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journal, is recounted in the History of the Church, but Clayton
observed some intimate, heartwarming particulars that did not
appear in the History. Emma was at the Prophet’s side, and Clay-
ton described in beautiful detail the love that was apparent at the
reuniting of Joseph and his family: “Prest J. left the buggy and
mounted old Charley he called for sister Emma & his brother
Hyrum who when they came up and took him by the hand all
wept Prest. took hold of the hand of his partner in sorrow and per-
secution. Surely it would have moved any thing but the heart of an
adamantine.” Clayton also commented on the non-Mormons who
had accompanied Joseph Smith to Nauvoo, “who all gazed with
astonishment & rapture to see the enthusiastic attachment of the
Mormon people to their beloved leaders.” Entries such as these
cast quite a different light on Joseph Smith than do out-of-context
excerpts that tend to focus on the tensions.

The excerpts bypass many personal entries that reveal the
deeply spiritual nature of Clayton himself. They also say little
about Clayton’s multitudinous daily activities or about the vibrant
social life of Nauvoo, yet the journals are filled with notations
regarding business affairs, concerts, plays, parties, and other activ-
ities that rounded out the lives of Clayton and his friends. In short,
the excerpts provide insights into some aspects of Nauvoo history,
but they do not reveal the warm, positive image of the Church
and of Joseph Smith that pervades the journals themselves. They
‘also distort the real character of William Clayton and fail to pro-
vide some very important information about the period after the
death of Joseph.

All these issues raise questions about the propriety of repub-
lishing the excerpts at all. Working without permission to study
the original documents doomed their editor to the production of
a manifoldly flawed volume.

“Journal 3: Nauvoo Temple, 1845-1846, in this reviewer’s
opinion, has no place in a publication of Clayton journals, for it is
really the journal of Heber C. Kimball, as George Smith himself rec-
ognizes (lvii). The Kimball family deposited it in the Church
Archives in 1903 along with several other Kimball journals. It fits
exactly, chronologically, with the other journals in the set and car-
ries a handwritten inscription on the first page indicating that it is
the journal of Heber C. Kimball. Smith justifies including it with
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the Clayton journals simply because the major portion of this
particular volume, from December 10, 1845, to January 6, 1840, is
in Clayton’s handwriting.

Anyone who has studied the keeping of journals in Church
history must know that Joseph Smith, Brigham Young, Heber C.
Kimball, and other Church leaders often called on their scribes
and secretaries to record their journals for them. No responsible
historian presumes to publish such journals as part of the papers
of the scribes who wrote them. Such journals are the journals of
those for whom they were written. Smith correctly observes that
when Stanley B. Kimball published the journals of Heber C. Kim-
ball, he left this one out. That still does not legitimize publishing it
here. If such a journal could be called a Clayton journal, then so
could the journal Clayton wrote for Kimball while crossing the
plains in 1847. That journal has been published twice—as a
Heber C. Kimball journal. The temple journal is in exactly the
same category. If it is to be published at all, it should be published
with a Kimball collection, not a Clayton collection.

The occasion for Clayton’s involvement in writing this por-
tion of Kimball’s journal is found in Clayton’s personal journal
entry for December 10, 1845. That morning Clayton was in his
office but feeling “quite unwell.” Nevertheless, he wrote, Brigham
Young “said he wanted me up in the Temple and would not take
no for an answer” Accordingly, the faithful Clayton quit work and
found his way to the attic of the temple, where several of the
brethren were assembled. At that point, “Er Kimball requested me
to write his private journal to day”* The activities that follow
clearly explain why Kimball wanted Clayton (who had performed
similar duties for him in England in 1840) to write his journal, for
Kimball spent the rest of the day busily preparing the temple
for the sacred ordinance work that was about to commence. As a
Church leader, Kimball was one of the key figures in administering
those ordinances to the hundreds of Saints who flocked to the tem-
ple, day and night, over the next few weeks. Sometimes working
until the early morning hours, he had no time to write in his jour-
nal. Clayton, too, was busy, but during all that time he wrote in his
own journal as well as Kimball’s. He continued the dual journal
writing until January 6, while Kimball was in the temple daily. On

https://scholarsarchive.byu.edu/byusqg/vol35/iss2/16



