons learned how to survive in an arid environment, they sought to replicate
their eastern culture in the West, and solidified their presence with the formation of Utah
Territory in 1850.

The Utah frontier period was similar to what had transpired elsewhere in the eighteenth
and nineteenth centuries with the displacement of its indigenous population. Native Americans
gradually lost their lands, were placed on reservations, and were pressured into acculturating
elements of Euro-American culture. Utah’s Native nations reacted to these changes by choosing
to follow the white man’s “civilization,” or by determining to remain true to their culture and
tradition, or some combination of the two. Their choices resulted in periods of social, economic,
political, and cultural disruption and conflict." Since a majority of the population coming to
Utah was Mormon, some consideration needs to be taken when looking at their belief and its tie
to Native Americans they were encountering.

Theologically, LDS interest in Native Americans dates back to the translation and
publication of the Mormon scripture, The Book of Mormon. The book indicates that some of the
ancestors of the Indians came from Palestine about 600 B.C.E. On the American continents they
built a remarkable civilization, but through neglect of their religious laws, they were cursed with

dark skin and became known as “Lamanites.” Surviving warfare, these Lamanites were still “of

! Forrest S. Cuch, ed., A History of Utah’s American Indians (Salt Lake City: Utah State Division of Indian
Affairs and Utah State Division of History, 2003), 18.



the blood of Israel,” and a promise was given to them that they may become converted and

become “a white and delightsome people.”?

Mormons felt that the task of saving the Indians
was their responsibility.

Early on in the LDS church, missionaries were sent to preach to different tribes as early
as 1831. All missionary work was placed on hold as the Mormons were forced to relocate and
move out west. When the Mormons first settled the Great Basin in 1847, Utah was technically
still part of Mexico, at least until the signing of the treaty of Guadalupe Hidalgo in 1848, and
then it fell under the authority of the United States.® During the Mexican War, reports were sent

to Brigham Young about the Colorado River area by LDS soldiers who marched through the area

as part of the Mormon Battalion in 1846, en route to California.* As “Zion” was becoming more

2 Found in early versions of Mormon scripture, as seen in the first edition (1830) and second edition (1837)
of The Book of Mormon, it declares that the Gospel of Jesus Christ shall be taken to the remnants of Israel located
here in America, or indigenous inhabitants of the Americas. It states, “And then shall they rejoice: for they shall
know that it is a blessing unto them from the hand of God: and their scales of darkness shall begin to fall from their
eyes: and many generations shall not pass away among them, save they shall be a white and a delightsome people.”
See Joseph Smith Jr., trans., The Book of Mormon: An Account Written by the Hand of Mormon, upon Plates taken
from The Plates of Nephi (Palmyra: E.B. Gradin, 1830), 2 Nephi 12; subsequent U.S. publications starting in 1840
and 1842 editions of The Book of Mormon display edits to this same quote taken from 2 Nephi 12; the new edits
state “save they shall be a pure and a delightsome people.” See Joseph Smith, Jr., ed. The Book of Mormon 3" ed.
(Nauvoo, IL: Robinson and Smith, 1840), 2 Nephi 12.

Even through the change of text, “the white and delightsome” teaching was still a common belief as taught
by Brigham Young that Lamanites (Native Americans) were a wicked people who were cursed with dark skin, but
eventually the curse would be removed “and they will become ‘a white and delightsome people.”” See Brigham
Young, sermon on 3 December 1854, Journal of Discourses: By Brigham Young, President of the Church of Jesus
Christ of Latter-day Saints, His Two Councellors, the Twelve Apostles, and Others, 26 vols. (London: F.D.
Richards, 1855), 2:143; in speaking to the residents of New Harmony about the local Indians, Young instructed the
people to “be kind to them all, it will not be many generations before they will be a white and delightsome people —
be kind to them”; see Brigham Young, sermon on 20 May 1854, Teachings of President Brigham Young, ed. Fred
Collier, vol 3. (Salt Lake City: Collier’s Publishing, Co., 1987), 316-19.

% For a general history of early Mormon history, see Thomas G. Alexander, Utah: The Right Place, 2™ rev.
ed. (Salt Lake City: Gibbs Smith, Publisher, 2003); Gustive O. Larson, Outline History of Territory Utah: Formerly
titled Outline History of Utah and the Mormons (1958; repr., Provo, UT: Brigham Young University, 1972).

* In 1846 two Mormon Battalion members, Henry W. Bigler and Robert S. Bliss, reported that lands along
the Colorado River were ideal locations for Mormon settlement. See J. Cecil Alter, ed., “Extracts from the Journal
of Henry W. Bigler,” Utah Historical Quarterly 5 (April, 1932): 35-64; also see J. Cecil Alter, ed., “Journal of
Robert S. Bliss with the Mormon Battalion,” Utah Historical Quarterly 4 (July, 1931): 83.
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established and Young was preparing to propose his “State of Deseret” territory, “he foresaw the
importance of trade routes and roads moving out of the center of the Mormon kingdom in every
direction. Control over the southern portion of the Mormon territory was a key to maintaining
theological and temporal control over the area.”® This curiosity over the possibilities concerning
the Colorado River led to an interest and desire to explore Arizona, which was eventually
followed by the colonization of Arizona.

Briefly, Young entertained the idea of sending LDS immigrants and merchandise to
Panama, where they could cross the isthmus, travel by boat up the Colorado River and then
overland to Salt Lake City. The California Gold Rush of 1849 and the search for a possible route
for the transcontinental railroad also attracted people looking for new routes to the West.®
Young also established a number of settlements along a corridor south of Salt Lake City along
the Old Spanish Trail to San Bernardino, California. In the southwestern corner of Utah
Territory, Young set up the Southern Indian Mission in Santa Clara in 1853. This mission was to
convert local Indians to Mormonism, but was also used to explore the river systems leading to

the Panama isthmus. Rufus Allen, president of the Southern Indian Mission, led an expedition in

® Martha Sonntag Bradley, A History of Kane County (Salt Lake City: Utah State Historical Society and
Kane County Commission, 1999), 38; for more of a discussion about what the Mormons hoped to use the Colorado
River for and the impending desire to explore Arizona, see Leonard J. Arrington, “Inland to Zion: Mormon Trade on
the Colorado River, 1864-1867,” Arizona and the West 8 (Autumn 1966): 239-50; also see Milton R. Hunter,
Brigham Young, the Colonizer, 4™ ed. (Salt Lake City: Peregrine Smith, Inc., 1973), 85-91.

® In a letter by Mormons Parley P. Pratt and Franklin D. Richards which was published in the Millennial
Star newspaper, they state “we hope soon to explore the vallies [sic] three hundred miles south.” They hoped to find
a route through a seaport in the Gulf of California or near Central America that would help avoid the “apostates and
gentiles” in New Orleans and Missouri. It would “facilitate the emigration from Europe to these valleys.” From
there they would travel north on the Rio Grande River or find a better trail to follow in the warmer desert climate,
avoiding the harsh winter months; see Parley P. Pratt, letter dated 9 March 1849, The Latter-day Saints’ Millennial
Star, 99 vols. (Liverpool: Orson Pratt, 1849), 11:246-47; in 1855, U.S. Army Captain T.J. Cram also wanted to
survey the Colorado River as a possible mode of transportation as a shipping route, but Lieutenant Joseph C. Ives
was actually assigned the survey work instead. Lt. Joseph C. Ives published his travels in, Report Upon the
Colorado River of the West, in 1861.

10



1855 down the Colorado River to determine its navigability. Due to harsh conditions, the party
was forced to return home to Santa Clara but concluded the Colorado River was traversable.’

Concurrently, a number of Indian missions were established by the LDS church in the
1850s. The Mormons sent missionaries to a number of different tribes. In 1853, they were
called to the Green River Mission (ended in 1857) and the Santa Clara Creek Mission (ended in
1856). In 1855, several Indian missions were established; the Carson Valley Mission (ended in
1857), the EIk Mountain Mission (ended in 1855), the Indian Territory Mission (ended in 1860),
the Las Vegas Springs Mission (ended in 1858), the Salmon River Mission (ended in 1858), and
the White Mountain Mission (ended in 1855).% Even though these missions had short life spans,
it shows Mormon fervor to convert Indians (see Figure 1).

Mormon men were called to serve, preach, teach, and intermarry with the Indians.
Missionaries were called during the semiannual General Conferences of the Church held in April
and October. Brigham Young gave three rules which the missionaries were to follow. First,

they were to teach and to be an example to the Indians. Young’s second rule was to deal with

" Thomas D. Brown, Journal of the Southern Indian Mission: Diary of Thomas D. Brown, ed. Juanita
Brooks (Logan, UT: Utah State University Press, 1972), 128-132; an undated newspaper clipping from the New
York Tribune was included in the Millennial Star, which stated that Brigham Young had begun exploring the
“Colorado, Green River, and their tributaries, for the purpose of making settlements to raise cotton for home
manufacture”; see Pratt, clippings under 28 August 1852, The Latter-day Saints’ Millennial Star, 14:431; sources
are inconsistent with the naming of the Santa Clara Mission, which includes the Santa Clara Creek Mission, the
Santa Clara Mission, the Arizona Mission, the Southwest Indian Mission and the Southern Indian Mission.
Originally established to proselytize among the Southern Paiutes, Utes, and Goshutes, it was eventually expanded to
include the Navajos, Hopis, and Zunis.

® For more information about the Mormon Indian Missions, see Juanita Brooks, “Indian Relations on the
Mormon Frontier,” Utah Historical Quarterly 12, no. 1-2 (January-April, 1944): 1-48; Wesley R. Law, “Mormon
Indian Missions — 1855 (M.S. Thesis, Brigham Young University, 1959); and Hunter, Brigham Young, the
Colonizer, 312-64.

11



the Indians honestly and righteously in all things. Young’s final plea was to not kill any Indians
for stealing and to lay aside any desire to kill Indians.®

The standard procedure for these missions was to locate an ideal spot to build a fort, plant
crops, and then to preach the gospel and to teach the Indians to become “civilized” like their
white brothers in hopes that they would help establish and protect Zion. Euro-American farming
techniques were taught and missionaries were encouraged to intermarry to build relationships
with the local tribes, so that in times of need they could be used as a shield of defense against
outside threats.™

As earlier Utah Indian missions were closing, efforts were also made to visit tribes
outside of Utah Territory, and the Hopis were one of the earlier tribes visited. It has been
suggested that there are three contributing reasons as to why the LDS church visited the Hopis.
First, the Paiutes in southern Nevada were not responsive to the Mormons and they looked
elsewhere for converts. Second, there were reports of a “civilized” Indian tribe that brought
hope to their efforts. Third, there were rumors that surviving children from the Mountain
Meadows Massacre were among the Indians in northern Arizona and they were going to

determine if this was true.!

° Young, The Teachings of President Brigham Young, 3:186-87.

19Young, Journal of Discourses, 4:346; for more information about Indian-Mormon intermarriages, see
Richard D. Kitchen, “Mormon-Indian Relations in Deseret: Intermarriage and Indenture, 1847 to 1877” (Ph.D. diss.,
University of Arizona, 2002).

1 Rex C. Reeve and Galen L. Fletcher, “Mormons in the Tuba City Area,” in Regional Studies in LDS

History: Arizona, ed. H. Dean Garrett and Clark V. Johnson, 135-58 (Provo: Department of Church History and
Doctrine, Brigham Young University, 1989).

12



But with Indian missions failing one after another, Young decided to reopen the Santa
Clara Mission hoping to teach the Navajo, Hopi and Zuni Indians, especially when there were
hopes for a more “civilized” group of Indians that might be more responsive to Mormonism.

When Mormons arrived in northern Arizona among the Navajo and Hopi Indians in the
late 1850s, Mormon-Indian relations were initially friendly. It was not too long however, before
trouble began in conflicts over water use and land rights.> Federal agents would soon consider
Mormons a threat to the peaceful Hopis because the Navajos and Mormons both were expanding
their land claims. Indian Agents relentlessly pleaded with Washington to establish a separate
Hopi reservation. They anticipated this reservation would satisfy all three parties, but its creation
in 1882 only created more problems, climaxing in the 1892 death of Lot Smith at the hands of
Atsidi, the local Navajo headman. Tensions continued to increase until federal agents intervened
in 1900 and placed Tuba City under a Presidential Executive Order. The order withdrew Tuba

City from white claims and resulted in the expulsion of the Mormons from Tuba City in 1903.

12 James H. McClintock, Mormon Settlement in Arizona: A Record of Peaceful Conquest of the Desert
(1921; repr., Heber City, UT: Utah Printing Company, 1995).
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Chapter 2
The Peacemaker: Jacob Hamblin, Mormon Colonization, and Indian Resistance
If the whites in their character and position with the intelligence and knowledge of the
world and of mankind which they have, had been as kind to the Indians as they have been

to the whites from the beginning, there never would have been a single difficulty to this
day.

— Brigham Young®

One of the earlier Euro-Americans to make contact with the Hopi Indians was Jacob
Hamblin, a member of the Church of Jesus Christ of Latter-day Saints (see Figure 2). Not only
did he serve as a missionary, but also as a political agent for the Church and its leader, Brigham
Young. As early as 1852, Walkarum (better known as Walker), a Ute leader, indicated that there
was an advanced tribe to the south that the Mormons might consider working with.? In

November, Hamblin tried to locate these Hopis and took with him Ammon, a Ute sub-chief, and

! Brigham Young, sermon on 6 April 1854, Journal of Discourses: By Brigham Young, President of the
Church of Jesus Christ of Latter-day Saints, His Two Councellors, the Twelve Apostles, and Others, 26 vols.
(London: ASA Calkin, 1859), 6:327; Young at times reprimanded fellow Mormons with similar warnings, “And
now we say, that every solitary instance of Indian hostility and depredation has been committed through neglect,
disobedience of orders, carelessness, or disregarding the counsel which had been given from time to time. Brethren,
when will you be wise, and follow in the precepts of wisdom?” see James R. Clark, ed., epistle dated 8 July 1854,
Messages of The First Presidency of The Church of Jesus Christ of Latter-day Saints, 6 vols. (Salt Lake City:
Bookcraft, Inc., 1965), 2:132.

2 Walkara informed John D. Lee of the Hopi Indians, stating that he informed the Hopis of the Mormons’
desire to trade and explore their country. Walkara called the Hopi Indians the Welsh Indians because some had blue
eyes and light hair. Walkara also told Lee that U.S. soldiers had a fort (probably Fort Defiance which was built in
1851) on the Colorado River and had recently made a treaty with the Navajos, giving a sense of security for when
they decided to travel to the area; see Deseret News (Salt Lake City), 17 April 1852; by the end of 1853 Parley P.
Pratt met several Spaniards visiting Salt Lake City who also spoke highly of the Hopis. They stated that the Hopis
lived in Navajo country, had good soil, plenty of timber, mild climate, short winters, and ideal pasture lands; see
Deseret News (Salt Lake City), 1 December 1853; in an interview with Henry Harris, Jr. of the Uintah-Ouray Indian
reservation stated that whites could not pronounce Walkarum so they hamed him Walkara and that had eventually
been changed to Walker. See Henry Harris, Jr., interview by Floyd O.Neil, “The Walker War,” Utah Historical
Quarterly 39, no. 2 (Spring 1971): 178; for a general history on the impact of For Defiance on the Navajo, see
Maurice Frink, Fort Defiance & The Navajos (Boulder, CO: Pruett Press, 1968).

14



together they began their journey south towards the Hopi but en route Hamblin felt impressed to
return home before they had traveled very far.?

Interest in the Hopis was put on hold for several years while missionaries’ work among
other tribes continued. Missionaries began looking southward for new fields of labor. As central
Utah and southern missions to the Indians closed in 1856, the missionaries switched their efforts
to the Las Vegas Springs Mission. In August 1857, the Santa Clara Mission reopened under the
name Southern Indian Mission. Young instructed Hamblin to “Continue the conciliatory policy
towards the Indians, which | have ever recommended, and seek by works of righteousness to
obtain their love and confidence, for they must learn; that they have either got to help us, or the
United States will kill us both.”* The warning was in regards to the coming of the Johnston
Army and fear of attack from the United States during the Utah War.

About a month after Hamblin received a call as Mission President of this new mission,
the Mountain Meadows Massacre occurred on land that had been leased by Hamblin. The details
from this event have been discussed in great detail by a number of authors and so there is no
need to go into great detail about those dreadful events. To summarize, local Mormons in Cedar
City attacked a California-bound wagon train and killed 120 emigrants. The repercussions from

this event severely hampered Mormon missionary work among tribes in southern Utah.>

® David K. Flake, “A History of Mormon Missionary Work with the Hopi, Navaho, and Zuni Indians”
(M.A. Thesis, Brigham Young University,1965), 13.

* Brigham Young to Jacob Hamblin, 4 August 1857, Jacob Hamblin Papers, 1857-1885, L. Tom Perry
Special Collections, Brigham Young University, Provo, Utah; hereafter abbreviated as HBLL.

® B. H. Roberts, an LDS historian for the Church, wrote about the Mountain Meadows massacre and
concluded that, “Since the massacre many of the Indians who had previously learned to labor have evinced a
determination not to work....The moral influence of the event upon the civilization of the Indians has been very
prejudicial! Inevitable consequences! For they had seen that their white neighbors, instructors in industry, had been
capable of an act of treachery and savagery equal to their own, even if not more treacherous and murderous. Surely
there could be no more white man’s moral and spiritual influence over the red men after what the latter had
witnessed at Mountain Meadows!” See B. H. Roberts, Comprehensive History of the Church, 5 vols. (Salt Lake
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Some Paiutes used the incident to distance themselves from the Mormons and Hamblin
used the opportunity to expand Mormon missionary efforts into the present state of Arizona.®
Rumors stating that a few surviving children from the Mountain Meadows Massacre resided
among the Hopis caused Brigham Young to authorize an expedition to verify the truth.’
Historian Juanita Brooks argued that this was a ploy by Young to receive federal funding for
Hamblin to explore northern Arizona, indicating that Hamblin already knew these children were
sheltered in Mormon homes in southern Utah.®

Hamblin also used his trip “to check the validity of a report that the Hopis were of Welch
descent, spoke the Welch language and were a highly civilized people.”® The persistent rumor
was that sometime during the twelfth century, Prince Madoc of Wales had journeyed to America
and from that enterprise, the possibility existed that “the Moquis had incorporated some Welsh

words into their tribal vocabulary.”*® By September 26, 1858, Brigham Young approved a

City: Deseret News Press, 1930): 4:165-66; for more information about the Mountain Meadows Massacre, see
Ronald W. Walker, Richard E. Turley, and Glen M. Leonard’s Massacre at Mountain Meadows (New York: Oxford
University Press, 2008); Juanita Brooks, The Mountain Meadows Massacre (Norman: University of Oklahoma
Press, 1962); or Will Bagley’s Blood of the Prophets: Brigham Young and the Massacre at Mountain Meadows
(Norman: University of Oklahoma Press, 2002).

¢ Author Helen Bay Gibbons is a descendent of Andrew S. Gibbons, who was a former Indian missionary
and colonizer of northern Arizona sent by the Church. Her book includes an account of her ancestor’s work in
northern Arizona. See Helen Bay Gibbons, Saint and Savage (Salt Lake City: Deseret Book Company, 1965), 61. .

" Pearson H. Corbett, Jacob Hamblin, the Peacemaker (Salt Lake City: Deseret Book Co., 1976), 147.
8 Brooks, The Mountain Meadows Massacre, 102.
° Flake, “A History of Mormon Missionary Work,” 16.

1% Gibbons, Saint and Savage, 64; during a visit to the Zunis, Welsh-American Mormon missionary
Llewellyn Harris stated that there is a history of “the ancient Britons, which speaks of Prince Madoc, who was the
son of Owen Guynedd, King of Wales, having sailed from Wales in the year 1160, with three ships. He returned in
the year 1163, saying he had found a beautiful country across the western sea. He left Wales again in the year 1164
with fifteen ships and three thousand men. He was never again heard of”; see Llewellyn Harris, “Miraculous
Healing Among the Zunis,” The Juvenile Instructor 14 (1879): 160-161; also see Ronald Dennis’ article, which goes
into more detail about the myth of Prince Madoc. See Ronald Dennis, “Captain Dan Jones and the Welch [sic]
Indians,” Dialogue: A Journal of Mormon Thought 18, no. 4 (Winter 1985): 112-117.
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The coming winter months provided little comfort and less food among the Hopis.
Several of the Hopi leaders began to dispute whether these Mormons were those spoken of by
the prophecy. During the middle of the winter the missionaries were asked to leave, which they
did to preserve peace with the Hopis.?

Upon returning to Utah, Jacob Hamblin wrote Brigham Young a favorable report. Young
responded in kind, asking him to send a few of the Hopis to visit him in Salt Lake City. Young
asked Hamblin to relocate the entire tribe north to settle in Utah.”® This was something that was
out of the ordinary and something Young did not explain in detail. At this time some individual
Indians had been allowed to live with LDS members. Small bands had been given the
opportunity to live next to LDS members. For the most part, missionaries had been asked to live
among the Indians. While many LDS settlements were in close proximity to Indians, never
before had an entire tribe been asked to uproot and move to Zion.

Hamblin accompanied a second missionary force to Oraibi in 1859.%* They left Santa
Clara on October 20 and traveled to the mouth of the Paria River. Here they came into contact
with some Paiutes. The Mormons asked for a guide, but were told that the guide they needed
was out hunting. Disappointed, the company decided to travel on to the Crossing of the Fathers

to get to the southern side of the Colorado River.?

22 Hamblin, A Narrative, 78.

2 Hamblin, A Narrative, 78; also see Flake, “A History of Mormon Missionary Work,” 22-23, 50; and
Pearson H. Corbett, Jacob Hamblin, The Peacemaker (Salt Lake City: Deseret Book Co., 1952), 168.

# According to Hamblin the company consisted of Marion J. Shelton, Thales Haskell, Taylor Crosby,
Benjamin Knell, Ira Hatch, John W. Young, and himself. See Hamblin, A Narrative, 79.

% Thales H. Haskell, “Journal of Thales H. Haskell,” ed. Juanita Brooks, Utah Historical Quarterly 12
(1944): 76.
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Brown set about learning the Navajo language in preparation for his visit. Feeling that
his personal studies were unsuccessful, on June 4 Brown traveled about twenty-five miles up
Moenkopi Wash to Navajo headman Hustelso’s camp. Brown asked Hustelso for permission to
live among the Navajos in order to learn the Navajo language. Learning Navajo was not easy but
he tried to absorb all he could. Although Hustelso was friendly to Brown, the rest of his camp
was not. Sixteen days after arriving, Brown felt he had learned enough Navajo and left
Hustelso’s camp to continue exploring northeastern Arizona and northwestern New Mexico.*

While Brown was out exploring, the Mormons dedicated the St. George Temple in April
1877, a visible reminder that the Mormons planned to stay in southern Utah permanently.
Andrew Gibbons and his sons William and Richard accompanied Teuve and his wife to St.
George in March. “The temple was finished! Standing pure-white and cool against the gray and
vermillion background of the St. George hills, it seemed to beckon one to worship.”*® Teuve
was wearing the suit Brigham Young had given him years before for the occasion. During the
April general conference, the temple was dedicated and opened to faithful Mormons. On April

10, Gibbons escorted Teuve and his wife through the temple to receive their endowments.*’

** Ibid., 471-472.
“® Gibbons, Saint and Savage, 192.

" Gibbons, Saint and Savage, 192, 195; in a supposed interview with Christensen, Teuve stated that his
wife was originally called Tellesh-inm-ki, who was supposedly a descendant of an “Aztec royal lineage.” She was
desired by a Mexican man, but a Hopi challenged the Mexican to a duel. Unfortunately, the Mexican got the upper
hand and killed his Hopi challenger. Teuve intervened and killed him, thereby winning the rights to Tellesh-inm-ki.
Saddened by the experience she renamed herself Co-chee-ni-men, meaning she was bereaved about the death of the
first Hopi challenger. According to the account, being married in the St. George Temple only “reminded my wife of
the tragic death of Pal-la-ka, (the first Hopi challenger who died) and no man could fill his place in her heart, and
thus we both go down to the grave mourning.” Eventually, she left Teuve and married a younger man. See Christen
Lingo Christensen, “Hopi Legends,” Improvement Era 24, no. 6 (April 1921): 518; Sekaquaptewa states that
Talasnimka was her grandmother’s sister and briefly mentions her. She states that “I also remember my great aunt
in her old age. After the death of her husband, Tuba, she lived in Bacabi with some of her nieces and later in a little
house that was built there for her.” See Sekaquaptewa, Me and Mine, 238.
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Following their temple work, Gibbons took Teuve back to Moenkopi the next day and after
dropping Teuve off at Moenkopi he returned back to St. George to join his family.

Brown continued with his exploration through Arizona and New Mexico. As he neared
Fort Defiance on June 29, Brown was greeted by Ganado Mucho. Brown scheduled a meeting to
talk to the tribe. Brown told the Navajos that the Mormons wanted to teach them the gospel and
to help improve their general condition. According to Brown, Ganado Mucho told him that he
was glad the Mormons were at Moenkopi and that the Navajos wanted to live in peace with the
Mormons.

After 1868, many Navajos, including Ganado Mucho, increased their livestock herds and
needed vast grasslands for grazing. He understood that the 1868 Navajo Reservation was too
small to handle all of the livestock the reservation Navajos owned, not including livestock the
off-reservation Navajos owned. Many reservation Navajos periodically left the reservation to
graze their livestock.® With this in mind, Ganado Mucho gave Brown a warning:

We want to live with you in peace and let your animals eat grass in peace. But water is

scarce in this country, there is barely enough for our numerous flocks and increasing

people, and our good old men do not want your people to build any more houses by the
springs; nor do we want you to bring flocks to eat the grass about the springs. We want
to live by you as friends.*

Ganado Mucho told Brown that he wished to visit the leader of the Mormons and wanted to be

accompanied by twenty-five or thirty men and one or two women. It was agreed upon that the

Navajo party would meet up with Brown at Moenkopi in one month.

*8 Virginia Hoffman and Broderick H. Johnson, Navajo Biographies (Chinle, AZ: Rough Rock
Demonstration School, 1970), 155.

* Brown, Life of a Pioneer, 473.
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After Gibbons finished exploring the area he returned to Utah to spend time with his
family. His brief stay ended when he agreed to continue his mission to the Indians at Moenkopi,
arriving on July 11, 1877. Greeted by Teuve, the duo toured the Hopi villages to “teach more of
the gospel.”*® Gibbons gave a positive report on the progress going on in Moenkopi. Several
days later Brown came back. On returning to Musher Springs on July 15, Brown was greeted by
a group of Navajos, Paiutes, Hopis and three Mexicans. Brown talked with the group until
“quite late” that very night and successfully prevented any new problems with the local Indians
from occurring.™

The following month Ganado Mucho and company arrived at Musher Springs on August
8 and reached Salt Lake City twenty days later. Several days later the group met with Daniel
Wells, a counselor to Brigham Young. Normally they would have met with Young, but he had
passed away the day before. Brown does not mention what was discussed or how or when the
Navajos returned home, but he states that during the meeting with Wells, Brown was to be
released from his missionary work in Arizona. He was officially released by the new president

of the Church, John Taylor.>?

* Gibbons, Saint and Savage, 196.
°1 Brown, Life of a Pioneer, 474.
%2 Ibid., 476.
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Chapter 4

Andrew S. Gibbons and the Southwestern Indian Mission at Tuba City

With the release of James S. Brown there was a void in the mission’s leadership. A new
leader was called during a stake conference being held in Kanab on December 8, 1877. During
the conference Andrew S. Gibbons was appointed by Erastus Snow to take charge of the “Indian
Mission at Moencopi.” Arriving back at Moenkopi on January 1, 1878, Gibbons began making
preparations for the New Year. Just as centuries before, the Hopis returned to Moenkopi to plant
crops during the month of February, or in Gibbons view, “Hopi braves began to arrive from
Oraibi “desirous to imitate our example in farming.””*

The new Hopi Indian Agent William R. Mateer noticed the growing friendship between
the Mormons and Hopis and he became quite concerned about their relationship. In a monthly
report dated February 24, 1878, to the Commissioner of Indian Affairs, Mateer stated that the
Hopi chief at Oraibi, named “Lo-lu-lul-a-my” has been trained to distrust the U.S. government
due to the Mormons.? As a result, Mateer kept a close eye on the Mormons at Musher Springs.

While bedridden during March, Gibbons heard “some frantic screams and yells.” Too

sick to see what was going on, Gibbons had to wait for someone to come and report to him that

the Moenkopi dam had failed. The dam water rushed down “flooding over all the Indian crops.”

! Helen Bay Gibbons, Saint and Savage (Salt Lake City: Deseret Book Company, 1965), 197.

2 William R. Mateer, Indian agent, to Commissioner of Indian Affairs Ezra A. Hayt, 24 February 1878,
photocopy, John S. Boyden Collection, L. Tom Perry Special Collections, Harold B. Lee Library, Brigham Young
University, Provo, Utah; hereafter anything from the L. Tom Perry Special Collections located at the Harold B. Lee
Library will be abbreviated as HBLL. Hereafter anything from the John S. Boyden Collection will also have the
following abbreviation, JSBC; David M. Brugge, “The Moenkopi Boundary Problem-Final Report,” photocopy, p.
14, David M. Brugge Collection, Center for Southwest Research, Zimmerman Library, University of New Mexico,
NM.
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Of course, the Indians became quite upset, taking their complaints to the new mission leader,
Gibbons. To pacify the Indians, Gibbons promised to make good the damages.®

After recovering from his illness, Gibbons set out to proselyte among the Hopis. During
his labors he came across Mateer, who had apparently fallen ill, lying alongside the trail.
Gibbons transported Mateer to Sunset, where Mormons cared for him and Gibbons continued
traveling around the Hopi country. On his way home in May, Gibbons came across Mateer and
Indian trader, Thomas V. Keams. To show his appreciation Mateer called a large group of Hopi
and Navajo Indians for Gibbons to preach to. Following this, Keams allowed Gibbons admission
into his trading post for a shopping spree.*

Even though Mateer showed some compassion towards Gibbons, it did not deter him
from carrying out his duties as a Hopi Indian Agent to protect the tribe. By May 13, Mateer
wrote a letter to the Commissioner of Indian Affairs, reporting that there was some concern
about the Navajos becoming more aggressive towards the Mormons. The Hopis “seem greatly
rejoiced that they have some protection here from the Navajos this year.” Mateer concluded that
the Hopis should be moved “along the Little Colorado River so that they could have plenty of
water for irrigating purposes.”>
Foreseeing problems arising between the Mormons and the Indians, Mateer contemplated

how to handle the situation. On June 5 Mateer held a council with the Hopi chiefs and their

counselors to talk about removing them to Indian Territory, now known as Oklahoma. The Hopi

® Gibbons, Saint and Savage, 198.

* 1bid., 200; For more information on Keam, see Laura Graves, Thomas Varker Keam, Indian Trader
(Norman: University of Oklahoma Press, 1998).

®> William R. Mateer, Indian agent, to Commissioner of Indian Affairs Ezra A. Hayt, 13 May 1878,
typescript, JSBC.
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laughed at his suggestion, not wanting to leave the land of their fathers. Mateer then suggested
that they move along the Little Colorado River to be closer to a water source, also suggesting
“the necessity of early action in the matter or their best lands would all be occupied by Mormons,
Mexicans and Americans.” The Hopis briefly considered the offer but then complained that they
“only gave the Mormons permission to settle on their lands along the River until such time as
they would want it.” They saw the necessity of doing something soon to stop the Mormons or
“their best lands would be taken away from them.” Mateer reported that the Hopis “now see the
dilemma into which they have fallen by not preventing them from occupying the land.” The
Hopis expressed a strong desire to have their lands deeded to them by the government, giving
them legal rights to the land.®

Despite Hopi efforts, the Mormon settlement at Musher Springs continued to grow. A
healthy competition emerged between Musher Spring’s James Brown and Sunset’s Lot Smith.
But it was Brown who was geographically located in a better spot which boasted of having better
soil and water which encouraged Mormon settlement. Since it was located near the Hopi Indian
villages and closer to the Navajos, Musher Springs became the “natural headquarters for the

" Most importantly, the existence of the spring made the community

Mormon Indian mission.
viable. “At this point among the broad mesas and red, yellow and blue deserts, springs gushed

forth and man and beast came to drink.”®

® William R. Mateer, Indian agent, to Commissioner of Indian Affairs Ezra A. Hayt, 5 June 1878,
photocopy, JSBC.

" George S. Tanner and J. Morris Richards, Colonization on the Little Colorado: The Joseph City Region
(Flagstaff, AZ: Northland Press, 1977), 130.

& Arizona Republic (Phoenix), 24 July 1932.
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Musher Springs was officially settled by the Mormons in 1875 and served as a way
station for Mormon settlers as they moved on to the Little Colorado to take up residence.® For
Mormons who traveled to parts of Arizona, New Mexico, and Mexico, Musher Springs became
an “important oasis.” It was almost at the halfway point between Mormon headquarters in Salt
Lake City and their southern settlements lying in Mexico. Travelers could stop at Musher
Springs and make repairs, buy supplies, or just rest.*

By September 1878, Utah visitors led by Erastus Snow, the president of all the southern
missions, arrived and announced Musher Springs was selected for an official Mormon colony.™
With the assistance of Teuve, Snow laid out a new town site, which came to be called Tuba City
in honor of Teuve. The Mormons and several Hopis moved into the new town site, despite the
disapproval of the Hopi council at Oraibi, who objected to the idea of Teuve giving the Tuba
City land to the Mormons.*?

The Mormons tried to ameliorate conditions and befriend the Hopis, hoping it would
allow them to stay at Tuba City. The Mormons noticed that the Hopis grew cotton and used it to
weave blankets and clothing. The Navajos also herded sheep to obtain wool for the same
purposes. The Mormons saw this as a perfect opportunity to help the Indians and benefit

themselves. John W. Young decided to build a cotton and woolen mill in either Tuba City or

° Robert S. McPherson, The Northern Navajo Frontier, 1860-1900: Expansion Through Adversity (Logan:
Utah State University Press, 2001), 33; also see Richard G. Oman, “Sacred Connections: LDS Pottery in the Native
American Southwest,” BYU Studies 35 (1996): 107.

9B, Ira Judd, “Tuba City, Mormon Settlement,” The Journal of Arizona History 10 (1969): 39.

1 part of this group that came to Moenkopi besides Erastus Snow included: L.J. Nuttal, Ira Hinckley, B.M.
Williams, C.H. Oliphant, Edward Noble, and Jesse N. Smith. See Gibbons, Saint and Savage, 203.

12 Rex C. Reeve Jr., and Galen L. Fletcher, “Mormons in the Tuba City Area,” in Regional Studies in LDS
History: Arizona, ed. H. Dean Garrett and Clark V. Johnson (Provo, Utah: Department of Church History and
Doctrine, Brigham Young University, 1989), 143-144.
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Moenkopi (see Figure 12).** Construction began in May and the mill was completed by
November of 1879 at Moenkopi.** It has been described as having a one hundred ninety-two
spindle machine, which first started spinning in January 1880.

Most of this was possible because of the Mormon operation at Lee’s Ferry that expanded
to include colonies around Moenkopi and the Little Colorado River. “These Mormon
settlements helped increase trade in the western section of the reservation and the Navajos
carried out extensive trade with them in horses, blankets, and wool.”*® The Navajo blankets and
wool were shipped to Salt Lake City and sent out east or further west on the transcontinental
railroad. Ten years later with the construction of a woolen mill at Moenkopi, increased
production enabled them to send large amounts of wool to Salt Lake City.

The Mormons were optimistic with the possibility of creating an industry at Tuba City.
“In operation the mill was actually a success but the enterprise failed because of inability to
dispose of the product at a profit.”*® Even before the mill was established, the market for wool
was unstable. The price of wool in 1876 had declined so much that the Mormons in Tuba City
were asked not to purchase wool and not to ship that wool to Salt Lake City because it was not

worth the cost of having to transport it so far.*” Moreover, Indians began to refuse to bring in

13 James states that the mill was located in Tuba City. See Harry C. James, The Hopi Indians: Their
History and Their Culture (Caldwell, ID: The Caxton Printers, LTD., 1956), 33; Gibbons only makes brief mention
of this, saying that it was not a successful venture. See Gibbons, Saint and Savage, 209.

 David M. Brugge, Historical Use and Occupancy of the Tuba City-Moencopi Area (Window Rock, AZ:
Research Section, Navajo Parks & Recreation Department, The Navajo Tribe, 1972), 17.

5 Bill P. Acrey, Navajo History: The Land and The People (Shiprock, AZ: Department of Curriculum
Materials Development, Central Consolidated School District No. 22, 2005), 132.

¢ Arizona Republic (Phoenix), 24 July 1932.

7 Brigham Young and Daniel H. Wells to Elders Smith, Lake, Ballinger, Allen, 15 July 1876, typescript,
“Lot Smith,” Leonard J. Arrington Papers, Special Collections & Archives, Merrill-Cazier Library, Utah State
University, Logan, UT. Hereafter anything from the Leonard J. Arrington Papers collection will have the following
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their wool and the mill did not have the skilled people necessary for its operation.*® Christian
Lingo Christensen, a Mormon missionary from Tuba City, also complained that local non-
Mormon Indian traders united together with wool buyers in Albuquerque and with the Hopi
Indians against the Mormons, which affected their wool industry.*® Eventually, the Mormons
and Indians abandoned the mill, which fell into disrepair.?

Gibbons was soon released from his leadership role in Tuba City, receiving a call in
October 1879 to help build new settlements in New Mexico.? Out of coincidence or as a result
of Gibbons’ leaving, by 1880 missionary work among the Hopis ended. Brigham Young’s belief
that a more “civilized” tribe would be more receptive to the gospel failed. Overall, there were

only a handful of Hopis that converted to Mormonism, but “no more than a dozen.”?* Increasing

abbreviation, LJAP; Brugge states, “In 1875, John D. Young [John R. Young] came to this point bringing several
Mormon families with him, built a woolen Mill [sic] to buy wool from the Indians. But being overbearing and
tyrannical, one Mormon found a smaller spring where Tuba City now is, and moved his family there, others
followed, and soon, Mr. Young found himself alone with his mill, which he dismantled and left the country, leaving
Oraibi’s [sic] in the peaceful possession of their Homes.” See Brugge, “The Moenkopi Boundary Problem,” 17.

18 Judd, “Tuba City, Mormon Settlement,” 39; James, The Hopi Indians, 80. James states that the Hopi
Indians did not take to the mechanical aspect of work that was required by the cotton mill.

19 Christian Lingo Christensen, “Diary of Christian Lingo Christensen,” typescript, p. 70, Christian Lingo
Christensen Collection, HBLL.

% samuel E. Shoemaker also states that even though John W. Young built the mill, in 1895 ownership was
claimed by Young, Mr. Nebeker, and Joseph Tanner. See Samuel E. Shoemaker to Major Constant Williams, 17
February 1895, typescript, Lot Smith Papers, Manuscripts Collections, Research Center for the Utah State Historical
Society, Salt Lake City, UT. Hereafter anything from the Lot Smith Papers collection will have the following
abbreviation, LSP. According to the affidavit of W. R. Johnstone, a missionary from the World’s Gospel Union,
Johnstone claimed he rented the mill from Ashton Nebeker, but later learned that Nebeker did not own the mill.
Bishop Brinkerhoff told Johnstone that he had the deed to the mill and had given Nebeker the right to lease the
building to Johnstone. He was told that J. W. Young was the original builder of the mill, but was in court over the
deed to the mill and the court had assigned Bishop Brinkerhoff control over the deed until the case was settled. See
W. R. Johnstone, Affidavit, 2 August 1898, typescript, “Mormon Difficulties at Tuba City, Arizona” Collection,
HBLL; hereafter anything from the “Mormon Difficulties at Tuba City, Arizona” Collection will have the following
abbreviation, MDTC.

?! Gibbons, Saint and Savage, 209.
22 Charles S. Peterson, “The Hopi and the Mormons, 1858-1873,” Utah Historical Quarterly 39, no. 2

(Spring 1971): 193; Flake states that Teuve and his wife were “faithful and dependable members but other than
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conflict over land between the Hopis and Mormons turned Mormon missionary efforts to the
Navajos.?®

Meanwhile, Teuve visited Hopi Indian Agent Mateer, indicating that the Mormons
encroached upon Hopi farms at Moenkopi and interfered with their seasonal planting. Teuve
insisted that he had given Jacob Hamblin permission to plant and water his stock only for a
single season. “He states that his father planted there when he was a boy, as well as many other
Oraibis, and that it is their ground.” In a monthly report to Commissioner Hayt, Mateer inquired
what could be done to protect the Indians’ “rights to lands, which they have cultivated for a
century or more.”?

Commissioner Hayt responded and expressed concern about the reports of the Mormons
“intruding” upon Hopi farming lands at Moenkopi and the complaint by Teuve that he was being
“compelled” to herd Mormon sheep along with his own. The Commissioner stated that since the
Hopis were not on the reservation, there was nothing the U.S. government could do to protect
them from the Mormons. He requested that Mateer approximate the lands occupied by the

Hopis, to look for farmable lands with grass and water, and estimate how much land the Hopis

would need for their own reservation.®

these two there is record of only two or three other Moencopi Hopis baptized into the Church.” See David K. Flake,
“A History of Mormon Missionary with the Hopi, Navaho, and Zuni Indians” (M.A. Thesis, Brigham Young
University, 1965), 50.

%% Brugge, “The Moenkopi Boundary Problem,” 16.

# William R. Mateer, Indian agent, to Commissioner of Indian Affairs E.A. Hayt, 1 May 1879, photocopy,
JSBC.

% E.A. Hayt, Commissioner of Indian Affairs, to Indian Agent William R. Mateer, 14 August 1879,
photocopy, JSBC.
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The new Hopi Indian Agent E.S. Merritt also liked the proposal to move the Hopis to the
Little Colorado River or to Moenkopi. Merritt told Hayt that there was no way to convince the
Indians to move there other than by force. It was his opinion that “nearly all the reports written
by Agents during the past few years regarding the Indians in New Mexico & Arizona are written
from interested motives and do not show the real condition of the tribes.”?® He concurred that
the Hopis needed a reservation but suggested the size needed to be increased from earlier
proposals. He also opined that the Hopis did not need an Indian agent and could govern
themselves because they were a peaceable tribe.

As Merritt was relieved of his position, Navajo Indian Agent Galen Eastman was brought
in and given authority to manage the Moqui Pueblo Agency. When reviewing Merritt’s plan to
remove the Hopis to Indian Territory, Eastman noted on March 20, 1880, that it would be next to
impossible to relocate the Hopi away from their traditional homes and did not think it was an
idea worth pursuing. Eastman also became alarmed when he learned that the Mormons lived on
Hopi lands and asked the Commissioner of Indian Affairs to take action to ensure the creation of

a Hopi reservation.?’

% E.S. Merritt, Acting Indian agent, to Commissioner of Indian Affairs, 23 February 1880, typescript,
JSBC.

%7 Galen Eastman, Indian agent, to Commissioner of Indian Affairs, 20 March 1880, photocopy, JSBC.
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1882 Presidential Executive Order

Navajo and Mormon encroachment began to wear down the strength and morale of the
Hopis, despite their persistent resistance.?® Navajo herders continued to threaten the Hopis, who
retreated back closer to the immediate vicinity of their mesa villages.

The first Hopi Indian Agent sent to live among the Hopis was Jesse H. Fleming. He was
joined by Thomas V. Keam, a former government interpreter who established a trading post at
Ponsekya (Keams Canyon). The Hopi liked both of these men who “made attempts to stop the
depredations of the Navajo Indians, but as the closest military establishment was Fort Wingate”?
no lasting benefit resulted. Fleming may have even done damage, kidnapping Hopi children and
forcing them to attend school. When the BIA proposed to ship the Hopi children further away to
Albuquerque, New Mexico, the Hopis protested and enlisted two resident white men to help
them avoid doing so. When Fleming went to arrest the two men, they told him he did not have
any authority to do so since the Hopi did not reside on a reservation. Agent Fleming became
livid about the incident and wrote the BIA central office in Washington D.C. and threatened to
quit if he did not get a reservation. The BIA office then asked Fleming to send a legal
description of the area to be considered for a reservation. After the creation of the 1882

reservation, Agent Fleming sent a cavalry unit to escort the two white troublemakers off his

reservation.*

%8 Frank Waters, Book of the Hopi: The First Revelations of the Hopi’s [sic] Historical and Religious
Worldview of Life (New York: Penguin Books), 286.

2 |bid., 286.

% John Redhouse, Geopolitics of the Navajo Hopi Land Dispute (Albuquerque: Wright Productions, 1985),
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When Fleming heard that the government was closing the Moquis Indian Agency, he
wrote a letter to persuade them otherwise. Fleming indicated that the Hopis probably did not
need an agency to keep them in control, but they needed an Indian Agent to protect them from
“other tribes & from Mormons & ruthless Americans.” Fleming foresaw that to “Abandon this
Agency now, & given them no further protection, & we shall soon see a suffering people driven
to the wall...it is impossible to do them justice or to protect them from the impositions of
unprincipled men.”3" To better assist the Hopis he suggested a reservation be created in their
behalf.

By 31 July 1882, Indian Inspector C.H. Howard was sent to examine the Navajo
reservation. His first impressions of the area’s situation were that “half of the entire Navajo
people are living off the Reservation.” Eight thousand Navajos living off of the reservation
caused conflicts with American citizens living around the reservation. Whites complained of
Indian depredations and overgrazing and asked “that something ought to be promptly done.”
Howard thought that forcing the Navajos back onto the reservation would simply create more
problems than it would solve. He recommended that a new Indian reservation be set apart for the
Navajos in Arizona that would also include the Hopi villages around Oraibi.®* He neglected to
mention, however, the Moenkopi and Tuba City areas in his recommendations which would only
create further problems in the years to come for the Indians and Mormons living there.

He spoke to the Hopis and Navajos around Oraibi before submitting his report. He
highlighted that one of the main problems that faced the Hopi Indian agents was that they had no

authority over the Navajos. Since the Navajo Indian Agent was located seventy miles away at

%1 Jesse H. Fleming, Indian agent, to Secretary of the Interior, 27 March 1882, typescript, JSBC.
%2 C.H. Howard, Indian inspector, to Secretary of the Interior H.M. Teller, 31 July 1882, typescript, JSBC.
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Fort Defiance, Hopi agents lacked the supervision to keep the Navajos from getting into trouble
with the Hopis and Mormons. Howard reiterated the need for a new Navajo reservation in order
to protect the Hopis.

Howard also suspected that the Mormons supplied the Navajos with “arms and
Ammunition.”® His claims were not completely unfounded. Over the years of traveling back
and forth from southern Utah to Hopi land, Mormons had occasionally traded ammunition for
food. Missionaries at Oraibi also fixed the few weapons that the Hopis and Navajos owned. For
25 years Mormons had been supplying resident Indians with ammunition through trade,
especially during the Mormon Wars of the 1860s.

Hopis and Apaches informed Howard that they were interacting with the Mormons and
he advised that “This indiscriminate mixing of Mormons and Indians on this extreme frontier,
the sale of arms and ammunition, and the sale of intoxicating liquors—perhaps the most crying
evil of all—cannot be regulated without a Reservation.”** Inspector Howard proposed that the
Navajo Reservation be extended one hundred miles west of its current boundary and incorporate
the Navajos and Hopis of Moenkopi and Moenave. Agent Fleming stated that a separate
reservation needed to be created for the Hopis.

At the request of the Commissioner of Indian Affairs, Hopi Indian Agent Fleming
recommended a prescribed area for a Hopi reservation that included the main Hopi villages

around Oraibi and excluded the Hopi lands of Moenkopi and Moenave. Fleming complained

% C.H. Howard, Indian inspector, to Secretary of the Interior H.M. Teller, 29 November 1882, typescript,
JSBC; Mormon missionary Thales H. Haskell states that an Indian came to their camp and traded some antelope
skins for some ammunition from Jacob Hamblin on October 28, 1859. On December 15, 1859, another trade took
place between some Navajos and Marion J. Shelton for ammunition. See Thales Hastings Haskell, “Southern Indian
Mission, 1859-1860,” HBLL.

% Howard, 29 November 1882.
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that the most desirable Hopi lands “have been taken up by the Mormons & others.”* He
lamented that the Navajos had taken possession of Hopi springs and invaded their crop land.
Instead of combining the recommendation by Fleming for a Hopi Reservation and Howard’s
advice that the Navajo Reservation be expanded, the government acted upon Fleming’s
suggestion, which “forced the two tribes into a conflict that might have been avoided.”*

By December 13, Commissioner Price reported to the Secretary of Indian Affairs about
the growing need for a reservation to protect the Hopis. Since the Hopis had no reservation,
“they are subject to continual annoyance and imposition” and eventually driven from lands they
have occupied for centuries. The commissioner reminded his boss that the local Indian agents
had no authority over whites there since there was no reservation. It was hoped that the Hopis
would be “separated from the evil example and annoyances of unprincipled whites who appear
determined to settle in their midst.” Even though the commissioner stated that the Mormons
were the problem, the only solution considered was the expulsion of the Mormons and
establishment of an Indian reservation.®’

On December 16, 1882, President Chester A. Arthur signed the Executive Order of 1882
establishing a 2,477,780 acre Hopi Reservation (see Appendix D). The creation of a reservation

did prevent Mormon settlers from taking additional lands but it did little to halt the Navajos from

confiscating Hopi lands.

% Jesse H. Fleming, Indian agent, to Commissioner of Indian Affairs, 4 December 1882, photocopy, JSBC.

% William Haas Moore, Chiefs, Agents & Soldiers: Conflict on the Navajo Frontier, 1868-1882
(Albuquerque: University of New Mexico Press, 1994), 264.

" H. Price, Commissioner of Indian Affairs, to the Secretary of the Interior, 13 December 1882, photocopy,
JSBC.
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Commissioner Price informed Fleming that with the prescribed area now an Indian
Reservation, Fleming had the authority “in dealing with intruders and mischiefmakers...you will
take immediate steps to rid the reservation of all objectionable persons.®® Some historians have
argued that agent Fleming was not really interested in protecting the Hopi Indians from
“intruders,” but was more interested in kicking out the Mormons and other white intruders.*

Indian Inspector Howard soon learned of the newly formed 1882 Hopi Reservation. On
December 27, 1882, he wrote a letter to the Secretary of the Interior asking him to make an
adjustment to the new reservation boundaries. Howard pleaded with the Secretary to include
farming lands used by the Navajo and Hopi Indians in Moenkopi Wash and the Mormon villages
of Tuba City, Moenkopi, and Moenave. Including this proposed area in the 1882 reservation
would give the local Indian agent authority to properly regulate their interaction with the Indians.
Howard blamed the Mormons with furnishing arms and ammunitions to the Indians.*® Howard
forwarded correspondences between Navajo leader, Ganado Mucho, and John W. Powell from
1882 wherein Ganado Mucho said Navajo people and herds were increasing and because water
and grass resources were limited, the Navajo needed to expand their reservation to include lands

on the Little Colorado River, “on which there is no white man.”*

% H. Price, Commissioner of Indian Affairs, to Indian agent Jesse H. Fleming, 21 December 1882,
typescript, JSBC.

¥ Emily Bedenek, The Wind Won’t Know Me: A History of the Navajo-Hopi Land Dispute (New York:
Alfred A. Knopf, Inc., 1993), 113.

%0 C.H. Howard, Indian inspector, to Secretary of the Interior H.M. Teller, 27 December 1882, typescript,
JSBC.

! Ganado Mucho, extract notes of Council, 2 November 1882, Interview by Major John W. Powell,
photocopy, JSBC.
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Unfortunately, the surveying and making of reservation boundaries did not occur in a
timely fashion. No one knew where one reservation ended and the other began. The Secretary
of Interior did nothing to stop Navajos or Hopis from living wherever they wanted. Most of the
Hopis lived in villages and farmed at the south end of Black Mesa. Few owned livestock.
Navajos, meanwhile, owned herds that moved across the land all around the Hopi villages. For a
while the Navajos and Hopis lived peaceably on 1,822,000 acres of the original 2.4 million acres

set aside primarily for the Hopis.*?

42 Eventually, however, the Navajo-Hopi Land Dispute consumed much of the twentieth century. The
discovery of coal in 1909 on Black Mesa and then the discovery of oil and gas just added to the problems. Partially
settled in 1941 when disputed title and mineral rights areas were allocated to both tribes, this joint settlement led to a
Congressional decision in 1958; it allowed a lawsuit to be filed by both tribes. It was known as Healing v. Jones
(a.k.a. the Navajo-Hopi Land Dispute). The court ruled in 1962 that the land was to be used by both tribes in a Joint
Use Area. In 1974, Congress passed the Navajo-Hopi Land Settlement Act. Unable to come to an equitable
agreement, the federal courts in Tucson, Arizona, partitioned the disputed lands on February 10, 1977. This forced
the relocation of 3,500 Navajos and about 100 Hopi Indians; this would eventually be known as the Navajo
Relocation Act.

Despite the long history of the Navajo-Hopi Land Dispute, there have been only three main published
works on these events. The first was in 1980 by a newspaper journalist named Jerry Kammer, who wrote The
Second Long Walk: The Navajo-Hopi Land Dispute (Albuquerque: University of New Mexico Press, 1980).
Kammer provides only a very brief summary of the Navajo-Hopi Land Dispute prehistory; the main focus of his
work deals with the 1977 court decision that partitioned the Joint Use Area and how each tribe dealt with it. In
1993, Emily Benedek, a magazine journalist, wrote, The Wind Won’t Know Me: A History of the Navajo-Hopi Land
Dispute (New York: Alfred A. Knopf, Inc., 1993). Her book focuses on the reaction towards the Navajo Relocation
Act and the refusal of some Navajos to relocate during the mid-1980s. The final publication was in 1993 by David
M. Brugge, who wrote The Navajo-Hopi Land Dispute: An American Tragedy (Albuquerque: University of New
Mexico Press, 1994). Brugge was an anthropologist hired by the Navajo Tribe to assist in research for the land
dispute beginning in 1958 through 1974. His work is more encompassing, but all three books focus on Navajos and
Hopis and neglect any mention or discussion of the Mormons before the 1882 reservation.
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Chapter 5
Friendship and Foes: Atsidi and Lot Smith
It has long been known to this office that the relations between the non-reservation
Navajo Indians residing principally in the Territories of New Mexico and Arizona and
their white neighbors have been greatly strained, and from newspaper reports and other

information received, it is evident that serious trouble must eventually result unless
further precautionary measures are taken by the government to avert it.

— T.J. Morgan, Commissioner of Indian affairs*

Relations between the Mormons and Indians of northern Arizona were already strained
by the time Lot Smith and other settlers came to colonize Arizona. As time progressed, Lot
Smith became a symbol of Mormon trouble. In 1892 events spiraled out of control until one
fateful day he was gunned down by the Navajo Headman Atsidi. This incident has been
portrayed as being a pivotal point in Mormon-Indian relations in a fight over land and water
rights. The Navajo man who killed Smith was a good friend. What happened to cause one
friend to turn on another?

Legends have always surrounded Lot Smith. In one, Smith became quite angry with one
of his plural wives. He was so angry he chased her down with a red hot branding iron and
branded her like one of his horses. While there is no proof to substantiate this, there are
numerous incidents that do provide insight into Smith’s character. In separating fact from

fiction, one must not “judge him too harshly” and “should try walking a few miles in his boots.”?

1T.J. Morgan, Commissioner of Indian Affairs, to Secretary of the Interior, 2 March 1892, photocopy,
John S. Boyden Collection, L. Tom Perry Special Collections, Harold B. Lee Library, Brigham Young University,
Provo, Utah; hereafter anything from the L. Tom Perry Special Collections located at the Harold B. Lee Library will
be abbreviated as HBLL. Hereafter anything from the John S. Boyden Collection will have the abbreviation JSBC.

% Ray Haueter, “Early Law Enforcement: Lot Smith: Outlaw or Lawman, Which?: Part I1,” The Utah Peace
Officer 80, no. 4 (Winter 2003/2004): 57.
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Another harsh story about Smith is about a Hopi boy accused of stealing wheat from a fellow
Hopi woman. The boy was caught in possession of the wheat and Smith took it upon himself to
punish him by using a chain to whip him. He also happened to be a new convert to the Mormon
religion. An old friend and fellow Mormon, Sullivan “Sully”” Calvin Richardson (or S.C.
Richardson) recounted that this was done as an “object lesson of what should be the standard

justice between the two peoples. It brought good will; and its effects were lasting.”*

Atsidi

In addition to learning about Smith, one must also study Atsidi. Friends called him
Atsidi Nééz Biye’ (Son of Tall Smith), family knew him as Ashiiké Lani (Many Boys), and
whites called him by his Anglican name, Charley Etsitty. Most knew him simply as Atsidi. The
boy never met his father, who died before Atsidi’s birth while escaping some enemies. Atsidi
was born around 1800 in the Black Mesa area.” In Diné culture one introduces himself by his
clans. He would have stated that he was T Dich’ii’nii (maternal clan: “Bitter Water clan™), born
for Kinyaa’aanii (paternal clan: “Standing House clan™).

Nothing much has been recorded of Atsidi’s earlier years until the Nidahadzid dag or

“The Fearing Time.” The Fearing Time is better known as the Navajo Long Walk, where

¥ S.C. Richardson, “Remembrances of Lot Smith: From Writings of 1900 to 1931,” p. 4, Mesa, AZ:
Privately Printed, 1936, photocopy, Sullivan Calvin Richardson Papers, 1910-1940, Manuscripts Collections,
Research Center for the Utah State Historical Society, Salt Lake City, UT; hereafter abbreviated as USHS.
Richardson moved from Utah to Brigham City, Arizona, at age 17, in 1878. By 1885, he was called by the LDS
Church to relocate to Mexico. During his time in Arizona and Mexico he worked as a carpenter and school teacher.

* Baa’ Yazhi was a daughter of Atsidi. See Baa’ Yazhi, interviewed by Aubrey Williams and trans. by
Bernadine Whitegoat, 17 Feb 1961, interview 761, transcript, Doris Duke Oral Indian History, Manuscript
Collections, J. Willard Marriott Library, University of Utah, Salt Lake City, UT. Hereafter anything from the Doris
Duke Oral Indian History Collection will have the abbreviation DDOI.
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Navajos lived in fear due to constant attacks by enemy tribes and federal troops in the mid 1860s.
Johnson Etsitty, a son of Atsidi, recalled that his father “lived during the Fearing Time...He used
to mention when they had war with the other enemies with bows and arrows. The Hopis and the
Utes fought them.”® Atsidi’s family moved regularly during this time through Shonto, Coalmine
Canyon, and Bodaway. By the time the Navajo Long Walk began, his family was living near
Bodaway.’

When Kit Carson marched his troops to Oraibi and the surrounding area, it is believed
that Atsidi and his family were captured and made the trek to Hwééldi (Fort Sumner) in 1863.

"7 Asdzaan

“My father went to Fort Sumner. He was kind of a well-grown man at that time,
Ashijjhi, his first wife, accompanied him. Atsidi had two children then, one daughter and one
son. It is unknown whether or not the daughter went to Hweééldi but his son, Tédich’ii’nii Nééz,

hid out near Navajo Mountain and did not go. Atsidi was accompanied by his maternal

grandparents and several siblings.® Atsidi’s mother was captured by Hopi scouts and Spaniards

® Johnson Etsitty was a son of Atsidi. See David M. Brugge, interview of Johnson Etsitty, in Moenkopi
Survey, found in “Preliminary Survey of Indian Land Use-Moenkopi Area, 1967,” photocopy, David M. Brugge
Collection, Center of Southwest Research, Zimmerman Library, University of New Mexico, Albuquerque.
Hereafter anything from the David M. Brugge Collection will have the abbreviation DMBC.

® Baa’ Yazhi, interview.

" Brugge, Johnson Etsitty interview.

& Ashiihi Nez was a grandson of Atsidi. See Ashiihi Nez, interviewed by Audrey Williams and trans. by
Bernadine Whitegoat, 17 Feb 1961, interview 51-1 AN, transcript, Edge of the Cedars State Park Museum Library,
Edge of the Cedars Museum State Park, Blanding, UT.
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during a slave raid.® She escaped her captors and made her way toward Hwééldi to meet up with
her family, but decided to hide out around Navajo Mountain instead.*

During the Hwééldi period, Atsidi’s second wife, Gomaa’a Yazhi Bitsii’ and her family
lived around the San Francisco Peaks and also journeyed to Hwééldi. Gomaa’a Yazhi Bitsii’
was a baby at the time. One other sibling made the trip to Hweééldi and her mother gave birth to
another child upon arrival. Gomaa’a Yazhi Bitsii’s maternal grandfather, Ashiihi Nééz, also
made the trek to Hwééldi with the family. While there, Ashiihi Nééz began farming to keep his
family from starving. Under the supposed protection of the United States Army stationed at
Hweééldi, one day as Ashiihi Nééz and a grandson were out farming they were attacked by a
raiding party. Ashiihi Nééz saved his grandson’s life and in the process was Killed on his little
farming patch.*!

Fort Sumner, a 40 square mile reservation created to hold 5,000 Indians, held double that
amount — some 500 Mescalero Apaches and about 8,500 Navajos. The internment camp faced
serious issues. It was located in a poor place. The alkaline water was barely drinkable and there
was scarcely enough wood to support the troops stationed there. Government officials had
hoped the Indians could become self-sustaining but crops did not yield sufficient food to prevent
starvation. Worse still, the Mescalero Apaches and the Navajos — two long-time rivals —
shared the space and feuded constantly. Comanche raiding parties also caused fear. What little

supplies reached the fort did not meet demand. The reservation was meant to be the first

® Mrs. Billy Sawyer is another daughter of Atsidi. See Mrs. Billy Sawyer, interviewed by David M. Brugge
and trans. by Bernadine Whitegoat, 11 Dec 1960, interview 779, transcript, DDOI.

19 Inez N’eschii is another daughter of Atsidi. See Inez N’eschii, interviewed by Audrey Williams and
trans. by Bernadine Whitegoat, 17 Feb 1961, interview 50-1 IN, transcript, Edge of the Cedars State Park Museum
Library, Edge of the Cedars Museum State Park, Blanding, UT.

1 Mrs. Billy Sawyer, interview.
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reservation west of Indian Territory but it was nothing but a failure. In 1868 the government
signed a treaty with the Navajos promising them that they could return to a reservation on their
ancestral lands.

After their term as prisoners, Atsidi joined his people in traveling to Fort Defiance to
await promised annuities from the 1868 Treaty. After leaving Fort Defiance, Atsidi and family
returned to the Carrizo Mountain, Arizona area (because his wife’s family had a farm there)
instead of the newly established 1868 Navajo Reservation.

By the mid 1870s, Atsidi left the Carrizo Mountain area and “came by the way of Ganado

and the lower end of Oraibi to the lower mesas and back into Tuba City,”*?

eventually settling
near Blue Canyon. There Atsidi’s eldest daughter married a man from Shonto. Atsidi’s
daughter and son-in-law moved back and forth between Blue Canyon and Shonto before Atsidi
decided to move to Shonto to be closer to her. While there he found Navajo Mountain to be a
“desirable” place for winter grazing range and was one of the first permanent residents.™

Atsidi was an active headman in the 1860s. It is uncertain exactly when Atsidi became a
Naat’aanii, but it was at least by the 1870s when Atsidi moved into the Tuba City area.'*
Typically a headman’s influence was within his band or community, but some Navajos claim

Atsidi’s influence included the area surrounding Tuba City and Blue Canyon. A headman is

expected to care for the members of his community. A Diné resident from the Grey Mountain

12 John Walker, interviewed by Aubrey Williams and trans. by Maxwell Yazzie, 10 Feb 1961, interview
755, transcript, DDOI.

3 Malcolm Carr Collier, “Local Organization among the Navaho” (Ph.D. diss., University of Chicago,
1951), 18-19.

“ Billy Sawyer is the son-in-law of Atsidi. See John Samson, interviewed by Aubrey Williams and trans.
by Maxwell Yazzie, 14 Jan 1961, interview 702, transcript, DDOI; Billy Sawyer, interviewed by J. Lee Correll, 10
December 1960, Interview 660, transcript, DDOI.
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area recalled that Atsidi served his community well and many people remember him for his role
enticing Navajos to send their children to school.*> During the early 1880s Atsidi tried to help
quell the problems occurring between the Navajos and Hopis. He helped mark the Hopi-Navajo
boundary to halt Navajo encroachment onto Hopi lands.*°

The area that Atsidi moved to was occupied by Mormons who had been using the land to
grow hay. Atsidi decided to purchase the land for the price of seven horses, saddles, blankets,
beads, and some money from John Adams in 1887, although “it is unclear how the Mormon

»18

who sold the land to them gained title to this land.”™ Another Mormon named Lot Smith may

have already been living in the area by the time Atsidi became his next-door neighbor.*

Lot Smith

Lot Smith has been remembered as a man who had many friends and enemies and who
was known for his mercurial temper. Born 12 May 1830 in Williamstownship, New York, to
Williams O. Smith and Rhonda Hough, Smith joined the Church of Jesus Christ of Latter-day

Saints and gathered with Brigham Young and the Saints in Winter Quarters in the fall of 1846.

15 Biliin Ttishini, interviewed by Aubrey Williams and trans. by Maxwell Yazzie, 12 Jan 1961, interview
697, transcript, DDOI.

18 David M. Brugge, interview of Herbert Zonnie, in Moenkopi Survey, found in “Preliminary Survey of
Indian Land Use-Moenkopi Area, 1967,” photocopy, DMBC.

" Brugge, interview of Johnson Etsitty; David M. Brugge, interview of Frank Goldtooth, in Moenkopi
Survey, found in “Preliminary Survey of Indian Land Use-Moenkopi Area, 1967,” photocopy, DMBC; also see Et-
zit-tee, affidavit, 1 Aug 1898, Typescript, JSBC.

'8 Anthony Godfrey, Hopi Agricultural Report, 1504-1934 (Salt Lake City: U.S. West Research, 1988), 30-
3L

19 Brugge, interview of Frank Goldtooth.
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While encamped at Winter Quarters, the federal government asked Young to authorize a
company of five hundred men to support American efforts in the Mexican War. Smith, large for
his sixteen years of age, lied about his age and joined the Mormon Battalion becoming one of the
youngest Battalion members.? The battalion marched from Leavenworth, Kansas, to San Diego,
California. When they reached California, Smith was mustered out of service in July of 1847.%
After receiving his discharge papers, he remained in California looking for work. Along with
several other Saints, Smith ended up at Sutter’s Mill and panned for gold in the spring of 1849.
Amassing several thousand dollars, he decided to rejoin the Saints in the Great Basin in Salt
Lake City. Smith, age 19, learned his family had moved to Farmington and decided to join them
there, where he bought a farm for a thousand dollars and donated another thousand to the
Church.?

As Mormon population in Utah Territory grew, so did animosity between the populace
and the non-Mormon federal authorities in the territory. In 1856 President James Buchanan
authorized 2,500 federal troops to march on the territory in order to replace Brigham Young as
governor. News of U.S. soldiers marching against them caused the Mormons to prepare to
defend themselves. Young commissioned John D.T. McAllister to raise a company of soldiers to
harass and delay the soldiers in Johnston’s Army, named after their leader Colonel Sidney Albert
Johnston. Young instructed them to burn grass, steal livestock, and harass the troops but not to

kill any soldiers. Lot Smith, Robert T. Burton, Warren Snow, and Orrin Porter Rockwell helped

2 N.S. Ashcroft, “Lot Smith,” Little Colorado [Arizona] and Lot Smith Source Materials, Special
Collections & Archives, Merrill-Cazier Library, Utah State University, Logan, Utah. Hereafter anything from the
Little Colorado and Lot Smith Source Material collections will have the abbreviation LCLS.

2 Effie Smith Palmer, “Mormon Scouts: The Minuteman,” in Our Pioneer Heritage, vols. 20, ed. Kate B.
Carter (Salt Lake City: Utah Printing Company, 1972), 15:395.

22 Ashcroft, “Lot Smith.”
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cut supply lines, burned supply wagons, rustled livestock, and burned the grass needed to feed
military livestock and horses. Their efforts effectively slowed down the army, forcing it to
return to winter at Camp Scott (Fort Bridger). In the spring, peace negotiations effectively ended
the Utah War.%

After the Utah War, Smith was appointed Sheriff of Davis County, but this was short-
lived as he was to take on larger roles. At the request of President Abraham Lincoln to Brigham
Young, Young was to call to arms a group to help protect railroad and telegraph lines. Smith
was selected to head a company of cavalry in 1862.2* During his watch, Indians along the Snake
River began to cause trouble, forcing Smith to make an offensive attack on the Indians and
successfully defeating them.” Smith’s military career helped him gain the popularity needed to
reach the office and serve one term in the Utah Territorial Legislature.?® Smith’s skills as a
politician dimmed when compared to his military acumen. As a militia man, he participated in
nine different expeditions against the Indians of Utah. His reputation as a military leader
captured the interest of Brigham Young once again, who felt Smith could endure the harsh living

of Arizona and his military experience would help protect his colony against Indian attacks.

2% For more information about the Utah War and Lot Smith’s role, see LeRoy R. Hafen, The Utah
Expedition, 1857-1858: A Documentary Account of the United States Military Movement under Colonel Albert
Sidney Johnston, and the Resistance by Brigham Young and the Mormon Nauvoo Legion (Glendale, CA: A. H.
Clark Co., 1958); also see Margaret M. Fisher, Utah and the Civil War, Being the Story of the Part Played by the
People of Utah in that Great Conflict, With Special Reference to the Lot Smith Expedition and the Robert T. Burton
Expedition (Salt Lake City: Deseret Book Company, 1929).

2 Charles S. Peterson, “’A Mighty Man was Brother Lot’: A Portrait of Lot Smith — Mormon
Frontiersman,” The Western Historical Quarterly 1, no. 4 (October 1970): 395.

® Robert L. Crane Jr., “A Biography of Lot Smith (1830-1892)” (M.S. Thesis, Utah State University,
1970), 65-74.

26 palmer, “Mormon Scouts: The Minuteman,” 395-96.
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Figure 14. The courthouse in Flagstaff where Atsidi was tried for the death of Lot Smith in 1896. For years the
courthouse displayed a copy of the coroner’s inquest from Smith’s death. Photograph by unknown photographer,
Coconino Courthouse Flagstaff, Arizona, 1893. William Hochderffer Collection, Arizona Historical Society,
Special Collections and Archives Department, Cline Library, Northern Arizona University, Flagstaff, Arizona.
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Figure 15. An Indian trading post, between Moenkopi and Tuba City run by Charles Algert. He testified on behalf
of the Indians against Mormon depredations in an affidavit taken by Samuel Shoemaker in 1898. Photograph by
unknown photographer, A Navajo Trading Post. Owned by Charles Algert. Midway between Tuba City and
Moencopi, 1898. Philip Johnston Collection, Special Collections and Archives Department, Cline Library, Northern

Avrizona University, Flagstaff, Arizona.
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Appendix B

Indian Agents over the Hopi Indians of Moenkopi

TERM NAME

1869-1870 Captain A. D. Palmer

1870-1873 W. D. Crothers

1873-1874 William S. Defrees (Agency built, 1874)

1874-1876 W. B. Truax (Agency closed, 1876)

1876-1877 W.H. Danielson

1877-1879 William R. Mateer

1879 E. S. Merritt (Acting, Nov. 2-21)

1879-1880 Navajo Agent Galen Eastman in charge of Moqui Agency (Nov.

21, 1879-July 1, 1880)

1880 Milo A. Boynton, appointed January, 1880, never reached his
Agency and resigned June 14, 1880

1880 Acting Navajo Agent Frank T. Bennett in charge of Moqui
Agency, July 1-Oct. 1, 1880

1880-1881 John H. Sullivan

1881-1883 Jesse H. Fleming (Moqui Agency closed 1883)

195



Term Commenced

10 July 1865

1 November 1866
29 March 1867

21 April 1869

21 November 1871
20 March 1873

11 December 1875
27 September 1877
15 March 1880

4 May 1881

21 March 1885

10 October 1888
10 June 1889

17 April 1893

3 May 1897

Appendix C

Commissioner of Indian Affairs from 1865-1904
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Name

Dennis N. Cooley
Lewis V. Bogy
Nathaniel G. Taylor
Ely S. Parker
Francis A. Walker
Edward P. Smith
John Q. Smith

Ezra A. Hayt

R. E. Trowbridge
Hiram Price

John D. C. Atkins
John H. Oberly
Thomas J. Morgan
Daniel M. Browning

William A. Jones



7 December 1904 Francis E. Leupp

Source: “Commissioner of Indian Affairs, 1865-1953,” John S. Boyden Collection, L. Tom Perry Special
Collections Library, Harold B. Lee Library, Brigham Young University, Provo, Utah.
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Appendix D
Presidential Executive Order of 1882

Executive Mansion
December 16, 1882

It is hereby ordered that the tract of country in the Territory of Arizona, lying and being
within the following described boundaries, viz: beginning on the one hundred and tenth degree
of longitude west of Greenwich, at a point 36° 30" north, thence due west to the one hundred and
eleventh degree of longitude west, thence due south to a point of longitude 35° 30’ north; thence
due east to the one hundred and tenth degree of longitude west, thence due north to the place of
beginning, be and the same is hereby withdrawn from settlement and sale, and set apart for the

use and occupancy of the Moqui, and such other Indians as the Secretary of the Interior may see
fit to settle thereon.

Chester A. Arthur

Sources: President, Executive Mansion, “Executive Order Setting Apart Lands for the Moqui Indians,” 12
December 1882, photocopy, John S. Boyden Collection, L. Tom Perry Special Collections Library, Harold B. Lee
Library, Brigham Young University, Provo, UT; also see U.S. Department of Interior, Executive Orders Relating to

Indian Reservations: From May 14, 1855 to July 1, 1912 (Washington, D.C.: Government Printing Offices, 1912),
16.
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Appendix E

The 1892 Indian Allotments given by agent John S. Mayhugh in the Tuba City/Moenkopi Area

Those identified as Hopis
1.  Tah-losh-hi-neni-mah

2. Nah-she-i-ing-ne-wah
3. Yah-she-wah

4.  Lay-toke-she

5. Cotch-che-mon-nu

6.  Nah-she-le-wee

7.  Te-wah-me-meni-mah
8.  Ne-bah-yow-in-shee

9.  Ah-cow-er-shee (was actually a Navajo married to a Hopi woman)

Those identified as Navajo
10.  Is-citty (Atsidi)

11. Hos-teel

12.  Is-cla-clol-pah-dan-ne

Source: John S. Mayhugh, Special Allotment Agent to Commissioner of Indian Affairs Daniel M. Browning, 19
February 1894, photocopy, John S. Boyden Collection, L. Tom Perry Special Collection Library, Harold B. Lee
Library, Brigham Young University, Provo, UT.
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Appendix F

Presidential Executive Order of 1900

Executive Mansion, January 8, 1900

It is hereby ordered that the tract of country lying west of the Navajo and Moqui
reservations, in the Territory of Arizona, embraced within the following-described boundaries,
viz, beginning at the southeast corner of the Moqui Reservation and running due west to the
Little Colorado River; thence down that stream to the Grand Canyon Forest Reserve; thence
north on the line of that reservation to the northeast corner thereof; thence west to the Colorado
River thence up that stream to the Navajo Indian Reservation, be, and the same is hereby,
withdrawn from sale and settlement until further ordered.

William McKinley

Source: U.S. Department of Interior, Executive Orders Relating to Indian Reservations: From May 14, 1855 to July
1, 1912 (Washington, D.C.: Government Printing Offices, 1912), 18.
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Appendix G

The Purchase Amounts of Mormon Holdings at Tuba City in 1902

NAME: AMOUNT PAID:
1. David Brinkerhoff $9,000
2. Lydia A. Brinkerhoff $150
3. Emmak. Foutz $2,550
4.  Susan C. Foutz $900
5. Seth B. Tanner $1,775
6.  Annie M. Tanner $1,200
7. William J. Hunt $2,400
8.  Joseph H. Lee, Sr. $3,700
9. Stephen L. Heward $800

10.  Lehi Heward $1,800

11.  Alfred D. Randall $1,800

12.  Reuben E. Powell $350

13.  John M. Tanner $2,325

14.  Joseph B. Tanner $4,725

15.  Frederick Tanner $2,325

16.  Henry W. Despain $1,700

17.  Ashton Nebeker $3,100
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18.  Nettie Ashton $1,700

19.  Charles H. Algert $3,350
20. James Allen $850
21.  Hyrum Lyond $1,500

Source: The Secretary of the Interior to the Commissioner of Indian Affairs, 31 December 1902, photocopy, United
States Indian Affairs Office: Papers, Manuscript Collections, Research Center for the Utah State Historical Society,
Salt Lake City, UT.
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