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England: The Dawning of a Brighter Day: Mormon Literature after 150 Years

the dawning of a brighter day

mormon literature after 150 years
eugene england
ask you to consider the following mormonism is a genuine
religious movement with persistent and characteristic religious and
cultural experiences growing out of a unique and coherent theology
and a true and thus powerful mythic vision and it has already produced and is producing the kinds and quality of literature that such
experiences and vision might be expected to produce it is in fact
right now enjoying a kind of bright dawning if not a flowering then
certainly a profuse and lovely budding in its literary history
many of us at least until recently could be excused for not
knowing there is a mormon literature A serious anthology of mormon literature providing a full view of the quality and variety over
our nearly 150 year history was first published only a few years ago
that was richard cracroft and neal lamberts A believing people 1I1
at about the same time these two scholars inaugurated at brigham
young university the first course in mormon literature the association for mormon letters the first professional organization intended
to study and encourage mormon literature is only a few years old
we have as yet no scholarly bibliography of mormon literature no
full scale literary history or developed esthetic principles little practical and less theoretical literary criticism the most basic scholarly
work the unearthing and editing of texts development of biographical materials and serious literary analysis of our acknowledged
classics is still largely undone
but then again many things are happening and perhaps there is
now less excuse for any continued ignorance or inaction the anthology has had a second printing the mormon literature class continues
1I

the english department at brigham young university
m february 1980
this article is a shortened version of the charles C redd address presented at BYU in
part of the charles C redd lecture series no 13 mormonism after 150
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years his title is taken from the chorus of parley P pratts hymn the morning breaks
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to prosper and mormon classics are being used in other literature and
II sunstone and
humanities courses new journals like exponent 11
sunstone review are succeeding and are following the older dialogue
and BYU studies in publishing good mormon literature and criticism official church magazines like the ensign publish serious mormon stories and poetry more often than previously we have seen the
publication and widespread approval of the biography of spencer W
kimball the first mormon study of a general church leader that
meets the essential criterion for genuine literary biography phrased by
virginia woolf those truths which transmit personality 2 and
now others are being published that do the same for past church
leaders 3
in the last few years three books by established mormon poets
clinton larson ed hart and marden clark have been published
and some impressive younger poetic voices have appeared in the journals 4 douglas thayer has expanded his range to an experimental
novel still in draft dealing with the development of consciousness of
evil and redemption in a young mormon bruce jorgensen has written a well crafted mature story on baptism and initiation that is fine
merely mormon 5 bela petsco has published a collecliterature not merelymormorl
tion of stories centered in missionary experience 6 the small body of
serious mormon drama has been augmented by performances of
rogergs
Rog erss reunion a study of classic mormon family conflicts
thomas rogerss
ed geary working to stretch and develop the genre I1 think most congenial to the mormon vision and experience the personal essay has
haven 7
Poplar
made good on his earlier promise in goodbye to poplarhaven7
poplarhaven
with an even better exploration of mormon consciousness called
mormons
dolob that is fine literature accessible to both cormons
hying to kolob
and others 8 so my hope is high
the morning breaks
but you may rightly be saying one or even three bursting forsythia do not make a spring nor a larson and a thayer and a geary a
flowering of literature mormon or not and others of you might
virginia woolf the new biography granite and rainbow new york harcourt
Har coun brace and company 1958 pp
ap 149 50
ly kimball salt lake city bookcraft 1977
kimball jr spencer W
edwardi
edwardlL kimball and andrew E kimballjr
edward
eugene england brother
biggham
biigham salt lake city bookcraft 1980 stanley B kimball heber C kimball
brotherbngham
mormon patriarch andpioneer
and
und
Rioneer urbana university ofillinois
of illinois press 1981 truman G madsen defender
Pioneer
andrioneer
defenderof of
the faith the B H roberts story salt lake city bookcraft 1980 frank W fox J reuben clarh
clark the
dark
public years salt lake city deseret book company and provo utah brigham young university press
1980
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Poplar haven
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adward
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this mormon literature anyway something like
if you have
lutheran literature or christian science literature
been exposed to some of the agonizing that has been going on for
some twenty years about our not having an obviously impressive
literature you might ask arent we too young a culture or too small
mormons too
a community to expect to have a literature or arent cormons
superficially happy too anxiety and conflict free to produce a
literature or too busy or too smug or too anti intellectual or too
materialistic or too censored
the answer to all these questions is
no we do in fact have a literature one whose shape dimensions and quality are becoming more and more apparent and impressive these questions and anxieties are now simply outdated
reality has long passed them by and good theoretical thinking has
caught up with them the real question now is not how good is what
huyge
judge how it is good
wejudge
we budge
we have but how is it good how in fact do rejudge
and how do we prepare better to respond to it and to encourage more
of the good
but some might still be saying suppose we do have some good
writers why talk about mormon literature rather than american
literature or better yet just literature shouldnt our writers just do
their best write honestly and well about the universal human conperhaps but
cerns and address themselves to mankind in general
let me suggest another case shakespeare and milton had access to
audiences a literate community smaller than that which is now
mormons which is probmade up of well educated english speaking cormons
ably approaching three million does it in any way count against
those great poets that they spoke directly and consciously to that
limited audience from a base in particular problems perspectives
or does it count
and convictions that were essentially english
dostoevski that he was consciously even self consciously
against dostoevsky
russian or faulkner that he was consciously southern
the only way to the universal is through the particular the only
honesty ultimately is honesty to that which we know in our own
bones and blood and spirit our own land and faith our own doubts
mormonism cannot be
and battles and victories and defeats
separated from these things because unlike religions such as
lutheranism or christian science it makes a large number of rather
absolute claims about the nature of the universe and god and human
beings about specific historical events past and future about
language and form and content and because it is grounded in a sufficiently unusual and cohesive and extended historical and cultural
experience growing directly from those claims that it has become like
ask

what

is
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a nation an ethnic culture as well as a religion we can speak of a
mormon literature at least as surely as we can of a ajewish
jewish or southern
literature and it is as legitimate as promising for a writer to be conly mormon as it has been for flannery oconnor to be southern
scious
sciously
Bashevis singer to be emigre polish and jewish
catholic or for isaac bashevis
mormon writers have much to learn from both of these writers
skills and vision of course but also how not to be so universal they
lose contact with their roots so antl
they adopt the worst
anti
antiparochial
antlparochial
parochial
kind of parochialism that of not knowing oneself and ones own
generic community they
thig can learn from them how to translate religious commitment and the tragedy of religious struggle and paradox
into honesty and craft into fictive creations rather than packaged
preach ments As oconnor has said 1 I see from the standpoint of
preachments
christian orthodoxy this means that for me the meaning of life is
centered in our redemption by christ and what 1I see in the world 1I
see in its relation to that 1I dont think that this is a position that can
be taken halfway or one that is particularly easy in these times to
make transparent in fiction 9 but of course her special catholic
vision however effectively pointing beyond itself to the universal
cannot be adopted by the mormon writer the mormon vision has
unique and equally powerful implications for both form and content
what are they just what is mormon literature
1I think karl
keller is right in suggesting that mormon
writers possibly due to that parochial anti
antiparochialism
parochialism 1I mentioned
ally preachy
and an understandable aversion to didactic simplistic
simplistically
mormon writing have produced fiction that is by and large irreleofmormonism
mormonism he calls most of what
vant to the doctrinal interests of
we ve written jack fiction 10 in contrast to flannery oconnor
many mormon writers seem to have strained in the fashion of various
schools of emancipated realism to be far from orthodoxy even the
orthodox have not written imaginative visions of the possibilities
of our theology it is not really mormon fiction by way of contrast
this is oconnor describing what she feels she must work out
imaginatively in her fiction
it makes a great difference to the look of a novel whether its author
believes that the world came late into being and continues to come by a
creative act of god or whether he believes that the world and ourselves
are the product of a cosmic accident it makes a great difference to his
novel whether he believes that we are created in gods image or
flannery oconnor the church and the fiction writer mystery andmanners
and manners
kanners ed sally and robert
fitzgerald new york farrar straus and giroux 1969 p 148 quoted in karl keller the example of
flannery oconnor dialogue 9 winter 1974 62
keller example of flannery oconnor p 62
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whether he believes we create god in our own it makes a great difference whether he believes that our wills are free or bound like those
of the other animals

surely we could make an equally specific list for a mormon
writer but notice that neither oconnor nor keller are suggesting
any artists first
some sophisticated form of packaged message
responsibility is to the form the embodiment the word made flesh
if he or she cannot do justice to the visible world and make of it
fictions that are believable he or she cannot be trusted to bear
witness to the invisible world like flannery oconnor mormon
writers must see and imagine steadily and whole and in convincing
formal structures the surface including oppositions and evil the
terror in natural human experience before they can see and imagine
how the supernatural supports or intrudes upon that surface
but if keller is right we may have a major explanation for the
unfulfilled promise of mormon fiction it has effectively imagined
the mormon past and some of the conflicts inherent in contemporary
mormon public and private life but has left mormonisms
Mormoni sms unique
god and the dramatic and unusual mormon view of mans cosmic
dilemma and destiny out of the picture the fact that some are making a beginning in those new directions is a major reason I1 expect the
dawning of a brighter day
let me try here to expand our awareness of fruitful possibilities in
these new directions and though it is ultimately impossible to
separate form and content and dangerous to try let me begin with a
few comments on form in the king follett discourse
itself a
classic piece of mormon literature joseph smith refers to chaotic
matter which is element and in which dwells all the glory 12 that
helps bring into imaginative focus the hints throughout scripture and
the writings of mormon thinkers that suggest a certain metaphysics of
form order is wrought from a pluralistic chaos but a chaos that is
potent genuinely responsive to the creative powers of god and man
embodied in mind and language characteristics god and his children
share as literally related beings the doctrine and covenants section
886 11 ties together the divine mind and cosmic creative power of
christ with mans perception through the media of physical and
spiritual light which are pronounced to be fundamentally the same
all this suggests the seeds of a philosophy of form at least as
nery

mannens
manners pp
oconnor novelist and believer mystery andmanners
and mannery
ap 156 57
oconnor p 68
stan larson the king follett discourse A newly amalgamated text
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interesting and defensible as the epistemological skepticism that has
contributed to the breakdown in structure characteristic of modern
literature A truly mormon literature would stand firm against
secular mans increasing anxiety about the ability of language to get
at the irreducible otherness of things outside the mind to make
sense and beauty of that chaotic matter which is element
if mormon writers take seriously their faith that language is a gift
from god the creator a gift that gives them access to the glory that
dwells in matter and in other intelligences including gods they can
confidently use language not like others merely to imitate albeit
with compassionate despair the separated meaningless raw elements and experiences of a doomed universe but to create genuinely
new things verbal structures of element and intelligence and experience
peri ence that include understanding and judgment as well as imitation and empathy we can like our contemporaries create of words
what wallace stevens called things that do not exist without the
words 13 but we can do so without his undermining fear that what
he was doing was merely an ephemeral human activity a game to
occupy until final doom we can be sustained by the faith that what
we are doing is rooted in the nature of the cosmos and shared by god
in other words there should be in mormon writers a special
respect for language and form attention to their tragic limitations
but also to their real possibilities this would mean 1I would think a
rather conservative respect for proven traditional forms until they are
genuinely understood and surpassed at least it would mean unusual
resistance to the flight from form from faith in language toward
obscurity and proud assertion of the purely personal vision that afflicts much writing in our time and energizes the popular form of
criticism called de construction
now what about content obviously mormon literature will
draw as much of it already has on certain specially evocative characteristics
of mormon history and scriptural narrative I1 dont mean
te
irrigation and polygamy and lamanite warriors but rather a certain
epic consciousness and mythic identification with ancient peoples and
processes the theme of exile and return of the fruitful journey into
the wilderness the pilgrim traveling the dark and misty way to the
tree of salvation the lonely quest for selfhood that leads to conversion
and then to the paradox of community the desert as crucible in
which to make saints not gold the sacramental life that persists in
wallace stevens
1942

the language ofpoetry
of poetry

ed allen
milen tate
tare princeton
princetonnj
ailen
alien
NJ

princeton university press

p 122
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spiritual experience and guileless charity despite physical and cultural
deprivation the fortunate fall from innocence and comfort into a
lone and dreary world where opposition and tragic struggle can produce virtue and salvation much remains to be done with these and
it would be mormon literature though of course not exclusively so
since we share forms of these mythic truths with various others
then there are certain contemporary implications of our underlying cultural heritage and beliefs that provide unusually rich though
again not unique dramatic possibilities for instance both the
unusual sense of order and also the openings to tragic failure provided
a life by the making of covenants of promises to self and god in baptism and weekly communion through bread and water or the fearful
solemn and nobly exciting dimension given marriage by promises of
obedience and fidelity and consecration made before god and angels
on holy ground what can be done with a physical and mental landshevis singer s
bashevis
scape peopled perhaps even more literally than isaac Ba
with devils with embodiments of ultimate intransigent evil who
mock and betray and also peopled with translated beings from
ancient america who bemuse folklorists and bless simple folk from
panguitch and downey and also with angels who bring glad tidings
to wise and holy men and women and children who are thus inspired
to speak great and marvelous unspeakable things and what can be
done with the mormon animism that hears the earth groan with its
wickedness or the mountains shout for joy that moves people to bless
oxen and crops even automobiles and trees what can be made of
the spiritual literalness that hears a daughter calling for help on the
other side of the world or takes in stride faithfulness that is stronger
than the cords of death and brings dead friends and family on
privileged visits back to comfort and instruct
fine non mormon poets W S merwin for one have written
beautifully of the deep yearning we have for the miracle of a loved
mormons with a
one s return to us and of the strange possibility 14 cormons
more literal belief have the resources to do as well and better if they
have the courage of their convictions and the discipline to work as
hard to create an honest visible world that the invisible world can
cormons
break through it is because for mormons
Mormons as for gerard manley

come back quoted and discussed in
merwin
m robert pinsky the situation ofpoetry
of poetry
princeton NJ
princeton university press 1976 p 95 see also frederick goddard tuckerman the
complete poems offrederick
of frederick goddard tuckerman ed N scott momaday new york oxford university
4aw
w
W

S

press 1965

pp
ap

15

35

36
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hopkins the holy ghost over the bent world broods with warm
breast and with ah bright wings 15
but there is even a deeper layer as yet hardly touched in mormon literature but with I1 believe the greatest potential for uniqueness and power the one suggested directly by flannery oconnors
list it would require more theological literacy and more imaginative
response to our theology karl keller in the essay mentioned earlier
suggests that mormon writers should begin with careful reading of
sterling Mc
mcmurrine
mcmurrins
Murrins the theological foundations of the mormon
religion which he calls essentially an outline of esthetic possibilities
of mormon articles of belief 16 1I would recommend joseph smith
and B H roberts and john widtsoe and hugh B brown and
truman madsen and yes brigham young and joseph fielding
smith and spencer W kimball and the doctrine and covenants and
the pearl of great price and from the book of mormon 2 nephi 2
and alma 42 and so forth and what would that do for a mormon
writer other than tempt him toward a suicidal didacticism it could
nurture his imagination with the most challenging and liberating set
of metaphysical possibilities and paradoxes 1I have been able to
discover in all human thought consider only a few beginning with
the keystone that human beings like the gods are at core uncreated
and underived individual intelligences without beginning or end
they are possessed of truly infinite potential literal gods in embryo
but are bound inescapably in a real environment of spirit and element and other beings that impinge upon them and that as they
learn successfully to relate to the environment exact real costs in
suffering and loss and bring real joy in relationship and growth
freedom for a mormon writer or fictional character is not a
mysterious illusion as it must be for traditional christians with their
absolute omnipotent god nor is it a pragmatic tautology as it must
be for existentialists who define existence however temporary as
freedom freedom is ultimate and inescapable responsibility in a real
world that is neither a shadow of something more real lying beyond it
that god determines at will nor a doomed accident
the consequences for dramatic action and lyric reflection seem to
be considerable for one thing as 1I think truman madsen has said
suicide is just a change of scenery
for another as the mormon
theologian B F cummings put it
the self is insubordinate
gods grandeur

gerard munley
in poems of
manley hopkins ed robert bridges
ofgerardmanley
ad ed 1948 p 70
and W H gardner new york oxford university press 3d
keller example of flannery oconnor p 70 sterling mcmurrin the theological foundations of
the mormon religion salt lake city university of utah press 1965
15

15gerard
gerard

manley hopkins
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wandering imperially aloof solitary lonely withdrawn unvisited
impenetrable
it cannot escape from existence nor can it escape
from the awareness of its existence nor from the inevitable sense of
solitude that is born of the very fact of individuality of being
an eternally identical one 17 put that together with the equally firm
teaching that man without god is nothing less than the dust of the
earth for the elements are at least obedient to gods creative will
that mortals are utterly dependent on god who sustains moment by
moment their existence in mortality though not their eternal essence
and who provides the only way of salvation through relation to his
son and put it together with that strange paradox of atonement
the fortunate fall each individual must lose innocence experience
opposition and sin know failure struggle with justice and guilt
before he or she will let christ break the bonds of justice tear down
barriers within to bring the bowels of mercy and so accept himself in
love and thus have strength to develop the conscious intelligent
virtues of christ and put all this together with the idea that imperially
peri ally alone and impenetrable as the individual is he and she cannot fully and ultimately realize their own true nature and achieve
their fullest potential and joy except in the ongoing achievement of
an eternal fully sexual companionship an idea authenticated by
the mormon image of god as being god precisely and only in such a
female and male oneness
1I am not proposing a formal creed for mormon writers
1I am
merely suggesting that there is available to mormon writers part of
what they in fact already are a rich loam a topsoil of historical
experience mythic consciousness and unique theology as rich as
that available to any other writers more rich than that of most of
their gentile contemporaries to change the image to one that has
characteristically been made into a mormon cliche 1I suggest we put
down our buckets where we are rather than complaining of thirst or
rowing so madly for foreign shores even if rooting ourselves in that
rich topsoil would tend to limit us to a mormon or traditional christian audience and 1I am not on the example of oconnor and
singer ready to grant that even so that is a large enough and worthy enough audience and one that needs as much as any to be served
by the values that literature can provide we in the mormon community need to be brought out of our existential loneliness to exmormons feel to understand imaginatively and
peri ence what other cormons
perience
Salt lake city utah publishing co 1968 pp
individual sery
ap 7 69
the eternal
sait
Self
seaf
eternalindividualselfsalt
selfsalt
herself moving beside herself out there alone the shape of mormon
70 quoted in bruce
brucejorgensen
jorgensen
sorensens
belief in virginia Soren
sorenseni
sens the evening and the morning dialogue 13 fall 1980 43 6 11
17b
B

F cummings
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share with each other our fears and doubts and joys and visions and
small victories in the communal and individual working out of our
salvation for those who believe the gospel is true in any essential
sense there need be no greater ambition for mormon literature at
least to begin with than to speak truly and well about what is
mormons
essential to cormons
Mor mons

these suggestions 1I have made about a definition of mormon literature and about a mormon esthetic are again only preliminary
but even with this small beginning we have 1I think enough on
which to base some useful outlines for a literary history let me suggest based on this definition one scheme that may be helpful conceptually and may evoke further study one way of seeing our
literary history is in terms of three fifty year periods and three kinds
of rebels during the first fifty years or so into the 1880s a uniquely mormon nontraditional literature was produced by men and
women caught up in the restored gospels rebellion against the world
against babylon for them it was literally and ecstatically true as one
of their fine hymns expressed it that the morning breaks the
shadows flee and that the glory bursting from afar wide oer the
nations soon will shine 18 they rejected with powerful arguments
the economic political and moral conditions of england europe
and america and with incredible courage and self sacrifice they built
genuine alternatives that continue to thrill us and 1I submit they
produced an extraordinary and valuable literature about their feelings thoughts and experiences literature we have too long neglected
but are beginning to recover and appreciate to learn how to
appreciate as we should
many of us who study literature professionally have become
increasingly uneasy in the past twenty years about the inadequacy of
formalist criteria that is those concerned mainly with esthetic
qualities such as structure style organization the matters emphasized
phasized in the new criticism that held sway in mid twentieth cenwe have discovered their inadequacy to
tury literary criticism
account for our experiences and that of our students with certain
literature such as that for instance called to our attention as ethnic
or womens literature some of which has powerfully affected us
despite its apparent lack of great formal or esthetic qualities we
have been brought slowly to recognize that there are also in good
parley P pratt the morning breaks
latter day saints 1948

ofjesus christ of
hymns no 269 salt lake city the church ofjesus
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have been brought slowly to recognize that there are also in good
literature important social and religious and moral values these are
sometimes bound inseparably with the formal perfections they sometimes provide some compensation for lack of formal training or traditional stylistic ability and sometimes these values actually push naive
or inexperienced writers toward formal qualities they did not conscious ly work for for instance in the powerful reminiscences of mary
sciously
goble pay 19 the moving formal purity of understatement comes 1I
believe from her own religious and moral qualities and the religious
and moral extremity of the situation not from any literary training or
models most of which would have been bad anyway ironically it
has been mainly non mormon scholars who have done the most to
help us deal with these new problems and possibilities critics like
yvor winters ian
lan watt wayne booth robert scholes E D
hirsch andjohn
andyjohn
and
john gardner have explored some of the neglected social
moral and religious values in literature and the critical means for
understanding and evaluating literature in terms of them if we are
to evaluate properly or ever understand and appreciate our mormon
literature particularly in its first fifty years we must build on then
their
work
the second fifty years from about 1880 to 1930 is a barren
period in mormon literature with I1 believe hardly anything of
lasting value published or written at least in the usual literary
genres but there are important literary as well as historical questions
to be answered by a study of that period questions about the nature
rhe
he church after the disappointment of the popular expectation of
of the
christ s coming in 1890 the manifesto of that year in the view of
many a capitulation to the government and secular american
society and the period of accommodation to american styles and
values that followed statehood in 1896 historians and literary critics
need to work together to understand the relations between church
and culture in this difficult period and one phenomenon they will
need to look at carefully is that during this time there was an outpouring of poems stories and novels mainly in the church magazines
and press that were known as home literature and were designed
for the edification of the saints at first look many have assumed
that such literature was so bad and so deadening an influence on mormon literary culture in general because it was too mormon 1I believe it
was not mormon enough edward geary is right in making a distinction that applies to that literature and grom
from which we can learn some
pay
19pay

mary goble

death strikes the handcart company

in cracroft and lambert

A believing

people pp
ap 143 50

141

Published by BYU ScholarsArchive, 1982

11

BYU Studies Quarterly, Vol. 22, Iss. 2 [1982], Art. 2

lessons that apply directly today when we face the same dangers as
well as the equally great danger of overreaction
over reaction to those dangers in
his landmark essay on mormon regional fiction geary notes that the
home literature movement which began in the 1880s was an explicit
instrument for spreading the gospel one which in apostle and poet
orson whitney s words like all else with which we have to do must
subservient to the building up of
be made subserviant
zion 20 in explaining
ofzion
why that movement has not met elder whitney s hope that mormiltons
millons
monism would produce Mil
shakespeares
speares of our own
tons and Shake
geary writes
one thing to ask the artist to put his religious duties before his
literary vocation or to write from his deepest convictions it is quite
another to insist that he create from a base in dogma rather than a base
in experience
home literature is not a powerful literature
artistically nor is it pure
in most cases its distinctive mormon
characteristics are only skin deep masking an underlying vision which is
as foreign to the gospel as it is to real life 21

it

is

for example think of the popular entertaining and edifying
saturdays warrior with its slick sophistication its misleading if not
heretical theology and its stereotyping toward bigotry in the social
references under the skin as foreign to the gospel as to real life
geary continues the early home literature borrowed the techniques of popular sentimental fiction and the values of the genteel
tradition with a superficial adaptation to mormon themes and this
practice continues only slightly modified
you can easily see the continuing influence of that movement in
the official magazines and in church press novels of today but it is
perhaps at least as unfortunate that the reaction against that movement however well intentioned also too often fails to see the
superior mormon literature available or the importance and possibility of trying to produce it we forget geary s distinction that
though it is illegitimate and destructive to insist that a writer create
from dogma rather than experience it might well be legitimate and
valuable to ask him as 1I think the church properly does to put his
religious duties before his literary vocation and to write from his
deepest convictions
after that long hiatus in the middle of mormon literature we
have had a period of about fifty years of considerable output and
orson F whitney home literature contributor july
ouly 1888 reprinted in
m cracroft and lambert
A believing people p 205
edward geary the poetics of provincialism mormon regional fiction dialogue 11 summer
1978

15
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much quality but by two quite different kinds of rebels from two
literary generations that overlap the first of these began most prominently with vardis fisher in the 1930s and has lingered in samuel
taylor up into the early 1970s it has been aptly characterized by ed
geary as mormondoms
Mormon doms lost generation 22 and geary has shown
that the writers were like american literatures lost generation of
twenty years before defined by various degrees of rebellion against
their provincial culture by a patronizing alienation infused with
nostalgia for a vanishing way of life that would not let them turn
completely away to other loyalties and subject matter even when
they became in one way or another expatriated they were the first
generation of the twentieth century growing up when mormon isolation was breaking down rural mormondom was depopulating and
urban mormonism was apparently becoming crassly materialistic it
was easy for them to see the church however heroic in the nineteenth century as failing the mormon experiment as rapidly ending
and they saw themselves as the first well educated generation of
mormonism able to look with some amusement upon the naivete of
mormon thought
such rather adolescent alienation has persisted in many intellecrefutations protuals of that generation it has persisted despite the reputations
vided by historical analysis that recently has been done and despite
the achievements that were being made even during that period in
such areas as well written theology and history by B H roberts
Widt soe and others
wldtsoe
john A widtsoe
the lost generation of writers and those who shared their
mormonisms
sense of Mormoni
sms decline actually thought there would not be
another generation after them and as late as 1969 dale morgan
writing on mormon literature could say A lot of the urgency has
gone out of the mormon sense of mission as the millennial expectation has subsided and the powerful gathering phase of mormon
history has run its course 23 that was written just before the
remarkable new missionary energies the growth to genuine world
status and millennial vision that have come in the 1970s As geary
writes
from the viewpoint of the present expansionist period in
mormon history the dead end vision of the lost generation seems
rather quaint 24 but he adds a warning that each generation has
its own provinciality that just as the views of those writers of the
edward geary
1977

the

novelists of the 1940s

byustudies
BYU Studies
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1940s now seem as naive to us as their parents views seemed to them
so our own views may appear naive to our children it is certain that

despite my criticism of various kinds of provincialism I1 have my own
kind my best hope is to help us all guard against provinciality by
suggesting additional possibilities more and better perceived
options for our thinking about mormonism and its literary tradition
one other option less provincial 1I believe because more inclusive than that of the mormon novelists of the 1940s is the direction taken by the third literary generation of rebels in my historical
scheme it is the second one within the past fifty years of renewed life
in mormon literature after the empty or perhaps given the harvest
middle fifty year
that followed what could be called the fallow
period this generation overlaps with the lost generation somewhat and is 1I believe the one coming into flower right now carrying
my hope for the dawning of a brighter day
these writers are
characterized by various kinds of degrees of sincere commitment to
the unique and demanding religious claims of mormonism as well as
to its people history and culture yet they are as clear sighted and
devastating in their analysis and criticism of mormon mistakes and
tragedies both historical and present as were the
lost
in some cases more incisive because less naive and more
generation
emphatically involved themselves in mormon conflicts and mistakes
for instance richard bushman in his important essay ten years
suggested some innovative characago called faithful history
teristically
teristi cally mormon approaches to writing history one of those sees
the fundamental dramatic tension in religious history not in the way
most mormon history has been written as that between an all
righteous church and an evil world but as in fact most scriptural
history is written as that between god and his church
in the second the lord tries to establish his kingdom but the stubborn people
whom he favors with revelation ignore him much of the time and
must be brought up short 25 here is one area where mormon
literature is perhaps ahead of mormon historiography because many
of this latest generation of what I1 have called rebels are writing
with just that perspective focusing like the prophets on the struggles with faith and righteousness among the so called chosen people
as well as in the world
but with these unlike the lost
generation
there is no patronization no superior pointing of
fingers but rather full identification they draw much of their power
of specification from their own experience their own conflicts and
richard

L

bushman

faithful history

dialogue 4 winter 1969
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failures and also the redemptive charity that comes from their own
genuine attempts in their own lives to repent to live out the conflicts
and sacrificial duties faith demands bushman concludes his essay
with a suggestion that the finest mormon history would be written
not by writers who simply transfer various mormon ideas or perspectives into their work or merely use certain techniques they think are
mormon but by real changes in all things that shape their vision of
the world in response to the self within which they encounter in
moments of genuine faith in a challenging inversion of the traditional mormon axiom about being saved no faster than we gain
knowledge bushman suggests that a mormon cannot improve as a
historian 1 I would add writer without improving as a human being
in moral insights spiritual commitment and critical intelligence As
1I believe
writers we gain knowledge no faster than we are saved
this latest generations growing quality is related to that kind of
wholeness they are finding out tentatively and awkwardly but surely what it can mean for an artist to be a latter day saint a genuine
follower of christ

it ought to mean something for mormon literature that mormonism begins with a book but that book is one which has been
villi
villifled
fied and ignored as well as one which has dramatifled
laughed at villified
cally changed the lives of millions of people most su prising despite
its obvious verbal weight and complexity the book of mormon has
until fairly recently not been carefully read as a literary text even by
mormons
cormons
Mor mons ironically it was a non mormon
aformon douglas wilson who ten
years ago reviewed this rather amazing situation and predicted that
critical scrutiny from an archetypal perspective would be very productive
ductive 26 that work has now begun and is proceeding apace bruce
jorgensen dilworth rust and george tate have done some exciting
work on the controlling mythic structures the power and unity of the
typological patterns to use a concept from the books narrators themselves and their controlling vision centering on gehis
lehis dream as an
archetypal source for much of the history and teaching of the entire
book others such as robert thomas jack welch and steven sondrup have looked at specific poetic structures and at the rhetorical
consistency and power which even we who are the books defenders
trained in quite a different rhetorical tradition than that of the
douglas wilson prospects for the study of the book of mormon as a work of american literature
41
dialogue 3 spring 1968 37
3741
5741

145

Published by BYU ScholarsArchive, 1982

15

BYU Studies Quarterly, Vol. 22, Iss. 2 [1982], Art. 2

hebrews or the nineteenth century have tended to be somewhat
uneasy about steven walker has even set about to convince us that
in rhetorical concentration the book of mormon compares favorably
with the kingjames
king james bible even when we include all those and it
came to passes and look and beholds 27 and not only that but
john seelye the fine melville scholar has joined with dilworth rust
in a project to prepare and publish with a national press a handbook of the book of mormon as literature
by joseph
but what of the other early writings those indubitably byjoseph
smith himself let me spend a moment on the king follet
discourse perhaps the best piece of discursive literature yet produced in the church and one of the finest anywhere fortunately
historians have stepped over into the neglected stewardship of literary
scholars to give us a professionally amalgamated and edited text and
have very helpfully provided the historical and philosophical background that enables us better to understand the sense of personal
vulnerability and of cosmic import that thrills us in the sermon itself
but there still remains the task of literary analysis and judgment that
would promote wider reading of this valuable text and better
understanding of its powerful literary qualities the loosened and
spontaneous characteristically mormon version of puritan sermon
structure the laying of a foundation stone for a mormon esthetic in
references to the glory that dwells in matter the creation of enduring
mormon symbols both visual and sensual such as joseph s dramatically removing and using his own ring as an image of eternal personal
identity his talk of the taste of good doctrine and of the paradoxical
burnings in the breast of the righteous and in the mind of the
damned and finally this
you never knew my heart no man knows my history

cannot do it I1
1I don t blame you for not believing my
shall never undertake it
history if I1 had not experienced what I1 have I1 could not have believed
it myself I1 never did harm any man since I1 have been born in the
world my voice is always for peace I1 cannot lie down until my work is
finished I1 never think evil nor think anything to the harm of my
fellowman
when I1 am called at the trump and weighed in the
balance you will know me then 28
1I

213

we have here a piercing cry from a person discovering himself whom
we do not yet know as fully as we might if we knew him as a great

writer
27

20

steven C walker

winter 1980
scan larson
sran
stan
stan

more

than

meets the eye concentration of the book of mormon
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in that sermon joseph smith also establishes both through the
theology and his literary creation what seems the most promising
central theme for mormon literature the search for self 1I do not
mean the unconscious revelation of various selves of the author or the
creation of
ofpersonae
personae or the investigation of identity crises all popular
themes in recent literature but rather the author s own successful
search for and creation of his best personal resources in the process of
his own writing mormon theology as 1I have already suggested provides the most radically individualistic doctrine of self accepted by
any religion or philosophical persuasion the mormon ontology of
self contained in the doctrine of eternalism is uniquely powerful to
energize and direct the quest for self that is why 1I believe mormon
theology is all other things being equal an exceptionally positive aid
toward better literature and why the best mormon literature would
tend to be characterized by that quest like for instance those fine
examples from the first generation mary goble pay s reminiscences
and eliza R snow s pioneer diary 29
but we have yet to explore in our recent literature our fiction
and poetry and drama the most demanding spiritual frontiers for
cormons
Mor mons possible equivalents to those brigham young
modern mormons
found and created on the physical frontiers of our beginnings as a
people that produced the authentic personal literature of that time
one place that definitely can stimulate an authentic search for self
that can be true to our theology as well as our deepest reality and
needs is the mission field 1I mean of course not that pale demeaning search most often meant in our time when someone says that horribly self indulgent 1 I want to get in touch with my real self and
then too often with expensive self help therapy defines himself by
his worst imaginings doubts and desires as if his truest self were a
static minimum his lowest common demoninator which he must
1I mean rather that discovery of ones inner
then conform to
dynamic his creatable and creative core his eternally grounded
potential his swelling growing seed self
with such a focus the missionary experience as reality and archetype can do more for mormon life and letters than serve as an exotic
area for exploring religious identity crises of course it is natural and
necessary that modern mormon writers find their true subject matter
and their craft in their own way but there are useful models what
1I am suggesting has already been done remarkably well in some
pp
ap

pay
19pay
143 50

morgan sr

death strikes the handcart company
R snow

eliza R snow an immortal
foundation 1957 p 292 370
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missionary diaries such as that of ofjoseph
joseph millett he gives us a day
by day account of his discovery and development of self as an
eighteen year old called on a mission in 1852 who made his way
novia
vla scotia found
alone and mainly afoot across the continent to novia
novla
his savior on his own learned the gospel developed his own resources and lived a life of remarkable spiritual perception and of
pure service an entry at the end of his journal chosen from an
earlier experience to summarize his life captures the central moral
vision and sense of self acquired by one who has lived a true religion
his life is capped both religiously and artistically by his telling of this
story from the hard days of his settlement of spring valley nevada
where he was called to pioneer by brigham young after returning
from his mission and where his daughter had died and many had suffered great sickness and hunger
one of my children came in said that brother newton hall s folks
were out of bread had none that day I1 put
our flour in sack to
send up to brother halls just then brother hall came in says 1I
brother hall how are you out for flour
brother millett we have
none
well brother hall there is some in that sack I1 have divided
and was going to send it to you your children told mine that you were
brother hall began to cry said he had tried others could not
out
get any went to the cedars and prayed to the lord and the lord told
him to go to joseph millett
well brother hall you neednt bring
you
this back if the lord sent you for it you dont owe me for it
can t tell how good it made me feel to know that the lord knew that
there was such a person as joseph millett

that

30

of telling that experience not only created a new version
of what it means to find oneself through losing oneself but embodied
it movingly in real experience authentically and artistically recreated
way

it in words

certainly fine literature

while the first generation s contribution

was mainly in sermons
literary achievement was almost

and diaries the lost generation s
totally in fiction the finest examples are maureen Whip
whipples
whippler
ples the
giant joshua and virginia sorensons
Soren sons the evening and the
morning 311 joshua is the richest fullest most moving the truest
cormons
fiction about the pioneer experience of anyone not just mormons
Mor mons
journal ofofjoseph
joseph millett library archives historical department church ofjesus
ofjesus christ of latter day
mii
in eugene england without purse
saints salt lake city pp
ap 88 89 Mil
milieus
letts journal isis partially reprinted m
ouly 1975 pp
or scrip A nineteen year old
ap 20 28 and eugene england
oid missionary in 1853 new era july
great books or true religion
religion7
religions7 defining the mormon scholar dialogue 9 winter 1974 44 46
maureen whipple the giantjoshua
giant joshua boston houghton miflin 1941 virginia sorenson the eveglant
ning and the morning new york harcourt brace 1949
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but whipple finally remains too much a part of that second major
generation of mormon writers like them properly energized by her
independence and disillusionment with her people and church but
not finally reconciled to her characters and subject in the way great art
requires and the novel falls off badly in the last hundred pages her
powerful theme of human struggle and her fine central characters are
a victim of the sentimental emersonian romanticism she substitutes
for a genuine mormon theology and finally the muscular plot is
betrayed by melodrama but if it is true as some say that one cannot
understand the mormon experience without understanding the struggle of the dixie mission the human cost and the faith that was willing to meet the cost and the human results won in the struggle then
glant
giant joshua a most direct and perceptive means for
we have in the giantjosbua
mormon experience it is our finest fictional access to
understanding mormonexperience
mormons and as rocky mountain high desert people
our roots as cormons
our most profound imaginative knowledge of the spiritual ancestors
mormons
Mor
mons the dixie pioneers
of all cormons
virginia sorensen s novel if not quite as remarkable as
whipple s flawed masterpiece is certainly the best novel yet about
sorensen shares some of
twentieth century mormon experience
whipple s lost generation flaws such as a certain patronizing
attitude toward mormon thought which she obviously doesnt
understand too well it occurs to me for instance that sorensen and
her protagonist kate alexander understand sin very well its complex
beginnings in small tragic misunderstandings and impulses its way
of continuing even when the pains and costs become much greater
than the pleasures and rewards but sorensen does not seem to
understand the atonement the processes costs and unique christian resources that make up repentance on the other hand our first
generation seems to have understood the atonement quite well at
least its power in their initial change as they came out of the world
into zion but they apparently did not understand much about individual sin the mystery of iniquity
and its continuing challenge in their lives my greater hope for the third generation of
writers is that they understand sin well enough both that of the
world and their own and they also understand the atonement and
can struggle to make its grandeur part of their art sorensen once
in the middle incapable of severe
identified herself with writers
ies 32 1I think the greatest mormon literature will be written
orthodoxies
orthodox
avirginia sorensen
3virginia
virginia
1953
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by those who like the first generation are capable of severe or
thodoxies but who are also able to transcend the narrowness and
limitations orthodoxy implies into new freedom enlarged possibilities some are learning this and one fine place for them and their
potential audience to learn is from the evening and the morning
As ed geary has commented we are not likely to have better novels
ofwhipple
than those of
whipple
whippie and sorensen until we learn what they have to
brucejorgensen
jorgensen who
teach 33 one besides geary who is helping us is bruce
has written about the evening and the morning why it is mormon
and what it achieves one of the subtlest and most useful pieces of
literary criticism 1I have read 34

eileen kump is one in the third generation who has shown her
ability to learn from her mormon literary tradition and go beyond
her few slowly crafted short stories especially the willows on a
giant joshua but without its problems reach the
glant
smaller scale than giantjoshua
heights of whipple
whippie s achievements with fiction as a mode of historical apprehension 35 doug thayer and don marshall have shown
what they have learned in remarkable meditations on initiation into
the complexities of inner evil and of the demands of outer reality including ones family and community 36 and younger writers of fiction are coming along with authentic skills and also the grounding in
mormon thought and conviction that 1I think characterize the third
generation 1I will mention only one example the finely tuned uncompromising but compassionate story about a young mormon
mother published recently by dian saderup 37 these writers still
have some things to learn from the second generation mainly about
handling significant mormon materials on a large canvas the size of a
novel

that

process of learning from but moving beyond the second
generation has in some ways been more fully accomplished by our
poets but they still face some of the same great challenges and could
also use much more of our support and help clinton larson was the
first real mormon poet the groundbreaker
ground breaker for the third literary
generation in achieving a uniquely mormon poetic and is still by
geary poetics of provincialism p 24
34 or
pp
ap 43 61
gensen
herself moving beside herself out there alone
jorgensen
35 eileen
stories provo brigham young university press 1979
elieen kump bread and milk and other stones
elleen
36 36douglas
woods and other mormon stories
douglas thayer under the Cotton
cottonwoods
stones provo frankson books 1977
33 33geary

donald R marshall the rummage sale collections and recollections provo heirloom publications
1972 donald R marshall frost in the orchard provo brigham young university press 1977
dian saderup A blessing of duty sunstone 4 may june 1979 17 20
dlan
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virtue of both quantity and quality of work our foremost literary artist he is a writer 1I respect and love for both his genius and his personal sacrifice in making his difficult and costly way essentially alone
certainly only a part of his work is first rate but he has produced a
significant number and variety of poems that will stand with the best
written by anyone in his time for instance homestead in idaho 38
which captures with great power unique qualities of our pioneer
heritage that intense faith testing loneliness and loss that incredible will to take chances and their consequences even to be defeated
the challenge posed by experience to our too easy security within the
plan the seeing how the tragic implications of our theology are borne
out in mortality and larsons range goes all the way from that long
narrative work to a perfectly cut jewel like to a dying girl 39

to a dying girl
how quickly must she go
she calls dark swans from mirrors everywhere
from halls and porticos from pools of air
how quickly must she know
her eye
other
they wander through the fathoms of
waning southerly until their cry
gone where she must go
cloud fire streak the sky
how quickly does the cloudfire
tremble on the peaks then cool and die
she moves like evening into night
forgetful as the swans forget their flight
or spring the fragile snow
so quickly she must go
Is

to

develops with the ultimately irrational
a dying girl
unanalyzable poignancy of pure lyricism the same theme that preoccupied emily dickinson in her finest work the incomprehensible
imperceptible change of being from one state to another symbolized
most powerfully for her in the change of seasons but felt most directly
in the mysterious adamant change of death her best work on this
theme such as farther in summer than the birds and theres a
certain slant of light lives in the mind as a constant antidote to
lord of experience provo brigham young univerclinton F larson homestead in idaho in the lordofexpeiience
modern poetry ofwestern
sity press 1967 ap
pp 70 74 also in clinton F larson and william stafford eds modem
of western
america provo brigham young university press 1975 pp
ap 87 92
modem
experience p 2 11 also in larson and stafford modern
darson
larson to a dying girl in the lord of ofexperience
31 31clinton

poetry

p 92
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both sentimentality and despair about deaths change larson uses a
wider multiplicity of images she moves like evening into night
but with similar metrical
forgetful as the swans forget their flight
brilliance varying the line lengths to bring up the rhymes in special
intervals and dropping the first slack syllable from certain of his pentameter lines in order to image the balanced hesitation and release of
emotion he wants to create read it a few times and it will live in your
Dickin sons best work
mind as surely and deservedly as dickinsons
two poems by younger poets show characteristic third generation
devotional mormon themes and the variety of stylistic handling see
byustudies
studies
sillitoes
linda Silli
toes letter to a four year old daughter BYU
jorgenson
brucejorgenson
16 winter 1976 234 and the following by bruce
A litany for the dark solstice

dead of winter
dead of night
neither center
left nor right
teach me error
within reason
stay me with terror

out of season
when 1I have most
whirl it as dust
salt be the taste

of all I love

best
in earth and rust
be the iron 1I trust
1

in my distress
bless me to bless
on urgent water
gone oar and rudder
still me this rest

break me to christ
differences 1I have described between the first and third
generations are well exemplified in the differences between the essays

the
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produced by the two groups the first generation was too uniformly
embattled against the outside world for the kinds of complex revelations of personal feelings and differences or the subtle examinations
of more universal problems existing within as well as without the
church that characterize the modern mormon personal essay only
a beginning has been made at describing this genre and evaluating its
examples but we have mary bradfords
Bradfords provocative analysis of what
bradfordt
written40
has been written4o
written40 and ed geary s and laurel ulrichs and others experi ments with the form the experiments show how the essay can
periments
work not so much to convey information as to give the reader
vicarious experience like other forms of imaginative literature and
yet still retain its unique abilities to deal directly with the most
challenging dimensions of mormon theology
for instance as clifton jolley has pointed out 41 mormon
thought exposes those who know it and take it seriously to the consequences of living in an ultimately paradoxical because nonabsolutis
tic universe where opposition must needs be or otherwise there is
no existence where god cannot achieve his purposes through his will
alone and therefore has problems and suffers not only through
choice but through necessity because he has perfect power to bring
salvation with our cooperation but not without it the consequences include terror and awful responsibility as well as the hope of
exciting eternal adventure the mormon personal essay can have
both a substantive and a formal advantage over any other approach to
the terror of life because while lacking somewhat the indirection in
other forms it can combine many of those forms other virtues the
rich textural element of fiction for instance without separating itself
from the directness and responsibility involved in dealing with the
literally true as well as fictively true experience As jolley writes
the personal essay is utterly responsible its point of view is owned
in it one may take neither comfort nor refuge in the satisfactions of
oriform
pose orform
or form one must face the beast naked and alone 42 1I have
faith that the personal essay developed into new dimensions and
powers by mormon writers may serve as our most productive genre
the one best tuned to the particular strengths and tendencies of mormon thought and experience including of course the search for self
it provides naturally for the widest possible appreciation by mormon
readers and the widest involvement by mormon writers because of its
mary bradford 1 I eye aye

A personal essay on personal essays
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clifton holtjolley
hoit jolley
holt
ibid p 138

mormons
cormons
Mor mons and the beast

dialogue

11

autumn

1978

137 39

153

Published by BYU ScholarsArchive, 1982

23

BYU Studies Quarterly, Vol. 22, Iss. 2 [1982], Art. 2

accessible but powerful form and it may well be our most important

contribution to the wider world literary culture

now let me conclude with some problems and possibilities I1
realize that the challenge of properly relating scholarship and artistic
achievement to moral character or religious faith of connecting
truth and goodness to beauty is a huge and treacherous one one
that has not been met with very great success by many past or present but 1I find even at brigham young university a surprising lack
of interest in trying to meet the challenge an almost secularist
distrust particularly in the social sciences and humanities of any
attempt to directly apply gospel perspectives and standards to scholarship or artistry part of that distrust stems from a very proper revulsion which 1I share fully at seeing such combinations made naively or
superficially or self righteously but we are untrue to our professional
responsibilities as well as our faith if we do not somehow come to
terms with the charge given us by the chairman of the BYU board of
trustees president spencer W kimball in his second century

address
we

surely cannot give up our concerns with character and conduct
without also giving up on mankind much misery results from flaws in
character not from failures in technology we cannot give in to the
our art must be
ways of the world with regard to the realm of art
the kind which edifies man which takes into account his immortal
nature and which prepares us for heaven 43

feel certain president kimball was not talking about simple piety
superficial mormonism of the kind our home literature has fostered
later that day when he asked the lord to let the morality of the
graduates of this university provide the music of hope for the inhabitants of this planet 44 it was a beautiful and lucid but also very
challenging moment that we have not yet come to terms with and
we will not if we on the one hand resist that charge as too pious and
unacademic for serious scholars or on the other hand think it only has
to do with the word of wisdom and dress standards rather than the
serious and extremely difficult moral issues our graduates will face in
the world such as the increasingly shrill and violent struggles of
the overwhelming
various groups for and against certain rights
hopelessness of the poor and ignorant and suppressed and the wars
and the perplexities of the nations doctrine and covenants 8879
1I

spencer W kimball
441bid
ibid p 457
43

second century address
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454

154

https://scholarsarchive.byu.edu/byusq/vol22/iss2/2

24

England: The Dawning of a Brighter Day: Mormon Literature after 150 Years

president kimball was speaking in a great tradition of the latter
day prophets a tradition we sometimes forget listen to brigham

young
there

is not has not been and never can be any method scheme or

plan devised by any being in this world for intelligence to eternally exist
and obtain an exaltation without knowing the good and the evil
without tasting the bitter and the sweet can the people understand
that it is actually necessary for opposite principles to be placed before
them or this state of being would be no probation and we should have
no opportunity for exercising the agency given us can they understand
that we cannot obtain eternal life unless we actually know and comprehend by our experience the principle of good and the principle of
evil the light and the darkness truth virtue and holiness also vice
45
wickedness and corruption
corruption45

or listen

to joseph smith

things of god are of deep import and time and experience and
careful and ponderous and solemn thoughts can only find them out
thy mind 0 man if thou wilt lead a soul unto salvation must stretch
as high as the utmost heavens and search into and contemplate the
darkest abyss and the broad expanse of eternity 46

the

nothing superficial or pious or sentimental there it would be hard to
find better statements of what the greatest the most challenging
literature and other works of art succeed in doing and for these purposes the kind of art I1 have been describing and proposing to
you that is genuine mormon literature is 1I believe one of our
richest and most direct resources such literature has unique and
long proven ability to teach not only moral rigor and sensitivity but to
teach specific moral intelligence but we who are the teachers the
critics the literate audience must not be overly optimistic too easy in
our criticism slothful in our expectations of what a truly mormon
literature will be and will cost 1I trust 1I am not guilty of those faults
here I1 have really been trying to show that it is not easier to be a
good christian or mormon writer but more difficult piety will not
take the place of inner gifts or tough thinking or hard training and
work

the

dangers of mixing religion and art are clear and present
from both sides literature is not a substitute for religion and making
it such is a sure road to hell and just as surely religious authority is no
brigham young et al

45 45brigham

journal of
discourses 26 vols
ofdiscourses

london

latter day saints book depot

7 237
7237
7257
4646joseph
ofjesus
joseph smith to the church from liberty jlii
jail
of jesus chiist of
JO march 1839 history of the churchpress
ad ed rev salt lake city deseret news
1932 1950
latter day saints ed B H roberts 7 vols 2d
33295
295

1854 1886
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substitute for honest literary perception and judgment and didactic apologetic or sentimental writing however true in some
literal sense is no substitute for real literature in its power to grasp
and change in the direction of such sentimentalism lies spiritual
suicide we must stop rewarding the pious trash
as flannery
oconnor called much catholic literature a phrase that well describes much of our own and we must on the other hand also stop
awarding prizes to those stories which for instance in reaching for
unearned maturity use sexual explicitness or sophomoric skepticism
as faddish but phony symbols of intellectual and moral sophistication and freedom or merely to titillate their mormon audience
various forms of scylla and charybdis threaten all about and we
must proceed with some caution along straight and narrow courses
but we should also have the courage of our supposed convictions
people outside the church are calling mormonism such things as the
only successful american religious movement or recognizing joseph
smith as the most interesting religious mind in america or brigham
young as one of the worlds most impressive empire builders and
practical thinkers many of us have even stronger convictions about
the inherent greatness and interest of our heritage and its people we
now need to be willing to do the scholarship to recover and explicate
the texts to write the biographies the literary criticism the theory to
teach even to do the simple reading that will help bring to full
flower a culture commensurate with our great religious and historical
roots

136
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A selected bibliography of mormon literature
both primary texts and criticisms are listed together alphabetically
in each category

anthologies
cracroft richard H and lambert neal E A believing people literature of the
latter day saints provo utah brigham young university press 1974 salt
lake city bookcraft 1979
england eugene review of A believing people brigham young university studies
15 spring 1975
365 72
jorgensen bruce
digging the foundation making and reading mormon
literature
dialogue A journal ofmormon
of mormon thought 9 winter 1974 50 61
provo
TVriters
lambert neal E and cracroft richard H 22 young mormon writers
communication workshop 1975
FIRST

generation

1830 1880

book of mormon salt lake city utah the church of jesus christ of latter
day saints 1981
jorgensen bruce W
the dark way to the tree typological unity in the
book of mormon
encyclia
encyclic
Ency clia vol 54 no 2 1977 16 24
11 diaries
II
george laubs nauvoo journal
england eugene ed
brigham
brighum young
university studies 18 winter 1978 151 78
the journal of joseph millett LDS church archives partially reprinted in
england eugene
without purse or scrip A 19 year old missionary in
1853
the new era 5 july 1975 20 29
lambert neal the representation of reality in nineteenth century mormon
autobiography
dialogue 11 summer 1978 63 74
larson andrew karl and larson katharine miles eds the diary of charles
lowell walker 2 vols logan utah state university press 1980
snow
ElizaR
eliza
eilza R eliza
R snow an immortal selected writings salt lake city
snowelizar
elizar
nicholas G morgan sr foundation 1957
111
III
lii autobiography
christmas R A
the autobiography of parley P pratt some literary
historical and critical reflections
dialogue 1 spring 1966 33 43
pay mary goble
death strikes the handcart company the autobiography
of mary goble pay in A believing people ap
pp 143 50
pratt parley P autobiography of parley parker pratt edited by parley P
pratt jr new york russell brothers 1874 reprint salt lake city
deseret book 1938
smith joseph jr the history of the church ofjesus
of jesus christ of latter day
saints edited by B H roberts 6 vols salt lake city deseret news
press 1932 1951
see especially the account of joseph smiths early
religious experiences reprinted in pearl of great price salt lake city the
church of jesus christ of latter day saints 1981
1981
1I
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IV letters

george dear ellen salt lake city tanner trust fund university of utah library 1974
jessee dean C my dear son letters of Brigham young to his sons salt lake
city deseret book co 1974
kane elizabeth twelve mormon homes visited in succession on a journey
through utah to arizona philadelphia ap
np 1874 reprint salt lake
city tanner trust fund university of utah library 1974
mulder william
fatherly advice a review of my dear son letters of
brigham young to his sons dialogue 9 winter 1974 77 80
ellsworth

S

V sermons

journal of discourses

london

26 vols

latter day saints book depot

1855 1886

larson stan
the king follett discourse A newly amalgamated text
brigham young university studies 18 winter 1978 193 208 see also
pp
ap 179 225 of the same issue for two additional articles on the king follett
discourse
Widt soe john A comp discourses of brigham young salt lake city
widtsoe
deseret book co 1925
MIDDLE
1I

FALLOW
FAUOW

PERIOD 1880 1930

home literature
anderson nephi added upon salt lake city deseret news publishing co
1898 reprint salt lake city bookcraft 1973
Ams dens love
ap 349 54
lester amsdens
in A believing people pp
snow eliza R poems religious historical and political vol 2 salt lake
city latter day saints printing and publishing establishment 1877
spencer josephine
A trial of hearts
3339 49
in A believing people pp
559
ap 539
the ages new york the knickerbocker
whitney orson F elias an epic odthe
of tae
press 1904

the poetical writings of orson

F

whitney

salt lake city

published by the author 1889
11
II history
jesus christ of
roberts B H A comprehensive history of the church of
ofjesus
latter day saints 6 vols salt lake city deseret news press 1930
111
III
lii
ili theology
roberts B H joseph smith the prophet teacher salt lake city the deseret
news 1908
Sev entys course in theology
roberts B H comp and ed the seventys
salt lake
city deseret news 1907 reprint dallas S K taylor publishing co
1976
Widt soe john A
widtsoe

rational theology

SECOND
1I

LOST

salt lake city

generation

np
ap

1915

1930 1960

fiction
cracroft richard H
freshet in the dearth samuel W taylors heaven
knows why and mormon humor
proceedings of the symposium of the
association for mormon letters 1978 1979 ap
np 1980
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geary edward
the poetics of provincialism mormon regional fiction
dialogue 11 summer 1978 15 24
jorgensen bruce
herself moving beside herself out there alone the
shape of mormon belief in virginia Soren
sorensens
morn
mom
sorenseni
sens
evening and the monn
the
11
1Iing
dialogue 13 fall 1980 43 61
retrospection giant
joshua
giantjoshua
sunstone 3 september october
1978

6 8

sorensen virginia

co

the darling lady

in A believing people ap
pp 354 59
rae
tae
the morning new york harcourt brace and
the evening ans
and
andthe

1949

where nothing

Is

long ago

new york

harcourt brace &

world 1955
tay
lor samuel heaven knows why new york A A wyn 1948 reprint
taylor
thousand oaks calif millennial productions 1979
giant joshua
whipple maurine the Gianti
oshua boston houghton mifflin co 1941
giantioshua
reprint salt lake city western epics 1976
THIRD
1I

generation

1960

t

poetry

clark
oark marden J
dark

provo

moods of late

brigham young university press

1979

hall randall L mosaics salt lake city utah state poetry society 1979
harris john B review of the lord of ofexperience
experience brigham young university
studies 8 winter 1968 240 42
harris john S barbed wire provo brigham young university press 1974
hart edward L to utah
mh provo brigham young university press 1979
keller karl
pilgrimage of awe
dialogue 3 spring 1968 111 18
larson clinton F
A letter from israel whiton 1851
in A believing
people pp
ap 292 94
experience provo brigham young university press
the lord of ofexperience
1967 see especially homestead in idaho
pp
74
ap 70
7074
the mantle of the prophet and other plays salt lake city
deseret book co 1966
the western world provo research division brigham young
see especially jessie
university 1978
pp
ap 56 57 and lovers at
twilight p 28
schwartz thomas
sacrament of terror violence in the poetry of clinton F
larson
dialogue 9 autumn 1974 39 48
thayne emma lou spaces in the sage salt lake city parliament publishers
1971
see also poems by

carol lynn pearson bruce jorgensen linda sillitoe clifton
jolley dennis ciari
clark eloise bell and vernice pere in various periodicals
oark
dark
clari
aari
11
II
il fiction
kump eileen G bread and milk and other stories provo brigham young
university press 1979
marshall donald R frost in the orchard provo
press 1977

the rummage sale

brigham young university

collections and recollections

provo

heirloom publications 1972
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nothing very important and other stories provo meservydale
Meservy dale
publishing co 1979
sunstone 4 may june 1979 17 20
saderup dian
A blessing of duty
thayer douglas
the red tail hawk dialogue 4 autumn 1969 83 94
provo
woods and other mormon stories
cottonwoods
under the Cotton
petsco bela

frankson books 1977

ili personal essay
111
III

bradford mary 1 I eye aye A personal essay on personal essays
dialogue
11 summer 1978 81 89
geary edward
Poplarhaven
goodbye to poplarhaven
dialogue 8 summer 1973
56 62 reprinted in A believing people pp
ap 242 47
hansen carole
the death of a son dialogue 2 autumn 1967 91 96
mormons
cormons
jolley clifton holt
Mor mons and the beast in defense of the personal
essay
dialogue 11 autumn 1978 137 39
every soul has its south
keller karl
dialogue 1 summer 1966 74 79
nibley hugh nibley on the timely and the timeless provo religious
studies center brigham young university 1978
peterson levi
A mormon and wilderness the saga of the savages
sunstone 4 december 1979 69 72
see also the personal voices section of dialogue published in many issues
after 1971
IV drama
sunstone winter 1975 ap
elliott robert
fires of the mind
pp 23 93
rogers tom
unpublished drama
huebner
reunion
unpublished drama
V general
great books or true religion
england eugene
dialogue 9 winter
197456
36
1974
197436

49
see also special issues of dialogue devoted to mormon literature

winter
VI

1974 and summer 1977

winter

1972

biography
england eugene and tate charles D
ajr jr review of spencer TV kimball
b7igham young university studies 18 summer 1978 591 98
brigham
fox frank W JJ reuben clarh
clark jr the public years provo and salt lake
dark
city brigham young university press and deseret book co 1980
kimball edward L and kimball andrew E jr spencer IV kimball salt
lake city bookcraft 1977
riggs robert E review oft reuben clark jr the public years brigham
young university studies 22 winter 1982 113 18
VII history
arlington
arrington leonardj
leonard J and bitton davis the mormon experience new york

djr

ejr

alfred A knopf 1979
arrington leonard J fox feramorz Y and may dean L building the city
mormons
Mor mons salt lake
of god community and cooperation among the cormons
city deseret book co 1976

VIII

folklore
fife austin and alta saints of sage and saddle bloomington indiana
university press 1956
special folklore issue utah historical quarterly 44 fall 1976
wilson william A
the paradox of mormon folklore brigham young
university studies 17 autumn 1976 40 58
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