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The Dawning of a Brighter Day:
Mormon Literature after 150 Years

Eugene England

I ask you to consider the following: Mormonism 1s a genuine
religious movement, with persistent and characteristic religious and
cultural experiences growing out of a unique and coherent theology
and a true and thus powerful mythic vision, and it has already pro-
duced and is producing the kinds and quality of literature that such
experiences and vision might be expected to produce; it is, in fact,
right now enjoying a kind of bright dawning, if not a flowering then
certainly a profuse and lovely budding, in its literary history.

Many of us, at least until recently, could be excused for not
knowing there is a Mormon literature. A serious anthology of Mor-
mon literature, providing a full view of the quality and variety over
our nearly 150-year history, was first published only a few years ago.
That was Richard Cracroft and Neal Lambert’s A Believing People.?
At about the same time, these two scholars inaugurated, at Brigham
Young University, the first course in Mormon literature. The Associ-
ation for Mormon Letters, the first professional organization intended
to study and encourage Mormon literature, is only a few years old.
We have as yet no scholarly bibliography of Mormon literature, no
full-scale literary history or developed esthetic principles, little prac-
tical and less theoretical literary criticism. The most basic scholarly
work—the unearthing and editing of texts, development of bio-
graphical materials, and serious literary analysis of our acknowledged
classics—is still largely undone. |

But then again, many things @re happening, and perhaps there 1s
now less excuse for any continued ignorance or inaction. The anthol-
ogy has had a second printing, the Mormon literature class continues

Eugene England is an associate professor in the English Department at Brigham Young University.

This article is a shortened version of the Charles C. Redd Address presented at BYU in February 1980.
The complete talk is published as part of the Charles C. Redd Lectute Series, No. 13, Mormonism after 150
Years. His title is taken from the chorus of Parley P. Pratt’s hymn, ‘‘The Morning Breaks."

1Richard H. Cracroft and Neal E. Lambert, A Believing People: Literature of the Latter-day Saints (1974;
reprint ed., Salt Lake City: Bookcraft, 1979).
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to prosper, and Mormon classics are being used in other literature and
humanities courses. New journals like Exponent II, Sunstone, and
Sunstone Review are succeeding and are following the older Dzalogue
and BYU Studies in publishing good Mormon literature and criti-
cism. Official Church magazines like the Ezszgn publish serious Mot-
mon stories and poetry more often than previously. We have seen the
publication and widespread approval of the biography of Spencer W.
Kimball, the first Mormon study of a general Church leader that
meets the essential criterion for genuine literary biography phrased by
Virginia Woolf, ‘‘those truths which transmit personality.”’? And
now others are being published that do the same for past Church
leaders.3

In the last few years three books by established Mormon poets
(Clinton Larson, Ed Hart, and Marden Clark) have been published,
and some impressive younger poetic voices have appeared 1n the jour-
nals.4 Douglas Thayer has expanded his range to an experimental
novel (still in draft) dealing with the development of consciousness of
evil and redemption in a young Mormon. Bruce Jorgensen has writ-
ten a well-crafted, mature story on baptism and initiation that is fine
literature, not merely Mormon.> Bela Petsco has published a collec-
tion of stories centered in missionary experience.® The small body of
serious Mormon drama has been augmented by performances of
Thomas Rogers’s Reunion, a study of classic Mormon family conflicts.
Ed Geary, working to stretch and develop the genre I think most con-
genial to the Mormon vision and experience, the personal essay, has
made good on his earlier promise in ‘‘“Goodbye to Poplarhaven’’”
with an even better exploration of Mormon consciousness, called
““Hying to Kolob,’’ that is fine literature accessible to both Mormons
and others.®# So my hope zs high: ‘‘The morning breaks.”’

But, you may rightly be saying, one, or even three, bursting for-
sythia do not make a spring—nor a Larson and a Thayer and a Geary a
tlowering of literature, Mormon or not. And others of you might

2Virginia Woolf, *‘The New Biography,'’ Gramite and Rainbow (New York: Harcourt, Brace and Com-
pany, 1958), pp. 149-50.

3Edward L. Kimball and Andrew E. Kimball, Jr., Spencer W. Kimball (Salt Lake City: Bookcraft, 1977);
Eugene England, Brother Brigham (Salt Lake City: Bookcraft, 1980); Stanley B. Kimball, Heber C. Kimball:
Mormon Patriarch and Pioneer (Urbana: University of Illinois Press, 1981); Truman G. Madsen, Defender of
the Faith: The B. H. Roberts Story (Salt Lake City: Bookcraft, 1980); Frank W. Fox, J. Reuben Clark: The
Public Years (Salt Lake City: Deseret Book Company and Provo, Utah: Brigham Young University Press,
1980).

iSee appended bibliography.

sBruce Jorgensen, ‘‘Born of the Water,’" Sumstone 5 (January-February 1980): 20-25.

Bela Petsco, Nothing Very Important and Other Stories (Provo: Meservydale Publishing Co., 1979).

"Edward Geary, ‘‘Goodbye to Poplarhaven,”’ Diwlogue: A Journal of Mormon Thought 8 (Summer
1973): 56-62; reprinted in Cracroft and Lambert, A Believing People, pp. 242-47.

8Edward Geary, ‘‘Hying to Kolob,"" Dialogue 13 (Fall 1980): 93-101.
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ask, ‘“What is this ‘Mormon’ literature anyway—something like
‘Lutheran’ literature or ‘Christian Science’ literature?’’ If you have
been exposed to some of the agonizing that has been going on for
some twenty years about our not having an obviously impressive
literature, you might ask, ‘*Aren’t we too young a culture or too small
a community to expect to have a literature—or aren’t Mormons too
superficially happy, too anxiety- and conflict-free, to produce a
literature, or too busy, or too smug, or too anti-intellectual, or too
materialistic, or too censored?’’ The answer to all these questions is
““No.”” We do in fact have a literature—one whose shape, dimen-
sions, and quality are becoming more and more apparent and im-
pressive. These questions and anxieties are now simply outdated;
reality has long passed them by, and good theoretical thinking has
caught up with them. The real question now is not how good 75 what
we have, but Aow is it good, how, in fact, do we szdge how it 1s good?
And how do we prepare better to respond to it and to encourage more
of the good?

But some might still be saying, ‘‘Suppose we do have some good
writers. Why talk about Mormzon literature rather than American
literature or, better yet, just literature? Shouldn’t our writers just do
their best, write honestly and well about the universal human con-
cerns, and address themselves to mankind in general?’’ Perhaps, but
let me suggest another case: Shakespeare and Milton had access to
audiences, a /Jiterate community, smaller than that which 1s now
made up of well-educated English-speaking Mormons (which is prob-
ably approaching three million); does it in any way count against
those great poets that they spoke directly and consciously to that
limited audience from a base in particular problems, perspectives,
and convictions that were essentially English? Or does it count
against Dostoevski that he was consciously, even self-consciously,
Russian, or Faulkner that he was consciously Southern?

The only way to the universal is through the particular. The only
honesty, ultimately, is honesty to that which we know 1n our own
bones and blood and spirit, our own land and faith, our own doubts
and battles and victories and defeats. Mormonism cannot be
separated from these things because, unlike religions such as
Lutheranism or Christian Science, it makes a large number of rather
absolute claims about the nature of the universe and God and human
beings, about specific historical events, past and future, about
language and form and content—and because it is grounded 1in a suf-
ficiently unusual and cohesive and extended historical and cultural
experience growing directly from those claims that it has become like

195
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a nation, an ethnic culture as well as a religion. We can speak of a
Mormon literature at least as surely as we can of a Jewish or Southern
literature. And it is as legitimate, as promising, for a writer to be con-
sciously Mormon as it has been for Flannery O’ Connor to be Southern
Catholic or for Isaac Bashevis Singer to be emigré Polish and Jewish.

Mormon writers have much to learn from both of these writers:
skills and vision, of course, but also how not to be so universal they
lose contact with their roots, so antiparochial they adopt the worst
kind of parochialism—that of not knowing oneself and one’s own
generic community. They can learn from them how to translate reli-
gious commitment and the tragedy of religious struggle and paradox
into honesty and craft, into fictive creations rather than packaged
preachments. As O’Connor has said: *‘I see from the standpoint of
Christian orthodoxy. This means that for me the meaning of life is
centered in our Redemption by Christ and what I see in the world I
see in its relation to that. I don’t think that this i1s a position that can
be taken haltway or one that is particularly easy in these times to
make transparent in fiction.”’® But of course her special Catholic
vision, however effectively pointing beyond itself to the universal,
cannot be adopted by the Mormon writer. The Mormon vision has
unique and equally powerful implications for both form and content.
What are they? Just what is Mormon literature?

[ think Karl Keller is right in suggesting that Mormon
writers—possibly due to that parochial antiparochialism I mentioned
and an understandable aversion to didactic, simplistically preachy
Mormon writing—have produced fiction that 1s by and large 1rrele-
vant to the doctrinal interests of Mormonism. He calls most of what
we’ve written ‘‘jack-fiction.’’1® In contrast to Flannery O’Connor,
many Mormon writers seem to have strained, in the fashion of various
schools of emancipated realism, to be far from orthodoxy. Even the
““orthodox’’ have not written imaginative visions of the possibilities
of our theology; it is not really Mormon fiction. By way of contrast,
this 1s O’Connor describing what she feels she must work out
imaginatively in Aer fiction:

[t makes a great difference to the look of a novel whether 1ts author
believes that the world came late into being and continues to come by a
creative act of God, or whether he believes that the world and ourselves
are the product of a cosmic accident. It makes a great difference to his
novel whether he believes that we are created in God’s image, or

%Flannery O'Connor, '‘The Church and the Fiction Writer,"" Mystery and Manners, ed. Sally and Robert
Fitzgerald (New York: Farrar, Straus, and Giroux, 1969), p. 148, quoted in Karl Keller, **The Example of
Flannery O'Connor,”” Dilogue 9 (Winter 1974): 62.

10K eller, *‘Example of Flannery O’Connor,”” p. 62.
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whether he believes we create God in our own. It makes a great dif-
ference whether he believes that our wills are free, or bound like those
of the other animals. !

Surely we could make an equally specific list for a Mormon
writer. But notice that neither O’Connor nor Keller are suggesting
some sophisticated form of packaged message. Any artist’s first
responsibility is to the form, the embodiment, the word made flesh.
If he or she cannot do justice to the visible world and make of it
fictions that are believable, he or she cannot be trusted to bear
witness to the invisible world; like Flannery O’Connor, Mormon
writers must see and imagine steadily and whole—and in convincing
formal structures—the surface, including oppositions and evil, the
terror in natural human experience, before they can see and 1magine
how the supernatural supports or intrudes upon that surface.

But if Keller is right, we may have a major explanation for the
unfulfilled promise of Mormon fiction. It has effectively imagined
the Mormon past and some of the conflicts inherent in contemporary
Mormon public and private life but has left Mormonism’s unique
God and the dramatic and unusual Mormon view of man’s cosmic
dilemma and destiny out of the picture. The fact that some are mak-
ing a beginning in those new directions 1s 2 major reason I expect the
dawning of a brighter day.

Let me try here to expand our awareness of fruitful possibilities in
these new directions. And though it is ultimately impossible to
separate form and content, and dangerous to try, let me begin with a
few comments on form. In the ‘‘King Follett Discourse,”’ itself a
classic piece of Mormon literature, Joseph Smith refers to ‘‘chaotic
matter—which 1is element and in which dwells all the glory.’’12 That
helps bring into imaginative focus the hints throughout scripture and
the writings of Mormon thinkers that suggest a certain metaphysics of
form; order is wrought from a pluralistic chaos but a chaos that is
potent, genuinely responsive to the creative powers of God and man
embodied in mind and language, characteristics God and his children
share as literally related beings. The Doctrine and Covenants, section
88:6-11, ties together the divine mind and cosmic creative power of
Christ with man’s perception through the media of physical and
spiritual light, which are pronounced to be fundamentally the same.
All this suggests the seeds of a philosophy of form at least as

110’ Connor, ‘‘Novelist and Believer,”” Mystery and Manners, pp. 156-57, in Keller, ‘‘Example of Flan-
nery O'Connor,”” p. 68.

12Stan Larson, ‘‘The King Follett Discourse: A Newly Amalgamated Text,"”’ Brigham Young University
Studies 18 (Winter 1978): 203.
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interesting and defensible as the epistemological skepticism that has
contributed to the breakdown in structure characteristic of modern
literature. A truly Mormon literature would stand firm against
secular man’s increasing anxiety about the ability of language to get
at the irreducible otherness of things outside the mind—to make
sense, and beauty, of that ‘‘chaotic matter—which is element.”’

If Mormon writers take seriously their faith that language 1s a gift
from God the creator, a gift that gives them access to the ‘‘glory’’ that
dwells in matter and in other intelligences, including God’s, they can
confidently use language, not like others merely to imitate (albeit
with compassionate despair) the separated, meaningless, raw ele-
ments and experiences of a doomed universe but to create genuinely
new things, verbal structures of element and intelligence and ex-
perience that include understanding and judgment as well as imita-
tion and empathy. We can, like our contemporaries, create of words
what Wallace Stevens called ‘‘things that do not exist without the
words,’ 13 but we can do so without his undermining fear that what
he was doing was merely an ephemeral human activity, a game to
occupy until final doom; we can be sustained by the faith that what
we are doing is rooted in the nature of the cosmos and shared by God.

In other words there should be in Mormon writers a special
respect for language and form, attention to their tragic limitations
but also to their real possibilities. This would mean, I would think, a
rather conservative respect for proven traditional forms until they are
genuinely understood and surpassed. At least it would mean unusual
resistance to the flight from form, from faith in language, toward
obscurity and proud assertion of the purely personal vision that af-
flicts much writing in our time and energizes the popular form of
criticism called ‘‘deconstruction.’

Now what about content? Obviously, Mormon literature will
draw, as much of it already has, on certain specially evocative charac-
teristics of Mormon history and scriptural narrative. I don’t mean
irrigation and polygamy and Lamanite warriors but rather a certain
epic consciousness and mythic identification with ancient pﬂoples and
processes: the theme of exile and return, of the fruitful journey into
the wilderness; the pilgrim traveling the dark and misty way to the
tree of salvation; the lonely quest for selfhood that leads to conversion
and then to the paradox of community; the desert as crucible in
which to make saints, not gold; the sacramental life that persists in

13\Wallace Stevens, The Language of Poetry, ed. Allen Tate (Princeton, N.J.: Princeton University Press,
1942), p. 122.
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spiritual experience and guileless charity despite physical and cultural
deprivation; the fortunate fall from innocence and comfort into a
lone and dreary world where opposition and tragic struggle can pro-
duce virtue and salvation. Much remains to be done with these. And
it would be Mormzon literature—though, of course, not exclusively so,
since we share forms of these mythic truths with various others.

Then there are certain contemporary implications of our under-
lying cultural heritage and beliefs that provide unusually rich, though
again not unique, dramatic possibilities: for instance, both the
unusual sense of order and also the openings to tragic failure provided
a life by the making of covenants, of promises to self and God in bap-
tism and weekly communion through bread and water; or the fearful,
solemn, and nobly exciting dimension given marriage by promises of
obedience and fidelity and consecration made before God and angels
on holy ground. What can be done with a physical and mental land-
scape peopled perhaps even more literally than Isaac Bashevis Singer’s
with devils, with embodiments of ultimate, intransigent evil who
mock and betray, and also peopled with translated beings from
ancient America who bemuse folklorists and bless simple folk from
Panguitch and Downey, and also with angels who bring glad tidings
to wise and holy men and women and children, who are thus inspired
to speak great and marvelous, unspeakable things? And what can be
done with the Mormon animism that hears the earth groan with its
wickedness or the mountains shout for joy, that moves people to bless
oxen and crops, even automobiles and trees? What can be made of
the spiritual literalness that hears a daughter calling for help on the
other side of the world or takes in stride faithfulness that is stronger
than the cords of death and brings dead friends and family on
privileged visits back to comfort and instruct?

Fine non-Mormon poets, W. S. Merwin for one, have written
beautifully of the deep yearning we have for the miracle of a loved
one’s return to us—and of the strange possibility.’* Mormons with a
more literal belief have the resources to do as well and better, if they
have the courage of their convictions and the discipline to work as
hard to create an honest visible world that the invisible world can
break through; it 1s because for Mormons, as for Gerard Manley

MW/, S. Merwin, ‘‘Come Back,’ quoted and discussed in Robert Pinsky, The Situation of Poetry
(Princeton, N.J.: Princeton University Press, 1976), p. 95. See also Frederick Goddard Tuckerman, The
Complete Poems of Frederick Goddard Tuckerman, ed. N. Scott Momaday (New York: Oxford University
Press, 1965), pp. 15, 35, 36.
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Hopkins, ‘‘the Holy Ghost over the bent / World broods with warm
breast and with ah! bright wings.’’15

But there i1s even a deeper layer, as yet hardly touched in Mot-
mon literature but with, I believe, the greatest potential for unique-
ness and power, the one suggested directly by Flannery O’Connor’s
list. It would require more theological literacy and more imaginative
response to our theology. Karl Keller, in the essay mentioned earlier,
suggests that Mormon writers should begin with careful reading of
Sterling McMutrrin’s The Theological Foundations of the Mormon
Religion, which he calls ‘‘essentially an outline of esthetic possibilities
of Mormon articles of belief.”’16 [ would recommend Joseph Smith
and B. H. Roberts, and John Widtsoe and Hugh B. Brown and
Truman Madsen and, yes, Brigham Young and Joseph Fielding
Smith and Spencer W. Kimball and the Doctrine and Covenants and
the Pearl of Great Price and, from the Book of Mormon, 2 Nephi 2
and Alma 42, and so forth. And what would that do for a Mormon
writer, other than tempt him toward a suicidal didacticism? It could
nurture his imagination with the most challenging and liberating set
of metaphysical possibilities and paradoxes I have been able to
discover in all human thought. Consider only a few, beginning with
the keystone: that human beings, like the gods, are at core uncreated
and underived, individual intelligences, without beginning or end;
they are possessed of truly infinite potential, literal gods in embryo,
but are bound inescapably in a real environment of spirit and ele-
ment and other beings that impinge upon them and that, as they
learn successfully to relate to the environment, exact real costs in
suffering and loss and bring real joy in relationship and growth.
Freedom, for a Mormon writer—or fictional character—is not a
mysterious illusion, as it must be for traditional Christians with their
absolute, omnipotent God, nor is it a pragmatic tautology, as it must
be for existentialists who define existence, however temporary, as
freedom. Freedom is ultimate and inescapable responsibility in a real
world that is neither a shadow of something more real lying beyond it
that God determines at will nor a doomed accident.

The consequences for dramatic action and lyric reflection seem to
be considerable: for one thing, as I think Truman Madsen has said,
“*Suicide 1s just a change of scenery.’”” For another, as the Mormon
theologian B. F. Cummings put it, ‘“The Self is insubordinate,

15Gerard Manley Hopkins, ‘‘God’s Grandeur,”’ in Poems of Gerard Maniey Hopkins, ed. Robert Bridges
and W. H. Gardner (New York: Oxford University Press, 3d ed., 1948), p. 70.

16Keller, ‘*Example of Flannery O’Connor,”’ p. 70; Sterling McMurrin, The Theological Foundations of
the Mormon Religion (Salt Lake City: University of Utah Press, 1965).
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wandering, 1mpenally aloot, solitary, lonely, withdrawn, unvisited,
impenetrable’’; it ‘‘cannot escape from existence nor can it escape
from the awareness of its existence’’ nor from the ‘‘inevitable sense of
solitude’’ that is ‘‘born of the very fact of individuality,’” of ‘‘being
an eternally identical one.”’!7 Put that together with the equally firm
teaching that man without God 1s nothing, less than the dust of the
earth (for the elements are at least obedient to God’s creative will),
that mortals are utterly dependent on God, who sustains, moment by
moment, their existence in mortality though not their eternal essence
and who provides the only way of salvation through relation to his
Son. And put it together with that strange paradox of Atonement,
the fortunate fall: each individual 7z#sz lose innocence, experience
opposition and sin, know failure, struggle with justice and guilt,
before he or she will let Christ break the bonds of justice, tear down
barriers within to bring the bowels of mercy—and so accept himself in
love and thus have strength to develop the conscious, intelligent
virtues of Christ. And put all this together with the idea that, im-
perially alone and impenetrable as the individual 1s, he and she can-
not fully and ultimately realize their own true nature and achieve
their fullest potential and joy except in the ongoing achievement of
an eternal, fully sexual, companionship—an idea authenticated by
the Mormon image of God as being God precisely and only in such a
temale and male oneness. |

[ am »oz proposing a formal creed for Mormon writers. 1 am
merely suggesting that there is available to Mormon writers, part of
what they in fact already are, a rich loam—a topsoil of historical
experience, mythic consciousness, and unique theology—as rich as
that available to any other writers, more rich than that of most of
their gentile contemporaries. To change the image to one that has
characteristically been made into a Mormon cliché, I suggest we put
down our buckets where we are rather than complaining of thirst or
rowing so madly for foreign shores. Even if rooting ourselves in that
rich topsoil would tend to limit us to a Mormon or traditional Chris-
tian audience—and I am not, on the example of O’Connor and
Singer, ready to grant that—even so, that 1s a large enough and wor-
thy enough audience, and one that needs as much as any to be served
by the values that literature can provide. We in the Mormon com-
munity need to be brought out of our existential loneliness, to ex-
perience what other Mormons feel, to understand imaginatively and

7B, F. Cummings, The Eternal Indwidual Self (Salt Lake City: Utah Publishing Co., 1968), pp. 7, 69,
70, quoted in Bruce Jorgensen, ' ‘Herself Moving beside Herself, Out There Alone’: The Shape of Mormon
Belief in Virginia Sorensen’s The Evening and the Morning,'’ Dialogue 13 (Fall 1980): 43-61.
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share with each other our fears and doubts and joys and visions and
small victories in the communal and individual working out of our
salvation. For those who believe the gospel 1s true in any essential
sense, there need be no greater ambition for Mormon literature—at
least to begin with—than to speak truly and well, about what is
essential, to Mormons.

These suggestions I have made about a definition of Mormon lit-
erature and about a Mormon esthetic are, again, only preliminary,
but even with this small beginning we have, I think, enough on
which to base some useful outlines for a literary history. Let me sug-
gest, based on this definition, one scheme that may be helpful con-
ceptually and may evoke further study. One way of seeing our
literary history is in terms of three fifty-year periods and three kinds
of rebels. During the first fifty years or so—into the 1880s—a uni-
quely Mormon, nontraditional literature was produced by men and
women caught up in the restored gospel’s rebellion against the world,
against Babylon. For them it was literally and ecstatically true, as one
of their fine hymns expressed it, that ‘‘the morning breaks, the
shadows flee’’ and that ‘‘the glory bursting from afar, wide o’er the
nations soon will shine.’’1® They rejected, with powerful arguments,
the economic, political, and moral conditions of England, Europe,
and America; and with incredible courage and self-sacrifice they built
genuine alternatives that continue to thrill us. And, I submit, they
produced an extraordinary and valuable literature about their feel-
ings, thoughts, and experiences, literature we have too long neglected
but are beginning to recover and appreciate—to learn Aow to
appreciate—as we should.

Many of us who study literature professionally have become
increasingly uneasy in the past twenty years about the inadequacy of
formalist criteria, that is, those concerned mainly with esthetic
qualities—such as structure, style, organization—the matters em-
phasized in the New Criticism that held sway in mid-twentieth cen-
tury literary criticism. We have discovered their inadequacy to
account for our experiences—and that of our students—with certain
literature, such as that, for instance, called to our attention as ethnic
or women'’s literature, some of which has powerfully affected us
despite its apparent lack of great formal or esthetic qualities. We
have been brought slowly to recognize that there are also, in good

18Parley P. Pratt, ‘‘The Morning Breaks,”’ Hymns, no. 269 (Salt Lake City: The Church of Jesus Christ of
Latter-day Saints, 1948).
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have been brought slowly to recognize that there are also, in good
literature, important social and religious and moral values. These are
sometimes bound inseparably with the formal perfections; they some-
times provide some compensation for lack of formal training or tradi-
tional stylistic ability; and sometimes these values actually push naive
or inexperienced writers toward formal qualities they did not con-
sciously work for. For instance, in the powerful reminiscences of Mary
Goble Pay,!® the moving formal purity of understatement comes, I
believe, from her own religious and moral qualities and the religious
and moral extremity of the situation, not from any literary training or
models, most of which would have been bad anyway. Ironically, it
has been mainly non-Mormon scholars who have done the most to
help us deal with these new problems and possibilities. Critics like
Yvor Winters, Ian Watt, Wayne Booth, Robert Scholes, E. D.
Hirsch, and John Gardner have explored some of the neglected social,
moral, and religious values in literature and the critical means for
understanding and evaluating literature in terms of them. If we are
to evaluate properly, or ever understand and appreciate, our Mormon
literature, particularly in its first fifty years, we must build on their
work.

The second fifty years, from about 1880 to 1930, is a barren
period in Mormon literature with, I believe, hardly anything of
lasting value published or written (at least in the usual literary
genres). But there are important literary as well as historical questions
to be answered by a study of that period, questions about the nature
of the Church after the disappointment of the popular expectation of
Christ’s coming 1n 1890, the Manifesto of that year (in the view of
many a capitulation to the government and secular American
soctety), and the period of accommodation to American styles and
values that followed statehood in 1896. Historians and literary critics
need to work together to understand the relations between Church
and culture in this difficult period. And one phenomenon they will
need to look at carefully 1s that during this time there was an outpour-
ing of poems, stories, and novels, mainly in the Church magazines
and press, that were known as ‘*home literature’’ and were designed
for the edification of the Saints. At first look, many have assumed
that such literature was so bad and so deadening an influence on Mot-
mon literary culture 1n general because it was too Mormon; I believe it
was not Mormon enough. Edward Geary is right in making a distinc-
tion that applies to that literature and from which we can learn some

19Pay, Mary Goble, ‘‘Death Strikes the Handcart Company,’’ in Cracroft and Lambert, A Believing
People, pp. 143-50.
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lessons that apply directly today, when we face the same dangers as
well as the equally great danger of overreaction to those dangers. In
his landmark essay on Mormon regional fiction, Geary notes that the
home literature movement, which began in the 1880s, was an explicit
instrument for spreading the gospel, one which, in Apostle and poet
Orson Whitney’s words, ‘‘like all else with which we have to do, must
be made subserviant to the building up ot Zion.’’2° In explaining
why that movement has not met Elder Whitney’s hope that Mot-
monism would produce ‘‘Miltons and Shakespeares of our own’’
Geary writes:

It is one thing to ask the artist to put his religious duties before his
literary vocation or to write from his deepest convictions. It 1s quite
another to insist that he create from a base in dogma rather than a base
in experience. . . . [Home literature] is not a powerful literature
artistically, nor is it pure. In most cases its distinctive Mormon
characteristics are only skin deep, masking an underlying vision which 1s
as foreign to the gospel as it is to real life.2!

For example, think of the popular, entertaining, and ‘‘edifying’’
Saturday’s Warrior, with its slick sophistication, its misleading if not
heretical theology, and its stereotyping toward bigotry in the social
references—under the skin as foreign to the gospel as to real life.
Geary continues, ‘‘“The early home literature borrowed the tech-
niques of popular sentimental fiction and the values of the genteel
tradition with a superficial adaptation to Mormon themes, and this
practice continues only slightly modified.”’

You can easily see the continuing influence of that movement in
the official magazines and in Church press novels of today; but it 1s
perhaps at least as unfortunate that the reaction against that move-
ment, however well intentioned, also too often fails to see the
superior Mormon literature available or the importance and possibili-
ty of trying to produce it. We forget Geary’s distinction—that
though 1t 1s illegitimate and destructive to insist that a writer create
from dogma rather than experience it might well be legitimate and
valuable to ask him, as I think the Church properly does, to put his
religious duties before his literary vocation and to write from his
deepest convictions.

After that long hiatus in the middle of Mormon literature, we
have had a period of about fifty years of considerable output and

20Qrson F. Whitney, ‘‘Home Literature,”” Comntributor (July 1888); reprinted in Cracroft and Lambert,
A Believing People, p. 205.

21Edward Geary, ‘‘The Poetics of Provincialism: Mormon Regional Fiction,'" Diglogue 11 (Summer
1978): 15.
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much quality, but by two quite different kinds of rebels from two
literary generations that overlap. The ftirst of these began most prom-
inently with Vardis Fisher in the 1930s and has lingered, in Samuel
Taylor, up into the early 1970s; it has been aptly characterized by Ed
Geary as Mormondom’s ‘‘lost generation.’’22 And Geary has shown
that the writers were, like American literature’s ‘‘lost generation’’ of
twenty years before, defined by various degrees of rebellion against
their “‘provincial’’ culture, by a patronizing alienation infused with
nostalgia for a vanishing way of life that would not let them turn
completely away to other loyalties and subject matter, even when
they became i1n one way or another expatriated. They were the first
generation of the twentieth century, growing up when Mormon isola-
tion was breaking down, rural Mormondom was depopulating, and
urban Mormonism was apparently becoming crassly materialistic. It
was easy for them to see the Church, however heroic in the nine-
teenth century, as failing, the Mormon experiment as rapidly ending.
And they saw themselves as the first well-educated generation of
Mormonism, able to look with some amusement upon the naiveté of
Mormon thought.

Such rather adolescent alienation has persisted in many intellec-
tuals of that generation. It has persisted despite the refutations pro-
vided by historical analysis that recently has been done—and despite
the achievements that were being made even during that period in
such areas as well-written theology and history, by B. H. Roberts,
John A. Widtsoe, and others.

The “‘lost generation’’ of writers, and those who shared their
sense of Mormonism’s decline, actually thought there would not be
another generation after them. And as late as 1969 Dale Morgan,
writing on Mormon literature, could say, ‘‘A lot of the urgency has
gone out of [the Mormon] sense of mission as the millennial expecta-
tion has subsided and the powerful ‘gathering’ phase of Mormon
history has run its course.’’23 That was written just before the
remarkable new missionary energies, the growth to genuine world
status and millennial vision, that have come in the 1970s. As Geary
writes, ‘‘From the viewpoint of the present, expansionist period in
Mormon history, the dead-end vision [of the lost generation] seems
rather quaint.’’2¢ But he adds a warning—that each generation has
its own provinciality, that just as the views of those writers of the

22Edward Geary, ‘‘Mormondom’s Lost Generation: The Novelists of the 1940s,”” BYU Studies 18 (Fall
1977): 89-98.

23Dale L. Morgan, ‘‘Literature in the History of the Church: The Importance of Involvement,”” Dialogue
4 (Autumn 1969): 32.

24Geary, ‘‘Poetics of Provincialism,"’ p. 24.
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1940s now seem as naive to us as their parents’ views seemed to them,
SO our own views may appear naive to our children. It 1s certain that
despite my criticism of various kinds of provincialism I have my own
kind. My best hope is to help us all guard against provinciality by
suggesting additional possibilities, more and better perceived
options, for our thinking about Mormonism and its literary tradition.

One other option, less provincial, I believe, because more 1n-
clusive than that of the Mormon novelists of the 1940s, i1s the direc-
tion taken by the third literary generation of rebels in my historical
scheme. It is the second one within the past fifty years of renewed life
in Mormon literature after the empty—or perhaps, given the harvest
that followed, what could be called the ‘“‘fallow’’—middle fifty-year
period. This generation overlaps with the ‘“‘lost generation’’ some-
what and is, I believe, the one coming into flower right now, carrying
my hope for the ‘‘dawning of a brighter day.”” These writers are
characterized by various kinds of degrees of sincere commitment to
the unique and demanding religious claims of Mormonism as well as
to its people, history, and culture. Yet they are as clear-sighted and
devastating in their analysis and criticism of Mormon mistakes and
tragedies, both historical and present, as were the “‘lost
generation’’—in some cases 7zore incisive because less naive and more
emphatically involved themselves in Mormon conflicts and mistakes.

For instance, Richard Bushman, in his important essay ten years
ago called ‘‘Faithful History,”’” suggested some innovative, charac-
teristically Mormon, approaches to writing history; one of those sees
the fundamental dramatic tension in religious history not (in the way
most Mormon history has been written) as that between an all-
righteous Church and an evil world but (as in fact most scriptural
history is written) as that between God and his church: ‘“‘In the sec-
ond, the Lord tries to establish his kingdom, but the stubborn people
whom He favors with revelation ignore him much of the time and
must be brought up short.”’2> Here 1s one area where Mormon
literature is perhaps ahead of Mormon historiography, because many
of this latest generation of what I have called ‘‘rebels’’ are writing
with just that perspective, focusing, like the prophets, on the strug-
gles with faith and righteousness among the so-called chosen people
as well as in the world. But, with these (unlike the ‘‘lost
generation’’), there 1s no patronization, no superior pointing of
fingers, but rather full identification; they draw much of their power
of specification from their own experience, their own conflicts and

25Richard L. Bushman, *‘Faithful History,”” Diglogue 4 (Winter 1969): 18.
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failures—and also the redemptive charity that comes from their own
genuine attempts in their own lives to repent, to live out the conflicts
and sacrificial duties faith demands. Bushman concludes his essay
with a suggestion that the finest Mormon history would be written
not by writers who simply transfer various Mormon ideas or perspec-
tives into their work or merely use certain techniques they think are
Mormon, but by real changes in &/ things that shape their vision of
the world in response to the self within, which they encounter in
moments of genuine faith. In a challenging inversion of the tradi-
tional Mormon axiom about being saved no faster than we gain
knowledge, Bushman suggests that a Mormon cannot improve as a
historian (I would add writer) without improving as a human being—
in moral insights, spiritual commitment, and critical intelligence: As
writers, ‘‘we gain knowledge no faster than we are saved.’’ I believe
this latest generation’s growing quality is related to that kind of
wholeness; they are finding out, tentatively and awkwardly, but sure-
ly, what it can mean for an artist to be a Latter-day Saint—a genuine
follower of Chirist.

It ought to mean something for Mormon literature that Mor-
monism begins with a book. But that book 1s one which has been
laughed at, villified, and ignored—as well as one which has dramati-
cally changed the lives of millions of people. Most suprising, despite
its obvious verbal weight and complexity, the Book of Mormon has
until fairly recently not been carefully read as a /izerary text, even by
Mormons. Ironically it was a zon-Mormor, Douglas Wilson, who ten
years ago reviewed this rather amazing situation and predicted that
critical scrutiny from an “‘archetypal’’ perspective would be very pro-
ductive.2¢ That work has now begun and is proceeding apace: Bruce
Jorgensen, Dilworth Rust, and George Tate have done some exciting
work on the controlling mythic structures, the power and unity of the
typological patterns (to use a concept from the book’s narrators them-
selves) and their controlling vision, centering on Lehi’s dream as an
archetypal source for much of the history and teaching of the entire
book. Others, such as Robert Thomas, Jack Welch, and Steven Son-
drup, have looked at specific poetic structures and at the rhetorical
consistency and power which even we who are the book’s defenders,
trained in quite a different rhetorical tradition than that of the

26Douglas Wilson, ‘‘Prospects for the Study of the Book of Mormon as a Work of American Literature,”’
Dialogue 3 (Spring 1968): 37-41.

145

Published by BYU ScholarsArchive, 1982



BYU Studies Quarterly, Vol. 22, Iss. 2 [1982], Art. 15

Hebrews, or the nineteenth century, have tended to be somewhat
uneasy about. Steven Walker has even set about to convince us that
in rhetorical concentration the Book of Mormon compares favorably
with the King James Bible, even when we include all those **And it
came to passes’’ and ‘‘Look and beholds.”’?” And not only that, but
John Seelye, the fine Melville scholar, has joined with Dilworth Rust
in a project to prepare and publish with a national press a “"Hand-
book of the Book of Mormon as Literature.”’

But what of the other early writings, those indubitably by Joseph
Smith himself? Let me spend a moment on ‘‘The King Follet
Discourse,”” perhaps the best piece of discursive literature yet pro-
duced in the Church and one of the finest anywhere. Fortunately,
historians have stepped over into the neglected stewardship of literary
scholars to give us a professionally amalgamated and edited text and
have very helpfully provided the historical and philosophical back-
ground that enables us better to understand the sense of personal
vulnerability and of cosmic import that thrills us in the sermon itself.
But there still remains the task of literary analysis and judgment that
would promote wider reading of this valuable text and better
understanding of its powerful literary qualities: the loosened and
spontaneous, characteristically Mormon, version of Puritan sermon
structure, the laying of a foundation stone for a Mormon esthetic in
references to the glory that dwells in matter, the creation of enduring
Mormon symbols, both visual and sensual, such as Joseph’s dramati-
cally removing and using his own ring as an image of eternal personal
identity, his talk of the zasze of good doctrine and of the paradoxical

burnings (in the breast of the righteous @74 in the mind of the
damned). And finally this:

You never knew my heart. No man knows my history. Icannotdo it. I
shall never undertake it. I don’t blame you for not believing my
history. If I had not experienced what I have, I could not have believed
it myself. I never did harm any man since I have been born in the
world. My voice is always for peace. I cannot lie down until my work is
finished. I never think evil nor think anything to the harm of my
fellowman. When I am called at the trump and weighed in the
balance, you will know me then.28

We have here a piercing cry from a person discovering himself, whom
we do not yet know as fully as we might if we knew him as a great
writer.

275teven C. Walker, ‘‘More Than Meets the Eye: Concentration of the Book of Mormon,’’ BYU Studies
20 (Winter 1980): 199-205.
285tan larson, ‘“The King Follett Discourse,’” p. 208.
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In that sermon Joseph Smith also establishes—both through the
theology and his literary creation—what seems the most promising
central theme for Mormon literature: the search for self. 1 do not
mean the unconscious revelation of various selves of the author, or the
creation of personae, or the investigation of identity crises, all popular
themes in recent literature, but rather the author’s own successtul
search for and creation of his best personal resources in the process of
his own writing. Mormon theology, as I have already suggested, pro-
vides the most radically individualistic doctrine of selt accepted by
any religion or philosophical persuasion. The Mormon ontology of
self, contained 1n the doctrine of eternalism, is uniquely powerful to
energize and direct the quest for selt. That is why I believe Mormon
theology is, @// other things being equal, an exceptionally positive aid
toward better literature—and why the best Mormon literature would
tend to be characterized by that quest, like, for instance, those fine
examples from the first generation, Mary Goble Pay’s reminiscences
and Eliza R. Snow’s ‘‘Pioneer Diary.’’29

But we have yet to explore in our recent literature, our fiction
and poetry and drama, the most demanding spiritual frontiers for
moderrn Mormons, possible equivalents to those Brigham Young
found—and created—on the physical frontiers of our beginnings as a
people that produced the authentic personal literature of that time.
One place that definitely ca» stimulate an authentic search for selt
that can be true to our theology, as well as our deepest reality and
needs, is the mission field. I mean of course not that pale, demean-
ing search most often meant in our time when someone says that hor-
ribly self-indulgent, *‘I want to get in touch with my real self,”” and
then, too often with expensive self-help therapy, defines himself by
his worst imaginings, doubts, and desires, as if his truest self were a
static minimum, his lowest common demoninator, which he must
then conform to. I mean rather that discovery of one’s inner
dynamic, his creatable and creative core, his eternally grounded
potential, his swelling, growing seed-self.

With such a focus the missionary experience, as reality and arche-
type, can do more for Mormon life and letters than serve as an exotic
area for exploring religious identity crises. Of course, 1t 1s natural and
necessary that modern Mormon writers find their true subject matter
and their craft in their own way. But there @re useful models: what
[ am suggesting has already been done remarkably well in some

29Pay, ‘‘Death Strikes the Handcart Company,”’ in Cracroft and Lambert, A Believing People,
pp. 143-50; Eliza R. Snow, Eliza R. Snow, an Immortal: Selected Writings (Salt Lake City: Nicholas G.
Morgan, Sr., Foundaton, 1957), p. 292-370.
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missionary diaries, such as that of Joseph Millett. He gives us a day-
by-day account of his discovery and development of self as an
eighteen-year-old called on a mission in 1852, who made his way
alone and mainly afoot across the continent to Novia Scotia, found
his Savior on his own, learned the gospel, developed his own re-
sources, and lived a life of remarkable spiritual perception and of
pure service. An entry at the end of his journal, chosen from an
earlier experience to summarize his life, captures the central moral
vision and sense of self acquired by one who has lived a true religion.
His lite 1s capped both religiously and artistically by his telling of this
story from the hard days of his settlement of Spring Valley, Nevada,
where he was called to pioneer by Brigham Young after returning
from his mission and where his daughter had died and many had suf-
tered great sickness and hunger:

One of my children came in, said that Brother Newton Hall’s folks
were out of bread. Had none that day. I put . . . our flour in sack to
send up to Brother Hall’s. Just then Brother Hall came in. Says I,
“Brother Hall, how are you out for flour.”” ‘‘Brother Millett, we have

ry L i

none.”” ““Well, Brother Hall, there 1s some 1n that sack. I have divided
and was going to send it to you. Your children told mine that you were
out.”” Brother Hall began to cry. Said he had tried others. Could not
get any. Went to the cedars and prayed to the Lord and the Lord told
him to go to Joseph Millett. ““Well, Brother Hall, you needn’t bring
this back if the Lord sent you for it. You don’t owe me for it.”” You
can’t tell how good it made me feel to know that the Lord knew that
there was such a person as Joseph Millett.3°

That way of telling that experience not only created a new version
of what it means to find oneself through losing oneself but emzbodied
it movingly in real experience, authentically and artistically recreated
it in words—certainly fine literature.

While the first generation’s contribution was mainly in sermons
and diaries, the “‘lost generation’s’’ literary achievement was almost
totally in fiction. The finest examples are Maureen Whipple’s The
Giant Joshua and Virginia Sorenson’s The Evening and the
Morning . Joshua 1s the richest, fullest, most moving, the zruest
fiction about the pioneer experience of anyone, not just Mormons.

3Journal of Joseph Millett, Library-Archives, Historical Department, Church of Jesus Christ of Latter-day
Saints, Salt Lake City, pp. 88-89. Millett’s journal is partially reprinted in Eugene England, *“Without Purse
or Scrip: A Nineteen-Year-Old Missionary in 1853,"" New Era (July 1975), pp. 20-28, and Eugene England,
"“*Great Books or True Religion? Defining the Mormon Scholar,’’ Dizlogue 9 (Winter 1974): 44—46.

31Maureen Whipple, The Grant Joshua (Boston: Houghton Miflin, 1941); Virginia Sorenson, The Eve-
ning and the Morning (New York: Harcourt Brace, 1949).
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But Whipple finally remains too much a part of that second major
generation of Mormon writers, like them properly energized by her
independence and disillusionment with her people and church but
not finally reconciled to her characters and subject in the way great art
requires, and the novel falls off badly in the last hundred pages—her
powerful theme of human struggle and her fine central characters are
a victim of the sentimental Emersonian Romanticism she substitutes
for a genuine Mormon theology, and finally the muscular plot is
betrayed by melodrama. But if it is true, as some say, that one cannot
understand the Mormon experience without understanding the strug-
gle of the Dixie Mission—the human cost and the faith that was will-
ing to meet the cost and the human results won in the struggle, then
we have in The Giant Joshua a most direct and perceptive means for
understanding Mormon experience; it is our finest fictional access to
our roots as Mormons and as Rocky Mountain, high-desert people,
our most profound imaginative knowledge of the spiritual ancestors
of all Mormons, the Dixie pioneers.

Virginia Sorensen’s novel, if not quite as remarkable as
Whipple’s flawed masterpiece, is certainly the best novel yet about
twentieth-century Mormon experience. Sorensen shares some of
Whipple’s “‘lost generation’’ flaws, such as a certain patronizing
attitude toward Mormon thought, which she obviously doesn’t
understand too well. It occurs to me for instance that Sorensen, and
her protagonist Kate Alexander, understand sin very well, its complex
beginnings in small, tragic misunderstandings and impulses, its way
of continuing even when the pains and costs become much greater
than the pleasures and rewards. But Sorensen does not seem to
understand the Atonement—the processes, costs, and unique Chris-
tian resources that make up repentance. On the other hand, our first
generation seems to have understood the Atonement quite well, at
least its power in their initial change, as they came out of the world
into Zion, but they apparently did not understand much about in-
dividual sin—the “‘mystery of iniquity’’—and its continuing chal-
lenge in their lives. My greater hope for the third generation of
writers is that they understand sin well enough—both that of the
world and their own—and they also understand the Atonement and
can struggle to make its grandeur part of their art. Sorensen once
identified herself with writers ** ‘in the middle’—incapable of severe
orthodoxies’’32; [ think the greatest Mormon literature will be written

22Virginia Sorensen, ‘‘Is It True?—The Novelist and His Materials,”” Western Humanities Review 7
(1953): 285.
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by those who, like the first generation, are capable of severe or-
thodoxies, but who are also able to transcend the narrowness and
limitations orthodoxy implies into new freedom, enlarged possibil-
ities. Some are learning this, and one fine place for them—and their
potential audience—to learn is from The Evening and the Morning.
As Ed Geary has commented, we are not likely to have better novels
than those of Whipple and Sorensen until we learn what they have to
teach.3? One besides Geary who is helping us 1s Bruce Jorgensen, who
has written—about The Evening and the Morning, why it is Mormon
and what it achieves—one of the subtlest and most useful pieces of
literary criticism I have read.

Eileen Kump is one in the z4zrd generation who has shown her
ability to learn from her Mormon literary tradition and go beyond;
her few slowly crafted short stories, especially ‘“The Willows’’ (on a
smaller scale than Gunt Joshua but without its problems), reach the
heights of Whipple’s achievements with fiction as a mode of histori-
cal apprehension.?®> Doug Thayer and Don Marshall have shown
what they have learned in remarkable meditations on initiation into
the complexities of inner evil and of the demands of outer reality, in-
cluding one’s family and community.3¢ And younger writers of fic-
tion are coming along with authentic skills and also the grounding in
Mormon thought and conviction that I think characterize the third
generation. I will mention only one example, the finely tuned, un-
compromising but compassionate story about a young Mormon
mother published recently by Dian Saderup.3” These writers still
have some things to learn from the second generation, mainly about
handling significant Mormon materials on a large canvas, the size of a
novel.

That process of learning from but moving beyond the second
generation has in some ways been more fully accomplished by our
poets, but they still face some of the same great challenges and could
also use much more of our support and help. Clinton Larson was the
first real Mormon poet, the groundbreaker for the third literary
generation in achieving a uniquely Mormon poetic, and is still, by

33Geary, ‘‘Poetics of Provincialism,”” p. 24.

*Jorgensen, ' ‘Herself Moving beside Herself, Out There Alone,” '’ pp. 43-61.

Eileen Kump, Bread and Milk and Other Stories (Provo: Brigham Young University Press, 1979).

3Douglas Thayer, Under the Cottonwoods and Other Mormon Stories (Provo: Frankson Books, 1977);
Donald R. Marshall, The Rummage Sale: Collections and Recollections (Provo: Heirloom Publications,
1972); Donald R. Marshall, Frost in the Orchard (Provo: Brigham Young University Press, 1977).

37Dian Saderup, ‘‘A Blessing of Duty,”’ Sunstone 4 (May-June 1979): 17-20.
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virtue of both quantity and quality of work, our foremost literary art-
ist. He 1s a writer I respect and love for both his genius and his per-
sonal sacrifice in making his difficult and costly way essentially alone.
Certainly only a part of his work is first-rate, but he has produced a
significant number and variety of poems that will stand with the best
written by anyone in his time: for instance ‘‘Homestead in Idaho,’’38
which captures with great power unique qualities of our pioneer
heritage—that intense, faith-testing loneliness and loss, that incredi-
ble will to take chances and their consequences, even to be defeated,
the challenge posed by experience to our too easy security within the
plan, the seeing how the tragic implications of our theology are borne
out in mortality. And Larson’s range goes all the way from that long
narrative work to a perfectly cut jewel like ‘“To a Dying Girl.’’39

To a Dying Girl

How quickly must she go?

She calls dark swans from mirrors everywhere:
From halls and porticos, from pools of air.
How quickly must she know?

They wander through the fathoms of her eye,
Waning southerly until their cry

Is gone where she must go.

How quickly does the cloudfire streak the sky,
Tremble on the peaks, then cool and die?
She moves like evening into night,

Forgetful as the swans forget their flight

Or spring the fragile snow,

So quickly she must go. .

““To a Dying Girl’”” develops, with the ultimately irrational,
unanalyzable poignancy of pure lyricism, the same theme that pre-
occupied Emily Dickinson in her finest work—the incomprehensible,
imperceptible change of being from one state to another, symbolized
most powerfully for her in the change of seasons but felt most directly
in the mysterious, adamant change of death. Her best work on this
theme, such as ‘‘Farther in Summer than the Birds’’ and ‘‘There’s a
Certain Slant of Light,”’ lives in the mind as a constant antidote to

*#Clinton F. Larson, ‘"Homestead in Idaho,’’ in The Lord of Experience (Provo: Brigham Young Univer-
sity Press, 1967), pp. 70-74. Also in Clinton F. Larson and William Stafford, eds., Modern Poetry of Western
Amerwca, (Provo: Brigham Young University Press, 1975), pp. 87-92.

»Larson, ‘“To a Dying Girl,"" in The Lord of Experience, p. 21. Also in Larson and Stafford, Modern
Poetry, p. 92.
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both sentimentality and despair about death’s change. Larson uses a
wider multiplicity of images (‘‘She moves like evening into night,/
Forgetful as the swans forget their flight’’), but with similar metrical
brilliance, varying the line lengths to bring up the rthymes 1n special
intervals and dropping the first slack syllable from certain of his pen-
tameter lines in order to image the balanced hesitation and release of
emotion he wants to create. Read it a few times and 1t will live 1n your
mind as surely and deservedly as Dickinson’s best work.

Two poems by younger poets show characteristic third-generation
devotional Mormon themes and the variety of stylistic handling. See
Linda Sillitoe’s ‘‘Letter to a Four-Year-Old Daughter,”” BYU Studies
16 (Winter 1976): 234, and the following by Bruce Jorgenson:

A Litany for the Dark Solstice

Dead of winter,
Dead of night,
Neither center,
Left, nor right.

Teach me error
Within reason;
Stay me with terror
Out of season.
When I have most,
Whirl 1t as dust.
Salt be the taste
Of all I love best
In earth, and rust
Be the 1ron I trust.

In my distress,

Bless me to bless.

On urgent water,
Gone oar and rudder,
Still me this rest:

Break me to Christ.

The differences I have described between the first and third
generations are well exemplified in the differences between the essays
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produced by the two groups. The first generation was too uniformly
embattled against the outside world for the kinds of complex revela-
tions of personal feelings and differences, or the subtle examinations
of more universal problems existing wzthin as well as without the
Church, that characterize the modern Mormon personal essay. Only
a beginning has been made at describing this genre and evaluating its
examples, but we have Mary Bradford’s provocative analysis of what
has been written® and Ed Geary’s and Laurel Ulrich’s and others’ ex-
periments with the form. The experiments show how the essay can
work not so much to convey information as to give the reader
vicarious experience (like other forms of imaginative literature) and
yet still retain its unique abilities to deal directly with the most
challenging dimensions of Mormon theology.

For instance, as Clifton Jolley has pointed out,4? Mormon
thought exposes those who know it and take it seriously to the conse-
quences of living in an ultimately paradoxical, because nonabsolutis-
tic, untverse, where opposition ‘‘must needs be’’ or otherwise there is
no existence, where God cannot achieve his purposes through his will
alone and therefore has problems and suffers, not only through
choice but through necessity, because he has perfect power to bring
salvation with our cooperation—but not without it. The conse-
quences 1nclude terror and awtul responsibility as well as the hope of
exciting eternal adventure. The Mormon personal essay can have
both a substantive and a formal advantage over any other approach to
the terror of life because, while lacking somewhat the zdirection in
other forms, it can combine many of those forms’ other virtues (the
rich textural element of fiction, for instance) without separating itself
from the directness and responsibility involved in dealing with the
literally true, as well as fictively true, experience. As Jolley writes,
““The personal essay is utterly responsible, its point of view is owned.
[n it, one may take neither comfort nor refuge in the satisfactions of
pose or form; one must face the beast, naked and alone.”’42 T have
faith that the personal essay, developed into new dimensions and
powers by Mormon writers, may serve as our most productive genre,
the one best tuned to the particular strengths and tendencies of Mot-
mon thought and experience, including of course the search for self;
it provides naturally for the widest possible appreciation by Mormon
readers and the widest involvement by Mormon writers because of its

“0Mary Bradford, ‘‘I, Eye, Aye: A Personal Essay on Personal Essays,”” Diglogue 11 (Summer 1978):
81-89.

41Clifton Holt Jolley, ‘‘Mormons and the Beast,”” Dwlogue 11 (Autumn 1978): 137-39.

42]bid., p. 138.
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accessible but powerful form, and it may well be our most important
contribution to the wider world literary culture.

Now let me conclude with some problems and possibilities. I
realize that the challenge of properly relating scholarship and artistic
achievement to moral character or religious faith—of connecting
truth and goodness to beauty—is a huge and treacherous one, one
that has not been met with very great success by many, past or pres-
ent. But I find, even at Brigham Young University, a surprising lack
of interest in trying to meet the challenge, an almost secularist
distrust, particularly in the social sciences and humanities, of any
attempt to directly apply gospel perspectives and standards to scholar-
ship or artistry. Part of that distrust stems from a very proper revul-
sion (which I share fully) at seeing such combinations made naively or
superficially or self-righteously, but we are untrue to our professional
responsibilities as well as our faith if we do not somehow come to
terms with the charge given us by the chairman of the BYU Board of

Trustees, President Spencer W. Kimball, in his ““Second Century
Address’’:

We surely cannot give up our concerns with character and conduct
without also giving up on mankind. Much misery results from flaws in
character, not from failures in technology. We cannot give 1n to the
ways of the world with regard to the realm of art. . . . Our art must be
the kind which edifies man, which takes into account his immortal
nature, and which prepares us for heaven.4?

I feel certain President Kimball was not talking about simple piety,
superficial Mormonism of the kind our home literature has fostered.
Later that day when he asked the Lord to ‘‘let the morality of the
graduates of this University provide the music of hope for the in-
habitants of this planet,’’44 it was a beautitul and lucid but also very
challenging moment that we have not yet come to terms with. And
we wz// not if we on the one hand resist that charge as too pious and
unacademic for serious scholars or on the other hand think 1t only has
to do with the Word of Wisdom and dress standards, rather than the
serious and extremely difficult moral issues our graduates will face in
the world—such as the increasingly shrill and violent struggles of
various groups for and against certain ‘‘rights,’’ the overwhelming
hopelessness of the poor and ignorant and suppressed, and *‘the wars
and the perplexities of the nations’’ (Doctrine and Covenants 88:79).

#Spencer W. Kimball, ‘“‘Second Century Address,”” BYU Stugies 16 (Summer 1976): 454.
#“lbid., p. 457.
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President Kimball was speaking in a great tradition of the latter-
day prophets, a tradition we sometimes forget. Listen to Brigham
Young:

There is not, has not been, and never can be any method, scheme, or
plan devised by any being in this world for intelligence to eternally exist
and obtain an exaltation, without knowing the good and the evil—
without tasting the bitter and the sweet. Can the people understand
that it is actually necessary for opposite principles to be placed before
them, or this state of being would be no probation, and we should have
no opportunity for exercising the agency given us? Can they understand
that we cannot obtain eternal life unless we actually know and com-
prehend by our experience the principle of good and the principle of
evil, the light and the darkness, truth, virtue, and holiness—also vice,
wickedness and corruption?4

Or listen to Joseph Smith:

The things of God are of deep import; and time, and experience, and
careful and ponderous and solemn thoughts can only find them out.
Thy mind, O Man! if thou wilt lead a soul unto salvation, must stretch
as high as the utmost heavens, and search into and contemplate the
darkest abyss and the broad expanse of eternity.4

Nothing superficial or pious or sentimental there; it would be hard to
find better statements of what the greatest, the most challenging,
literature and other works of art succeed in doing. And for these pur-
poses the kind of art I have been describing and proposing to
you—that is, genuine Mormon literature—is, I believe, one of our
richest and most direct resources. Such literature has unique and
long-proven ability to teach not only moral rigor and sensitivity but to
teach specific moral intelligence. But we who are the teachers, the
critics, the literate audience must not be overly optimistic, too easy 1n
our criticism, slothful in our expectations of what a truly Mormon
literature will be and will cost. I trust I am not guilty of those faults
here: I have really been trying to show that it 1s 7zo# easier to be a
good Christian or Mormon writer, but more difficult; piety will not
take the place of inner gifts or tough thinking or hard training and
work.

The dangers of mixing religion and art are clear and present—
from both sides. Literature is not a substitute for religion and making
it such is a sure road to hell; and just as surely religious authority is no

$Brigham Young et al., Jourmal of Discourses, 26 vols. (London: Latter-Day Saints’ Book Depot,
1854-18806), 7:237.

#Joseph Smith to the Church from Liberty Jail, March 1839, History of The Church of Jesus Christ of
Latter-day Saints, ed. B. H. Roberts, 7 vols., 2d ed. rev. (Salt Lake City: Deseret News Press, 1932-1950),

3:295.
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substitute for honest literary perception and judgment—and didac-
tic, apologetic, or sentimental writing, however ‘‘true’’ in some
literal sense, is no substitute for real literature in its power to grasp
and change. In the direction of such sentimentalism lies spiritual
suictde. We must stop rewarding the ‘‘pious trash,”’ as Flannery
O’Connor called much Catholic literature—a phrase that well de-
scribes much of our own; and we must, on the other hand, also stop
awarding prizes to those stories which, for instance, in reaching for
unearned maturity, use sexual explicitness or sophomoric skepticism
as taddish, but phony, symbols of intellectual and moral sophisti-
cation and freedom—or merely to titillate their Mormon audience.
Various forms of Scylla and Charybdis threaten all about, and we
must proceed with some caution along straight and narrow courses.

But we should also have the courage of our supposed convictions.
People outside the Church are calling Mormonism such things as the
only successful American religious movement or recognizing Joseph
Smith as the most interesting religious mind in America or Brigham
Young as one of the world’s most impressive empire builders and
practical thinkers. Many of us have even stronger convictions about
the inherent greatness and interest of our heritage and its people. We
now need to be willing to do the scholarship; to recover and explicate
the texts; to write the biographies, the literary criticism, the theory; to
teach—even to do the simple reading—that will help bring to full
flower a culture commensurate with our great religious and historical
[0Ots.
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A Selected Bibliography of Mormon Literature

(Both primary texts and criticisms are listed together, alphabetically,
in each category.)

ANTHOLOGIES

Cracroft, Richard H., and Lambert, Neal E. A Believing People: Literature of the
Latter-day Saints. Provo, Utah: Brigham Young University Press, 1974. Salt
Lake City: Bookcraft, 1979.

England, Eugene. Review of A Believing People. Brigham Young University Studies
15 (Spring 1975): 365-72.

Jorgensen, Bruce. ‘‘Digging the Foundation: Making and Reading Mormon
Literature.”’ Dialogue, A Journal of Mormon Thought 9 (Winter 1974): 50-61.

Lambert, Neal E., and Cracroft, Richard H. 22 Young Mormon Writers. Provo:
Communication Workshop, 1975.

FIRST GENERATION (1830-1880)

I. Book of Mormon. Salt Lake City, Utah: The Church of Jesus Christ of Latter-
day Saints, 1981.

Jorgensen, Bruce W. "‘“The Dark Way to the Tree: Typological Unity in the

Book of Mormon.’’ Encyclia, vol. 54, no. 2 (1977): 16-24.
II. Diaries

England, Eugene, ed. ‘‘George Laub’s Nauvoo Journal.”” Brigham Young
Unversity Studies 18 (Winter 1978): 151-78.

The Journal of Joseph Millett. LDS Church Archives. Partially reprinted in
England, Eugene. ‘“Without Purse or Scrip: A 19-Year-Old Missionary in
1853.”” The New Era 5 (July 1975): 20-29.

Lambert, Neal. ““The Representation of Reality in Nineteenth Century Mormon
Autobiography.”” Dialogue 11 (Summer 1978): 63-74.

Larson, Andrew Karl, and Larson, Katharine Miles, eds. The Diary of Charles
Lowell Walker. 2 vols. Logan: Utah State University Press, 1980.

Snow, Eliza R. Eliza R. Snow, an Immortal: Selected Writings. Salt Lake City:
Nicholas G. Morgan, Sr., Foundation, 1957.

[II. Autobiography

Christmas, R. A. ““The Autobiography of Parley P. Pratt: Some Literary,
Historical, and Critical Reflections.”” Diaglogue 1 (Spring 1966): 33-43.

Pay, Mary Goble. ‘‘Death Strikes the Handcart Company,’’ the autobiography
of Mary Goble Pay. In A Believing People, pp. 143-50.

Pratt, Parley P. Awtobiography of Parley Parker Pratt. Edited by Parley P.
Pratt, Jr. New York: Russell Brothers, 1874. Reprint. Salt Lake City:
Deseret Book, 1938.

Smith, Joseph, Jr. The History of The Church of Jesus Christ of Latter-day
Saints. Edited by B. H. Roberts. 6 vols. Salt Lake City: Deseret News
Press, 1932-1951. See especially the account of Joseph Smith’s early
religious experiences reprinted in Pearl of Great Price, Salt Lake City: The
Church of Jesus Christ of Latter-day Saints, 1981.
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IV. Letters

Ellsworth, S. George. Dear Ellern. Salt Lake City: Tanner Trust Fund, Univer-
sity of Utah Library, 1974.

Jessee, Dean C. My Dear Son: Letters of Brigham Young to His Sons. Salt Lake
City: Deseret Book Co., 1974.

Kane, Elizabeth. Twelve Mormorn Homes Visited in Succession on a Journey
through Utah to Arizona. Philadelphia: n.p., 1874. Reprint. Salt Lake
City: Tanner Trust Fund, University of Utah Library, 1974.

Mulder, William. ‘‘Fatherly Advice,”” a review of My Dear Son: Letters of
Brigham Young to His Sons. Dialogue 9 (Winter 1974): 77-80.

V. Sermons

Journal of Discourses. 26 vols. London: Latter-day Saints’ Book Depot,
1855-1886.

Larson, Stan. ‘‘The King Follett Discourse: A Newly Amalgamated Text.”’
Brigham Young University Studies 18 (Winter 1978): 193-208. See also
pp. 179-225 of the same issue for two additional articles on the King Follett
Discourse.

Widtsoe, John A., comp. Discourses of Brigham Young. Salt Lake City:
Deseret Book Co., 1925.

MIDDLE (*'FALLOW’’") PERIOD (1880-1930)

I. Home Literature
Anderson, Nephi. Added Upor. Salt Lake City: Deseret News Publishing Co.,
1898. Reprint. Salt Lake City: Bookcraft, 1973.

. ““Lester Amsden’s Love.”” In A Believing People, pp. 349-54.
Snow, Eliza R. Poems, Religious, Historical and Political. Vol. 2. Salt Lake
City: Latter-day Saints’ Printing and Publishing Establishment, 1877.
Spencer, Josephine. ‘A Trial of Hearts.”” In A Believing People, pp. 339-49.
Whitney, Orson F. Eluas: An Epic of the Ages. New York: The Knickerbocker

Press, 1904.
. The Poetical Writings of Orson F. Whitney. Salt Lake City:
Published by the author, 1889.
I1. History
Roberts, B. H. A Comprebensive History of The Church of Jesus Christ of
Latter-day Saints. 6 vols. Salt Lake City: Deseret News Press, 1930.
ITI. Theology
Roberts, B. H. Joseph Smith the Prophet-Teacher. Salt Lake City: The Deseret
News, 1908.
Roberts, B. H., comp. and ed. The Seventy’s Course in Theology. Salt Lake
City: Deseret News, 1907. Reprint. Dallas: S. K. Taylor Publishing Co.,
1976.
Widtsoe, John A. Rational Theology. Salt Lake City: n.p., 1915.

SECOND (*‘LOST’’) GENERATION (1930-1960)

I. Fiction
Cracroft, Richard H. ‘‘Freshet in the Dearth: Samuel W. Taylor’'s Heaven

Knows Why and Mormon Humor.’' Proceedings of the Symposium of the
Association for Mormon Letters, 1978-1979. N.p., 1980.
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Geary, Edward. “‘The Poetics of Provincialism: Mormon Regional Fiction.”’
Dialogue 11 (Summer 1978): 15-24.

Jorgensen, Bruce. ‘‘ ‘Herself Moving beside Herself, Out There Alone’: The
Shape of Mormon Belief in Virginia Sotensen’s The Evening and the Morn-
ing.”” Dialogue 13 (Fall 1980): 43-61.

. "'Retrospection: Guant Joshua.”’ Sunstone 3 (September—October
1978): 6-8.

Sorensen, Virginia. ‘‘The Darling Lady.”’ In A Believing People, pp. 354-59.

. The Evening and the Morning. New York: Harcourt, Brace and

Co., 1949.

. Where Nothing Is Long Ago. New York: Harcourt, Brace &
World, 1955.

Taylor, Samuel. Heaven Knows Why. New York: A. A. Wyn, 1948. Reprint.
Thousand Oaks, Calif.: Millennial Productions, 1979.

Whipple, Maurine. The Giant Joshua. Boston: Houghton Mifflin Co., 1941.
Reprint. Salt Lake City: Western Epics, 1976.

THIRD GENERATION (1960- )

»
-

i

I. Poetry :
Clark, Marden J. Moods, of Late. Provo: Brigham Young University Press,
- 1979.

Hall, Randall L. Mosazcs. Salt Lake City: Utah State Poetry Society, 1979.
Harris, John B. Review of The Lord of Experience. Brigham Young University
Studies 8 (Winter 1968): 240-42.

Harris, John S. Barbed Wire. Provo: Brigham Young University Press, 1974.

Hart, Edward L. To Utah. Provo: Brigham Young University Press, 1979.

Keller, Karl. *‘Pilgrimage of Awe.”’ Dialogue 3 (Spring 1968): 111-18.

Larson, Clinton F.  ““A Letter from Israel Whiton, 1851.”" In A Believing

People, pp. 292-94.

. The Lord of Experience. Provo: Brigham Young University Press,

1967. See especially ‘‘Homestead in Idaho,”” pp. 70-74.

. The Mantle of the Prophet and Other Plays. Salt Lake City:

Deseret Book Co., 1966.

. The Western World. Provo: Research Division, Brigham Young
University, 1978. See especially ‘‘Jessie,”” pp. 56-57, and ‘‘Lovers at
Twilight,”” p. 28.

Schwartz, Thomas. ‘‘Sacrament of Terror: Violence in the Poetry of Clinton F.
Larson.”” Dialogue 9 (Autumn 1974): 39-48.
Thayne, Emma Lou. Spaces in the Sage. Salt Lake City: Parliament Publishers,
1971.
See also poems by Carol Lynn Pearson, Bruce Jorgensen, Linda Sillitoe, Clifton
Jolley, Dennis Clark, Eloise Bell, and Vernice Pere in various periodicals.
[1. Fiction
Kump, Eileen G. Bread and Milk, and Other Stories. Provo: Brigham Young
University Press, 1979.
Marshall, Donald R. Frosz in the Orchard. Provo: Brigham Young University
Press, 1977.
The Rummage Sale: Collections and Recollections. Provo:
Heirloom Publications, 1972.
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Petsco, Bela. Nothing Very Important and Other Stories. Provo: Meservydale
Publishing Co., 1979.
Saderup, Dian. ‘A Blessing of Duty.”” Sunstone 4 (May-June 1979): 17-20.
Thayer, Douglas. ‘“The Red Tail Hawk.”’ Dialogue 4 (Autumn 1969): 83-94.
. Under the Cottonwoods and Other Mormon Stories. Provo:
Frankson Books, 1977.
[II. Personal Essay
Bradford, Mary. ‘I, Eye, Aye: A Personal Essay on Personal Essays.”’ Dialogue
11 (Summer 1978): 81-89.
Geary, Edward. ‘‘Goodbye to Poplarhaven.” Dialogue 8 (Summer 1973):
56-62. Reprinted in A Believing People, pp. 242-47.
Hansen, Carole. ““The Death of a Son.”’ Diglogue 2 (Autumn 1967): 91-96.
Jolley, Clifton Holt. ‘‘Mormons and the Beast: In Defense of the Personal
Essay.”” Dialogue 11 (Autumn 1978): 137-39.
Keller, Karl. “‘Every Soul Has Its South.”” Diglogue 1 (Summer 1966): 74-79.
Nibley, Hugh. Nibley on the Timely and the Timeless. Provo: Religious
Studies Center, Brigham Young University, 1978.
Peterson, Levi. A Mormon and Wilderness: The Saga of the Savages.”
Sunstone 4 (December 1979): 69-72.
See also the “‘Personal Voices’” section of Dialogue published in many issues
after 1971.
IV. Drama
Elliott, Robert. “‘Fires of the Mind.”” Sunstone, Winter 1975, pp. 23-93.
Rogers, Tom. ‘‘Huebner.”” Unpublished drama.
. “‘Reunion.”” Unpublished drama.

V. General |
England, Eugene. ‘‘Great Books or True Religion?”’ Dizalogue 9 (Winter
1974): 36-49.

See also special 1ssues of Dialogue devoted to Mormon literature: Winter 1972,

Winter 1974, and Summer 1977.
VI. Biography

England, Eugene, and Tate, Chatles D., Jr. Review of Spencer W. Kimball.
Brigham Younrng University Studies 18 (Summer 1978): 591-98.

Fox, Frank W. J. Reuben Clark, Jr.: The Public Years. Provo and Salt Lake
City: Brigham Young University Press and Deseret Book Co., 1980.

Kimball, Edward L., and Kimball, Andrew E., Jr. Spencer W. Kimball. Salt
Lake City: Bookcraft, 1977.

Riggs, Robert E. Review of . Reuben Clark, Jr.: The Public Years. Brigham
Young Untversity Studies 22 (Winter 1982): 113-18.

VII. History

Arrington, Leonard J., and Bitton, Davis. The Mormzon Experience. New York:
Alfred A. Knopf, 1979.

Arrington, Leonard J.; Fox, Feramorz Y.; and May, Dean L. Bui/ding the City
of God: Community and Cooperation among the Mormons. Salt Lake
City: Deseret Book Co., 1976.

VIII. Folklore

Fife, Austin and Alta. Saints of Sage and Saddle. Bloomington: Indiana
University Press, 1956.

Special folklore issue, Utah Historical Quarterly 44 (Fall 1976).

Wilson, William A. ‘‘The Paradox of Mormon Folklore.”” Brigham Young
University Studies 17 (Autumn 1976): 40-58.
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Emmeline B. Wells:
“Am I Not a Woman and a Sister?’’

Carol Cornwall Madsen

Two thousand suffragists packed DeGuiver’s opera house in At-
lanta, Georgia, for the annual convention of the National-American
Woman’s Suffrage Association on 2 February 1895. Emmeline B.
Wells, delegate from Utah, had just concluded her report on the
status of woman'’s suffrage in Utah Territory. With Utah’s constitu-
tional convention only a month away, she expressed confidence the
convention delegates would see fit to include woman’s suffrage in the
organic law of the new state. She reviewed the work of the Utah
Woman'’s Suffrage Association, which she headed, in achieving a
tavorable disposition of the convention delegates toward this issue
and expressed hope that Utah would join Wyoming and Colorado as
the only three states in the Union granting suffrage to women.

[t was a satisfying and long-awaited occasion for the Mormon suf-
fragist. But the moment was marked indelibly as a milestone when
Susan B. Anthony, the grande dame of the suffrage movement, came
forward and put her arm around the Utah delegate. The stately suf-
frage leader towered above the tiny Emmeline, but their dedication
to the cause of women knew no such disparity. Enthusiastically en-
dorsing the work of her Utah colleague, the elder Anthony spoke with
such fervor that the audience was visibly moved by this spontaneous
display of deep affection.!

For Emmeline Wells it was ¢he capstone to twenty-five years of
public work in behalf of women matched only, fifteen years later, by
another expression of confidence in her leadership. In 1910, at
eighty-two, she was appointed general president of the Reliet Society,
the highest ecclesiastical position available to Mormon women.

How did it happen that this tiny Mormon woman could rise to
such prominence in two seemingly diverse spheres of activities? The

Carol Cornwall Madsen is a research historian for the Joseph Fielding Smith Instutute of Church History,
Brigham Young University.

1*Convention in Atlanta,”” Woman's Exponent 23 (1 and 15 February 1895): 237. See also Emmeline B.
Wells Diary, 2 February 1895, photocopy, Library-Archives, Historical Department of The Church of Jesus
Christ of Latter-day Saints, Salt Lake City, Utah (hereafter referred to as Church Archives). Originals are
located in the Harold B. Lee Library, Brigham Young University,
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answer lies in the fact that to Emmeline B. Wells they were not
so dissimilar. They were tributaries of the same stream, following
their own course toward the advancement of women. Appraising the
broadened opportunities for women that had occurred during her
lifetime, she linked those achievements with the purposes God had
for his children. “‘The inspiring influences that have been causing
this uplifting,”” she wrote 1n a 1902 Relief Society handbook,

are all in the program marked out for the children of our Father in
Heaven; let those who dare, deny it! but as sure as the Scriptures are
true, and they are true, so sure woman must be instrumental in bring-
ing about the restoration of that equality which existed when the world
was created. . . . Perfect equality then and so it must be when all
things are restored as they were in the beginning.2

Emmeline Wells’s entrance into these two public spheres came
almost by chance. The circumstances of her life, her interest in
writing, and her deep concern for the condition of women all merged
propitiously with the vehicle that would provide her passage into
these spheres, the Woman's Exponent. Established in 1872 as a Mor-
mon woman's journal to provide a forum of public expression on
women's issues, the Woman’s Exponent spread a network of com-
munication to women throughout Utah Territory and even beyond
and became a broker of information for the three women'’s organiza-
tions of the Church: the Relief Society, the Young Woman’s Mutual
Improvement Association, and the Primary.

First a contributor, later associate editor, and within five years
editor, Emmeline Wells used the thirty-seven years of her editorship
to speak clearly and boldly on issues of greatest concern to her as a
Mormon woman. It 1s through these editorials and her forty-seven
diaries, now located in the Brigham Young University archives, that
she 1s best studied and most completely understood. She became a
leading exponent of the Mormon cause and served for more than thit-
ty years as a connection between the women of the Church and the
national women’s councils.

Near the end of her life she wrote 1n an editorial: ‘I believe in
women, especially thinking women.’’? Her faith was well placed, for
she had learned early in life the necessity for women to think and act
for themselves. Deserted by her husband and deprived of her new-
born son by the time she was sixteen, Emmeline stepped into a whirl-
wind of events which would carry her a long way from the pleasant,
stable, and secure New England setting of her childhood.

2The General Relief Society, Offwcers, Obyects and Status (Salt Lake City: n.p., 1902), pp. 74-75.
3Why, Ah! Why,”" Woman's Exponent 3 (30 September [1 October] 1874): 67.
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Courtesy of LDS Church Archives

Emmeline B. Wells

(Circa 1878-1880)
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Born on 29 February 1838 in Petersham, Massachusetts,
Emmeline Belos Woodward joined the Church as a girl of fourteen.
The next year she married James Harris and moved with him and his
parents the following spring to Nauvoo, Illinois. Six months later the
Prophet Joseph Smith was dead, her parents-in-law had apostatized,
and Emmeline had lost both child and husband. The following year,
at seventeen, she became a plural wife of fifty-year-old Newel K.
Whitney, and in 1846 she joined the exodus of Saints to the West.

Emmeline bore Newel two daughters after arriving in Utah but
was then thrown again on her own resources upon his death in 1850.
Marrying a third time, in 1852, as the seventh wife of Daniel H.
Wells, she seemed to have finally found a measure of security. The
prosperous Wells was at various times a counselor to Brigham Young,
mayor of Salt Lake City, superintendent of Public Works, chancellor
of the University of Deseret, and lieutenant general of the Nauvoo
Legion. His other wives shared a large home on South Temple Street
known as the *‘big house,’”” while Emmeline and her five daughters—
three more were born to her after her marriage to Daniel H. Wells—
lived in a smaller home several blocks away.

When Wells’s financial circumstances faltered, Emmeline was
obliged to make adjustments. Like many other women, she found it
difficult to meet the exigencies that often accompanied plural mar-
riage. Learning to become both economically and emotionally self-
reliant was a painful process for her and caused her frequently and
apologetically to explain, ““No wonder I'm forced to be strong
minded.’’4 A resolution evolved from this self-appraisal which even-
tually became her own course of action:

[ am determined to train my girls to habits of independence so that they
never need to trust blindly but understand for themselves and have suf-
ficient energy of purpose to carry out plans for their own welfare and
happiness.’

The process toward independence was expedited by her association
with the Woman's Exponent, and though nearly a decade of diaries is
filled with feelings of inadequacy, loneliness, and constant need for
““the shelter and protection of a strong arm,’’ such entries became
fewer after 1879 and disappeared altogether within a few years.
Her focus began to move outward; her attention transferred from
the dissatistactions she felt in her own life to those experienced by
women generally. At this time she expressed what would become her

Wells Diary, 6 January 1878,
sIbid., 7 January 1878.
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primary motivation for half a century: ‘‘I desire to do all in my power
to help elevate the condition of my own people, especially women,”’
adding later, and to ‘‘better her condition mentally, morally, spiritu-
ally, temporally.’’¢ Igniting and fueling this commitment was the
continual flow of calumny from the eastern press and pulpit against
LDS women, giving Emmeline the determination to counter the at-
tacks along with a similar determination to expose the social in-
equities undermining the position of women generally.

An unusual set of circumstances arose which enabled Emmeline
Wells to serve both purposes simultaneously, circumstances which in-
advertently united the cause of national suffragists with that of Mor-
mon women, an unlikely alliance at the outset. In 1870 Utah women
were given the right to vote by the territorial legislature. For the
previous three years various members of Congress had proposed bills
granting women suffrage in the territories primarily as an experiment
but also as a ploy to enable Mormon women in Utah Territory to un-
shackle themselves from the chains of polygamy, hopetully stamping
out the practice altogether. While Congress vacillated, the Utah Ter-
ritorial Legislature acted upon the proposed measure and passed it
unanimously. Woman suffrage became law in Utah on 12 February
1870. The motives for adopting such progressive legislation may have
been varied, but it was obvious that taking the initiative for such a
gesture measurably countered the ‘‘enslaved’’ image of Mormon
women. A hidden bonus for this action came in the form of unfore-
seen support for the Mormon cause by national suffragists when suf-
frage became the scapegoat of polygamy. For, unlike the prognosis of
antipolygamists, Mormon women did not rise up e» zasse and vote
down the practice. Congressional strategy thus made an about-face.
The new posture was to strengthen existing antipolygamy legislation
by adding stiffer penalties, including disfranchisement of Mormon
women. Declaring they were ready ‘‘to render all the aid in their
power to tight this proposition,’’7 national suffragists increased their
efforts each time Congress considered disfranchising Utah women.

While the United States Supreme Court was deliberating
the constitutionality of antipolygamy legislation in the Reynolds case
of 1878, the time seemed propitious for Mormons to reinforce the
battle on the national scene with supplementary support for their

6Ibid., 4 January 1878; ““Why a Woman Should Desire to Be a Mormon,"" Woman's Exponent 36
(January 1908): 48.

"George Q. Cannon to John Taylor, 14 January 1882, Cannon Papers, Church Archives, as quoted in
Beverly Beeton, ‘“Woman Suffrage in the American West, 1869-1896"" (Ph.D. diss., University of Utah,
1976), p. 101.
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congresstonal delegate. Though other Utah women had made the
initial contact with national suffragists as early as 1869, their indepen-
dent efforts had not been recognized by Mormon officials or by suf-
fragists as representative of the territory.8 Thus it was that Emmeline
Wells and Zina Y. Williams were selected by Church leaders to pet-
form a two-fold mission to Washington in 1879. The first was to
memorialize Congress against proposed antipolygamy legislation that
would 1nvalidate existing plural marriages and illegitimatize the
children of such unions. Secondly, the two women were to attend the
annual suffrage convention in order to cement relations with national
suffragists in their common suffrage cause.

It was not easy for these two representatives of the much
maligned women of Utah to brave the ridicule and derogation of
easterners. They were, however, cordially met by Elizabeth Cady
Stanton and Susan B. Anthony and given opportunity to speak at the
convention. Not everyone was pleased to have the controversial Mot-
mons join the suffrage cause. An article in the Boston Woman's
Journal, organ of the American Woman’s Suffrage Association,
criticized these two women’s presence at the convention, an attitude
which noticeably disturbed the liberal Elizabeth Stanton. She an-
swered, “‘It George Q. Cannon [Utah’s delegate to Congress] can sit
in the Congress of the United States without compromising that body
on the question of Polygamy, I should think Mormon women might
sit on our platform without making us responsible for their religious
faith.”9 Suffragists always made clear that their sympathies were not
with the Mormon cause, per se, only against any move to use
woman's suffrage as a weapon to strike at polygamy.1° Despite efforts
of both Mormon women and national suffragists, the Edmunds-
Tucker Act of 1887, along with outlawing polygamy, carried among
its stringent enforcement measures the repeal of woman’s suffrage.

Emmeline Wells used the Woman's Exponrnent as a vehicle
through which to express her views on suffrage and on woman’s posi-
tion in the social order. Her first efforts for the Woman's Exponent
were strong feminist arguments submitted under the name Blanche
Beechwood. When she became editor, she used the editorial column
to express these views and soon dropped her pseudonym. But,

*Annie Thompson Godbe, Mary Hampton Godbe, and Charlotte Ives Cobb Godbe, plural wives of
William S. Godbe, were all active in the suffrage movement and associated with the liberal splinter group,
the Godbeites. Charlotte remained the most active and visible of the three in the woman's rights movement.
For additional information, see Beeton, ““Woman Suffrage,”’ pp. 43-46.

9"*Mrs. Stanton and Mormon Women,"' Woman's Exponent 7 (15 May 1879): 240.

10**Mormon Ladies Calling at the White House,"" Philadelphia Times, 19 January 1879, reprinted in
Woman's Exponent 7 (15 March 1879): 212.
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interestingly, she added a new one, ‘““Aunt Em.”” In tracing these
writings, one finds an interesting literary dichotomy—a dichotomy
which characterized Emmeline herself. While articles by Blanche
Beechwood and editorials by Emmeline B. Wells voiced primarily
teminist 1deas, ‘‘Aunt Em’’ provided a balancing counterpoint.
Retlecting the ideals of Godey’s Lady’s Book, a popular woman'’s
magazine of the day, she wrote the typical sentimental pieces of that
genre, eulogizing friends, romanticizing the past, and extolling
nature as the source of cosmic truths.

Emmeline the woman was both of these voices. As feminist, suf-
fragist, and organizer, she was a rebel with a cause. But she was alsoa
romantic, embodying more the traces of the romantic literary legacy
inherited by the Victorians than the ideals of womanhood developed
by them. Measured by Barbara Welter’s definition of the ‘‘true Vic-
torian woman,’ Emmeline was only halfway in the fold. Both pious
and pure, she was never domestic and only selectively submissive. 1!

Her dyadic nature is beautifully demonstrated by two pieces of
her writing, one, a diary entry, and the other, an Exponent article,
written within days of each other. On 30 September 1874 an article
by Blanche Beechwood appeared, posing the question:

Is there then nothing worth living for, but to be petted, humored and
caressed, by 2a man? That is all very well as far as it goes, but that man is
the only thing in existence worth living for I fail to see. All honor and
reverence to good men; but they and their attentions are not the only
source of happiness on the earth, and need not fill up every thought of
woman. And when men see that women can exist without their being
constantly at hand, that they can learn to be self-reliant or depend upon
each other for more or less happiness, it will perhaps take a little of the
conceit out of some of them.!?

On the day this article appeared Emmeline wrote an extensive
entry in her diary. Part of it reads:

Oh if my husband could only love me even a little and not seem so
perfectly indifferent to any sensation of that kind, he cannot know the
craving of my nature, he is surrounded with love on every side, and I am
cast out. O my poor aching heart Where shall it rest its burden, only on
the Lord, only to Him can I look every other avenue seems closed
against me. . . . I have no one to go to for comfort or shelter no strong
arm to lean upon no bosom bared for me, no protection or comfort in
my husband.13

1For a full description of ‘‘true womanhood’' in the Victorian era, see Barbara Welter, *'The Cult of
True Womanhood,"" in Dimity Convictions (Athens: Ohio University Press, 1976), pp. 21-41.

12°Why, Ah! Why,”" Woman's Exponent 3 (30 September [1 October] 1874): 67.

13Wells Diary, 30 September 1874.
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Her feminism served as a catharsis for these feelings as she struggled
to come to terms with the conditions of her life which she could not
control. Consciously or unconsciously, she addressed this and similar
articles to her own husband, whose attention was a desired but absent
element in her life. Thus the Exponent became in effect a game
board for her, the opposing elements of both her nature and her
situation the pawns she moved about at will.

As a feminist theorist and activist, Emmeline used both pen and
petition, combining the ‘‘conservative and moralistic’’ stance of her
contemporaries with the ‘‘libertarian and rationalist’’ style of the ear-
ly feminist theorists.’* Her feminism reflected the major themes of
the ‘‘woman question’’ that historian Nancy Cott identified and
labeled as ‘‘sexual equality’’ and ‘‘sexual propriety.”’'* Emmeline
believed wholly in the principle of ‘‘sexual equality’’ espoused by
Mary Wollstonecraft and other early theorists. As explained by
Wollstonecraft, this idea was predicated on the assumption that both
women and men partake of a common humanity, both are endowed
by the creator with the capacity for rational thought, and both are
responsible for their own ‘‘perfectability.”’” Restraints on individual
growth and progress for either sex could not be justified. Almost a
century later Emmeline explained this idea to her Exponent readers.
“I'Woman’s] highest motive 1s,”” she wrote, “‘that she may be
recognized as a responsible being, capable of judging for and main-
taining herself, and standing upon just as broad, grand and elevated
a platform as man.’’'¢ Only by overcoming centuries of custom
would women be able to ‘‘comprehend the advantage arising from
the progress of independence of thought and action, and a knowl-
edge for themselves.’’?7 She was convinced that if women had “‘the
same opportunities for an education, observation and experience 1n
public and private for a succession of years’’ it wowld be obvious that
they are ‘‘equally endowed with man and prepared to bear [their]
part on all general questions socially, politically, industrially, and
educationally, as well as spiritually.’’'® Her mission was to raise the
consciousness of women to the point where they would no longer let
lie dormant ‘‘the highest faculty of [their] nature—thought.”
Women must be responsible for their own progress. ‘‘May it not be

4Alice S. Rosst, ed., The Feminist Papers (New York: Columbia University Press, Bantam Press, 1974),
. 6.
’ 15For further elaboration of this analysis, see Nancy F. Cott, The Bonds of Womanhood, Woman's
Sphere in New England, 1780-1835 (New Haven and London: Yale University Press, 1977), pp. 202-205.
16*“Woman's Expectations,”” Woman's Exponent 6 (1 July 1877): 20.
17" *Woman's Progression,”’ Woman's Exponent 6 (15 February 1878): 140.
18°* Action or Indifference,”’ Woman's Exponent 5 (1 September 1876): 54.
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said of any of us . . . ,”’ she counseled, ‘‘that we neglected to im-
prove the talent committed to our care.’’19

Woman’s distinctiveness rather than her similarity to man was
the basis for the second major feminist theme, ‘‘sexual propriety.”’
This view assumed a unique woman'’s sphere in which women per-
formed specifically designated female duties, different from male
responsibilities but equally valued. As long as women could justify
their activities as essentially ‘‘temale’’ in nature, they could expand
the perimeters of that sphere. The emphasis on differences thus cir-
cumvented, at least at the outset, the issue of inferiority and
supertority. The concept of an extended woman’s sphere not only
gave 1t a socially acceptable instrumentality but did so while reinforc-
ing 1ts distinctive qualities.?0 Elements of both theories, equality and
propriety, constituted feminism in the last century. Recognizing the
inherent variances in the two views, Emmeline Wells borrowed dis-
cretely from both. That logical lapses occasionally occurred in her
position only placed her more squarely in the mainstream of nine-
teenth century feminism whose parameters underwent repeated re-
examination and definition throughout the century.

Emmeline saw that to function with excellence in either the
home or in society, women needed to be educated and experienced.
Many of the important issues of the day—reform, temperance, the
woman question—all pointed significantly to the home, she told her
readers, and she argued that

in the name of justice, reason and common sense, let woman be for-
tified and strengthened by every possible advantage, that she may be
adequately and thoroughly fitted not only to grace the drawing room,
and manage every department of her household, but to perform with
skill and wisdom the arduous and elaborate work of molding and
tashioning the fabrics of which society is to be woven.2!

Thus women, whose mental capabilities were equal to those of
men, should not be fettered in their efforts to obtain the skills and
knowledge necessary for them to take an equal part in “‘the work of
the world.”” But she envisaged this partnership as beginning at
home. Critical of the submissive or subservient role imposed on
women by prevailing Victorian standards, she urged her Exponent
readers to be something more than just a ‘“‘toy,’” a ‘‘painted doll,’’ a

19°°Why, Ah! Why,” Woman's Exponent 3 (30 September [1 October] 1874): 67.

20Feminists of the last century did not see the advancement of women in contradiction to woman's
domestic role. This was always considered woman'’s first duty, the one in which society most highly esteemed
her and from which she herself artained most legitimacy.

21" Impromptu Ideas of Home,"" Woman's Exponent 4 (15 May 1876): 191.
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“household deity,”” or ‘‘a subject’’ rather than ‘‘a joint-partner in
the domestic firm.’’22 When women have learned to be ‘‘self-reliant
and self-sustaining, and comprehend that in marriage there is a
higher purpose than being a man’s pet or even housekeeper,”” she
averred, ‘‘they will . . . choose to become the wives of men who are
living for lofty purposes.’’23 Almost plaintively, she queried: ‘“Why
is it not possible for man and woman to love each other truly, and
dwell together in harmony, each according to the other all the free-
dom of thought, feeling, and expression they would grant to one who
was not bound to them by indissoluble ties?’’24 She firmly believed
that if men would recognize the advantages to themselves they would
help develop woman’s powers rather than placing ‘‘almost insut-
mountable barriers to hinder their progress.’’2> Educating both men
and women 1n the new definition of woman’s place was basic to the
feminists’ task.

A third dimension of Emmeline’s feminist philosophy found its
roots in her Mormon beliefs, which not only encompassed elements
of the first two ideologies but also broadened the base from which
Emmeline viewed woman’s place and purpose in life. The concept of
individual progression and accountability, a foundation stone of Mot-
monism’s plan of salvation, had no gender-based restrictions or
limitations. It derived from the eternal principle of individual
agency, explained by Apostle Erastus Snow in 1883:

We have come to the understanding that every soul of man, both male
and female, high and low, is the offspring of God, that their spirits are
immortal, eternal, intelligent beings, and that their entity depends
upon their agency and independent action, which is neither tramelled
by God himself nor allowed to be restrained by any of His creatures with
His action and approval.2¢

It was not the partiality of God, she affirmed, that created
inequality of the sexes but the denial of opportunity to women to
develop and utilize the rational powers with which they had been en-
dowed. Any artificial barriers to individual growth and development
were deplorable. No limits are set for what men can do, she ob-
served. Women should enjoy similar freedom. ‘‘It is this longing for

22''Woman, A Subject,”” Woman's Exponent 3 (1 November 1874): 82; and *'Real Women,'" Woman's
Exponent 2 (1 January 1874): 118.

23'*A Mormon Woman’s View of Marriage,”” Woman's Exponent 6 (1 September 1877): 54.

24""Woman's Progression,’’ Woman's Exponent 6 (15 February 1878): 140.

25*"Woman, A Subject,”” Woman's Exponent 3 (1 November 1874): 82.

8Journal of Discourses, 26 vols. (London: Latter-day Saints” Book Depot, 1854-1886; reprint ed., 1967),
24:69.
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freedom,’’ she explained, ‘‘that is inspiring . . . women . . . to
make war against the bondage with which they have been enslaved,
and seek, by every available means, to inspire a universal feeling
among men and women for equal rights and privileges in the sphere
God has assigned them.’’?” And for Mormon women, woman'’s
sphere was not the tightly defined domestic circle of the middle-class
Victorians. Building a commonwealth in the West, they were con-
stantly advised, was a mutual effort of women and men requiring
business, mathematical, merchandising, medical, legal, educational,
administrative, and organizational skills, especially from women,
releasing men to use their strength in the harsh demands of building
the physical structure of that commonwealth.28

Emmeline and other Mormon feminists thus found institutional
support for their views, and at a Relief Society conference in 1895,
Joseph F. Smith further clarified his opinion regarding the woman
question: ‘‘Why shall one [sex] be admitted to all the avenues of
mental and physical progress and prosperity and the other be pro-
hibited, and prescribed within certain narrow limits?”’ Affirming the
right of a woman to be whatever she had capacity to be, he had a
word for those who would restrain her:

Women may be found who seem to glory in their enthralled condition,
and who caress and fondle the very chains and manacles which fetter
and enslave them! Let those who love this helpless dependent condition
and prefer to remain in it and enjoy it; but for conscience and for
mercy’s sake let them not stand in the way of those of their sisters who
would be, and of right ought to be free.?®

While the Relief Society offered a means whereby women
participated in the nontraditional vocations demanded by empire-
building, its organization in Nauvoo was an event of singular
importance to Mormon feminists. Although ostensibly formed for
benevolent purposes, as its name indicates, the organization in time
became an educational, economic, and spiritual resource for its
members as well as for the general Church membership. Benevolent
and reform societies had been formed as early as the late eighteenth
century and proliferated in the area in which Mormonism was born.3°

21''Special Life Missions,”” Woman's Exponent 6 (1 March 1878): 148.

28See, for example, Brigham Young, Journal of Discourses, 8 April 1867, 12:32; 8 December 1867,
12:116; 18 July 1869, 13:61; 7 April 1873, 16:16.

29'‘Relief Society Conference,”” Woman's Exponent 24 (15 August 1895): 45.

s0Studies in early women's organizations include Keith E. Melder, Beginnings of Sisterhood, The
American Woman's Rights Movement, 1800-1850 (New York: Schocken Books, 1977); Mary P. Ryan, “"The
Power of Women’s Networks: A Case Study of Female Moral Reform in Antebellum America,”’ Feminist
Studies 5 (Spring 1979): 66-85; Mary P. Ryan, ‘A Woman's Awakening: Evangelical Religion and the
Families of Utica, New York, 1800-1840,"" American Quarterly 30 (Winter 1978): 602-23; Cott, Bonds of
Womanhood, pp. 126-59.
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Thus, many Mormon women were well acquainted with the structure
and purposes of such an organization. But the women of Nauvoo
were informed that the Relief Society was not to be another charitable
or moral reform association. Formed ‘‘after the pattern of the priest-
hood,” which the women understood as the saving power of God, it
had been ‘‘organized according to the law of heaven,”’ explained
John Taylor, present at its inception. Joseph Smith himself had told
the women that the Church was not fully organized until the women
were; and Elder Reynolds Cahoon, addressing the society, stated:
““There are many Benevolent Societies abroad designed to do good,
but not as this. Ours is according to the order of God, connected with
the priesthood, according to the same good principles. Knowledge
will grow out of it.”’3! Thus, while many of its functions and pro-
cedures resembled those of other women’s groups of the period and
while some members may well have belonged to such groups, this
organization was perceived as distinct in origin and design.
Although Emmeline Wells did not participate in the Relief
Soctety in Nauvoo, she learned of its beginnings from her life-long
association with her plural sister—wife Elizabeth Ann Whitney,
counselor to Emma Smith 1n the first Relief Society presidency. She
heard the oft-repeated words of Joseph Smith to the women of the
Society on 28 April 1842: “‘I now turn the key to you in the name of
God and this Society shall rejoice and knowledge and intelligence
shall flow down from this time—this is the beginning of better days
to this Society.”’32 For Emmeline and numerous other Mormon
women those words had prophetic meaning. Imposing a literal and
universal interpretation on that symbolic gesture, they attached a
direct relationship between that event in Nauvoo in 1842 and the
Seneca Falls convention six years later, which marked the beginning
of an organized woman’s movement and gave to the world a
““Declaration of Sentiments’’ enumerating woman'’s legal and social
disabilities. The Declaration, patterned after the Declaration of
Independence, cited man as having usurped woman’s autonomy by
denying ‘‘her inalienable right to the elective franchise’’; by declat-
ing her “‘civilly dead’’ upon marriage, thus denying her any claim to
her own or her husband’s property, wages, or children; by limiting
her access to education and employment; by allowing her ‘‘a subot-
dinate position’’ and participation in the churches; and by assigning
her to “‘a sphere of action’’ independent of her own choice, thereby

*Minutes, Nauvoo Female Relief Society, 17 March 1842, p. 8, and 13 August 1843, p. 91, Church
Archives.
2]bid., 28 April 1842, p. 32.
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coming ‘‘to destroy her confidence in her own powers, to lessen her
self-respect, and to make her willing to lead a dependent and abject
life.”’3? The organization of the Relief Society, Emmeline noted years
later, opened

one of the most important eras in the history of woman. It presented
the great woman-question to the Latter-day Saints, previous to the
woman’s rights organizations. The question did not present itself in
any aggressive form as woman opposed to man, but as a co-worker and
helpmeet in all that relates to the well-being and advancement of both,
and mutual promoting of the best interests of the community at large.34

For Emmeline and other LDS feminists, the nascent woman’s move-
ment was but a secular manifestation of the organization of Mormon
women, both heralding a new age for women. Looking back at the
two events, she was persuaded that ‘‘the key of knowledge was turned
for her [woman], and men no longer had the same absolute sway.’’3’
Others perceived the same relationship. Louisa Lula Greene
Richards, tirst editor of the Woman's Exponent, wrote 1n 1901:

[Joseph] declared when he organized the Sisterhood of the Church into
the Relief Society, that he “‘turned the key in favor of woman.”" Since
that time what a noble work has been accomplished in woman’s favor
by hundreds of heroic women in this and other nations, including many
of the Society which the Prophet organized.3®

Susa Young Gates, daughter of Brigham Young, remarked,
““From the hour the key was given, great and restless activity has
marked every phase of womanly life.’’37 Sarah M. Kimball, one-time
president of the Utah Woman’s Suffrage Association and long-time
president of the Fifteenth Ward Relief Society, declared in 1870,
when Utah women were enfranchised, that she had always been a
“woman’s rights woman’’; and she later stated, ‘‘“The sure founda-
tions of the suffrage cause were deeply and permanently laid on the
17th of March, 1842.7’38

Some of the brethren concurred. Apostle Orson F. Whitney,
long-time advocate for women, opined that the

33Susan B. Anthony et al., History of Woman Suffrage, 6 vols. (Rochester, N.Y.: Susan B. Anthony,
1881), 1:70-71.

3#'"Women's Organizations,”’ Woman's Exponent 8 (15 January 1880): 122. See also ''Stray Notes,”
Woman's Exponent 8 (15 July 1879): 28, for her ideas on how the Relief Society qualified women for the
responsibility of suffrage and other rights. See also John A. Widtsoe, Evidences and Reconciliations (Salt Lake
City: Bookcraft, 1943), p. 245, for a further interpretation of the broad purposes of the Relief Society.

33''A Wonderful Age,"”” Woman's Exponent 27 (1 February 1899): 100.

3 Woman's Exponent 29 (1 January 1900 [1901]): 69.

37"*What Hath the Century Wrought,” Woman's Exponent 29 (1 January 1900 [1901]): 71.

\Woman Suffrage Leaflet (Salt Lake City, January 1892), p. 3.
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lifting of the women of Zion . . . was the beginning of a work for the
elevation of womankind throughout the world. ‘‘I have turned the
key,”” said the Prophet on that historic occasion, and from what has
since taken place we are justified in believing that the words were big
with fate.39

As late as 1945 President George Albert Smith 1n a Relief Society
general conference told the sisters:

You were the first women to have the franchise; the first women to have
a voice in the work of a church. It was God that gave it to you and it
came as a result of revelation to a Prophet of the Lord. Since that time,
think what benefits the women of this world have enjoyed. Not only
you belonging to this Church have enjoyed the blessing of equality, but
when the Prophet Joseph Smith turned the key for the emancipation of
womankind, it was turned for all the world. And from generation to
generation the number of women who can enjoy the blessings of
religious liberty and civil liberty has been increasing.4°

It 1s little wonder that Emmeline Wells could conclude that the
women of the world were ‘‘acted upon by an influence many com-
prehend[ed] not which [was] working for their redemption from
under the curse.’’4!

The curse to which she referred was the nemesis of Bible-
believing feminists. The biblical edict pronouncing Eve’s subjuga-
tion to Adam because of her disobedience in the Garden of Eden
(Genesis 3:16) had long been the basis for defining male-female rela-
tionships in Jewish and Christian cultures. So thoroughly embedded
in traditional attitudes was the concept of woman’s secondary status
not only 1n the church but in marriage and in society that only when
the traditional relationship of men and women was challenged by
nineteenth century feminists did 1t become necessary to invoke
Genesis from the pulpit to reinforce the status quo.

From her Mormonism Emmeline found assurance on the dilem-
ma posed by Eve. Eve’s punishment for disobedience in the garden
presupposed a different status before the Fall. As Emmeline ex-
plained in a talk to a woman’s group in New York, Eve’s curse was
not perpetual, and when the conditions of redemption were met,
men and women would again be equal.42 The punishment, a reg-
uisite of law, was temporal, a part of mortality, not an eternal

¥Young Woman's Journal/ 17 (July 1906): 295.

“Relief Society Magazine 32 (December 1945): 717.

41"'Self-Made Women,”" Woman's Exponent 9 (1 March 1881): 148.

42]n answer to a request from the Women's Clubs of New York, Emmeline Wells wrote *‘Why a Woman
Should Desire to Be a Mormon,’’ in which she discussed in length her viewpoints on the redemption of
women from the curse, emphasizing her belief that women would be instrumental in their own behalf and
that the curse was only temporary (see Woman's Exponent 36 [December 1907]: 39-40, and 37 [January
1908]: 46-48).
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condition and in no way-represented the essential nature of woman.
Moreover, while Eve was blamed for the subordination of women, she
was also honored as the mother of the human race. Brigham Young
in 1869 explained her important role to the Saints:

We understand . . . why God permitted Mother Eve to partake
of the forbidden fruit. We should not have been here to-day if she had
not; we could never have possessed wisdom and intelligence if she had
not done it. It was all in the economy of heaven; and we need not talk
about it; it is all right. We should never blame Mother Eve, not [in] the
least.43 |

Emmeline Wells preached the same principle to her audience in
New York, explaining that Eve was a ‘‘willing instrument 1n effecting
a grand purpose for the ultimate good of the human family.”’44 A
Relief Society lesson in 1916, written during Emmeline’s presidency,
also praised Eve as a woman who ‘‘dared to disobey,’” a “‘compound
of curiosity and unselfish willingness to suffer that her loved ones
might enjoy.’’4> Eve thus presented a mixed message of subordina-
tion through disobedience and honor through self-sacrifice. While
her subordination was temporal, her honor was eternal.46

Overcoming the “‘curse’’ of Eve inexplicably found a corollary in
the principle of plural marriage. Mormon women continually af-
firmed the possibility of redeeming themselves from the effects of
Eve’s transgression and returning to a station of equality with man.
Joseph had been given the keys of this last dispensation which would
bring forth the restitution of all things. In giving the key of
knowledge and intelligence to women, he gave them the power to
regain that original equality. Eliza R. Snow explained how this could
be done:

The Lord has placed the means into our hands, in the Gospel,
whereby we can regain our lost position. But how? . . . It was
through disobedience that woman came into her present position, and
and it is only by obedience, honoring God in all the institutions he has

Blournal of Discourses, 11 July 1869, 13:145.

44 'Why a Woman Should Desire to Be a Mormon,”" Woman's Exponent 36 (December 1907): 40.

“Relief Society Magazine 2 (December 1915): 548.

4There 1s a similarity in the Mormon and Puritan attitudes toward Eve. Cotton Mather wrote of her in
1713:

And that brave woman, being styled, The Mother of all living, it has induced Learned Man
to conceive, That EVE was, by being the First of them all, in a peculiar manner, the Mother
of all that live unto God; and that she was on this account, (Oh! Most Happy Woman!) a
Mother to her own Husband, and the Instrument of bringing him to Believe on the great

Redeemer. (Tabitha Rediviva, An Essay to Describe and Commend the Good Works of a
Virtuous Woman [Boston: n.p., 1713], p. 23.)

This point is elaborated in Laurel Thatcher Ulrich, Good Wives: Image and Reality in the Lives of Women in
Northern New England, 1650-1750 (New York: Alfred A. Knopf, 1982), pp. 146-63.
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revealed to us, that we can come out from under that curse, regain the
position originally occupied by Eve, and attain to a fulness of exaltation
in the presence of God.4

Plural marriage was one of those institutions to which Eliza referred,
and it became the pivotal measure of obedience for Mormon women.
Polygamy, Emmeline wrote, required ‘‘the most pure-minded and
high souled women,”” who could sufficiently ‘“‘comprehend the
designs of these covenants to endure the trials and temptations which
are incident to a higher spiritual development.’’4® Plural wite of
Joseph Horne, Mary Isabella Horne acknowledged those trials: “‘No
one can ever feel the full weight of the curse,”” she wrote, “‘till she
enters into polygamy.’’4% But the promise of redemption from the
curse, Emmeline affirmed, was ‘‘worth all the sacrifices it is possible
to make.’’50

In a sermon on celestial marriage given 1n 1869, George Q.
Cannon confirmed the principle as the route to redemption. Plural
marriage, he said, ‘‘will exalt woman until she 1s redeemed from the
effects of the Fall, and from that cutse pronounced upon her 1n the
beginning.’’5! On another occasion he prophesied that “‘as the gen-
erations roll by nobler types of womanhood will be developed, until
the penalty that was laid upon woman 1n the beginning, that ‘thy
desire shall be to thy husband and he shall rule over thee,” will be
repealed, and she wi[}i stand side by side with man, full of that queen-
ly dignity and self control which will make her his suitable companion
rather than his inferior.’’52

Although the evolutionary ramifications of Cannon’s statement
raise more questions than the statement answers, his willingness to

LDS Millennial Star 33 (12 September 1871): 578.

48'‘Patriarchal Marriage,”” Woman's Exponent 6 (15 August 1877): 44.

49From an autobiographical sketch located in the Bancroft Collection, Huntington Library, typescript
copy, Church Archives. One of the earliest recorded statements of a Mormon woman concerning the curse
was made by Emma Smith in a blessing Joseph asked her to write for herself which he would sign. In it she ex-
pressed the hope that ‘‘through humility she would be enabled to overcome the curse which was pronounced
upon the daughters of Eve.”’ (Emma Smith Blessing in Vesta P. Crawford Papers, Marriott Library, Universi-
ty of Utah, Salt Lake City.)

A Few Thoughts,”” Woman's Exponent 13 (1 June 1884): 4. Another view was expressed by
Prescindia Kimball in 1870. She exclaimed: ‘‘The day is approaching when woman shall be redeemed from
the curse piactd upon Eve, and I have often thought that our daughters who are in polygamy will be the first
redeemed.” (Minutes of a General Meeting of the Female Relief Society, 19 February 1870, as recorded in
Edward W. Tullidge, Women of Mormondom [New York: Tullidge & Crandall, 1877], pp. 503-504.)

S Journal of Discourses, 9 October 1869, 13:207.

*Juvenile Instructor 19 (1 February 1884): 38-39. Another example of the employment of this essential-
ly Darwinian notion in connection with woman’s nature and consequent place in society appeared in a
publlcatmn Men and Women, edited 1n Salt Lal-:-f: City by Apostle Orson F. Whitney and Calvin Reasoner.
The article states that the woman’s movement *‘is a stage in the order of the divine evolution of humanity,
that it is as truly a part of progress as the revelation of Christianity or the vast unfoldment of the wonders and
treasures of the material world which has signalized the advancement of the last two centuries. The granting
to women the privilege to vote under our institutions is a necessary part, but is a very small part of the enlarge-
ment that is to be given to her sphere and mission in the world.”" (Men and Women 1 [14 May 1895]: 8.)
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acknowledge that equality of the sexes was indeed a potential reality
even in this life, however developed, was beyond the prophetic scope
of most of the clergy of his time. Subscribing to at least part of his
argument, Emmeline Wells urged women to educate themselves for
that day. “‘The very genius and spitit of the age 1s in keeping with
the cry of woman, for recognition of her position by the side of
man,’’ she wrote. ‘‘It is the consciousness in woman everywhere, if
even a latent spark of her inherent divinity lingers, that the hour 1s
hastening when the curse will be removed.’’53

The Adam and Eve model, however, continued to set the pattern
for male-female relationships in the nineteenth century, and Mor-
monism reinforced this pattern with its priesthood-based patriarchal
system. Always advocating a mutually supportive marriage relation-
ship, Emmeline seldom addressed the uses of patriarchal or priest-
hood authority in a Mormon marriage. Her own experience could
only have underscored the desirability of strong, decision-making
women, adequately fortified to bear the responsibilities for their own
families.  Polygamous marriages virtually demanded such self-
reliance.

The Mormon theological concept of the eternity of the marriage
relationship gave further impetus to Emmeline’s views. The promises
of exaltation bound men and women inextricably together 1n their
pursuit of godhood in which both would have ‘‘all power .
and be above all, because all things are subject unto them’
(D&C 132:20). The possibilities of such an awesome celestial union
undoubtedly defined Emmeline’s perspective of its temporal begin-
nings. Marriage, for her, was but a microcosm of the relationship of
the sexes in all aspects of life in this world and in the next. Thus it
should provide for both men and women unrestricted opportunity for
continuing development, full and equal participation, and the free
exercise of rational and spiritual powers. In one of her more poetic
passages, she expressed her hope of this ideal:

Do you not see the morning star of woman'’s destiny 1n the ascendant?
Why the whole civilized world is becoming enlightened with 1ts beams.

. There are some wise men who recognize the star, and who even
say ‘‘peace and good will’”’ to woman, and take her by the hand and
welcome her to their circle, and would fain assign to her all that nature
gave her intelligence and capacity to do, would lift her up to their
level . . . and say there is room for us both, let us walk side by side. %

33" Patriarchal Marriage,”” Woman's Exponent 6 (15 August 1877): 44,
14" 'Peace and Good Will,”" Woman's Exponent 7 (15 September 1878): 60.
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Emmeline’s attempt to resolve the tension between spiritual
equality and social inequality sometimes resulted 1n compromise or
inconsistency. But her struggles to reconcile those inconsistencies put
her among a host of other religious feminists whose loyalties to both
traditions posed continual dilemmas. As one historian of patristic
writings explained, ‘“The logic of Christian doctrine required a com-
mitment to sexual equality.”” The difficulty lay in reconciling that
doctrine ‘‘with the practical conditions of life’” burdened as they were
with the effects ‘‘of the curses of Adam and Eve.’’s5

Under no illusions that her religious feminism was logically
unassailable, Emmeline seemed to find sufficient reinforcement with-
in Mormon theology to transcend the obvious difficulty of coalescing
an egalitarian philosophy with an authoritarian theocracy; but
perhaps their disparity was no greater than those disparate elements
which characterized Mormonism itself. From the outset, as historian
Gordon Wood’s analysis of Mormonism observes, it was a religion
"‘1n tension, poised like a steel spring by the contradictory forces pull-
ing within it.”” Creating this tension, he explained, were elements
both “‘mystical and secular, restorationist and progressive; com-
munitarian and individualistic; hierarchical and congregational;
authoritarian and democratic; antinomian and arminian; anti-clerical
and priestly; revelatory and empirical; utopian and practical;
ecumenical and nationalist.’’5¢

Somewhere within the antitheses of this intricately balanced
religious structure Emmeline found a niche for her own belief system.
In her efforts to accommodate the dialectic between religion and
feminism, she was not unique in her time, but her time was unique
in Mormon history.

JoAnn McNamara, ‘‘Sexual Equality and the Cult of Virginity in Early Christian Thought,"’ Feminist
Studies 3 (Spring-Summer 1976): 145.

Gordon S. Wood, “‘Evangelical America and Early Mormonism,”” New Yoré History 61 (October
1980): 380,
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The Challenge and Craft
of Mormon Biography

Ronald W. Walker

And he said unto me, Son of man, can these bones live? And I
answered, O Lord God, Thou knowest.
[Ezekiel 37:3]

Ezekiel saw a valley full of dry and lifeless forms, but with the
promise of becoming. No doubt filled with mausoleums and ala-
baster statuary, its name is not given, though the prophet probably
glimpsed the valley of Mormon biography. Lytton Strachey, whose
verve and mood did so much to father modern biography, assaulted
Victorian life-writing with similar metaphors, and his lamentation is
not ill-fitting here. He wrote of ‘‘those two fat volumes with which it
is our custom to commemorate the dead—who does not know them,
with their ill-digested masses of material, their slipshod style, their
tone of tedious panegyric, their lamentable lack of selection, of
detachment, or design? They are as familiar as the cortege of the
undertaker and wear the same air of slow, funereal barbarism.’’!

During the past several months, with increasing exasperation and
distemper, I have asked what possibly could have possessed me to
assume this role. Like Henry Higgins, I am a ‘‘very gentle man,

. the sort who never could, ever would let an insulting remark
escape his lips.”” Yet here I stand gracelessly impugning my mentors
and betters. At the outset I acknowledge their talent and integrity,
but that 1s not the larger problem. Biography 1s a demanding art
form which rarely surrenders itself to excellence, and religious
biography only escalates these odds.

Ronald W. Walker is a senior research historian for the Joseph Fielding Smith Institute of Church History and
an associate professor of history, Brigham Young University.

Parts of this paper were read at the April 1981 Mormon History Association Convention in Rexburg,
Idaho, and the August 1981 Sunstone Theological Symposium in Salt Lake City, Utah.

Lytton Strachey, Eminent Victorians (New York: The Modern Library, 1918), p. x#z. While Mormon
biography is largely ignored as a critical study, there are signs of growing interest. See James B. Allen,
“Writing Mormon Biographies,” World Conference on Records: Preserving Our Heritage, Series 116
(August 1980): 1-16; and Davis Bitton, ‘‘Mormon Biography,’’ Biography: An Interdisciplinary Quarterly 4
(Winter 1981): 1-16.
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My bleakness flows partially from my definition of biography.
Carlyle used a similar debater’s trick when, after demanding impossi-
ble standards, he held a well-written life was almost as rare as a well-
spent one (prompting Andre Maurois to declare that the Scotsman
thereby revealed himself to be ‘‘as much an optimist in his criticism
as he was a pessimist in his ethics’’2). To be sure, biography requires
Merlin’s alchemy. With deceptive simplicity the Oxford English Dic-
tionary defines the term as ‘‘the histoty of the lives of individual men
[and presumably women], as a branch of literature.”” But these
elements seldom mix. Few biographies have produced both the sci-
ence of history and the creative illusions of literature to simulate
accurately a human life. Fewer Mormon works have even tried.

On one hand the canons of history are overwhelming. Hot on
the trail for additional Samuel Johnson source material, James
Clifford tells of his delicate maneuvers which won his admittance to
the cavernous vaults of London’s Barclay Bank where he toiled with
huge and dusty ledgers—all for what became a single sentence in his
book.? Modern biography requires back-breaking research with the
impossible aim of comprehensiveness, and then it is expected to
speak without mealymouthing or dissimulation. At least during an
initial stage, the life-writer will assume an adversary relationship with
his materials. ‘“The biographer does not trust his witnesses, living or
dead,’’ one critic has written. ‘‘He may drip with the milk of human
kindness, believe everything that his wife and his friends and his
children tell him, enjoy his neighbors and embrace the universe—but
in the workshop he must be as ruthless as a board meeting smelling
out embezzlement [and] as suspicious as a secret agent riding the
Simplon-Orient express.’ 4

To history’s touchstones of thoroughness, candor, and tough-
minded accuracy, the biographer adds the grace of art. A narrative
flow cannot be created by simpleminded, beaverlike piling of facts.
The life-writer should allow his research to suggest a controlling point
of view, passion, or insight, which must be arrived at independently
of any preconception. Then as the narrative is written, 1t can be
shaped, paced, and perhaps rearranged through flashback. A sub-
ject’s inner thoughts might be probed by reverie, by use of the sub-
junctive mood, or by psychological montage. Scene, description,

2Andre Maurois, Aspects of Biography, trans. Sidney Castle Roberts (New York: D. Appleton-Century
Company, 1939), p. 204.

James L. Clifford, From Puzzles to Portraits: Problems of a Literary Biograp ber, John W. Harrelson Lec-
tures (Chapel Hill: University of North Carolina Press, 1970), pp. 62-64.

4Paul Murray Kendall, The Art of Biograpbhy (New York: W. W. Norton & Co., 1965), pp. 22-23.
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density of detail, idiom, and even authentically obtained dialogue
may create the illusion of life. But if the modern biographer apes the
novelist and dramatist, his purposes are dissimilar. Paul Murray
Kendall has pointed out that these older literary arts ‘‘seek to evoke
reality from illusion,”” but ‘‘biography hopes to fasten illusion upon
reality, to elicit, from the coldness of paper, the warmth of a life
being lived.’’’

This twentieth century amalgam of history and literature has pro-
duced unprecedented biography both in terms of quality and num-
bers and has led some critics to declare that the art form now deserves
literary attention as a distinct genre. But there have been unhappy
results also. The novelist-working-as-biographer, used to the free-
dom of unrestricted imagination, has found historical facts to be
vexing and at times irrelevent. ‘“When Livy said he would have made
Pompey win the battle of Pharsalia if the turn of the sentence re-
quired 1t,”’ Strachey held, ‘‘he was not talking utter nonsense, but
simply expressing an important truth in a highly paradoxical way—
that the first duty of a historian is to be an artist.”’¢ Strachey was
speaking autobiographically, for he frequently allowed the artist
within him to overwhelm the historian. However brilliant his prose
and, subsequently, the writing of those who have followed him (some
even fictionalizing to the point of inventing scene and dialogue), the
inevitable result i1s ersatz biography. For when a life-writer reaches
beyond his materials, he destroys the dramatic veracity unique to his
mode. ‘‘The value of every story,”” Dr. Johnson lectured on the need
for verisimilitude, ‘‘depends on its being true . . . ; if it be false, it
is a picture of nothing.’’7 In biography, truthfulness, or sticking with
“‘the facts and nothing but the facts,’’ is a basic and preeminent law.

There 1s yet another quality of life-writing potentially more
trying, even exasperating, to Mormons and the religious-minded.
Einhard suggested it in his Charlemagne. ‘‘Here you have a book
containing the life of that great and glorious man,’’ the monk pref-
aced his volume over eleven centuries ago. ‘‘There is nothing for you
to wonder at or admire except his deeds.’’® Instead of heavy-handed
didacticism, institutional glorification, or religious myth-making,
Einhard and his modern successors write about human life as it
actually was lived.  Their subjects are fallible individuals—

sIbid., p. 28.

¢6Cited in John A. Garraty, The Nature of Biography (New York: Alfred A. Knopf, 1957), p. 122.

Tames Boswell, Boswell's Life of Jobnson, ed. George Birkbeck Hall, 4 vols. (Oxford: Clarendon Press,
1934), 2:433.

A, J. Grant, ed. and trans., Early Lives of Charlemagne by Eginhard and the Monk of 5t. Gall (New
York: Cooper Square Publishers, 1966), p. 6.
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unfathomable in complexity and contradiction, at times torn with
tension, pulled periodically heavenward or downward by what Faust
described as the two souls working within his breast. Biography
understands that men grow and atrophy, that virtue to have any
meaning must be tested.

Such human realism requires the life-writer to paint, as Oliver
Cromwell demanded of his own portraitist, ‘‘warts and all.”” This is
not a prescription for voyeurism or debunking—as poet Stephen
Spender reminds, ‘“Warts are not the same as intestines.’’® Still, a
modern audience cannot be satisfied by cardboard, one-dimensional
personality. Unless the character is portrayed with some depth, the
audience can have no empathy for him. ‘‘If nothing but the bright
side of characters should be shewn,”’ to quote again Dr. Johnson,
who remains one of biography’s most astute critics, ‘‘we should sit
down 1n despondency, and think it utterly impossible to imitate them
in any thing.’’ 10

The accurate portrayal of human personality is not easily
achieved. Pressures constantly weigh upon biography to depart from
this primary role and instead serve as commemoration or homily. In
each case the temptation to tamper with evidence or retouch a pot-
trait 1s almost beyond the power to withstand if an author is working
for hire. Today, outright prevarication is infrequent; but by selectivi-
ty, arrangement, and the use of emphasis, a more satisfactory or
useful character can be created. The resulting biography usually will
correspond to a preconceived view, with occasional foibles squeezed
into the text to render apparent balance and truthfulness. “‘I would
rather be a dog and bay at the moon,’” American biographer Henry
S. Randall disparagingly said over a century ago, ‘‘than write in that
sickly, silly, adulatory, mutual-admiration-society, mutual scratch-
back, tickle-me-Billy-&-I'll-tickle-you-Billy spirit 1n which most of
our American biographies have been written.’’ 1! Similar results occur
when biography attempts to evangelize. Fervid passions not only
distort personality but often refocus a book into something which is
no longer biography. The religious movement or philosophy replaces
the subject—person at center stage, and whatever is deleterious to the
higher cause is screened from view.

9Stephen Spender, “"How Much Should a Biographer Tell?"" Saturday Review, 25 January 1964, p. 16.

10Boswell, Boswell's Life of Johnson, 4:53.

1Cited in Garraty, Nature of Biography, p. 173. Randall’s experiences with the Jefferson family, which
prompted the quotation, are described in F. J. and F. W. Klingberg, eds., The Correspondence of Henry
Stephens Randall and Hugh Blair Grigsby (Berkeley: University of California Press, 1952), pp. 15, 65,
110-11.
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This warping of human emotion led English biographer Harold
Nicholson to lay down this primary rule: “‘So long as the intellect is
undisturbed by emotion you have good biography. The moment,
however, that any emotion (such as reverence, affection, ethical
desires, religious beliet) intrudes . . . , that biography is
doomed.’’12 No doubt the antireligion of Sir Harold’s time prompt-
ed him to overstate things—it 1s difficult to imagine any intellect
sanitized completely from emotion, whether religious or skeptical in
its variety. Our present generation understands the need for voice
and perspective; and a reverential, affectionate, and even religious
view, if tempered with openness, scholarly detachment, and a gentle
narrative hand, can produce fine biography. Yet, Nicholson’s verdict
largely stands. Religionists and religious times do not do well at life-
writing. The religiously inclined Medieval and Victorian periods
produced hagiography and commemoration which by vigorously
sandpapering personality created an endless shelf of stylized and
faceless figurines. Their blandness, impeccability, and consequent
lack of humanity stand in contrast with the flesh and blood of good
biography.

1

Biography has limitless variety—Ilike the men and women it
describes. We have sketched but one strain, an ideal hybrid that
might be called ‘‘narrative-biography,”” which has history (science),
literature (art), and human realism as its three primary qualities.
Strachey and the twenties had a hand in creating it by introducing
into brography wit and fancy. (In 1918 a British warden was dis-
turbed by the uproarious glee of a prisoner—it was the pacifist,
Bertrand Russell, relishing his first introduction to Eminent Vic-
torians.) Serious-minded historians made the next advance, aware of
the supercilious, contrived and at times unfair techniques of the
debunkers yet also cognizant of their literary flourishes. This
twentieth-century mixing of literati and historians has produced a
wide spectrum of biography—from the historical novel at one ex-
treme to the dry-boned catalogue of biographical facts on the other.
Somewhere in the middle lies narrative-biography.

Over a half dozen Mormon biographers have produced works at
various points on the history-literature continuum—but few if any
at the solid center. Samuel Taylor’s portraits of his father and

12Harold Nicholson, The Development of English Biography (New York: Harcourt, Brace and Com-
pany, 1928), p. 110.
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grandfather, the fictionalized Famuily Kingdom [John W. Taylor]
(1951) and the more history-minded The Kingdom or Nothing: The
Life of John Taylor, Militant Mormon (1976), exhibit the cares and
techniques of the novelist. In contrast, academic—scholarly books are
more numerous. Leonard Arrington’s Charles C. Rich: Mormon
General and Western Frontiersman (1974) and From Quaker to
Latter-day Saint: Bishop Edwin D. Woolley (1976); Juanita Brooks’s
John Doyle Lee: Zealot— Pioneer Builder—Scapegoat (1962); Donna
Hill’s Joseph Smith: The First Mormon (1977); Stanley B. Kimball’s
Heber C. Kimball: Mormon Patriarch and Pioneer (1981); and Karl
Larson’s Erastus Snow: The Life of a Missionary and Pioneer for the
Early Mormon Church (1971) are examples of solidly (sometimes
stolidly) undertaken research. (Larson’s verbosity is fitting given the
legendary discursiveness of Snow’s sermonizing.) Nearer the middle,
combining narrative talent with able but controversial research, are
Harold Schindlet’s Orrin Porter Rockwell: Man of God, Son of
Thunder (1966) and Fawn Brodie’s No Man Krnows My History: The
Life of Joseph Smath (1945). Although its focus is on the Mormon
periphery, Frank Fox’s recent J. Reuben Clark: The Public Years
(1980) also agreeably combines history and fine writing.

Using the criteria of science and literature, these books represent
some of the best of Mormon biography. Obviously, LDS life-writing
is a product of the present generation, reflects a strong nineteenth-
century, male, Church-leader bias, and is very much tilted toward the
writing by historians. It is possible, however, that Samuel Taylor may
yet play a Strachean role, both in forcing an increased literary con-
sciousness and in setting a precedent for mixing ‘‘facts’’ and
“poetry’’ into a blend which seems neither.13

Taylor is not alone. Much of the best-written and researched
Mormon biography receives lower marks when judged by the third
touchstone 1n life-writing, the question of truth. Pilate ironically
asked of its nature and then turned aside without a response. ‘‘Per-
haps he did well to make a joke of it,”” Rupert Hughes, a seasoned
biographical campaigner of the twenties and thirties acknowledged,
“‘since, it he had stayed for an answer, he would be staying yet.’’ 14
Certainly the first generation of Mormon biographers would not have
helped much. Typified by Edward Tullidge, George Q. Cannon,
Matthias Cowley, and Bryant S. Hinckley, they chiseled their heroes

13The phrasing and astute critique are those of Robert B. Flanders, ‘‘Review of Nightfall at Nauvoo,"
Courage: A Journal of History, Thought, and Action 2 (Winter 1972): 393-96. While a review of one of
Taylor’s historical novels, Flanders’'s comment seems equally apropos to Taylor’s biographies. For Taylor’s
reply, see ibid., 3 (Fall 1972): 62-63.

4Rupert Hughes, ‘‘Pitfalls of the Biographer,”’ Pacific Historical Review 2 (March 1933): 2.
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to be demigods—truth lay in the unfolding of social and religious
causes in which the actors played a larger than human role. The very
things which biographically matter most, like the Victorians’ exposed
ankle, were thought better unseen: personality, psychology, physi-
ology and health, sexuality, religious striving, and human relation-
ships, especially among Church leaders and family members. These
taboos were not evenly applied, but clearly the closer an LDS subject-
character was to the locus of power the less the likelithood of careful
probing. Early Mormon biography provided a helpful point of depar-
ture for further research, but its characters were as heavily shrouded
by the mists of darkness as those of Lehi’s dream.?5
Well-intentioned obscurantism continues in Mormon biography,
though today with a softer hand and subtler technique. Some
authors meet the issue head-on. ‘‘After some reflection, pet-
sonalities, hundreds of which have entered my life, have been almost
entirely omitted,”” Apostle John A. Widtsoe pretaced his autobiog-
raphy. ‘‘If mentioned, comments would probably follow. That
might hurt the feelings of some.’’1¢ Equally forthright 1s Richard
Poll, whose recent volume on Howard J. Stoddard is one of the best of
the commemorative books. This biography ‘‘accents the positive,”’
Poll unblushingly admits, ‘‘but the reader will have no difficulty
discovering why Howard Stoddard was a controversial figure.’’17
More ominously, however, reticence is implicitly conveyed by the
selectivity of facts or by the lack of balance. Truman Madsen’s
Defender of the Faith: The B. H. Roberts Story (1980) is in many
ways artful and courageous. Recorded are Roberts’s early struggles
with alcohol (it ‘‘would not only beat him to his knees but to his
elbows and chin’’), his well-intentioned but maladroit attempts at
husbandhood and fatherhood, and his unremitting cycles of pug-
nacity and reconciliation. Madsen rightly subordinates these tenden-
cies to Roberts’s strengths. Yet the feeling is inescapable that the
information of several ‘‘evil-bearing’’ footnotes belong in the text,

15George Q. Cannon, The Life of Joseph Smith, the Prophet (Salt Lake City: Juvenile Instructor, 1888);
Matthias F. Cowley, Wilford Woodruff . . . History of His Life and Labors . . . (Salt Lake City: Deseret
News Press, 1909); Bryant S. Hinckley, Heber |. Grant: Highlights in the Life of a Great Leader (Salt Lake
City: Deseret Book Co., 1951); Bryant S. Hinckley, Briant Stringham and His People (Salt Lake City:
Stevens and Wallis, 1949); Bryant S. Hinckley, Dante/ Hanmer Wells and Events of His Time (Salt Lake City:
Deseret News Press, 1942); Edward W. Tullidge, Life of Brigham Young, or, Utah and Her Founders (New
York: n.p., 1876); Edward W. Tullidge, Life of Joseph Smith the Prophet (New York: n.p., 1878); Edward
W. Tullidge, The Women of Mormondom (New York: n.p., 1877).

$John A. Widtsoe, In @ Sunlit Land: The Autobiography of Jobn A. Widtsoe (Salt Lake City: Deseret
News Press, 1952), p. vii.

"Richard D. Poll, Howard |. Stoddard: Founder, Michigan National Bank (East Lansing: Michigan
State University Press, 1980), p. vz
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that some nonchalant and understated sentences should actually be
paragraphs, and that likewise a few paragraphs could be transformed
with advantage into chapters. The unfortunate result is an under-
current of defensiveness which prevents a good book from becoming
something of a classic.8

Madsen is representative of a general tendency. Many conscien-
tious LDS biographers are solicitous of the ‘‘art of telling,”’ that s,
how they can place important and disturbing facts into the record
without giving offense. Their byword: ‘‘Anything may be said if
said rightly.”” And while a few stylists such as John Henry Evans and
Leonard Arrington have managed to balance truth with fine phras-
ing, the less skillful and less knowledgeable have generally fumbled
the act. Their caution and sleight of hand produce a simple and har-
monious portrait where simplicity and harmony often are out of
place. The real Brigham Young, for example, will not be found by
neatly counterposing his strengths and weaknesses and seeking within
him some kind of common denominator of behavior. Like that of
many men, the edges of Young’s personality cannot be smoothed.
His complexity and incongruity should be frankly acknowleged.

Mormon biography lacks the telling anecdote, the offhand com-
ment, the characteristic trivia that great biographers have seized upon
to reveal their subjects. It might be the excited platform style of an
introverted Daniel Wells—struggling to control his flinging arms as
they move perilously close to the scriptures stacked beside him on the
podium. Or it could be the self-confident Charles Nibley cracking a
salty joke as he lay dying. What could be more descriptive of Brother
Brigham than his motto: ‘‘I’ve got the grit in me to do it’’? And
what better way to summarize the saintly and other-worldly life of
Wilford Woodruff than by speaking of his favorite hymn: ‘‘God
Moves 1n a Mysterious Way’’? This sense of detail and anecdote is not
a part of our tradition, partly because of the failure of art but more
largely because of a hesitancy to penetrate the inner man.19

The bland quality of Mormon biography—its spirit of under-
statement, harmony, and circumspection—is explained only partly by
the didactic and commemorative tendency of religious literature.
Biography conforms as closely to its Zestgeist as any other art form,

1*Truman G. Madsen, Defender of the Faith: The B. H. Roberts Story (Salt Lake City: Bookcraft, 1980),
pp. 70, 254, 273, and 275.

19Wells: Heber J. Grant to Hannah C. Wells, 25 February 1902, Letterpress Copybook, 35:55, Heber J.
Grant Papers, Library-Archives, The Church of Jesus Christ of Latter-day Saints (hereafter cited as Church
Archives). Young: John Taylor, sermon, 1 November 1857, Journal of Discourses, 26 vols. (London: Latter-
day Saints’ Book Depot, 1855-1886), 6:18. Woodruff: Heber ]J. Grant to Ed [?] H. Snow, 22 January 1915,
Letterpress Copybook, 50:606-607, Church Archives. Nibley: Heber J. Grant to W. W. Wilson,
14 December 1931, Letterpress Copybook, 69:274, Church Archives.
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and the spirit of the LDS times has understandably been defensive.
The Saints have been a persecuted and persecuted-minded people,
and while possessed with a towering and unsettling sense of destiny,
they are only now emerging from their insecure and intellectually

adolescent world. Consequently, they have enjoyed the assurance of

a heroic biography, with clean lines, strong contrasts, and flattering
hues.

The Mormon concern with genealogy and family history has
increased this impulse. Mr. Everyman, in this case, Mr. Every Family,
has picked up a pen or sat at the typewriter. ‘“This 1s amateur history,
basically chronicle and vignette, not interpretation,’’ historian Mark
Leone observed. ‘‘Its skeleton 1s kinship, not politics or economics,
and it is unreservedly uncritical.’’2° Besides fostering inexacting stan-
dards, family history by building upon the Mormons’ already strong
sense of family and tradition has promoted a feeling of proprietary
guardianship about the past. The result is the cramping of the
already confined atmosphere.

Despite these inhibiting conditions, there are signs of growing
candor. Perhaps Pilate should have paused after all. John Henry
Evans’s Joseph Smith, an American Prophet (1933) spoke with re-
markable detachment for its time, but its promise only lately has
been realized. Edward and Andrew Kimball’s Spencer W. Kimball
(1977) and Caroline Eyring Miner and Edward Kimball’s Cemzilla: A
Biography of Camilla Eyring Kimball (1980) cast Mormondom’s
““first brother and sister’’ into the texture of real life. Here are strug-
gling personality, the depiction of genuine emotion, and homely
details which are at times stark (during President Kimball’s subdural
hematoma operation ‘‘the pressure [on his skull] was so great that
fluid spurted out two feet’’).2! More scholarly but equally revealing is
Fox’s treatment ofj Reuben Clark, which probably owes a large debt
to its sponsor. ‘‘Any biographer of President Clark must write the
truth about him,’’ penned an insistent Marion G. Romney, Second
Counselor in the First Presidency, 1n the foreword.

To tell more or less than the truth would violate a governing principle in
his life. When I first met with those who are writing his biography, I ex-
plained that I did not want them to produce a mere collection of uplift-
ing experiences about President Clark. . . . I wanted a biography of
the man himself, as he was, written with the same kind of courage,
honesty, and frankness that J. Reuben Clark himself would have shown.

20Mark P. Leone, Roots of Modern Mormonism (Cambridge, Mass.: Harvard Uﬁiw:rsit}r Press, 1979),
p. 194.

21Caroline Eyring Miner and Edward L. Kimball, Camilla: A Biography of Camilla Eyring Kimball (Salt
Lake City: Deseret Book Co., 1980), p. 203.
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An account of his life should tell of the decisions and indecisions, sot-
rows and joys, regrets and aspirations, reverses and accomplishments,
and, above all, his constant striving.22

These words may be inscribed and immortalized as the Mormon
biographer’s credo.

I1

As LDS biography matures in research, technique, and realism, it
will confront additional challenges. The massive bulk of today’s
manuscript collections, once a life-writer’s fondest reverie, has
become an illusory nightmare—an embarassment of riches. The
Joseph Smith material is stored in the LDS Library—Archives in six
boxes occupying several feet of shelving. In contrast, Heber J.
Grant’s papers require almost two hundred boxes and one hundred
linear feet—while the three-times-larger David O. McKay collection
would run the length of a football field.?? In 1924 Morris Werner was
granted access to the Brigham Young papers, an intermediate-sized
collection, and, like at least one other subsequent Brigham Young
biographer, decided he could do very well without 1t.2¢ The question
increasingly looms whether a single biographer can begin to master
the sources before him.

But try he must. LDS biography is filled with a second or third
tier of books, perhaps best uncited, that have little to recommend
them except their saleability. Often chapbook in size, slapdash in
preparation, and abetted by tolerant publishing standards, these
books have hardly a speaking acquaintance with their subjects. With-
in a few pages a recent publication imaginatively placed the hero’s
mother at his father’s funeral (she was home critically 1ll), miscounted
his siblings, created his father’s estate largely out of fancy, and failed
to report his hero’s subsequent mental and physical collapse. Classic
biography has often been achieved by writers who knew their subject
personally and intimately. But for most, only interminable digging
in the historical trenches will do, a labor one biographer, Eleanor

22Marion G. Romney in Frank W. Fox, J. Reuben Clark: The Public Years (Salt Lake City and Provo:
Deseret Book Company and Brigham Young University Press, 1980), p. xz.

23] am indebted to Jeffrey O. Johnson of the Church Archives, who undertook an informal survey of some
of the principal Mormon and Mormon-related manuscript collections. His computations are in linear feet.
Church Archives: Joseph F. Smith, 50 feet; Hugh B. Brown, 50 feet; Henry D. Moyle, 50 feet; Brigham
Young, 80 feet; Heber J. Grant, 100 feet; Joseph Fielding Smith, 50 feet; John A. Widtsoe, 140 feet; and
David O. McKay, 320 feet. University of Utah: Sherman Lloyd, 65 feet; George Albert Smith, 85 feet; and
Frank Moss, 380 feet. Brigham Young University: Reed Smoot, 80 feet; J. Reuben Clark, Jr., 250 feet; and
Wallace F. Bennett, 500 feet.

24Heber J. Grant Diary, 19 May 1924, p. 129, typescript, Church Archives.
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Ruggles, estimated to be at least two years before the subject-
character ‘‘becomes alive.”’?> Then actual writing might commence.

Even as he searches into the behemoth manuscript collections
now at hand, the biographer has never been so unsure ot himself.
Non-Mormon writers no longer ask ‘‘How much can be told?’’ but
the still more perplexing question, ‘‘How much in fact can be
known?’’2¢ The problem lies not in establishing a chronicle but in
grasping the intimacy of a life in its totality, sensing the interior and
sometimes the hidded aspects of a career. Dostoevsky’s observation
in Notes from Underground still pertains: ‘‘In the reminiscences of
every man there are some things that he does not reveal to anyone ex-
cept possibly to friends. Then there are some that he will not even
reveal to friends, but only to himself, and even so in secret. But final-
ly there are some that a man is afraid to reveal even to himself.’’27

Fortunately, the life-writer 1s not left empty-handed 1n his
quest. ‘‘All sorts of keys to human behavior have been handed to the
biographer,”” Paul Murray Kendall observed, ‘‘which, it is true, he
has sometimes used to open the wrong door, or has thrown away, or
has played with like a small boy, uttering squeals of delight.’’28 With
Marxists vying with Freudians, and preachers with philosophers, the
biographer asks which key he should grasp—with Mormons usually
grasping none at all. Brodie’s study of Joseph Smith, the primary
exception, was explicitly psychoanalytical, but her era which vaunted
technical analysis within biography has largely given way. It 1s dif-
ficult enough to pronounce a diagnosis with the patient emitting a
stream of consciousness on the couch without being a biographer sep-
arated from a subject by time and distance. Nevertheless, the twen-
tieth century speaks of defense mechanisms, inferiority complexes,
repressions, rationalizations, and sublimations, and these insights
have an important and unfulfilled role in Mormon biography. James
Clifford’s advice is probably best: ‘‘Be sensitive to possible psycho-
logical quirks of character, and give all of the relevant evidence, but
make no attempts at technical analysis.”’?9 And a further matter of
advice: Since a biographer often interprets his subject in his own
image or at least as a reflection of his own concerns, ‘‘the first method

23Carraty, Nature of Brography, pp. 24-25, 215. Examples of classic biography by intimates are
Einhard's Charlemagne, Vasati's Lives of the Painters, Boswell's Life of Johnson, and Ernest Jones's Life of
Sigmund Freud.

26 Alan Shelston, Brograpsy (London: Methuen & Company, 1977), pp. 8-9.

27Fyodor Dostoevsky, Notes from Underground, ed. Robert G. Durgy and trans. Serge Shishkoff (New
York: Thomas Y. Crowell Company, 1969), pp. 37-38.

28Kendall, Art of Biography, p. 116.

29Clifford, From Portraits to Puzzles, p. 131.
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of modern biography . . . is self-analysis.’’3° By seeking to under-
stand his personal motivation in subject, thesis, and fact selection, in
short, by psychoanalyzing selt, the author may avoid distortions in 1n-
terpretation. Had she so analyzed herself, Brodie might have soften-
ed her portrait of Joseph Smith and perhaps those of her other
biographical subjects as well.

Other weapons 1n the modern biographer’s armory could be used
to advantage. Remembering Tolstoy’s warning that Napoleon did
not lose the battle of Borodino simply because of a head cold,
Mormon biography could make use of an infirmary. The medical
history ot LDS Presidents, 1n fact, is largely unexplored—a startling
omission since biographers must judge the contributions of these men
during their declining and disease-prone years. Could the elderly
John Taylor’s 1rascibility and inconsistency be attributed in part to his
final (and largely unknown) disease? Too, the life-writer might seek
personality clues from less apparent sources. Handwriting analysis no
doubt would reveal much about President Grant’s moods, as his pen-
manship widely varied from a careful Spencerian script to a wild
scrawling as during the crisis-ridden Panic of 1893. And if a biog-
raphy 1s ever undertaken of that brilliant scoundrel Frank Cannon,
content analysis of Life of Joseph Smuth, the Prophet (officially
authored by his father, George Q. Cannon, but in part ghosted by
Frank) might provide interesting glimpses of the father—son relation-
ship as well as the latter’s early religious convictions.

But of all the challenges and opportunities facing the LDS biograph-
er, none 1s as tormenting as how he should treat his own religious
faith—if at all. While richly variegated, the fabric of most modern
biography is decidedly secular, nonjudgmental, and more than faint-
ly skeptical. Can a religiously committed biographer write against
this current, exploring what one LDS scholar described as “‘the com-
plexities of the God-man partnership’’?3! Or must he stay his hand,
concealing as best he can his culture’s values and expectations?

At stake 1s the question of ‘‘faithful biography.”” The phrase is a
contradiction in terms if ‘‘faithful’’ is taken to mean gilding the lily,
miracle mongering, tracing grand theological designs, ignoring
historical context, or supplanting characterization with religious ends
and emotions. These practices may have their place but not within
the modest habitation of biography. Here characters must have their

30Robert Girttings, The Nature of Biography (Seattle: University of Washington Press, 1978), pp. 42-43.
*'Douglas F. Tobler, “'Sacred and Profane: Writing Mormon History in a Secular Age,”" unpublished
paper delivered at the annual meeting of the Mormon History Association, 1978, Logan, Utah.
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feet firmly planted upon the earth, even if their faces are turned
heavenward.

Still, religious values have a place. There 1s no reason why an
author should be less a Christian because of his vocation. After all,
patience, diligence, humility, charity, indeed godliness are virtues
which admirably serve the biographer’s craft. They can also provide
the life-writer with empathy for a religiously inclined subject. Too
often the reverse is true. The secular writer caricatures, disclaims, or
simply ignores religious striving and mystic experience. Marvin Hill
has shown this flaw to be present in the seminal work of Brodie; and
lesser biographers, some with an ostensible Mormon perspective, are
as culpable.32 The resulting biographical sin 1s as deadly as the
bowdlerism of the misguided religionist.

Richard Bushman has noted that ‘‘virtually everyone who has
shown the ‘human side’ of the Church and its leaders has believed
the enterprise was strictly human.”” Of course this need not be so.
Bushman suggests that historians are needed ‘‘who will mourn the
failings of the Saints out of honor for God instead of relishing the
warts because they show the Church was earthbound after all.’’33
Perhaps a clever biographer will manage this highly sophisticated
task, though arguing God’s cause, or even mourning in his behalf, 1s
filled with hagiographic dangers. Other biographers may take a safer
course. They will wish to give the transcendent its proper due, and
while providing historical context for such phenomena, they will
allow the biographical subject and his peers largely to speak for
themselves. Judgment of such an event will be left to those with
spiritual eyes to see, with readers, not authors, mourning God’s
cause. Such an unobtrusive and unassuming manner may offend
many. Gone will be the thunderous undulations of the nineteenth-
century stylist who with Olympian sureness described the pattern of
God’s hand. Left to the biographer is a more discrete task, freer from
conceit and hubris, of describing earthly events as a caring mortal ful-
ly aware of his own fallibility.

Even on this limited stage, the biographer has scope for his vir-
tuosity. For life-writing is the stage of everyday life, where the
abstract forces of the social scientist, philosopher, and theologian
come to center in the existence of a2 human being. If a microcosm,
biography also celebrates human life. It declares with Shakespeare

32Marvin S. Hill, “‘Brodie Revisited: A Reappraisal,” Diwslogue: A Journal of Mormon Thought 7
(Winter 1972): 72-85 and ‘‘Secular or Sectarian History? A Critique of No Man Knows My History,”" Church
History 43 (March 1974): 78-96.

33Richard L. Bushman, ‘‘Faithful History,”" Diglogue: A Journal of Mormon Thought 4 (Winter 1969):
18.
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“What a piece of work is a man’’ and upholds the life of any in-
dividual to be of worth—and worthy of preservation. To the
religious-minded, it may even suggest the pattern of mankind’s etet-
nal struggle. For these reasons it retains tremendous appeal. That 1s
why every public library has long rows of shelves of biography and
why, at least in part, the Kimball biographies have become an LDS
marketing phenomena and Schindler’s Rockwe// remains the all-time
best seller at the University of Utah Press.

Biography is a limited and cumbersome craft. Its heroes are
recreated imperfectly. Its truths speak in a more precise yet modest
voice than those of literature. But even within this limited realm,
Mormon biography has fallen short. Only recently has it begun to
fuse investigation, technique, and openness—the three essentials of
biography—and make use of the tools of the social sciences. Yet
because of the maturing confidence of LDS culture and because of
biography’s continuing appeal, the visionary hope remains of a more
substantial and artistic achievement.
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Panorama Paintings in the 1840s
of the Mormon Temple 1n Nauvoo

Joseph Earl Arrington

The national movement of panorama painting i1n mid-
nineteenth century America yielded a number of important paintings
of the Mormon city of Nauvoo and its temple. There were four major
artists who created Mississippi River panoramas before 1850: John
Rowson Smith, Samuel B. Stockwell, Leon de Pomarede, and Henry
Lewis. Each of these men painted the upper river where Nauvoo 1s
located, including scenes of the city and of the Mormon temple 1n
their panoramas. These were literally moving panoramas: the
painted canvas was unrolled from one cylinder and rerolled onto
another across a stage. These panoramas were produced and taken to
the people by traveling exhibitors for public entertainment, mass
education, and group artistic enjoyment. Each of these panoramas
received extensive patronage in America, and two of them were taken
abroad. These pictorial displays of the Mississipp1 River were seen by
hundreds of thousands of people in America and probably millions
on both continents.

JOHN ROWSON SMITH

One of the first Mississipp1t River panoramists was John Rowson
Smith, who was born in Boston in 1810, the son of engraver John
Reuben Smith, and the grandson of the famous English engraver,
John Raphael Smith (1740-1811). Growing up in this artistic tradi-
tion, young John lived in Boston until his fifth year, where his
father’s engraving business was located. Then the family moved to
Brooklyn, where his father was engaged for ten years painting pot-
traits, engraving, and conducting a drawing school. The son entered
a private school and then studied art in his father’s academy. The

Joseph Earl Arrington has written extensively about the Nauvoo Temple. This article 1s adapted from a
chapter of his book The Architecture of the Great Mormon Temple of Nauvoo. The chapter has been
adapted for this article by Mr. Arrington’s nephew, Leonard J. Arrington, director of the Joseph Fielding
Smith Institute of Church History, Brigham Young University.
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family then moved to Philadelphia to continue the fathet’s engraving
career and later returned to New York, where John, Sr., died in
1849.1

John Rowson Smith began his own career as a scenic artist in the
National Theater of Philadelphia in the 1830s. He also painted
theatrical scenery in New Orleans, St. Louis, New York, and Boston.
He later became interested in painting western scenery and claimed
to be the originator of the Mississipp1l panorama. His own panorama
was exhibited in Boston, and on its 200-foot length were views from
the Lower Mississippi and the Ohio rivers. He had sketched at inter-
vals the whole river and, with the help of some assistants, finished his
masterpiece in August 1848. It was divided into three sections:
““Corn Region,’’ from the head of the Mississippi to the mouth of the
Ohio; ‘‘Cotton Region,’” from the Ohio to the Natchez; and ‘‘Sugar
Region,”’ from Natchez to the Gulf of Mexico. The Smith panorama
was described as a ‘‘Leviathan panorama of the Mississippi River:
Painted by John R. Smith, Esq., Extending from the Falls of St.
Anthony to the Gulf of Mexico, a course of 2,000 miles, running
through nine States of the Union.”’ The scenery along the ‘‘Father of
Waters'’ covered an area of 20,000 square feet of canvas and was
advertised as ‘‘a four-mile panorama in single linear footage.’’2 Ex-
hibited before fashionable and wealthy audiences in America,
Smith’s panorama had a good start in Saratoga, New York, in August
1848, taking in $20,000 in six weeks.

The great Mormon temple of Nauvoo was included with a few
other scenes that local editors felt were worth the price of admission.
The itinerary moved across the state to Troy, New York, where
crowded audiences were said to have had two hours of ‘‘unbroken
delight,”’” viewing river cities like Nauvoo ‘‘all before you in life-like
and natural aspect.”’®> The panorama was taken to Philadelphia later
in 1848, before the artist went abroad for a tour of Europe from
1849 to 1852. It was ‘‘exhibited with distinguished success’’ 1n Lon-
don, Dublin, Edinburgh, Paris, Brussels, Rouen, Berlin, Antwerp,
Vienna, Christiana (Oslo), and other places.# While in England, the
artist won the favor of the Royal Family and, by invitation of Queen
Victoria, showed the panorama at Balmoral for her pleasure.

‘Mantle Fielding, Dictionary of American Painters, Sculptors, and Engravers (Philadelphia: Printed for
the Subscribers, 1926), p. 339; John Francis McDermott, The Lost Panoramas of the Mississippi (Chicago:
University of Chicago Press, 1958), pp. 47-67.

2John Rowson Smith, A Descriptive Pamphiet of Smith's Leviathan Panorama of the Mussissippr River
Now Exhibiting at Mason Hall, Philadelphia (Philadelphia: n.p., 1848), pp. 3-4.

3lbid., pp. 30-31.

‘John Rowson Smith, Descriptive Book of @ Tour of Europe (New York: Pettiner & Gray, 1855).
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Thereafter, it was seen by ‘‘huge audiences’’ in England and on the
continent. While he was in Europe, John Rowson Smith completed a
panorama of Europe which he began showing to American audiences
upon his return in 1853. He then returned to his former craft of
theatrical scene painting and died in Philadelphia in 1864.°

Nauvoo, one of the larger river towns represented in the Smith
panorama, was described in the exhibition guide as

A Mormon city and settlement now deserted. It is one of the finest loca-
tions for a town upon the river. . . . The great Mormon Temple stands
out conspicuous. It is the finest Building in the west, and if paid for,
would have cost over half a million dollars. It is built of a white stone,
resembling marble, 80 feet front by 150 deep; and 200 feet to the top of
the spire. The caps of the pilasters represent the sun; the base of them,
the half moon with Joe Smith’s profile. The windows between the
pilasters represent stars. A large female figure with a bible in one hand
is the vane. An inscription on the front, in large gilt letters, reads as
follows:—‘“The House of the Lord built by the Church of Jesus Christ of
the Latter Day Saints. Commenced April 6, 1841. Holiness to the
Lord.”” There is in the basement of the temple a large stone basin, sup-
ported by twelve oxen of colossal size, about fifteen feet high
altogether, all of white stone and respectably carved. A stair case leads
up to the top of the basin. It is the fount where all the Mormons were
baptized. It 1s seen in the Panorama standing aside the Temple, buz ir
the basement is its real situation. The first view is Nauvoo and the
temple in the distance. The next, a large architectural elevation of the
Temple, showing all its details.$

In showings after 9 October 1848, the lecturer included the fact that
““this splendid edifice was entirely destroyed by fire.’’”

Nauvoo received more space in Rowson’s panoramas than did
some of the other river towns because of the wide publicity the
famous city had received. The public was anxious to see the great
temple, and it was featured twice on the canvas. The scale on which
it was painted is suggested by the fact that a common Mississippi
riverboat that was only twelve feet long in real life was sixteen feet
long on the canvas.®

Although the exact number of people who saw Smith’s
““‘Leviathan Panorama’’ is not known, statistics are available concern-
ing other panoramas which were exhibited at about the same time as
that of Smith’s. For example, a panorama produced by John Banvard

SDictionary of American Biography, ed. Dumas Malone, 10 vols. (New York: Charles Scribner’s, 1935),
9:306.

¢Smith, Descriptive Pamphlet, p. 11.

"McDermott, Lost Panoramas, pp. 59-69. (Italics in the original.)

*Daniel C. Haskell under the direction of I. N. Phelps Stokes, American Historical Prints (New York: The
New York Public Library, 1927), p. 120.
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was seen by 400,000 people in Boston and New York alone, and by
600,000 in London.® Most likely Smith’s production enjoyed more
popularity than did Banvard’s, since Smith’s was larger and more
pretentious and showed scenes from the entire length of the river,
whereas Banvard’s contained scenes from only the lower part of the
river. Those who have studied these early panoramas agree that the
total viewers ‘‘must have numbered high in the hundreds of
thousands.’’1°

Smith’s panorama is lost, but his painting of the Nauvoo Temple
has been preserved by an engraving found in Grabam's American
Monthly Magazine for April 1849, just a few months after the temple
was destroyed (see page 197). The editor explained that ‘‘by permis-
sion of Mr. J. R. Smith, we have caused a view of the Mormon Temple
at Nauvoo to be engraved from his splendid Panorama of the Missis-
sippi, and we give the engraving in this number. As the building has
been recently destroyed by fire, our engraving, the first ever
published, acquires additional value.”’1!

The Smith painting shows the temple from the customary front
and side views, with the side disproportionately longer than the ac-
tual structure. The relatively low walls may have been an adjustment
to the canvas space. The building is generalized in many of its parts.
There are no moonstone bases for the pilasters, or stars on the
triglyphs. The basement story i1s unusually high, and the roof
balustrade pedestals are so high as to cover much of the chimney’s
height above the roof.

In comparison with photographs of the temple, the steeple has a
revealed base, a shortened clock section, a lengthened observatory,
and a low dome. The angel over the dome faces the side rather than
the front. Smith places the baptistry outside for visibility, and shows
one stairway and some of the oxen on either side. .

SAMUEL B. STOCKWELL

The second Mississippi panoramist who painted Nauvoo and its
temple was Samuel B. Stockwell. He was born in Boston 1n 1813, the
son of Samuel Stockwell, an actor in the New York theaters. Before
his twentieth year, young Samuel became a scene painter at the old

9Bertha L. Heilbron, The Making of a Motion Picture in 1848 (St. Paul: Minnesota Historical Society,
1936), p. 4; also Joseph Earl Arrington, ‘‘John Banvard’'s Moving Panorama of the Mississipp1, Missourt and
Ohio Rivers,"" The Filson Club Historical Quarterly 32 (July 1958): 207-40.

10J]ohn F. McDermott to Joseph Earl Arrington, St. Louis, Missouri, 11 June 1950.

U Graham's American Monthly Magazine 34 (April 1849): 256-57. This engraving was reproduced in
McDermott’s Lost Panoramas of the Mississippi in 1958, p. 59, and in the Improvement Era in July 1962, pp.
513-17.
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Tremont Theater in Boston, where many celebrities—Edwin Forst,
J. B. Booth, Jenny Lind, John Howard Payne, Daniel Webster, and
Charles Dickens—were to appear as actors, singets, and orators.!2
Stockwell was acknowledged as ‘‘a most gifted and accomplished art-
ist’”’ who ‘‘executed many fine scenic pieces in the palmy days of the
‘old Tremont.” "’13 He remained with the theater during the 1830
decade and then was called into the service of other theaters of the
South and West. He was scenic artist for the Ludlow and Smith
theaters in New Orleans, Mobile, and St. Louis from 1843 to 1846
and acquired the reputation of being ‘‘one of the cleverest scenic art-
ists in the country.’’ 14

Before leaving his native Boston in 1841, Stockwell already had
ideas about painting the Mississippi River, and his theatrical work
helped to prepare him for that project, which he undertook 1n 1847
and 1848. Stockwell lived in a skiff on the river for some eight
months taking sketches and was occupied over eighteen months in
designing and painting. The lower river was finished from March to
July of 1848, and the upper river from August to October of the same
year. Although he did all the sketching alone, Stockwell had the help
of John R. Johnston, the landscape painter from Cincinnati, in paint-
ing it. While it was in progress, veteran captains and river pilots
visited Stockwell’s studio in St. Louis and gave ‘‘high and en-
thusiastic opinions of the merits of his work.”"15

The completed canvas measured 625 yards in length and twelve
feet high. It was cut into four sections and wound around as many
rollers. The rollers corresponded to the different parts of the 3,500
miles of river scenery. According to the Boston Transcript, the first
section portrayed about 1,000 miles on the lower river and “‘com-
mences with a view of the Gulf of Mexico, . . . passes by Gen.
Stonewall Jackson’s battle ground to the City of New Orleans, then
by Lafayette, Natchez, Gen. Taylor’s plantation, Vicksburg, Mem-
phis, to Cairo and Ohio City. The second section shows the west
bank of the upper Mississippi, the mouth of the Missouri, a view at
sunset of Rock Island, Davenport, and Rock Island Town, &c. The
third and fourth sections contain views of Fort Snelling, Lake Pepin,
the Falls of St. Anthony, Galena, at sunset, the Mormon City of

12George C. Groce and David H. Wallace, The New York Historical Soctety's Dictionary of Artists in
America (New Haven, Conn.: Yale University Press, 1957), p. 606.

13Boston Daily Evening Transcript, 27 August and 3 October 1849.

14Boston Transcript, 20 August 1849; see also McDermott, Lost Panoramas, pp. 69-70; and New Or/eans
Daily Picayune, 16 December 1843.

1557 Louis Reveille, 29 October 1848: see also Joseph Earl Arrington, '“The Story of Stockwell’s
Panorama,’' Minnesota History 33 (Autumn 1953): 284-90; and McDermott, Lost Panoramas, p. 192.
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Nauvoo, and fifty other picturesque and memorable points’’ along
the upper river.’¢ Nauvoo and its temple were thus near the end of
the panorama that covered the east bank of the Mississippi.

Although parts of Stockwell’s panorama were previewed 1n July,
the whole of it was not presented until October 1848. The St. Louis
citizens were interested in both the lower river, since it was their com-
mercial outlet to the sea, and the upper river, dominated by St. Louis
shipping, which attracted many fashionable sightseeing tours. The
painting was taken downriver, arriving at New Orleans early 1n
December 1848 and remaining until February 1849. The newspapers
called public attention to the river towns depicted, including ‘‘the
Mormon City of Nauvoo, with the Temple, etc.,”” on the upper
river.'” Viewers felt they had ‘‘rarely seen anything more beautiful
and interesting than it is from the mouth of the Ohio to the Falls of
St. Anthony.’’1® In February 1849 the exhibition moved to Mobile,
Alabama, where it was shown for two weeks and had increased
patronage.’® Then in March it was booked for passage up the
Alabama River on the boat Emperor to Montgomery, the capital,
where it was displayed for a week. It then went by railroad and
stagecoach to Macon and Savannah, Georgia, in April. It was in
Charleston, South Carolina, in May, and in Baltimore in July. The
high point came in Boston with a four-month run from August to
December 1849, where a reporter wrote that its immense size ‘‘excites
our wonder.’’20 It was taken to Cuba in 1850, but that adventure was
tinancially unsuccessful. The plans to take it to Europe were not cat-
ried out, probably because other Mississippi panoramists were already
on the Continent. Then in 1853 this panorama ‘‘was sold for a small
sum,’’ at a substantial loss. Stockwell had returned to his theatrical
work in St. Louis in 1852, and in 1854 he died of yellow fever in
Savannah. He was eulogized as ‘‘an untiring student of his profes-
sion, who left no superior and few equals behind him.’’2!

No 1illustration of Stockwell’s painting of the Nauvoo Temple has
come to light, nor any clues as to the present existence or the past
destruction of his famous painting. Although it is hazardous to

speculate on the specific forms Stockwell depicts of the Nauvoo Tem-
ple, there are clues. The press listing of ‘‘Nauvoo with the temple”’

suggests views of both city and temple in a summer setting. And

'6Boston Transcript, 27 August 1849.

"New Orleans Picayune, 7 December 1848,
18]bid., 16 February 1849.

19Mobile Press Register, 21 February-7 March 1849.
20Boston Chronotype, 31 October 1849,
21McDermott, Lost Panoramas, pp. 68-80.
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from the artist’s method of using striking effects of light on his
scenes, we may assume that they were painted in some picturesque
form of sunlight or moonlight. It is probable that his sketches were
made in 1848 while the temple was still standing.

LEON DE POMAREDE

Leon de Pomarede was the third major artist who painted
Nauvoo and the temple as part of a Mississippt River panorama.
Pomarede was born in Tarbes, France, about 1807, studied ‘‘in the
best schools in Paris, Germany and Italy’’ for an artistic career and
emigrated to America, arriving in New Orleans in 1830.22 Two years
later he went to St. Louis, where he painted an early view of that city
and in 1834 decorated the St. Louis Cathedral. Then he opened a
studio in New Orleans, and by 1841 he had decorated the new St.
Patrick Cathedral and married the daughter of a prominent artist,
Antonio Mondelli. He opened a permanent studio in St. Louis in
1843, beginning a lifetime of service to that community. In 1850
artistic works by this ‘‘Parisian Knight of the easel’” adorned many
public and private edifices of the Far West.2?

Pomarede also wanted to produce a work of art “‘representing the
scenery upon one of the mightiest rivers in the world.”’2¢ While he
was on a journey to the Upper Mississippt in 1844, “‘the picturesque
grandeur of the scenery upon its borders and its other peculiarities
struck him as a subject worthy of his pencil.”” Two years later he
made definite plans for the project, which he carried out from June
1848 to September 1849. ‘‘After a long time spent upon the deck of
a flat boat, ascending and descending this ‘Father of Rivers,” and tak-
ing the necessary sketches, he commenced the work of transterring
them to canvas at St. Louis, and after four years of incessant labor, he
finished it.”’2> He had tried to cooperate with Henry Lewis in this
undertaking, but when that collaboration failed, he enlisted the ser-
vices of Charles Courtenay, his studio associate, and Charles Wimar,
a young and promising protege.

Pomarede painted only the Upper Mississippt, including both
banks of the river. The completed work was on a canvas 625 yards in
length, similar to Stockwell’s, and represented the continuous river,

22:New Orleans Picayune, 8 December 1849.

23Bulletin of the City Art Museum of St. Louis, Winter 1949, pp. 9-12; Newark (New Jersey) Advertiser,
19 November 1850; Joseph Earl Arrington, ‘‘Leon D. Pomarede’s Original Panorama of the Mississippi
River,”” Missours Historical Society Bulletin, April 1953, pp. 261-73.

24New Orleans Picayune, 8 December 1849.

25 Newark Advertiser, 19 November 1850,
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prairie, and other scenery from the mouth of the upper river at Cairo
to the Falls of St. Anthony, a distance of 1500 miles.26 The double
route, up the west bank and down the east bank, increased the
coverage to 3,000 miles. Pomarede’s guidebook lists four sections, or
rolls, of scenery: ‘‘Section Fourth: Bad Axe River; Rock and Battle;
Cassville; Mouth of Fever River: Galena: Water Power Mills on the
Upper Rapids; New Boston, lllinois; Nauvoo, the Mormon City;
Warsaw, Illinois; Quincy, Illinois; Hamburg, Illinois; Mouth of
Illinois River; Grafton; Bluffs above Alton; Alton; Bloody Island; and
Conflagration of St. Louis.”’?” The New York Herald notes addi-
tional scenes and details: a ‘‘Grand buffalo hunt, by Indians,’” ‘‘the
Mormon Temple,”’” “‘Upper Ferty by Sunset,”’ and ‘‘Grand Dissolv-
ing View of the City of St. Louis on fire . . . which happened on
the 17th of May, 1849, and destroyed 23 steamboats, and 400
houses.’ 28

A brief preview of some parts of Pomarede’s panoramic painting
was shown in St. Louis in August, and the entire canvas was exhibited
there in September 1849, for a six-week run. It is estimated that
three-fourths of the city’s population of 50,000 people saw it.29 The
intinerary then moved along the southern route toward the east,
similar to the route Stockwell had followed earlier. It arrived in New
Orleans on 26 November 1849 and remained there until 5 January
1850. The panorama received ‘‘unparalleled success and patronage,”’
because of its ‘‘handsome villages and towering cities’” and ‘‘new
beauties upon every yard of canvas.’’3® The route then included
Mobile and Montgomery, Alabama; Columbus and Savannah,
Georgia; Charleston, South Carolina; Wilmington, Fayette, and
Raleigh, North Carolina; and Petersburgh and Richmond, Virginia.
It arrived 1n New York City in September 1850, where the people
turned out 1n full assemblies to see the new, little-known views of the
Upper Mississippi River.3! The artist opened his exhibition in
Newark, New Jersey, on 14 October for a six-week run to crowded
houses. Then on 19 November 1850, the hall and panorama were
consumed by fire. Leon de Pomarede returned to his home in
St. Louis determined to reproduce the famous painting, but he never
did. He resumed his long studio and theater career which came to an

26The Western Journal (St. Louis, Mo.), October 1849, p. 70; Newark Advertiser, 19 November 1850.

2McDermott, Lost Panoramas, p. 156.

28New York Herald, 7 September 1850.

Y Newark Advertiser, 19 November 1850; J. Calvin Smith, Harper's Statistical Gazetteer of the World
(New York: 1855), p. 1528.

¥New Orleans Picayune, 8 December 1849.

3 New York Herald, 7 September 1850.
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end in 1892, after sixty years devoted to art. The Mississippi
panorama was his masterpiece.32

Pomarede painted Nauvoo and its temple as being situated be-
tween New Boston and Warsaw, Illinois. The guidebook captioned
it, ‘‘Nauvoo, the Mormon’s City, 191 miles above St. Louis.”
Pomarede took most of his information about Nauvoo from Charles
Lanman’s Summer in the Wilderness in 1846.32 The guidebook men-
tions the growth of Nauvoo to 20,000 inhabitants and its later decline
to 500 souls. The city was in decay, yet in the midst of this scene of
ruins stood the temple, ‘‘one of the finest buildings in America.”
After a description of the temple, its style, its baptistry, and its cost,
he stated that ‘‘in the fall of 1848, this object of architectural beauty
and monument of fanaticism, was destroyed by fire.’’34

It is doubtful that the picture of the Nauvoo Temple by Leon de
Pomarede is extant; most of the panorama was destroyed and no rem-
nant has come to light. Nor has any engraving of it been reported.
Although the time of the Nauvoo drawing is indefinite, the artist
worked on the whole panorama from 1844 to 1849. Thus the temple
could have been shown under construction, as it was 1n 1844 to 1845;
or fully completed, as it stood from 1846 to 1848; or in ruins, as it was
in 1848 and 1849. Since the guidebook deals with Nauvoo after the
Mormon exodus, it is probable that the full temple structure was
shown 1n an abandoned Nauvoo. It is also probable that Nauvoo and
its temple were painted with special lighting effects, in keeping with
Pomarede’s other panoramic scenes. His program seems to have
followed the regular daily sequence of light as the boat advanced up
and down the river. The Nauvoo Temple was painted in the last sec-
tion of the panorama, which was made on the return voyage south-
ward from the head of the river. Section Three ends with a night
scene of a prairie on fire and Section Four shows a sunset some
distance below Nauvoo.3* Nauvoo could have been painted in a
moonlight scene, showing the temple in ruins, or 1n a full daylight
scene depicting the great edifice in abandonment.

HENRY LEWIS

The fourth panorama artist who sketched and painted the
Nauvoo Temple was Henry Lewis. Born in Scarborough, England, on

32Bulletin of the City Art Museum of St. Louis, Winter 1949, pp. 8, 14-18, 110.

3Charles Lanman, Summer in the Wilderness: Embracing a Cance Voyage up the Mississippi and
around Lake Superior (New York: D. Appleton & Company, 1847).

MPomarede’s Original Panorama of the Mississippi River, from the North of the Ohio River to the Falls of
St. Anthony (New York: Minnesota Historical Society, 1849).

3New York Herald, 7 September 1850.
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12 January 1819, the son of Thomas G. Lewis, Henry came to
America at the age of ten with his father and two brothers. He lived
in Boston from 1829 to 1836, the last two years as an apprentice to a
carpenter. Then he went to St. Louis with the family and gained
employment as a stage carpenter at the Opera House. It was there he
came in contact with theatrical artists, whose scenic paintings fas-
cinated him. By 1844 he had decided to become an artist himself. By
1845, as a self-taught painter, Henry had made such progress and
gained such proficiency that he opened his own studio, sharing it
with another artist, James F. Wilkins. He began painting local land-
scapes, including a panoramic view of St. Louis. Receiving much en-
couragement for his productions, he soon began fruitful associations
with a small cluster of scenic painters. This small group developed in-
to a western school of panoramists, gaining national importance for
their Mississippt River subjects.36

Like the other panorama artists, Lewis devised ambitious plans
for producing ‘‘a gigantic and continuous painting of the Mississippi
River,”” from the Falls of St. Anthony to the Gulf of Mexico. He
made preliminary sketching trips on the Upper Mississipp1 1n 1846
and 1847, returning with a number of painted scenes. He had tried
to cooperate with both Stockwell and Pomarede in the project, but
clashing temperaments and plans soon dissolved each of those part-
nerships. Finally, he and Charles Rogers teamed up in 1848 for the
systematic sketching of the whole river. Early in that year, Rogers
worked on the lower river and both sketched the upper river during
the summer while floating down the river on a specially designed
boat, the Menehahah. Having the sketches in hand, Lewis decided to
produce the panorama in Cincinnati, where another group of pan-
orama artists was in residence and available. They were John L. Leslie
and John R. Johnston, scene painters at the local National Theater;
Edwin F. Durang, who had worked in the New York theaters; and
James B. Laidlaw, the talented artist from Drury Lane in London.
They each worked in their specialties, with Johnston doing figures,
boats, and cities. The upper river was painted from September 1848
to May 1849 and the lower river was painted later, mostly from June
to August 1849. Charles Rogers joined the staft at this point, and
Laidlaw is credited with adding the burning of St. Louis to the end of
the lower section.??

[t was planned to have the panorama painted on 100,000 square
feet of canvas by including both the Mississippt and Ohio rivers.

3¥McDermott, Lost Panoramas, pp. 81-84; see also Heilbron, Making of @ Motion Picture, introduction.
3McDermott, Lost Panoramas, pp. 85-86, 88, 192 n.70.
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ARTIST'S EN CAMPMENT. DES KUNSTLERS FELDLAGER .

JOHN R. JOHNSTON

Upper—Sketching boat Mene-ha-hakh on the Upper Mississippi. From Lewis' Das
Mississippithal. (Courtesy of New York Public Library). Lower—Artists who painted
the Alississippl panorama. Portrait on the left from Minnesota History. (Courtesy of
Minnesota Historical Society); right from New York Cosmopolitan Art Journal.
(Courtesy of New York Public Library).
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Since the latter river did not become a part of the painting, the size of
the completed canvas was reduced to only 75,000 square feet. The
lower river painting was 30,000 square feet or an actual length of
2,500 feet and height of twelve feet, while the upper river painting
was 3,750 feet in length and 45,000 square feet altogether. The total
length of both parts was more than a mile—several times longer than
any of the other Mississippi panoramas.38 Lewis’s panorama covered
3,500 miles of scenery along the banks of the whole length of the
river. It was divided into six and sometimes seven sections or rolls,
each spanning a convenient length of the river—three for the lower
and four for the upper river. The subject matter included the
geagraphlcal regions along the banks, the cities and towns, river crafts
and traffic, agriculture, busmess and industries, Indian l1fe and pic-
turesque landscapes—all in ‘‘the colors of nature.’’39

The Upper Mississippi panorama was exhibited first in Cincin-
nati, in April and May 1849, where crowds gathered to view it with a
pleasure mixed with fear at being in a large group during a cholera
epidemic.40 In June it was taken to Louisville, Kentucky, where the
artist received $429 for twelve performances. The painting returned
to Cincinnati for the summer. Then ‘‘the splendid Lower
Mississippi’’ was exhibited on 18 August for the first time, after
which it remained in the background until December, when i1t
became a regular part of dual exhibitions. Other Mississippi
panoramas were taken up the Ohio and down the Mississipp1 rivers;
but Lewis, in order to avoid these routes and maximize patronage,
decided on the northern itinerary. He opened at St. Louis on
27 August and closed on 26 September, the river scenes atfording
much pride to his fellow citizens there. Then he went up the Illinois
River to Peoria and on to Chicago, where the mayor welcomed the
pictorial river for a ten-day run. An editor reported, specifically, that
‘““the architectural view of the Nauvoo Temple 1s a magnificent
work.’’41 |

The exhibition moved eastward along the Great Lakes route,
stopping at Milwaukee, Detroit, and arriving in Buftalo in December
1849. Here in the area of Mormon origins, the temple attracted
special attention. As the viewers watched the giant canvas pass by,

38 Western Journal, October 1849; Henry Lewis, ‘''‘Guidebook of the Lower Mississippi River Panorama, ™
MS in Edgar and Emile Stehle Collection, Upper Montclair, New Jersey; see also McDermott, Lost Panoramas,
p. 85.

39Playbill of Warren, Lewis & Co. of the Upper and Lower Mississippi River, at Worcester, Mass., dated
Worcester, 7-10 September 1850. Specimen in American Antiquarian Society, Boston. See p. 206.

doMcDermott, Lost Panoramas, p. 130.

“Buffalo (New York) Express, 21 December 1849; see also McDermott, Los¢ Panoramas, pp. 130-31,
136.
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“‘the magnificent building seems to be placed directly before the eye.

Its white marble walls glitter with beauty, and its enormous dimen-
sions stand out almost like a city itself.”’42 In Buffalo the lower river
section was now ready and added as a second exhibition. Then the
dual shows crossed New York, with stops at Rochester, Oswego,
Syracuse, and Utica. John Rowson Smith had been in this area more
than a year before, so the exhibition was taken next to Washington,
D.C., in April and May 1850, where it was ‘‘viewed by President
Zachary Taylor, Senators, and other officials’’ of the government.43
- After a two-week trip to Richmond, Virginia, the panorama
passed through New England, probably bypassing Boston where
patronage had been captured already by three of the other
panoramists. It was shown in Worcester and Salem, Massachusetts, in
the summer and then in Portland, Maine, in September and October
1850. Editors pointed out the ‘‘surprising prairie view and Mormon
Temple’’ that occupied the whole frame on the stage, as being ‘‘well
worthy of the attention of the lovers of the beautiful.’’44 It was not a
barnstorming tour, however, because this was the fourth Mississippi
River painting to cross the continent. The itenerary moved across
Canada during the winter of 1850-1851, with stops at Halifax,
Toronto, Kingston, Quebec, and Montreal. In October 1851 the
whole exhibition was placed aboard a boat at Montreal and shipped
to Liverpool for openings there and elsewhere in England. The
panorama of the great river was shown to the people in the
Netherlands and Germany in 1852 and 1853 to conclude the Euro-
pean itinerary. Henry Lewis decided to get more training in art in
Dusseldorf, Germany, a place so congenial that he lived there the rest
of his long life, which ended in 1904. His famous panorama was sold
and taken to the Orient, where it became lost to history. Much of his
painting was preserved in book form and published in Germany as
Das Mississippithal, which was reprinted in America and is still in-
fluential today.

Some of the sketchbooks of Henry Lewis are at the Missouri
Historical Society in St. Louis, and six sketches of Nauvoo and its tem-
ple are among them: two each of the building, the baptistry, and the
city.4> It 1s fortunate that his exhibition pamphlets contain
lithographs of the river scenes, including a view of the Nauvoo
Temple at a distance separately, in its finished form. They

“2Buffalo Express, 20 and 21 December 1849.

$Missour: Historical Review 29 (April 1935): 248-49.

“Portland (Maine) Advertiser, 7 and 13 September 1850.

#SLetters of Marjory Douglas, 23 November, 15 and 21 December 1949, Missouri Historical Society.
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reflect the views found in the panorama.46 His views of Nauvoo and
the temple have been reproduced. 47

The diary of Henry Lewis, which gives an account of his sketching
journey down the river, has also been preserved. The artist passed
Nauvoo 16 June 1848 on his way up the river and stopped only brief-
ly. He wrote,

[I] came in sight of Nauvoo, just as the sun was an hour up. The scene
was beautiful in the extreme, as the history of this unfortunate city is a
melancholy one. We staid a short time, but not long enough to get a
sketch of the place.

The sketches of Nauvoo were made 28 to 30 July on the return
voyage. He wrote:

We came to the celebrated city of Nauvoo, where, as the sun was just
setting, we encamped and I immediately hurried up to take a look at
the temple and see i1t by sunset. The next morning, July 30th, we
started from our encampment and floated down to the lower end of
Nauvoo city. We stopped to take a look at the town and finish our ex-
amination of the temple by exploring the interior.48

He recorded his response to the temple:

Taking into consideration the circumstances under which it was built 1t
is a wonderful building and considering too that it is of no particular
style it dones [does] not in the least offend the eye by 1ts uniqueness like
all most all innovation from old establish’d standards do. . . . It bears
a nearer remseblance to the Bysantium of [or] Roman Grecian style than
any other altho’ the capitals and bases are entirely unique still the cor-
nices are Grecian 1n part.4?

Lewis’s notebook sketch of the whole temple 1s fragmentary, but
it contains some of the essential elements of the building and its orna-
ment as an architect would record them. It shows the main body of
the walls, with the cornice and attic front, without the steeple or roof
balustrades. It has a high basement, requiring eight front steps to
reach the portals. Only some of the pilasters, windows, and triglyphs
are drawn to indicate the ornamentation for the whole wall. Ten side
pilasters are suggested, one more than the actual number. The cor-
nice 1s shown, with its great projection, and a detail of its composition

%6Letter of Stewart Leonard, 7 February 1950, City Art Museum of St. Louis.

“7Seymour Dunbar, A History of Travel in America, 4 vols. (Indianapolis: Bobbs-Merrill, 1915), 4:1239;
““Papers in Illinois History and Transportation’” for 1937, p. 170, Illinois State Historical Society; David E.
and Della S. Miller, Nauvoo: The City of Joseph (Santa Barbara and Salt Lake City: Peregrine Smith, 1974),
p. 82; Improvement Era (July 1962): 512-17.

i8Henry Lewis Diary, 16 June, 28-30 July 1848, quoted in Heilbron, Making a Motion Prcture, p. 20, 51.

9Henry Lewis Diary, pp. 51-52, quoted in McDermott, Lost Panoramas, p. 114,
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is set in. The attic front shows only its pilasters, with the balustrade
pedestals suggested above.

The artist probably made other sketches of the temple, as this
one 1s incomplete. There were some changes from this preliminary
sketch to the final lithograph. At first the steps were only in front of
the entrance, whereas later they mounted from each side of the pot-
tals, as well as in front of them. The number of side pilasters was
changed to nine. Some details of the sketch, like the arched window
transoms and the four keystones of the frieze windows, are not found
in the generalized forms of the complete drawing.

The Lewis sketchbooks, first publicly displayed in the St. Louis
Art Museum 1n 1949, furnish new materials on the Nauvoo Temple
not previously seen by the public. The guidebook to Lewis’s
panorama, also displayed simultaneously, contains some contem-
porary information about Nauvoo and its temple, none of which is
new.’° The finished painting of the temple shows a pretentious
building that in several respects differs from the constructed build-
ing. It is rather high and narrow, and the length also falls short pro-
portionately. The basement foundation seems unusually high. The
three large circular windows, immediately over the front portals, and
the central rectangular window 1n the inscription space of the pedi-
ment are not found in the temple photograph. The steeple has ver-
tical panels on the sides of the base section. The clock section is of
equal height when compared to the other steeple sections. The high
cupola has rather tall pediments around its base.

The well-ornamented temple 1s given a luxuriant environment.
There are large trees overhanging on the left front, with small trees to
the right and in the rear. A large home 1s on the right front, with
smaller ones on the side and in the rear. A fence of posts, connected
with chains, surrounds the temple on the front and side. Two spec-
tators and a dog are seen in the front yard. The temple stands on a
prominent site and 1s yellowish in color. The colors of its surround-
ings are naturalistic—the green and brownish foliage of late summer,
blue sky and white clouds above’! (see page 211).

As the panorama movement spread, other artists selected the
Nauvoo Temple as a subject for their paintings. Unquestionably, it
was regarded as one of the great sights along the Mississipp1 River.

s0Letter of Charles van Revenswaay, 2 February 1965, Old Sturbridge (Mass.) Village; Letters of Marjory
Douglas, 15 and 21 December 1949, Missouri Historical Society; Charles Gaylor [Gayler], Lewss' Panorama:
A Description of Lewis’ Mammoth Panorama of the Mississippi River . . . (Cincinnati:  Printed at the
Dispatch Office, 1849), pp. 12-13.

siHenry Lewis and George Douglas, Das Wustrirte Mississippithal (Dusseldorf: Institut von Arnz and
Company, 1857), p. 230.
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Resurrection

I

Our grievous hearts we spend
Gnawing against unalterables,
Making loud crescendo louder

Until the echoing question

Batters the bounds of infinity,
Ricocheting,

Smashing against itself,

Turning interrogative into imperative

Why!

11

Then hangs silence, heavy.
Mind and heart insatiable—
No answer to feed upon—
Turn carnivorous

Upon indigestible self.

I1I

Still

hangs the silence,

heavy,

Hangs, and waits—
Waits the heart hush,
The earth logic to be stilled,
To free feeling-hearings
For soft whispering,
Ministering along veins, tissue,
And all between, pricking

The quick of thorny primeval knowing:

Energy from agony
And opposition!

Allie Howe 1s an associate professor of English, Brigham Young University.
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A new knowing of the old,
A resurrection, a surge, rising
From red coals and ash, white-hot,
A virtue, refined, fired
From gut pains and seared edges,
A tiber, toughened, yet
Tender to the Everlasting Fire,
Yielding,
“Tdo, I will,
Thou sayest.””’

—Allie Howe
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Golgotha’s Dawn Comes Ever Slow

When my heart breaks for sudden hurt to death for pride,
The death-pain’s late. At the piercing tide

My spirit shrivels—shamed—but blessed blind

I live the dying. Dark 1s kind.

Unfrocking will waits—weak—awake,
Want’s harsh glare bites. I writhe—

Pull back—and, loathing, shrink
The tearing vivisection’s brink.

Penance prongs me. Why stand I still?
Who thorns me—docile
Dumb?
Who crucifies me? Who dares?
Is’t I? Pride? Other’s wares?

Stift seconds scourge . . . and seethe . . . and—kill—
Come
You, little empty ones— Come
Stroke the red raw resurrected flesh—
Come, stroke my life—

Stumble, thou dumbweightedcorpse—
Selt-willedbleedingspirit, stumble. . . .
Spread coldbludgeoned—stark—displayed
Nakedhanging . . . death, afraid. . . .

Lotd, whence comes the blow?
Above? Below?

Who shafts it?
Is't I, Lord?

The light’s too bright.
My heart hurts. Oh—
Golgotha’s dawn comes ever slow
For me—

And painful—
—Richard G. Ellsworth

Richard G. Ellsworth, associate editor of BYU Studies, is a professor in the English Department, Brigham
Young University.
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The First Presidency Statement on MX
in Perspective

Steven A. Hildreth

On 5 May 1981 the First Presidency of The Church of Jesus Christ
of Latter-day Saints issued a statement on basing of the MX missile.?
Although it took many people by surprise and simultaneously evoked
widespread national criticism and praise, the statement was neither
consitdered hastily nor did it lack precedent. Since the earliest days of
the Restoration, Church leaders have exercised their rights and
responstbilities 1n speaking out consistently on the moral issues of
war, arms, and peace. Their persistent pronouncements, consonant
with Christ’s teachings, have always demonstrated deep, spiritual
concern for mankind.

The gospel of Jesus Christ is a gospel of love and peace. While on
the earth, the Savior pleaded with mankind to preserve peace, mak-
ing it clear that contention among men or nations arises from the re-
jection of his teachings. He indicated that peace and happiness,
yearned tor by man, will come about only when humanity follows the
teachings and principles embodied in the gospel. Apostle John A.
Widtsoe once said, ‘‘“There is no other way.’’2 The gospel of peace
has been preserved and promulgated in this dispensation by the First
Presidency and other Church authorities,? who have explicated how
the gospel comprises the solutions to the fundamental causes of
conflict and disharmony.

Steven A. Hildreth works with the Center for Strategic and International Studies, Georgetown University.

1"“First Presidency Statement on Basing of the MX Missile,”” The Church of Jesus Christ of Latter-day
Saints, Salt Lake City, Utah, 5 May 1981. Reprinted in the Ensign 11 (June 1981): 76.

2John A. Widtsoe, *‘Is War Ever Justified?’’ Improvement Era 55 (July 1952): 502.

*Wilford Woodruff said, ‘‘The Lord will never permit me or any other man who stands as president of
the Church to lead you astray’’ (G. Homer Durham, ed., The Discourses of Wilford Woodruff [Salt Lake
City: Bookcraft, 1969], pp. 212-13). Marion G. Romney said of the First Presidency, ‘‘What they say as a
presidency is what the Lord would say if he were here in person . . . and it is scripture’” (‘“Thus Saith the
Lord,” in Conference Report, April 1945, p. 90). Joseph Fielding Smith said, ‘‘Neither the President of the
Church, nor the First Presidency, nor the united voice of the First Presidency and the Twelve will ever lead the
Saints astray or send forth counsel to the world that is contrary to the mind and will of the Lord’’ (‘‘Eternal
Keys and the Right to Preside,”’ Ensign 2 [July 1972]: 88).
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The MX statement 1s another historically important link in a
chain of long-standing Church declarations on arms, defense, and the
general issue of war in all its stages. In order for one to understand
better its importance, the First Presidency’s MX message must be
placed in a historical context with similar Church authority
statements.

“"RENOUNCE WAR AND PROCLAIM PEACE”’

The renunciation of the idea that belligerency is justification to
reconcile disputes and the proclamation of the belief that peace will
be attained only through adherence to gospel principles have proven
the nexus of nearly all Church pronouncements on war and peace
since the Church’s organization in 1830. During periods of inter-
national tensions, Church leaders have urged long-suffering, restraint
and negotiation, while delineating the limitations and conditions
whereby the righteous are justified to wage war. They have ex-
plicated also fundamental causes of war.

Struggling through a period of mob violence and consequent de-
jection at Kirtland, Ohio, 1n 1833, the Prophet Joseph Smith received
and recorded a revelation to ‘‘renounce war and proclaim peace’’
(D&C 98:16). The Lord also indicated that persecution and even
physical abuse should be endured patiently, with resultant exponen-
tial blessings, to a point wherein the righteous use of force is justified.
The Lord said that before he would give a commandment to justify
battle against one’s enemies that a ‘‘standard of peace’’ should be
lifted several times to those who would fight his own, and then ‘‘the
Lord would fight their battles’’ (see D&C 98:23-44). Immediate
retaliation or revenge exonerates the original injustice. Only under
such conditions as specified in this revelation can war be justified.

Two instances characterize Joseph Smith’s faithful resolve during
those troubled times. On one occasion he wrote that a mob was
““armed with weapons of war, . . . whereupon the Elders, led by
the Spiritof God . . . [to] stop the effusion of blood, entered into a
treaty with the mob, to leave the county within a certain time.”’4 A
few years later, a letter to the Brethren in Missouri from the Prophet
and his counselors said, ‘“We advise that you be not the first ag-
gressors. . . . If the people will let you, dispose of your property,
settle your affairs and go in peace. You have thus far had an asylum,

‘Joseph Smith, Jr., History of The Church of Jesus Christ of Latter-day Saints, ed. B. H. Roberts, 7 vols.,
2d ed. rev. (Salt Lake City: Deseret Book Co., 1932-1951), 1:394.
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and now seek another, as God may direct. . . . Preserve peace
with all men . . . show yourselves men of God.’’s

President Brigham Young, distressed by the senseless waste in
the Civil War, said that each side was destroying the other, ‘‘all to
satiate their unhallowed and hellish appetite for blood,”’¢ and he
later reaffirmed that peace would come only when the people turned
to God and ceased ‘‘to do wickedly.”’7 After the war, he observed,
“Of one thing I am sure: God never institutes war; God is not the
author of confusion or of war; they are the results of the acts of the
children of men. Confusion and war necessarily come as the results of
the foolish acts and policy of men; but they do not come because God
desires they should come.’’®

In 1898 and again at the outbreak of World War I, the First
Presidency made similar statements renouncing war and proclaiming
peace through conformity to Christ’s standards.?

President Heber J. Grant, during World War I, requested the
Improvement Era, a Church publication, to publish several articles on
war to express his sentiments as he felt they would ‘‘be of great value
to the youth of Israel who are trying to follow the teachings of the
Prince of Peace.”’ President Grant said he was grateful to the Lord for
the impressions these stories made upon him in his youth because
they ‘“‘gave me a loathing and a horror of war which has never left
me. "% Apostle James E. Talmage said this war was Lucifer’s belated
attempt to renew the issue of enforcing unrighteous domain and
despotism upon mankind.? George Albert Smith, as an Apostle,
agreed, stating the adversary was whispering, ‘“This is the thing to
do.’’12

In 1941 President David O. McKay referred to the rejection of
Christ’s gospel of love, which brought on the war in 1914 and the
subsequent smouldering hatred in German hearts against other na-
tions for imposing perceived ‘‘unjust terms of peace,’”’ as the root

cause of World War II.13 Throughout World War II, the First

sIbid., 2:455. On another occasion the Prophet passed near a2 wooded area where he ‘‘felt much de-
pressed 1n spirit,”” for ‘‘there had been a great deal of bloodshed in that place. . . . [He remarked that]
whenever a man of God 1s in a place where many have been killed, he will feel lonesome and unpleasant, and
his spirits will sink’’ (Ibid., 2:66).

SJournal of Discourses, 26 vols. (London: Latter Day Saints’ Book Depot, 1854-1886), 10:256.

Ibid., 10:295.

8Ibid., 13:149.

9James R. Clark, ed., Messages of the First Presidency of The Church of Jesus Christ of Latter-day Saints,
7 vols. (Salt Lake City, Utah: Bookcraft, 1975): 3:298-99; 5:52.

0 "\War and Peace,”’ Improvement Era 18 (July 1915): 777.

"James E. Talmage, *' ‘Mormonism’ and the War,"" Improvement Era 21 (October 1918): 1030.

2George Albert Smith, in Conference Report, April 1918, p. 41.

BDavid O. McKay, '‘Let Not Your Heart Be Troubled,” Improvement Era 44 (December 1941):
pp. 715, 764.

217

Published by BYU ScholarsArchive, 1982

91



BYU Studies Quarterly, Vol. 22, Iss. 2 [1982], Art. 15

Presidency reiterated formally the admonishment to ‘‘renounce
war.’'14 They recognized that the Saints’ only course of action was to
“support that government to which they hold allegience’’ and to
pray that God would turn their leaders to peace, for ‘‘God is not
pleased either with war, or with the wickedness which always heralds
it.”’1> President McKay told Church members that they could not
perform any single act to eradicate global hate and war but that they
could individually promote peace by living the gospel. He explained
the controversy between “‘interventionists’’ and ‘‘isolationists,”’ and
their different approaches to terminate war, saying, ‘‘My message
. today 1s to keep hate and enmity out of the controversy.’’16

During the period from Korea to pre-Vietnam, a number of
Church leaders explained that the causes of war were men’s desires for
personal power,!” their hatred and their hunger for revenge,!® their
disobedience of the first two commandments,!? their desire to rule by
force and not by love,2° and their ‘‘world-wide lack of trust,”” making
it possible to “‘change the ‘cold war’ into a contest of actual physical
war.’’21 Apostle Ezra Taft Benson said that peace ‘‘can come only by
following the teachings and the example of the Prince of Peace.’’22

During the Vietnam era, Apostle Boyd K. Packer reviewed the
admonition to ‘‘renounce war and proclaim peace,’’ calling war ‘‘a
heinous, hideous, ugly thing!’’22 He referred to the 1942 First
Presidency statement on war, stating: ‘‘“The Church is and must be
against war. . . . It cannot regard war as a righteous means of settl-
ing international disputes; these should and could be settled—the
nations agreeing—by peaceful negotiations and adjustments.’’24 On
Memorial Day 1n 1971, President Harold B. Lee stated that the 1942
First Presidency statement was just as valid 1n our time as it was then.
He concluded, ‘‘“The true Christian’s position on war is clearly set

14See James R. Clark, Messages of the First Presidency, 6:116-19, 139, 140-41, 148-63 (passim), 182-83,
189, 216-17, and 219.

15“To a World at War,”” Improvement Era 43 (December 1940): 712, from General Conference,
4 October 1940.

16McKay, ‘‘Let Not Your Heart Be Troubled,”” p. 764. Elder Stephen L Richards stated,
““When . . . men’s minds are enlightened, . . . [they will] not permit themselves to be poisoned by the
most deadly virus in all the world—hate and enmity. Let us never forget that love 1s ordained as the saving
grace for all mankind.”’" (Stephen L Richards, The Church in War and Peace [Independence, Mo.: Zion’s
Printing and Publishing Co., 1943], p. 181.)

17Widtsoe, ‘‘Is War Ever Justified?’” p. 503.

18Spencer W. Kimball, *“To You . . . QOur Kinsmen,”' Improvement Era 62 (December 1959): 939.

19Joseph Fielding Smith, ‘“War and the Gospel of Jesus Christ,”” Improvement Era 63 (January 1960): 16.

20David O. McKay, ‘‘For a Better World,"" Improvement Era 63 (October 1960): 702.

21Alvin R. Dyer, The Fallacy (Salt Lake City: Bookcraft, 1964), p. 85.

22Ezra Taft Benson, ‘A World Message,"’ Improvement Era 64 (June 1961): 433.

23Boyd K. Packer, ‘‘The Member and the Military,”” Improvement Era 71 (June 1968): 58.

24]bid., p. 60; ‘‘Message of the First Presidency,”’ Improvement Era 45 (May 1932): 348.
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forth by a declaration in which the Lord says, “Therefore, renounce
war and proclaim peace.” '’25

SUBJECTION TO PRESIDENTS AND KINGS

The twelfth article of faith states LDS belief in being obedient
and subject to civil authority.26 The Church also believes ‘‘in
befriending that law which is the constitutional law of the land”’
(D&C 98:6); the Lord will hold ‘‘men accountable for their acts in
relation’ to therr cvil government (D&C 134:1). In light of the
Saviot’s teachings regarding warfare, military service is necessarily an
important, moral issue. In the past, where a formal ‘‘call to arms’’

was i1ssued, Church authorities have urged members to serve their |

respective countries, if required.

In both the Mexican-American War (1846) and the Spanish-
American War (1898), when the United States government asked for
volunteers, the First Presidency gave its consent to those Mormons
who desired to serve.?” During World War I, President Joseph F.
Smith urged those who would serve to remain ‘‘men of honor,’’ with-
out a ‘‘blood-thirsty desire to kill and to destroy.’’28 After the war,
Utah’s “‘brave sons’’ were praised for their ‘‘patriotic devotion.’’29
During World War II, the First Presidency praised Church members
for their generous, charitable contributions in suppport of the
government’s war efforts.3® A formal, constitutional call to armed
service was felt by Church leaders to be an obligation of the ‘‘highest
civic duty’’ and was acceptable as long as men remained ‘‘men of
honor.”’3' Elder Packer, after quoting the previous statement, add-
ed, ““A man does not necessarily have to volunteer.”” It was hoped
that the Church’s youth would have the ‘‘strengthening, stabilizing
development of missionaty service’’ and schooling before they
entered, “‘if indeed they are required to do so at all.”’32 This stand
remained unaltered through the Korean and Vietnam conflicts.

Although the “*honorable’’ soldier who wages war in defense of
his country and on behalf of his government is guiltless, nevertheless
there 1s accountability for warfare. The First Presidency has said:

25Harold B. Lee, “'From the Valley of Despair to the Peaks of Hope,”' New Erz 1 (August 1971): 4 and 5.

*Joseph Smith, Jr., ““The Articles of Faith of The Church of Jesus Christ of Latter-day Saints,”” in History
of the Church, 4:541.

278ee James R. Clark, Messages of the First Presidency, 1:294-304; and 3:29, 298-99.

28]bid., 5:52.

29'Special Notice,"" James R. Clark, Messages of the First Presidency, 5:171; and James E. Talmage,
““Mormonism and the War,”" p. 1029.

30'*The Church’s Part in Defense,”” James R. Clark, Messages of the First Presidency, 6:163-64.

31"'"Message of the First Presidency,”’ Improvement Era 45 (May 1942): 348-49.

325ee Packer, ‘‘Member and the Military,”” pp. 58-61; and Gordon B. Hinckley, **A Silver Thread in the
Dark Tapestry of War,"" Improvement Era 71 (June 1968): 48-50,

219

Published by BYU ScholarsArchive, 1982

93



BYU Studies Quarterly, Vol. 22, Iss. 2 [1982], Art. 15

That sin, as Moroni of old said, is to the condemnation of those who
“sit 1n their places of power in a state of thoughtless stupor,”” those
rulers in the world who 1n a frenzy of hate and lust for unrighteous
power and dominion over their fellow men, put into motion eternal
forces they do not comprehend and cannot control. God, in His own
due time, will pass sentence upon them.33

“UNHOLY RULE OF FORCE”’

Chutch leaders have warned that wartime activities and
militarism should not affect postwar attitudes and behavior in work-
ing for peace, or war could break out again. Elder Widtsoe noted that
““man’s unappeased greed’’ and selfishness cause war, and with its
subsequent defeat, ‘‘greed is transmuted into hate,”” and wars recur
again. "‘Such is the ungodly, downward sequence.’’3¢ The First
Presidency, disappointed with continuing European hostilities after
World Wars I and II, said, ‘“The sword has not been fully sheathed;
the voice of suspicion and strife has not been entirely stilled.’’3s

Following World War II, nearly eighty percent of the American
people supported a one-year ‘‘universal military training” program.36
Opposing this proposition, the First Presidency warned, ‘“The posses-
sion of great military power always breeds thirst for domination, for
empire and for a rule by might not right. . . . By building a huge
armed establishment, we shall belie our protestations of peace and
peaceful intent and force other nations to a like course of
militarisme.’’ 37

President J. Reuben Clark, a counselor to Church presidents, a
brilliant statesman3® and ‘‘spiritual leader,’” said, ‘‘This is the unholy
rule ot force, the unholy rule that ‘might makes right.” This is the
rule that has lain behind every great empire.’’39 President McKay
proposed that in order for peace to come the world ‘‘must supplant
the rule of force by the rule of love.’’40

3**The Church’s Part in Defense,”’ James R. Clark, Messages of the First Presidency, 6:160-61.

*John A. Widtsoe, “‘Foundations of Peace,”’ Improvement Fra 43 (February 1940): 125.

»James R. Clark, Messages of the First Presidency, 5:185.

3$George H. Gallup, The Gallup Poll: Public Opinion, 1935-1971, 3 vols. (New York: Random House,
1972) 3:723-24.

7James R. Clark, Messages of the First Presidency, 6:241-42. (Italics added.)

*8James E. Talmage said J. Reuben Clark ‘‘possessed the brightest mind to ever leave Utah’’ (see Brigham
Young Unwversity Studies 13 [Spring 1973]: 425). Marion G. Romney referred to President Clark’s spiritual
greatness in his foreword to J. Reuben Clark, Stand Fast by Our Constitution (Salt Lake City: Deseret Book,
1962), pp. v-vi.

39]. Reuben Clark, Jr., “'In Time of War,"" Improvement Era 42 (November 1939): 657.

1°McKay, “‘For a Better World,"" p. 702. Elder Widtsoe said the weapons for fighting a *‘righteous war
should be the teaching of truth and right and the exclusion of the unrighteous from association with the

righteous. The bloody wars in which we have engaged on earth are really a type of murder unacceprable to
the Lord of Heaven.”" (‘‘Is War Ever Justified?'’ p. 503).
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Church leaders recognized that militarism, with its consequent
propensity for war and enmity, is not a valid gospel approach to
secure peace. Postwar behavior dictates the nonantagonistic pursuit
of peaceful solutions. Recognizing that partisan rivalry and hard-line
opposition to the post-World War I treaties and League of Nations
threatened future peace, President Heber J. Grant said he regretted
the utilization of the standard works by some to oppose the treaty, for
such use had nearly polarized the Church.4t He felt the pursuit
of world peace should not be superseded by politics or other less
important considerations.

“INSTRUMENTS OF DEATH”’

Invariably arms are employed; their peacetime buildup en-
cumbers men’s progress. Their use, both threatened and real, must
be limited by moral constraints. This is especially true for nuclear
weapons.

President Brigham Young said, while civil war loomed, ‘‘From
the authority of all history, the deadly weapons now stored up and
being manufactured will be used until the people are wasted
away. 42 Nations which manufacture *‘instruments of death’’ even-
tually use them. A year later he added, ‘A large share of the in-
genuity of the world 1s taxed to invent weapons of war. What a set of
fools!”’4> President Lorenzo Snow in 1901 urged world leaders to dis-
band their armies and ‘‘turn their weapons of strife’’ into imple-
ments of industry.44 In 1937, while Europe prepared again for war,
the First Presidency warned the nations they were ‘‘sitting on a
mountain of explosives accumulated in defiance of Christ’s
teachings.’’45

During World War II, the First Presidency noted that the war
could no longer be settled peaceably (although they renewed their
hopes for such a solution) but that it would end only with ‘‘superior
armed forces, by increased number of swifter planes, by more shatter-
ing bombs and other weapons of destruction; but Peace will be main-
tained only by nobler men and by more Christ-like nations.”’46 In

‘1Heber J. Grant, ‘‘The Treaty of Peace—Restoration of the Gospel,”’ Improvement Era 23 (December
1919): 109.

2Journal of Discourses, 8:157.

43]bid., 8:324.

“4James R. Clark, Messages of the First Presidency, 3:334.

Ibid., 6:39. During this time, Elder Widtsoe said, *‘It is folly to build great armaments of steel, for
defense or offense, and fail to build the mightier weapons that issue from obedience to the Gospel of Jesus
Christ, the Gospel of Peace. Warships, airships, or diplomacy may end a war, but warfare . . . will not
cease until men obey His word, and seek unselfishly and in might to love one another.”’ (‘‘Foundations of
Peace,’”’ p. 125.)

‘James R. Clark, Messages of the First Presidency, 6:183 and 189. (Italics in original.)
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the post-World War II era, the attention of Church leaders to ques-
tions of nuclear warfare and development were most clearly articu-
lated by President J. Reuben Clark, who saw nuclear weapons as part
of the ongoing abandonment of humanizing principles:

We have been among the leaders in developing the great principles of
the laws of war, that went to the humanizing of war, most of which
went into the discard when we entered World War I, and most that
were left went when we entered World War II. We had developed since
the time of Grotius, the doctrines that tended to control and limit the
destruction of noncombatants, old men, women, children. All that
went by the board at Hiroshima.47

Nuclear weapons were considered ‘‘the greatest potential curse
that man has yet known.’’4¢ None of the General Authorities of
the Church during the 1960s and 1970s modified President Clark’s

observations.

THE FIRST PRESIDENCY AND MX

Since the time Joseph Smith copied into his journal an article on
the British-Chinese War and wrote, ‘‘Oh, the horrors of Christian
warfare!”’ the Church has demonstrated consistency in opposing war
and arms proliferation. Most recently, President Spencer W. Kimball
said:

When enemies rise up, we commit vast resources to the fabrications of
gods of stone and steel—ships, planes, missiles, fortifications—

. . When threatened, we become antienemy instead of pro-kingdom
of God; we train a2 man in the art of war and call him a patriot, thus, in
the manner of Satan’s counterfeit of true patriotism, perverting the
Savior’s teachings.4®

Since the proposed MX plan was announced, the First Presidency
has twice denounced the nuclear arms race. Their 1980 Christmas
message expressed dismay at growing international tensions and the
“unrestricted building of arsenals of war, including huge and
threatening nuclear weaponry.’’5¢ They expressed confidence in the

47]. Reuben Clark, Jr., “‘Our Dwindling Sovereignty,’’ address delivered at the 4th Annual Pi Sigma
Alpha Lecture at the Institute of Government, University of Utah, 13 February 1952, p. 22.

48As quoted in Edwin Firmage and Christopher Blakesly, “‘J. Reuben Clark, Jr., Law and International
Order,”” BYU Studies 13 (Spring 1973): 306n. The article contains many of Clark’s statements
(pp. 273-340).

9S5pencer W. Kimball, **“The False Gods We Worship,”" Enszign 6 (June 1976): 4. In 1900, Heber ]J.
Grant said, ‘“How natural it is for us to bow down and almost worship the warrior! But with humble and
faithful men like the brethren referred to, a warrior, who 1s such not from a high sense of duty and patriotism,
but simply from an ambition to be great in the eyes of his fellows, or to make a name for future
generations . . . 1s a pigmy in comparison.’’ (‘‘Humble Devotion vs. Military Glory,”" Improvement Era 3
[February 1900]: 301-302.)

50**Christrnas Message from the First Presidency,”’ Church News, Deseret News, 20 December 1980, p. 3.
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negotiating process of conflict resolution, which could “‘save the
world from a holocaust.”” Their 1981 Easter message warned of
increasing global tensions and the escalation of arms. They urged
U.S. and other world leaders to resolve their differences through
negotiation.>?

The MX statement was issued after the Brethren had spent con-
siderable effort examining the ‘‘secular’’ issues of the MX basing
mode while reaching a ‘‘spiritual’’ consensus. This statement warned
of the inevitable consequences of arms proliferation, even when
defensive in intent. Its fundamental thrust, however, was concern
over the physical, socio-economic, and human survival problems 1n-
herent in the current MX plan. The First Presidency stressed that it
would be ‘‘ironic’’ to base these weapons of mass destruction 1n the
same general area where the Church carries forth ‘‘the gospel of peace
to the peoples of the earth.”” They concluded:

With the most serious concern over the pressing moral question of possi-
ble nuclear conflict, we plead with our national leaders to marshal the
genius of the nation to find vzzble alternatives which will secure at an
earlier date and with fewer hazards the protection from possible enem}r
aggression, which is our common concern.>?

The arms race is of intense concern to the Brethren, and they
deplore nuclear weapons proliferation. They stress the dangers of MX
to U.S. national security.’® Placed in historical perspective, the First
Presidency statement on MX clearly advocates an end to the arms
race, urges reconsideration of alternatives (not necessarily alternative
modes of MX), and emphasizes negotiation.

“VIABLE ALTERNATIVES”

A number of alternatives to MX can be conceived; these fall
within three general areas. Each presupposes certain assumptions
which the reader must consider. Each set of assumptions possesses its
own unique prospects and problems.

The first area, embodied by the dictum “‘peace through
strength,’” includes all aspects of coercive persuasion. In the interna-
tional environment ‘‘persuasion . . . long suffering . . . and love
unfeigned’’ (see D&C 121:30-43) are not often mentioned. This
area includes all forms of nuclear, nonnuclear, and conventional

31'‘Easter Message—A Plea for Peace,’’ Deseret News, 18 April 1981, p. 3.

52'‘First Presidency Statement on Basing of the MX Missile,”” p. 76. (Italics added.)
s3Jerry Cahill, LDS church spokesman, Church Office Building, Salt Lake City, Utah, telephone conver-

sations on 6, 13, and 27 May 1981.
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deterrence, in addition to any nonmilitary compulsory modes of
pressure.

The second area includes arms control and disarmament eftorts.
These seek to reduce through stability in the balance of power the
chance of war. In earlier years, President J. Reuben Clark said, ‘‘We
are being generously dosed with that sovereign narcotic, which
designing muilitarists have in the past always administered to their
peoples, the doctrine that to ensure peace we must maintain a great
army and gigantic armaments.’’ 54

The third area, the gospel of peace, is best summarized in the
context of this article by three statements. President McKay stated
that ‘‘the most ominous threat to the peace of mankind . . . is not
the probable misuse of the atomic bomb, but the dwindling in men’s
hearts of faith in God.”’55 President Clark said, ‘“You cannot bring
the millennium by negotiating a treaty,”’ but only by placing ‘“‘the
Gospel of Jesus Christ in the hearts of all mankind.’’%¢ Marion G.
Romney, as an Apostle, similarly remarked, ‘“This is the way peace
comes in this world. It can be obtained in no other way. The prom-
ised peace of our text emanates from Christ. He is the source of it.
His spirit is the essence of it.”’57 True and permanent global security
can neither be purchased with force, nor can it be negotiated. It will
come only in following Christ. Only obedience to gospel principles
will resolve the fundamental causes of war and bring about true and
permanent global security.

CONCLUSION

As the Church expands, rolling forth ‘‘as the stone which is cut
out of the mountain without hands . . . until it has filled the whole
earth”” (D&C 65:2; see also Daniel 2:34), so shall the eyes of an
increasingly troubled world turn, searching for peace, a peace
ultimately to be found only in the gospel of Jesus Christ. The Church
will emerge as the standard of Christ’s gospel and will “‘stand in-
dependent above all other creatures beneath the celestial world™
(D&C 78:14). Individually, as citizens of Church and state and
world, we must remember to

*4]. Reuben Clark, Jr., Stand Fast by Our Constitution, p. 71. He also referred to “‘the excess burden of
armaments which is now bowing our backs to the breaking point”’ (Ibid., p. 131).

3David O. McKay, “‘Faith Triumphant,’’ Improvement Era 50 (August 1947): 507.

6Clark, "‘Dangers of the Treaty Pointed Out,’’ quoted in James B. Allen, *‘]. Reuben Clark, Jr., on
American Sovereignty and International Organizations,”” BYU Studies 13 (Spring 1973): 353.

‘TMarion G. Romney, “‘Peace in This World,"" Improvement Era 70 (June 1967): 79.
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keep hate and enmity out of the controversy. . . . [There is] no bet-
ter way to bring about harmony . . . [and] peace in our country and
in the world than for every man and woman first to eliminate from his
or her heart the enemies of harmony and peace such as hatred,
selfishness, greed, animosity; and envy.’8

Certainly, the First Presidency had every right prophetically and
historically to make this official statement on MX. That statement is
but one more prophetic warning among many such warnings and ad-
monitions. It is completely consistent in tone and message with all
that the preceding prophets have said.

#McKay, ‘‘Let Not Your Heart Be Troubled,’” p. 764.
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Leaving Sunday School

Brightly pastel, as if tufting the air, she twirls

At the door, beribbons her hair, and pats her dress
Going out. As if in gossamer, she smiles distress
That her shoelaces, undone, bounce like curls

As she runs. There, by a sycamore tree, squitrels
Turn and dart before her, up the bark to impress
Sparrows, robins, and wrens observing not less
Than spring, and her especially, who furls

A lilac, with dextrous twist, around her finger.

As I say she should run, she does, down a walk,
But then I wish I had asked her to stop and talk,
To tell me why she should not solemnly linger

To consider furry and feathery creatures up there,
How she could saucily teach them how better to care
For each other.

—Clinton F. Larson

Clinton F. Larson, a professor in the English Department, is poet in residence at Brigham Young University.
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Mormon Bibliography 1981

Scott H. Duvall

In 1978 approximately 220 books, pamphlets, and articles were
published on Mormon topics. In 1979 the figure rose to 335, and in
1980 1t increased to 367. This burst of publishing which took place
during the 1979-1980 years occurred in large measure, we at Special
Collections in the Harold B. Lee Library thought, because of the
Sesquicentennial celebration. Frankly, we expected a decrease in
Mormon publication 1n 1981. We were wrong. Of the 531 items in
this “*"Mormon Bibliography 1981,’’ 452 were published in 1981. The
rest appeated 1n 1980 and are included in the figure for that year.
(Several of these were Masters’ theses and Ph.D. dissertations which
were not included in last year’s bibliography.) The interest in Mot-
mon topics by the non-Mormon as well as the Mormon audience is
st1ill growing.

An analysis of the different sections of this bibliography and a
comparison with last year’s bibliography will aid the reader’s under-
standing of this growth. For example, in the Arts and Literature
section this year there are fifty-four entries compared with forty-four
last year. The publication of ‘‘Mormon’’ novels in 1981 surpassed
the record set in 1980. There seems to be an audience for novels
which are set in Mormon experience, whether that experience be ir
the past or the present.

The largest increase over last year’s bibliography occurred in the
Contemporary books and articles section (121 compared to 69).
Articles on Sonia Johnson, the E.R.A., Mormon women’s concerns,
the MX missile 1ssue, and the Joseph Smith III blessing were the
major topics which attracted national and Church attention. In fact,
these 1ssues prompted more national press coverage in 1981 than did
the Sesquicentennial activities of 1980.

Although 1n the Inspirational section of the bibliography the
same number of entries appear this year as did last year, the overall
emphasis among these publications shifted. In 1980 the majority of

Scott H. Duvall 1s assistant curator of Special Collections, Harold B. Lee Library, Brigham Young University.
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items listed in this section aimed at encouraging people to live better
personal lives (see, for example, Paul H. Dunn’s I Challenge You
.. . I Promise You, the Ellsworths’ Gezting to Know the Real You,
or Randall Mehew’s To Lengthen One’s Stride: A Personal Guide to
Better Living). In 1981, however, the amount of publication of this
nature decreased while several more items pointed specifically to
marriage and family relationships.

Change also occurred this year among those books and articles
listed under the Doctrinal heading. Not only did the amount of
material 1n this section increase from forty-nine to ninety-two but also
publications appeared on topics not treated last year. For instance,
the coverage of marriage, family, and priesthood from a doctrinal
viewpoint marks a change in publishing and writing emphasis. In
addition, several items appeared which dealt with various Church
doctrines in their historical settings (see, for example, Thomas G.
Alexander, ‘“The Word of Wisdom: From Principle to Require-
ment, ' Dialogue 14 (Fall 1981): 78-88, or Linda K. Newell, ‘‘A Gift
Given, A Gift Taken: Washing, Anointing, and Blessing the Sick
among Mormon Women,"’ Sunstone 6 (September—October 1981):
16-25.

In short, the amount of publication on Mormon topics continued
unabated 1n 1981. Some shifts of emphasis and some increases in the
amount of material listed in different sections of the ‘‘Mormon Bib-
liography 1981’ have been noted. It is hoped this analysis will aid
those students of current Mormonism who watch for such changes,
however subtle these changes may be.

ARTS AND LITERATURE

Agrelius, Mike. Comes @ Poet. Whittier, Calif.: Happy Valley Publishers, 1981.

Agrelius, Mike; Bagley, Pat; Benson, Steve; and Call, Bruce. Especially for Anyone.
Whittter: Happy Valley Publishers, 1980.

Allen, Jean. Five Women: Portraits in Four Acts. Provo, Utah: New Century Press,
1981.

Allen, Pat M. Love Is Easy . . . Love Is Hard, and Other Stories. Salt Lake City,
Utah: Bookcraft, 1981.

Allred, Gordon. Starfire. Salt Lake City: Deseret Book Co., 1981.

Arnold, Marilyn. ‘‘Art and the Noble Idea.”” This People 2 (Conference 1981):
24-27.

Bart, Peter. 7Thy Kingdom Come. New York: The Linden Press / Simon &
Schuster, 1981.

Blake, Jennifer. Goldern Fancy. New York: Fawcett Gold Medal, 1980.

Booth, Wayne C. “‘Art and the Church: Or ‘The Truths of Smoother.” *’ Diglogue
13 (Winter 1980): 9-25.
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Bradshaw, Merrill. ‘“Toward a Mormon Aesthetic.”” Brigham Young University
Studies 21 (Winter 1981): 91-99.

Card, Orson Scott. Samtspeak: The Mormon Dictionary. Salt Lake City: Orion
Books, 1981.

Chaffin, Bethany. Legacy of a Long and Gentle Season. Orem, Utah: Noble
Publishing, 1980.

Cheney, Thomas E., ed. Mormon Songs from the Rocky Mountains: A Compilation
of Mormon Folksongs. Salt Lake City: University of Utah Press, 1981.

Christmas, R. A. “"Another Angel.”” Dialogue 14 (Summer 1981): 117-131.

Cracroft, Richard H. “‘Seeking ‘the Good, the Pure, the Elevating’: A Short History
of Mormon Fiction, Part 1.” Ensign 11 (June 1981): 56-62.

“Seeking ‘the Good, the Pure, the Elevating’: A Short History of
Mormon Fiction, Part 2.”" Ensign (July 1981): 56-61.

Cox, Janet. Swummer Green. Salt Lake City: Deseret Book Co., 1981.

Crockett, Maline C. More Stories to See and Share. Salt Lake City: Deseret Book
Co., 1981.

Decker, Delynn. Concerning Love and Other Things. Provo: MC Printing, 1980.

Durrant, George D., and Durrant, Matthew M. There’s an Enemy Sub in Potters
Pond. Salt Lake City: Bookcraft, 1981.

Egbert, Robert L. *‘Shocks of Grain.”’ Diaglogue 13 (Winter 1980): 66-70.

Eyre, Richard M. The Awakening. Salt Lake City: Bookcraft, 1981.

Gardner, John. Mickelsson’s Ghosts. New York: Knopf, 1981.

Gerstner, Nickolae, and Anderson, Juanita B. No Bed in Deseret. New York: Ace
Books, 1981.

Gunn, Richard L. A Search for Sensitivity and Spirit. Salt Lake City: Deseret Book
Co., 1981.

Henrie, Maxine Anderson. Spuriock’s Saint. Orem: Randall Publishers, 1981.

Hughes, Dean. Hooper Haller. Salt Lake City: Deseret Book Co., 1981.

Jones, Helen Walker. ‘‘A Proselytor’s Dream.’’ Dialogue 14 (Spring 1981): 77-83.

Keele, Alan Frank. ‘‘Trailing Clouds of Glory?: Artistic Treatments (and
Mistreatments) of the Pre-existence Theme.”’ Sumstone 6 (July-August 1981):
47-51.

Lambert, Neal E., ed. Literature of Belief: Sacred Scripture and Religious Ex-
perience. Provo: Religious Studies Center, Brigham Young University, 1981.

McCloud, Susan Evans. For Love of Iry. Orem: Kenning House, 1981.

Morgan, Howard. Pancho and Me. Newport Beach, Calif:: Crown Summit Books,
1981.

Nance, Debbie. My Family Tree Begins with Me. Salt Lake City: Hawkes
Publishing, 1980.

Newman, Marsha. Reflections of Eve and Her Daughters. Concord, Calif.: Well-
spring, 1981.

Pearson, Carol Lynn. Owerbeard at the Dance. Salt Lake City: Bookcraft, 1981.

. The Ready Relief Society’s Sisters Notebook. Salt Lake City:

Bookcraft, 1980.

““Seven Poems.’’ This People 2 (Winter 1981): 32-33.

Perry, Dennis R. “‘Clinton Larson’s ‘“The Witness’: The Quest for a Mormon Mythic
Consciousness.”” Master’s thesis, Brigham Young University, 1981.

Peterson, Levi S. ‘““The Shriveprice.”” Sunstone 6 (September-October 1981):
50-58.

Randle, Kristen. Home Again. N. Hollywood, Calif.: Embryo Books, 1981.
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Richards, Aurelia. The Mormon Trai/. Salt Lake City: Hawkes Publishing, 1980.

Scripture Stories. Salt Lake City: The Church of Jesus Christ of Latter-day Saints,
1980.

Sealy, Shirley. Don’t Tel// Me No. Salt Lake City: RIC Publishing Co., 1981.

Sillitoe, Linda. ‘‘Demons.’”’” Swunstone 6 (May-June 1981): 40-43.

. ““New Voices, New Songs: Contemporary Poems by Mormon
Women."" Dialogue 13 (Winter 1980): 47-61.

Stewart, Doug, and Thomson, Linda Higham. Szarchild. Pleasant Grove, Utah:
Ensign Productions, 1981.

Straubhaak, Sandy and Joe. ‘‘Science Fiction and Mormonism: A Three Way
View.”” Sunstone 6 (July-August 1981): 52-56.

Takahashi, Jeannie. Happily Ever After? Salt Lake City: Bookcraft, 1981.

Terry, Ann. The Secret of the Diamond Fireside. Salt Lake City: RIC Publishing
Co., 1981.

Turner, Jessie. Stlpouettes of Thought. Salt Lake City: Hawkes Publishing, 1980.

Waite, Lu Jones. Downwind: Clouds of Fire. Orem: Randall Publishers, 1981.

Weyland, Jack. First Day of Forever, and Other Stories for LDS Youth. Bountitul,
Utah: Horizon Publishers, 1980.

. Punch and Cookies Forever, and Other Stories for LDS Youth. Boun-

tiful: Horizon Publishers, 1981.

. Sam. Salt Lake City: Deseret Book Co., 1981.

CONTEMPORARY

““All on Fire: An Interview with Sonia Johnson.”’ Dialogue 14 (Summer 1981):
27-47.

Allen, James B., and Harris, John B. “* “What Are You Doing Looking up Here?”’
Graffiti Mormon Style.”” Sunstone 6 (March-April 1981): 27-40.

Anderson, Lavina Fielding. ‘‘Messages from the Manuals.”” Exponent II 8 (Fall
1981): 1-4.

. "“Mormon Women and the Struggle for Definition: Contemporary
Women.'' Swunstone 6 (November—-December 1981): 12-16.

Bahr, Howard M. ‘‘Religious Intermarriage and Divorce in Utah and the Mountain
States.””  Journal for the Scientific Study of Religion 20 (September 1981):
251-61.

Baker, Terry R. ‘A Marital Strengthening Program for Latter-day Saints.”” Ph.D.
dissertation, Brigham Young University, 1980.

Barber, Phyllis. ‘‘Culture Shock.”” Ureh Holiday 11 (November 1981): 31-40.

Barker, Janet Freeman. ‘“‘Up from Depression—Again.”” Exponent II 7 (Winter
1981): 13.

Bennion, Francine Russell. ‘‘Mormon Women and the Struggle for Definition:
What Is the Church?’’ Sunstone 6 (November-December 1981): 17-20.

“Biggest Gene Study Ever.”” Science Digest 89 (June 1981): 25.

Bitton, Davis. ‘‘Embracing the Whole Truth.”” Sunstone 6 (March—-April 1981):
50-51.

Bradlee, Ben, Jr., and Van Atta, Dale. Prophet of Blood: The Untold Story of Ervi/
LeBaron and the Lambs of God. New York: G. P. Putnam’s Sons, 1981.
Brennan, Janice Hartman. ‘‘Analysis of Clothing Needs of LDS Famuilies in
Guatemala City and the Extent to Which Homemakers Meet Those Needs

through Home Sewing.”” Master’s thesis, Brigham Young University, 1981.
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Brigham, Janet. ‘‘Shades of Black and White: Living the Gospel in the Business
World.”” This People 2 (Conference 1981): 38-41.

. ""A Thousand Lights: Christmas on Temple Square.’” This People
(Holiday 1981): 12-13.

Bringhurst, Newell G. Saints, Slaves, and Blacks: The Changing Place of Black
People within Mormonism. Westport, Colo.: Greenwood Press, 1981.

Britsch, R. Lanier. ‘‘On the Pacific Frontier: The Church in the Gilbert Islands.”’
Ensign 11 (October 1981): 28-31.

Brockbank, Linda. “‘LDS Church Educational Objectives and Motivational
Influences for Seminary Attendance: A Comparative Analysis.”’ Master’s thesis,
Brigham Young University, 1981.

Brown, Robert L., and Brown, Rosemary. They Lie in Wait to Decetve: A Study of
Anti-Mormon Deception. Mesa, Ariz.: Brownsworth Publishing Co., 1981.

Brown, Victor L. Human Intimacy: Illusion and Reality. Salt Lake City: Parliament
Publishers, 1981.

Buckley, William F., Jr. “‘Strange Declaration of the Mormons.”” National Review
33 (26 June 1981): 740.

Burke, Frank Edward. ‘‘A Demographic Study of a Singles’ Branch in The Church of
Jesus Christ of Latter-day Saints.”” Mastet’s thesis, University of Utah, 1980.

Cahill, Jerry P. “"The Seattle Temple.”” Ensigrn 11 (February 1981): 75-76.

Campbell, Beverly. ‘‘Challenges of the '80s.”” The New Era 11 (April 1981): 18-21.

Carpenter, Teresa. ‘‘Courage and Pain: Women Who Love God and Defy Their
Churches.”” Redbook, April 1980, p. 19.

Christensen, David Alma. ‘‘An Analysis of the Speaking Style of Ezra Taft Benson,
1943-1968."" Master’s thesis, Brigham Young University, 1980.

“Church of Jesus Christ of Latter-day Saints (Mormons).”” In Handbook of
Denominations in the United States, 7th ed., rev., edited by Frank S. Mead,
pp. 91-98. Nashville, Tenn.: Abingdon, 1980.

Church of Jesus Christ of Latter-day Saints. ‘‘The Well Known ‘Secret’ of
Happiness.”” Reader's Digest, November 1981, pp. 63-66.

Collins, William P. ““The Baha’i Faith and Mormonism: A Preliminary Survey.”’
World Order 15 (Fall 1980-Winter 1981): 33-45.

Contreras, J. “‘Selling ERA to Mormons.”” Newsweek, 13 July 1981, p. 26.

“*A Conversation with Beverly Campbell.”” Dialogue 14 (Spring 1981): 45-57.

Crowther, Jean Decker. What Do I Do Now Mom?: Growing Up Guidance for
Young Teenage Girls. Bountiful: Horizon Publishers, 1980.

Dastrup, Suzanne Little. ‘‘Succeeding as a Single Parent: Implications for Divorced
Latter-day Saints.”” Master’s thesis, Brigham Young University, 1981.

Dean, Bruce John Marvin. “*Chinese Christianity Since 1949: Implications for The
Church of Jesus Christ of Latter-day Saints.”” Master’s thesis, Brigham Young
University, 1981.

Derr, Jill Mulvay. ““One Woman's Perspective.”” Exponent II 7 (Spring 1981): 5.

“Education in Zion: Intellectual Inquiry and Revealed Truth.”’ Sumstore 6
(January-February 1981): 59-61.

Ehlers, Carol Jeanne; Robinson, Vicki Jo; and Newbold, Elisha M. The Daughters of
God: Prophecy and Promise. Salt Lake City: Hawkes Publishing, 1981.
Elbert, Joan. ‘‘Mormons and the MX Missile.”” Christian Century 98 (15-22 July

1981): 725-26.

Esplin, Fred. ‘‘“The Saints Go Marching On: Learning to Live with Success.”” Urah

Holiday 10 (June 1981): 33-48.
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Flint, Jerry. “‘Bye-bye, Birdie.”” Forbes, 8 June 1981, pp. 31-32.

Gardner, Marvin K. “‘Taking the Church Anywhere.”” Ensign 11 (June 1981):
38-44.

Goodman, Vera. ‘“‘ERA: The New Face of Missionaries.”” New Directions for
Womenr 10 (July-August 1981): 1.

Gruss, Edmond C. Cw/ts and the Occult. Phillipsburg, N.J.: Presbyterian and
Reformed Publishing Co., 1980.

Hall, Bill. ““Yesterday’s Minorities: How Quickly We Forget.”” Liberty 76 (March-
Aprl 1981): 9. |

Harper, Bruce T. ‘‘The Church Publishes a New Triple Combination.”’ Eznsign 11
(October 1981): 8-19.

Hawkins, Jean Davey. “‘Reminiscence: Growing up Female and Mormon.’’ Expo-
nent II 8 (Fall 1981): 7.

Hill, Donald G., Jr. ““The Beginning of Actual Life.”” Sumstone 6 (July-August
1981): 25-27.

Hill, Jonathan Rice. ‘A Kinship Survey of Cancer in the Utah Mormon Popula-
tion.”” Ph.D. dissertation, University of Utah, 1980.

Hogan, Edward R. “‘A Mighty Change of Heart.”” Dialogue 13 (Winter 1980):
71-74.

Howard, Richard P. ““The Joseph Smith III Blessing-Designation: The Story of the
LDS-RLDS Exchange.”’ Sawnts Herald 128 (1 May 1981): 12.

Hrebenar, Ron. ‘“‘Utah: The Most Republican State in the Union.”” The Socia/
Science Journal/ 18 (October 1981): 103-14.

“In the Battle for the ERA, a Mormon Feminist Waits for the Balloon to Go Up.””’
People Magazine, 29 December 1980-5 January 1981, pp. 66-67.

James, Kimberly. ‘‘Between Two Fires: Women on the ‘Underground’ of Mormon
Polygamy.”” The Thetean (1981): 68-82.

Johnson, Sonia. From Housewife to Heretic. Garden City, N.Y.: Doubleday, 1981.

. "“The Woman Who Talked Back to God—And Didn’t Get Zapped!”’
Ms, November 1981, p. 51.

Kan, Stephen H., and Kim, Yun. ‘‘Religious Affiliation and Migration Intentions
in Nonmetropolitan Utah.”” Rwral Sociology 46 (Winter 1981): 669-87.

Kimble, Teena. The Mormonrn Way: A Guide to the Mormon Life-style. Salt Lake
City: Bookcraft, 1981.

Kocol, Cleo F. ‘“‘Civil Disobedience at the Mormon Temple.”” Humanist 41
(September—October 1981): 5.

Larsen, Kenneth L. ““The Mormon Prophet.”” Search 148 (Fall 1981): 42-43.

LeBaron, Verlan M. The LeBaron Story. Lubbock, Tex.: Keels & Co., 1981.

Lee, Rex and Janet. ‘“Woman: An LDS Perspective.”” This People 2 (Fall 1981):
20-23,

Lubeck, Kathleen. ‘‘Sweet Harmony: Mormon Youth Symphony and Chorus.’
The New Era 11 (March 1981): 20-25.

Lynn, Karen. ‘‘Sensational Virtue: Nineteenth-Century Mormon Fiction and
American Popular Taste.”” Diwlogue 14 (Fall 1981): 101-11.

““MX Basing Change Sought.”” Aviwation Week and Space Technology 114 (11 May
1981): 26.

Madsen, Harold S. *‘A New Direction in Language Testing: Concern for the One.”’
Brigham Young University Studies 21 (Spring 1981): 189-204.

Marcus, Ruth. ““NOW Revives Attempt to Remove Mormon Judge.”’ Nationa/ Law
Journal 3 (6 October 1980): 6.

¥
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Marlow, Holt Carleton. Mormonism and the Women's Rights Movement. Orem:
Mormon Council on Public Information, 1981.
McKeever, Willlam. Answering Mormons’ Questions. N.p., 1981.

Means, Howard. ‘‘Inside the Mormon Church.”’ Washingtonian 16 (March 1981):
125.

Miller, Heather Rosemary. ‘‘Conversion, the Mass Media, and The Church of Jesus
Christ of Latter-day Saints.””” Ph.D. dissertation, United States International
University, 1981.

“Mormon Judge Won’t Disqualify Self in ERA Recission Case.”” ADA World 35
(Winter 1980): 12.

“Mormons and MX.”" The Nation 232 (16 May 1981): 588.

“Mormons and the MX Missile.””  Christian Century 98 (15-22 July 1981):
725-26.

“Mormons Register Gain, Ecumenical Churches, Drop.”” Christianity Today 25
(26 June 1981): 33.

Mouritsen, Maren M., ed. Ye Are Free to Choose: Agency and the Latter-day Saint
Womanr. Provo: Brigham Young University Press, 1981.

Mower, G. Jeanne. ‘‘Dietary Evaluation and Education of Missionaries.”’ Master’s
thesis, Brigham Young University, 1980.

Newell, L. Jackson. ‘“‘Personal Conscience and Priesthood Authority.”” Diglogue 13
(Winter 1980): 81-87. _

Nielsen, Larry. How Would You Like to See the Slides of My Mission. Bountiful:
Horizon Publishers, 1980.

Nielsen, Margaret W. ‘‘Sex and the Sister Saint.”” Exponent II 7 (Summer 1981): 8.

Nilson, Alleen Pace. ‘‘Language as a Revelation of Values.’’ Exponent I 7 (Winter
1981): 5.

“Nix to MX."" Time, 18 May 1981, p. 28.

Nye, George A. “‘Church as Counterculture Club.””  Christian Century 98
(25 November 1981): 1230-32.

Palmer, David A. In Search of Cumorah: New Evidences for the Book of Mormon
from Ancient Mexico. Bountiful: Horizon Publishers, 1981.

Petty, Neil Craig. ‘‘Factors Influencing Enrollment and Nonenrollment in Selected
LDS Institutes of Religion.”” Ed.D. dissertation, Brigham Young University,
1980.

Piette, Christian. Lumuere sur le Mormonisme. Braine-1’ Alleud, Belgium: Editeurs
de Litterature Biblique, 1981.

“Populations at Low Risk of Cancer: A Workshop Held in Snowbird, Utah.”’ Jour-
nal of the National Cancer Institute 65 (November 1980): 1055-96.

Raish, Martin. ‘‘All That Glitters: Uncovering Fool’s Gold in Book of Mormon
Archaeology.”” Sunstone 6 (January-February 1981): 10-15. |

Ritchie, J. Bonner. “‘The Institutional Church and the Individual: How Strait the
Gate, How Narrow the Way?'' Sunstone 6 (May-June 1981): 28-35.

Romney, Richard M. ‘‘Heroes of Manhattan.”” The New Era 11 (March 1981):
28-33.

Rytting, Marvin. ‘‘The Need for Moral Tension.”’ Sunstone 6 (July-August 1981):
20-24.

““Saints Encouraged to Respond Appropriately to Joseph Smith III Blessing.’” Sazrnis
Herald 128 (15 April 1981): 1.

Schueler, Donald G. ‘‘Our Family Trees Have Roots in Utah’s Mountain Vaults.”’
Smathsontan, December 1981, pp. 86-95.
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Senzee, Kay. ‘‘Single Survival.”’ Exponent II 7 (Winter 1981): 6.

Sherlock, Richard. ‘‘Abortion, Politics and Policy: A Deafening Silence in the
Church.”” Sunstone 6 (July-August 1981): 17-19.

Shipps, Jan. “‘The Mormons: Looking Forward and Outward.”’ In Where the Spirit
Leads: American Denominations Today, edited by Martin E. Marty, pp. 25-40.
Atlanta, Ga.: John Knox Press, 1980.

Smith, Ida. ‘“The Psychological Neéds of Mormon Women.’’ Sunstone 6 (March-
April 1981): 59-66.

Spicer, Judith Lee Cox. ‘‘Fertility Change in Utah: 1960-1975.”’ Ph.D. disserta-
tion, University of Utah, 1981.

Stahle, Linda. ‘“‘Measuring the Reading Level of LDS Materials: A Supplement to
the Dale Word List.”” Master’s thesis, Brigham Young University, 1981.

Stathis, Stephen W. ‘‘Mormonism and the Periodical Press: A Change Is
Underway.”’” Dialogue 14 (Summer 1981): 48-73.

Stewart, Jon, and Wiley, Peter. ‘“‘Cultural Genocide: The American Indians’ Two
Greatest Resources—Their Children and Their Land—Are Threatened by the
Mormon Church.”” Penthouse, June 1981, p. 80.

Stewart, Jon Syfrit. ‘‘A Protestant Response to the Belief of the Mormon Church in
America.”” Ph.D. dissertation, Drew University, 1981.

Stott, Gerald Norman. ‘‘The Impact of Education on Religiosity: A Study of Mot-
mons and Southern Baptists.”” Ph.D. dissertation, Southern Illinois University
at Carbondale, 1981.

Stringham, Joseph G. ‘““The Church and Translation.”’” Brigham Young University
Studies 21 (Winter 1981): 69-90.

Taylor, Grant Hardy. ‘A Comparative Study of Former LDS Placement and Non-
placement Navajo Students at Brigham Young University.”’ Ph.D dissertation,
Brigham Young University, 1981.

“Thirty Minutes with the Prophet.”” Exponent II 7 (Winter 1981): 9-11.

Thomasson, Gordon C. ‘‘Latter-day Liberation.”” Exponent II 7 (Spring 1981):
15-16.

Torkildson, Tim. ‘‘Clinical Notes on the RM.”” Sumstone 6 (May-June 1981):
22-25.

Van Camp, L. ““The Mormon Tabernacle Choir: A Unique National Institution.’’
The Choral Journal 21 (December 1980): 9-10.

Wakefield, Susan. ““Woman: The Developing Careerist.”’ Exponent II 7 (Spring
1981): 6. ' o

Walgren, Kent L. ‘‘Some Sentimental Thoughts on Leaving the Fold.”’ Dzalogue 13
(Winter 1980): 75-80. |

Ward, Maurine. From Adam’s Rib to Women's Lib. Salt Lake City: Bookcraft,
1981.

West, Petrea Murdock. ‘‘Depression Buts and Rebuts.”” Exponent II 7 (Winter
1981): 14-15. * .

White, O. Kendall, Jr. ‘“‘Boundary Maintenance, Blacks and the Mormon
Priesthood.”” The Journal of Religious Thought 37 (Fall-Winter 1980-81):
30-44.

White, O. Kendall, Jr., and White, Daryl. ‘‘Abandoning an Unpopular Policy: An
Analysis of the Decision Granting the Mormon Priesthood to Blacks.”
Sociological Analysis 41 (1980): 231-45.

Willden, C. Boyd. ‘‘An Individual Career and Life Planning Guide for LDS
Youth.”” Ed.D. dissertation, Brigham Young University, 1980.
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Williams, J. D., and Firmage, Edwin B. ‘*The Church in Politics?: Two Views.”’
Sunstone 6 (July-August 1981): 36-46.

Williams, William A. “‘Backyard Autonomy.’” The Nation 233 (5 September
1981): 161.

Wilson, Willlam A. On Being Human: The Folklore of Mormon Missionaries.
Logan: Utah State University, 1981.

Wood, Sherrie Lee Martin. ‘‘A Geographic Investigation into the Purpose and
Motivation of Nonresident Tourist Visits to Temple Square.”” Master’s thesis,
University of Utah, 1980.

Woodward, Kenneth L. “‘Onward, Mormon Soldiers.”” Newsweek, 27 April 1981,
pp. 87-88.

Woodward, Kenneth L., and Goodman, Jack. ‘““Thus Saith Ezra Benson.”
Newsweek, 19 October 1981, p. 109.

Woodward, Kenneth L., and Salholz, Eloise. ‘‘A Mormon Revelation.”’ Newsweek,
30 March 1981, p. 76.

Young, Al R.; Reynolds, Roger; and Haubrock, Kenneth A. The Mormon Media
Market. Orern Cumnrah Publishing Co., 1981.

Zollmger Ronald Redford. ‘‘LDS Seminary Teacher Evaluation: Investigation into
the Teacher’s Stewardship and Assessment Instruments for Classroom
Evaluation.”” Ed.D. dissertation, Brigham Young University, 1981.

Zucker, Louis C. “*A Jew in Zion.”" Sunstone 6 (September—October 1981): 35-44.

BIOGRAPHICAL AND FAMILY HISTORY

Abbott, Delila M. Days of Our Fathers. Salt Lake City: Published by author, 1981.

Anderson, Lavina Fielding. ‘‘Dallin H. Oaks: The Disciplined Edge.”’ Ensign 11
(April 1981): 32-37.

Anderson, Richard Lloyd. Investigating the Book of Mormon Witnesses. Salt Lake
City: Deseret Book, 1981.

Arrington, Leonard J. ‘‘Black Pioneer Was Union Fort Settler.”” The Pioneer 28
(September-October 1981): 8-9.

Barnum-Reece, Richard. ‘*Arch Madsen.”” This People 2 (Holiday 1981): 44-48.

Barrett, Ivan J. Young Joseph. Salt Lake City: RIC Publishing Co., 1981,

Barth, Fredrick H. Guided and Guarded: German War Corporal Turns to Mor-
monisme. Salt Lake City: Barth Associates, 1981,

Bennett, Richard E. “‘Elder Charles A. Callis: Twentieth-Century Missionary.’’
Ensign 11 (April 1981): 46-51.

Bennion, Sherilyn Cox. ‘‘Lula Greene Richards: Utah’s First Woman Editor.”
Brigham Young Unwversity Studies 21 (Spring 1981): 155-74.

Boyd, Gale T. ‘‘Mary Bee Jensen, ‘Sister Folk Dance.’ '’ This People 2 (Winter

1981): 43-46.
Bradford, Mary L. ‘“The Odyssey of Sonia Johnson.”’ Dialogue 14 (Summer 1981):
14-26.
. ““You Look Just Like Carol Lynn Pearson.’”” This People 2 (Winter
1981): 24-31.
Brigham, Janet. “‘If Only They Played Baseball.”” This People 2 (Conference 1981):
12-17.

Burrup, Jay Greaves. A Documented History of James Burrup, Early Mormon
Pioneer. Provo: Stevenson's Genealogical Center, 1980.
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Cannon, Elaine. The Seasoning. Salt Lake City: Bookcraft, 1981.

Chaffin, Bethany. Yox Too Can Make History. Salt Lake City: Chelle Publishing
Co., 1981.

Cowley, Elva. ‘‘Elva Cowley: Life with Matthew.”’ This People 2 (Fall 1981): 36-39.

Davies, Phillips G., ed. and trans. **“William D. Davies Visits the Welsh 1n Utah in
1891."" Utabh Historical Quarterly 49 (Fall 1981): 374-87.

Day-Holmer, Kimberly Maren. ‘‘The Importance of Frederick Kesler to the Early
Economic History of Utah, 1851-1865."" Master’s thesis, University of Utah,
1980.

Dew, Sheri. ‘‘Here Comes Danny White.”’ This People 2 (Fall 1981): 40-44.

. “‘Richard M. and Linda Eyre: Parenting Made Popular.”” This People

2 (Summer 1981): 12-17.

. ““Wendell J. Ashton: Perpetual Motion.”” This People 2 (Summer
1981): 23-27.

Egbert, Robert L. The Richest Man on Earth: The Life Story of Robert Anderson
Egbert. N.p., 1980.

Florence, Elsie Delia Adams. Ouwr Goodly Parents: Samuel Conrad Adams and
Deliah Maria Booth Adams. Otrem: Remember When Publishing, 1980.
Foster, Lawrence. ‘‘James J. Strang: The Prophet Who Failed.’’ Church History 50

(June 1981): 182-92.

Gibbons, Francis M. Brigham Young: Modern Moses / Prophet of God. Salt Lake
City: Deseret Book Co., 1981.

Gregory, Thomas J. ‘‘Sidney Rigdon: Post Nauvoo.’’ Brigham Young University
Studies 21 (Winter 1981): 51-67.

Hammond, Robin. “‘Johnny!"" This People 2 (Summer 1981): 40-45.

Hatch, Ephraim. ‘“What Did Joseph Smith Look Like?’’ Ensign 11 (March 1981):
65-73.

Hawkins, Gordon D. A Camellia for Carolyn. Corona del Mar, Calif.: HT
Publishing Co., 1981.

Head, Derin Lea. ‘‘Dian Thomas: Roughing It on TV."" This People 2 (Summer
1981): 28-31.

Heath, Steve Harvey. ‘‘Henry Eyring, Mormon Scientist.”” Master’s thesis, Univer-
sity of Utah, 1980.

Hill, Marvin S. “‘Joseph Smith the Man: Some Reflections on a Subject of Con-
troversy.”’ Brigham Young University Studies 21 (Spring 1981): 175-806.
Hokanson, Paul Miller. ‘“‘Lewis Warren Shurthiff: ‘A Great Man in Israel.” "

Master’s thesis, Brigham Young University, 1980.

““In Recognition of a Remarkable Life: Camuilla Kimball."” Thzs People 2 (Fall 1981):
10-15.

Jesse Addison Udall, 1893-1980. Orem: Remember When Histories, Journals,
1981.

Johnson, Jeffrey O. ‘‘Harriet Young in First Mormon Pioneer Company.’” The
Pioneer 28 (November-December 1981): 7-8.

Jolley, Jo Ann. ‘‘Barbara Smith: A Call to Service, a Time to Rejoice.”” Ensign 11
(March 1981): 16-20.

Karren, Keith J. The Wil to Win: The Curt Brinkman Story. Orem: Randall
Publishers, 1981.

Kimball, Heber C. Journal of Heber C. Kimba/l. 1882. Reprint. Salt Lake City:
Kraut's Pioneer Press, 1981.
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Kimball, Stanley B. Heber C. Kimball: Mormon Patriarch and Pioneer. Urbana:
University of Illinois Press, 1981.

Kraut, Ogden, comp. The Wit and Wisdom of Heber C. Kimball. Salt Lake City:
Kraut’s Pioneer Press, 1981.

Ligget, Robert. “‘Larry Scott: Still in Shape.”” This People 2 (Winter 1981): 49-51.

Lyman, Karl R. The O/d Settler: A Biography of Albert R. Lyman. Salt Lake City:
Publisher’s Press, 1980.

Mactarlane, L. W. Yours Sincerely, John W. Macfarlane. Salt Lake City: Published
by author, 1980.

Matheson, Veldron Robinson, comp.  Owur Shakespearean Heritage:  The
Shakespeare-Hart-Ashley Family. Provo: Press Publishing, 1980.

McAllister, Jack. ‘“‘The Unlikely Daniel Webster Jones: First Spanish Translations
from the Book of Mormon.”” Ensigrn 11 (August 1981): 50-52.

McMurrin, Sterling M. ““A New Climate of Liberation: A Tribute to Fawn McKay
Brodie, 1915-1981."" Dialogue 14 (Spring 1981): 73-76.

Mehr, Kahile. “‘Johan and Alma Lindlof: Early Saints in Russia.”” Enszgrz 11 (July
1081): 22-24.

Midgley, Kenneth Eardley. The Midgleys: Utah Pioneers. Kansas City, Mo.: Lowell
Press, 1981.

Miner, Glen Bryant, and Caroline Eyring. Facts and Fancies of Glen Bryant Miner
and Caroline Eyring Miner Family. N.p., 1981.

“Native Pioneers.”” An Ernduring Legacy 4 (1981): 45-84.

Nelson, Lee. Mormon Fortune Builders and How They Did It. Provo: Council
Press, 1981.

Newell, Linda King. ‘“‘In Search of Emma.’’ Exponent II 7 (Spring 1981): 2-4.

Nightingale, Lucinda A. ““This Is Rex Campbell Speaking.”” This People 2 (Winter
1981): 34-37.

““Notable Pioneers.”” An Enduring Legacy 4 (1981): 217-264.

Palmer, Richard F. “‘Brigham Young in Auburn, N.Y.”" Yesteryears: A Quarterly
Magazine for the Appreciation and Study of New York State History and
Genealogy 24 (Fall 1980): 19-23; 24 (Winter 1980-81): 27-33.

Parry, Jay A., and Songer, Steven. Joseph Smith: The Boy . . . the Prophet. Salt
Lake City: Bookcraft, 1981,

“Portraits of a Danish Family: The Bertelsens.”” An Enduring Legacy 4 (1981):
265-344.

Pusey, Merlo J. Builders of the Kingdom: George A. Smith, John Henry Smith,
George Albert Smuth. Provo: Brigham Young University Press, 1981.

Smith, Joseph F. From Prophet to Son: Advice of Josepbh F. Smith to His Missionary
Sons. Compiled and edited by Hyrum M. Smith IIT and Scott G. Kenney. Salt
Lake City: Deseret Book Co., 1981.

Smith, Wilford E. A Mormon ‘‘Holy Joe.’’ Provo: Published by author, 1981.

Sorenson, Toni Christie. ‘‘Lawyer’s Lawyer, Marathon Runner, Family Man.”’ This
People 2 (Fall 1981): 16-19.

Sowby, Laurie Williams. ‘“Wladimir Jan Kochanski: The People’s Pianist.”” This
People 2 (Winter 1981): 20-23.

Spangler, Jerry D. *‘Jane Johnston: Methodist Minister to Mormon Pioneer.”’ Ensign
11 (April 1981): 66-68.

Stephenson, Shirley E. ‘“‘Fawn McKay Brodie: An Oral History Interview.”
Dialogue 14 (Summer 1981): 99-116.
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Stratton, Clifford J. and Marsha Romney. ‘‘Catherine’s Faith: Vignettes from
the Life of Catherine Jane Cottom Romney.”” Ensigr 11 (September 1981):
52-54.

Tate, Lucile C. Andrew B. Christenson, Mormon Educationa/ Pioneer. Provo:
Brigham Young University Press, 1981.

Terry, Keith and Ann. E/ize. Santa Barbara: Butterfly Publishing, 1981.

Thacker, Chadley Ann. Family Facts at Your Fingertips. Salt Lake City: Hawkes
Publishing, 1981.

Thatcher, Linda. ‘‘ ‘I Care Nothing for Politics’: Ruth May Fox, Forgotten Suf-
fragist.”” Utabh Historical Quarterly 49 (Summer 1981): 239-53.

““Two Important Journals.”" An Ernduring Legacy 4 (1981): 169-216.

Voices from the Past: Diaries, Journals and Autobiographies. Provo: Campus
Education Week, Brigham Young University, 1980.

Wahlquist, Jeniveve. ‘‘James S. Jacobs: Rx for Bedtime.”” This People 2 (Summer
1981): 37-39.

Wait, Willilam A. Reverence for Life. Orem: Noble Publishing Co., 1981.

Ward, Maurine. “‘Elder Paul Dunn.’’ This People 2 (Summer 1981): 32-36.

Williams, Roger Neville. “‘Giants of the Far Country: Five Generations of Ranching
the Rockies.”” Rocky Mountain Magazine 3 (September—October 1981): 34-38.

Wirthlin, LeRoy S. “‘Joseph Smith’s Boyhood Operation: An 1813 Surgical
Success.”’ Brigham Young University Studies 21 (Spring 1981): 131-54.

Wood, Margery W. A Life Dwided: The Biography of Joseph Marion Tanner,
1859-1927. Salt Lake City: Publishers Press, 1980.

Wright, Geneva Ensign. The Adventures of Amos Wright: Mormon Frontiersman.
Provo: Council Press, 1981.

Yorgason, Blaine M. ‘“The Impact of Polygamy upon the Life of James Yorgason: A
Nineteenth-Century Mormon Bishop.”” Master’s thesis, Brigham Young
University, 1980.

Yorgason, Blaine M., and Yorgason, Brenton G. The Krystal Promise. Salt Lake
City: Bookcraft, 1981.

INSPIRATIONAL

Andelin, Helen. A/ about Raising Children. Santa Barbara: Pacific Press, 1981.

Barron, Howard H., comp. Of Everlasting Value, Vol. IlI. Salt Lake City: Hawkes
Publishing, 1980.

Bingham, Howard. Living with Your Teenager and Ensoying It. Salt Lake City:
Hawkes Publishing, 1980.

Blodgett, Christine. My Thankful Book. Salt Lake City: Bookcraft, 1981.

Burr, Wesley; Yorgason, Brenton G.; and Baker, Terry R. Creating a Celestial Mar-
riage. Salt Lake City: Bookcraft, 1980.

Cameron, Roderick L. The Price of Happiness. Salt Lake City: Hawkes Publishing,
1981.

Canfield, Anita. Self-Esteemn and the Physical You. Orem: Randall Publishers,
1981.

Cannon, Elaine. Life: One to a Customer. Salt Lake City: Bookcraft, 1981.

Curtis, Lindsay R. Parables for Teaching. Salt Lake City: Bookcraft, 1981.

Cuthbert, Derek A. ‘“The Business of Being.”” Ensigrn 11 (October 1981): 68-71.
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Decker, Niel W. What's the Obfect: A Way to Reach Them. Springville, Utah: Art
City Publishing Co., 1980.

Dennison, Mark A. Preparing for the Greatest Two Years of Your Life. Salt Lake
City: Hawkes Publishing, 1980.

Dunn, Paul H. Horizons. Salt Lake City: Bookcraft, 1981.

Erickson, Karla C. Invest in the Best— Your Kids. Salt Lake City: Bookcraft, 1981.

Faust, James E. “'Brethren, Love Your Wives.”” Emsigr 11 (July 1981): 34-37.

Fireside and Devotional Speeches. Provo: University Publications Department,
Division of University Relations, Brigham Young University, 1981.

Hanks, Marion D. “An Attitude—the Weightier Matters.”” Ensign 11 (July 1981):
67-72.

Harrison, Grant Von. Converting Thousands: A Guide for Missionaries. Provo:
Aaron Publishing and Indexing, 1981.

. Every Mzssionary Can Baptize. Provo: Ensign Publishing Co., 1981.

. Serve the Lord with Your Heart. Provo: Aaron Publishing and Index-
ing, 1981.

Harrison, Grant Von, and Gottfredson, Conrad. Trasner’'s Manual: Tools for Mis-
stonarzes. Provo: Aaron Publishing and Indexing, 1981.

Hartshorn, Leon R. A Mother’s Love. Bountiful: Horizon Publishers, 1980.

Jack, LaWant Patricia. A/ Things in Their Time. Salt Lake City: Hawkes
Publishing, 1980.

Kapp, Ardeth Greene. More Miracles in Pinafores and Blueseans. Salt Lake City:
Deseret Book Co., 1981. '

Kimball, Spencer W. President Kimball Speaks Out. Salt Lake City: Deseret Book
Co., 1981.

. ""President Kimball Speaks Out on Service to Others.”” The New Era
11 (March 1981): 46-49.

Ladayne, Thomas W., ed. Plamn Talk: A Potpourri of Plain and Precious Things.
Salt Lake City: Venture Press, 1980.

Larsen, Dean L. ** ‘Let Your Light So Shine.” * Emsign 11 (September 1981):
21-25.

Maxwell, Neal A. ‘‘The Christ-Centered Life.”” Ensign 11 (August 1981): 12-17.

McBride, Gary P. A Gold Medal Family: A Scriptural Training Program for Rearing
Children. Orem: Noble Publishing, 1981.

Monson, Thomas S. Honor Thy Motbher. Salt Lake City: Deseret Book Co., 1981.
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Notes and Comments

The husband and children of Grace Fort Arrington, a member of
the Mormon History Association who died in March, have established
the “‘Grace Arrington Award for Historical Excellence.”” A prize of
$500 will be awarded annually in honor of Grace ‘‘to that person who
during the previous calendar year published a book or article of
distinction or performed other service which in the opinion of the
judges represents a signal contribution to understanding of the Mot-
mon past.”’ Judges are Leonard Arrington, Davis Bitton, and James
B. Allen.

The first recipient of the award is Dean C. Jessee, senior research
historian with the Joseph Fielding Smith Institute of Church History
and associate professor of history and Church history at Brigham
Young University. Dean Jessee is editor of the volume Letters of
Brigham Young to His Sons, published by Deseret Book Company in
1974, and author of articles of distinction that have appeared in Joxr-
nal of Mormon History, Western Historical Quarterly, Brigham
Young University Studies, Dialogue, the Ensign, and other Church
and professional magazines and journals.
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Book Reviews

CLEMENT, RUSSELL T., comp. Mormons in the Pacific: A
Bibliography. Laie, Hawaii: The institute for Polynesian Studies,

1981. 239 pp. $12.95 hardbound. $7.95 paperback.

Reviewed by R. Lanier Britsch, professor of history, Brigham Young University,
Provo Campus.

The Prophet Joseph Smith, Jr., called the first four missionaries
of The Church of Jesus Christ of Latter-day Saints to the islands of the
Pacitic in 1843. The result of that act has been 139 years of con-
tinuous Mormon history with a peculiar Pacific or Polynesian bent.
Few parts of the world have captured the imagination of contem-
porary Latter-day Saints more than Hawaii, Samoa, Tonga, Tahiti,
and New Zealand. But, ironically, few geographical areas have
recetved less scholarly attention than these exotic places.

Although I doubt that great numbers of new researchers and
writers will now immerse themselves in the waters of Pacific LDS
history simply because Russell T. Clement has published Morzzons in
the Pacific: A Bibliography, 1 do believe he has made the job con-
siderably easier for those few who do take the plunge. Mormzons in
the Pacific provides a useful research tool. Carefully researched itself,
it includes 2873 entries, including books, pamphlets, periodicals,
personal diaries, journals, mission histories, ephemera, and so forth.
Many of the items are voluminous and merit extensive research.
Scholars interested in the various island missions, schools, building
projects, travels of missionaries, and the almost countless topics that
exist 1n this area, will find that Mormons in the Pacific 1s the best
place to begin.

In addition to the LDS materials, Clement lists a number of
Reorganized LDS sources. Because the bibliography was compiled
from three libraries and archives—the Joseph F. Smith Library at
BYU-Hawaii, LDS Church Archives in Salt Lake City, and the Harold
B. Lee Library at BYU 1n Provo—it 1s obvious that many sources may
have been overlooked, both LDS and RLDS. Clement encourages
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further compiling of sources and items that can lead to a comprehen-
sive bibliography in the future.

Mormons in the Pacific is generally well organized and useful.
However, several problems will bother some users. For example,
Clement fails to list all of the ‘‘Manuscript Histories’’ compiled by
Assistant LDS Church Historian Andrew Jensen. Item 655 instructs
the user to look under name of church unit to find each ‘‘Manuscript
History’’ by country. But a spot check reveals that the items are
generally not listed elsewhere. Likewise, item 656 suggests checking
names of church units to find ‘‘details regarding minutes, ledgers,
and historical records.”’ Again the records seem to be absent from the
bibliography. Both of these categories of information are extremely
important to Pacific historians. Perhaps because of size and produc-
tion limitations the bibliography is not cross-referenced or indexed to
a very specific degree.

But even with its limitations, I recommend Mormons in the
Pacific tor all research libraries and for scholars with any degree of
interest in LDS Pacific history.

MATHESON, PETER, ed. The Third Reich and the Christian
Churches: A Documentary Account of the Christian Resistance and
Complicity during the Nazi Era.  Grand Rapids, Mich.: William B.
Eerdmans Publishing Co., 1981. 103 pp. $5.95 paperback.

Reviewed by Douglas F. Tobler, professor of history, Brigham Young University.

In The Third Reich and the Christian Churches, Peter Matheson
has presented us with the first collection of documents in English on
the complex relationship between the Christian churches and the
Hitler regime. Even the subtitle, A Documentary Account of the
Christian Resistance and Complicity (I would have exchanged the
order of these last two nouns) during the Nazi Era, accurately reflects
the difficult and problematic nature of that relationship from the very
beginning. Even though some excellent English monographs (John
Conway, The Nazi Persecution of the Churches, Gunter Lewy, The
Catholic Church and Nazi Germany; and, more recently, Ernst C.
Helmreich, The German Churches under Hitler) with extensive use
of documentary material have been available for some time, teachers,
students, and aficionados generally will, I think, welcome an oppot-
tunity to read this kind of a cross section of documents for themselves.
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Reviewers are justly warned to beware of being too critical of
what the author, or, in this case, editor, did not intend to do. Cet-
tainly in the choice of what to include and what to leave out, there 1s
considerable room for differences of opinion and taste. Nevertheless,
a suggestion orf two may not be out of place.

Matheson’s spectrum of representative documents for the two
major churches—Evangelical and Catholic, together comprising over
ninety percent of the German population—and for the specific
twelve-year period seems adequate enough. I cite the following ex-
cellent and informative selections: (1) the Central Office of the
Federation of Protestant churches June 1933 memorandum which
vividly portrays the prevalent negative Protestant opinion about life
and church life during the Weimar years; (2) the Roman Catholic
Conference meeting with Hitler, 25-26 April 1933, where he
mesmerized Catholic prelates while reaching for their jugular vein on
the Jewish question. (Hitler complained to the prelates that “*he had
frequently been reproached with opposition to Christianity, and the
reproach had hurt him deeply! For he was absolutely convinced that
neither personal life nor the state could be built up without Chris-
tianity; . . . He [Hitler] had been attacked because of the handling
of the Jewish question. The Catholic Church had regarded the Jews
as parasites for 1500 years. . . . At that time the Jews had been seen
for what they really were. In the era of Liberalism this danger had no
longer been seen. I return to the previous period, to what was done
for 1500 years’’ [p. 20].) Here one is reminded of Israel Zangwill’s
sardonic comment that ‘‘the Jews are a frightened people. Nineteen
centuries of Christian love have broken down their nerves’’1:
(3) Rudolf Hess’s Silencing of the Churches, 12 September 1938,
where much of Hitler’s real attitude toward religion and the churches

is finally expressed semipublicly to the Guwleiters.  Other
documents—there are sixty-eight in all—of equal significance could
be cited.

But the collection is not quite complete. It does not include
Hitler’s early frank evaluations of Christianity and the churches in
Mein Kampf ot his Table Talk and conversations with Danzig Mayor
Hermann Rauschning. (‘‘Neither of the denominations—Catholic or
Protestant, they are both the same—has any future left. At least not
for the Germans. Fascism [Italian] may perhaps make its peace with
the Church in God’s name. I will do it too. Why not? But that

srael Zangwill, The War for the World (New York: The Macmillan Company, 1917), p. 416.
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won’t stop me [from] stamping out Christianity in Germany, root
and branch. One is either a Christian or a German. You can’t be
both.’’2) Another possible inclusion 1s the infamous ‘‘Ordinance on
Religious Associations and Societies in the Reichsgau Wartheland,
13 September 1941,”" widely reviewed as the prototype for the
Nazi—church relationship of the future after World War II was suc-
cesstully over, which would have effectively destroyed the traditional
churches as they had existed up to that time. Finally, such a collec-
tion hardly seems complete without the Stuttgart Confession of Oc-
tober 1945 where Protestants did public penance for their complicity
(““We accuse ourselves for not witnessing more courageously, for not
praying more faithfully, for not believing more joyously, and for not

~ loving more ardently’’3). The strugggle was over; the evil had been
destroyed—but the guilt remained.

One improvement in this collection over comparable German-
speaking anthologies is the inclusion of two documents concerning
the brutal treatment of the Jehovah’s Witnesses by the Nazis. But,
perhaps a document or two on Christian Science, the Salvation Army,
the New Apostolic Church, or even the Mormons—all like the
Witnesses, viewed as ‘‘dangerous’’ in Gestapo reports but treated less
harshly—would illuminate the manner in which the different sects
were perceived, while at the same time rounding out the larger
church-state question.

More important than this representation of the sects, however, is
the need for an introductory essay to aid students and laymen—the
presumed audience—in understanding the larger setting of which the
documents are an integral part and for a brief, synthetic, analytical
epilogue where some of the important political and moral issues that
have been raised would be discussed. The introduction, for example,
might well call the reader’s attention to the unhappy relationship of
the churches with the Weimar Republic. To Protestants, many of the
Republic’s strongest supporters were godless liberals, interna-
tionalists, Bolsheviks or worse; Catholics had similar concerns and
particularly lamented the failure of the Vatican to achieve a
Concordat with Weimar Germany similar to the 1929 agreement with
Mussolini as a protection for their own believers and institutions.
Both Catholics and Protestants decried the German national humilia-
tion since Versailles, the political weakness of the government and
moral decadence symbolized in Berlin’s loose cabaret life. Against

2John S. Conway, The Nazi Persecution of the Churches, 1933-45 (London: Weidenfield & Nicolson,
1968), p. 15.
3lbid., p 332.
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this background, the seductiveness of Hitler’s ‘‘national renewal’”’
and ‘‘positive Christianity’’ is more understandable. Such additional
information, it seems to me, would enhance the reader’s appreciation
of the documentary content and the actual historical circumstances at
the time and would preclude the ever-tempting ‘‘rush to judgment.’’

Finally, this historical episode raises some of life’s big questions,
especially for Christians. What responsibilities do we and our
churches have in the political realm? Why did all the German Chris-
tian churches do so little for the Jews? Does this experience provide
us—individual Christians—with any guidance for the moral and
political issues of our own time? Can today’s Christian churches con-
tinue their traditional fratricidal war in the face of secular challenges
potentially more destructive than Hitler? At what point may accom-
modation with earthly powers constitute betrayal of the duty to be a
witness for Christ? Matheson has undoubtedly thought about these
and other questions; I would like to see a brief epilogue exploring
some of them. Neither facts nor documents ever speak completely for
themselves and being able to read his insights would not destroy our
own independence of mind.

Mormon readers will, I believe, find this collection of more than
usual interest. The lessons for individual Christians most certainly
apply to us, but the experiences of the larger churches have taken on a
new meaning as the LDS church has become significant enough, at
least in part of the world, to exert an influence on some
political / moral issues of our own day.
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Young University Studies are their own and do not necessarily reflect
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