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some problems of
translating mormon thought
into chinese

ROBERT j MORRIS

it was gordon B hinckley who once told a group of mis-
sionariession aries inin taiwan never to forget their chinese for the
church would need at least twenty mission presidents when it
finally spreads across the china mainland hopefully the fu-
ture will see the gospel going to all of china after its period
of tutelage in taiwan and honohong kong it is essential that we
lay a good foundation now 1 and one of the most significant
challenges of that future is the translation of mormon thought
into chinese

since one of the greatest missionary tools anywhere is the
book of mormon I1 would like to examine some of the trans-
lation problems in relation to it and suggest some possible solu-
tions A thought on the importance of religious writing from
an early christian writer on china the reverend john darrock
seems pertinent to us even now

christianity has from its inception owed its progress to the
pen all the great religious systems of china have been
built on the foundation of the literature which they created

confucianism and literature have been synonymous
terms inin china for twenty centuries but since christian
literature has become generally known a new sun has arisen
on the horizon of the literati 2

affaafflaffiliatedliatedlisted wwithth the asian studies program at brigham young university
mr morris is working toward a bachelor s degree in asian studies and chinese
language he has published articles and fiction in a variety of journals and
magazines with particular emphasis inn the field of chinese literature

dialogue A journal of mormon thought volume 4 number 1 spring
1969 ppap 415041 50

the reverend john darrock in gilbert mclntoshmcintosh records china
centenary mam1missionaryflonaryslonary conference shanghai 1907 methodist publishing house
in the section christian literature

173

1

Morris: Some Problems Of Translating Mormon Thought Into Chinese

Published by BYU ScholarsArchive, 1970



174

the ideas and opinions that follow are my own and they
are more or less a thought workbook a casebook of questions
that have served as catalysts to my own thinking they are of-
fered here with the hope that they may give rise to new ideas
and further areas of study 3

translating any thought expressed in one language into an-
other language is not a mechanical process if it is to be of any
real value translation is rather a thoughtful understanding of
the initial expression and a very careful attempt to express that
thought in the target language this concept points out four
significant thoughts encountered in translating the book of
mormon into chinese

1 the first edition of any scripture sets the basic tone which
readers come to expect and associate with that scripture
and this makes subsequent major changes difficult

2 the doctrine that there isis none other name given under
heaven save it be this jesus christ whereby man can be
saved must be clearly understood

3 the translated book of mormon warnings against civil
war pertain to all mankind

4 the two concepts of taking away and apostasy and
divine authority are essential to the chinese saints
understanding and acceptance of the translated book of
mormon

to begin with we need an overview of the translating
work we take a keynote thought from another early christian
writer

the truth is that very few men are really qualified for this
work in scholarship thorough knowledge of the chinese
language ability to work with others and freedom from
theological hobbieshobbles 4

confucius spoke of doing some things as being like negotia-
ting a deep abyss or like treading on thin ice 5 and certainly
anyone who consents to translate an important book into his
language especially if that book is a scripture is walking on a
thin shell of ice above a lake of criticism everybody has his
own ideas about the translation but one thing is sure nobody
agrees with the translator

seeee my short story A novitiate for hu chan in wye magazine fall
1968 ppap 484 8 published at brigham young university the youth in taiwan
and hong kong are typical only inin being untypical hybridism isis the norm
these days church membership likewise intensifies this in relation to chinese
culture

thehe reverend A P parker D D shanghai china centenary missionary
conference op cit discussing committee translation of scripture

the canon of filial piety
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translating MORMON THOUGHT INTO CHINESE 175

scriptural criticism in taiwan begins with the bible chris-
tians say its language is too high the old and new testa-
ments in general are very faithful to the hebrew and greek
texts the new testament part uses the westcott and hort

texts 6 the wording is quasi classical being specifically a
mixture of modern and coined terms couched in classical forms
and that is confusing to some one father told me in taipei
you want something to give your son when hebe s ordained a

deacon for commemoration and boys and classics don t mixmix 7

in this context the reverend parker writing in 1907 listed
three pitfalls which bible translators encountered and perhaps
we can apply these to the mormon translator as well today

1 literalism foreignizingforeignizing and obscuring by adhering too
closely to the original text

2 confucianizingConfucian izing using classical words and clauses
3 interpretation putting explanation in the text instead of

exact rendering 8

and it is in discussing these points too that most criticism
of the chinese book of mormon comes in it reads like a
thesis said one american a former missionary working on
his chinese literature phd at the university of taiwan it
is dry dull uninteresting it does not give you a little thrill
when you come to passages that move you in english not only
is it important to know that the lord said something but that
he said it well to many people the lord s command of
chinese in the bible and book of mormon has been less than
adequate

one reason is transliteration chinese proper names have
usually three at the most four characters my own name
even though a double surname still has only three characters
ssu tu I11 but a quick glance at the names in the book of mor-
mon and bible will show that they do not follow chinese style
and this is a rub to a lot of people A few names will illustrate
li hazhaihal lehi ni fetfezfelfei nephi yeh su chi tu jesus
christ suibshih mim1ma yueh se joseph smith

from an aerogram to me from the bible societies in taiwan PO box
3401 taipeitaipe april 24 1968 by the secretary mr lai pingying tung see their
book A chinese christian history chung kuo chi tu chiao shih pub-
lished in taipeitape

see my article in voice of the saints volume 8 number 2 may 1966
hong kong ppap 373837 38 for a discussion of the youth in the church in taiwan

see william J boone DD defense of an essay canton the chinese
repository 1850 170 ppap this is a rebuttal to james legge on the term
problem how to translate god into chinese
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this general question was treated by yu kuang chu chair-
man of the program of asian studies at skidmore college
new york when he said

this pictorial quality of chinese characters led fenollosa
writing at the turn of the century to assert that it added
greatly to the visual imagery of chinese poetry it was alleged
that when a chinese reader saw the character for moon
he got not only the idea of moon but actually saw a crescent
moon this view has been discredited now for it is simply
not true most of the pictorial characters have changed their
forms so drastically that they no longer are pictures the
chinese reader simply takes each character as a convention-
alized symbol of an idea however it remains true that the
chinese treat the written character as an artistic design 9

with this in mind then many of us suggest that translitera-
tion of names be done by using not any characters at ran-
dom but more selectively to connote ideas lehi and nephi
should have the same family surname when their names are
broken down into syllabic characters words with good con-
notations should be used for the good guys and vice versa

A more subtle problem is that of timbre every writer knows
what timbre is but he can t articulate it for others or effectively
teach it 010O it is the feel and the feeling one gets overall when
reading or writing a creative piece of work it is the spirit of
the writing the essence it is what tingles your spine when you
read doctrine and covenants 121 or what sobers you in ec-
clesiastesclesiastes or rings with the clarity of a tuning fork in john
it is the poetry of prose but poetry is what is lost in trans-
lation said robert frost so how does the translator give a
tingle to the chinese at the same place and for the same reason
as the english can he indeed he must try he is translating
a culture a faith a background and an ideology besides his
text he must be intimate with them all 11

from an article interplay between language and thought in chinese
originally in topic A journal of the liberal afisartsatis at washington and jefferson
college the book cited is ernest fenollosa the chinese writtenIVfittenritten character As
a medium for poetry ezra pound ed city lights books san francisco
1968 ppap 404540 45 1I disagree with yu kuang chu that what fenollosa says is
wrong or discredited it is not

pearl S buck A bridge for passing cardinal new york 1963 pbab
184 ppap A lucid insight into how a writer s mind works when writing

marcellus S snow translating mormon thought in dialogue A
journal of mormon thought volume 2 number 2 summer 1967 ppap 496249 62
see also alfred north whitehead the dimsaimsalmsdimp of education chapter two deal-
ing with that elusive thing called style

4
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translating MORMON THOUGHT INTO CHINESE 177

there are places where the oriental translator will be
tempted to read more into a text than is actually there be-
cause it is more familiar to him than say to joseph smith he
will come to the funeral wallers in 3 nephi 823 or the bed
mats in mark 291129 11 and will recognize something oriental
there and so emphasize it his reading about the mormon fam-
ily will have a familiar spirit to him from the dust of millenia
of chinese family ism so his job isis one of balancer standing
between several cultures and many counselors 12

the chinese doctrine and covenants and pearl of great
price have not yet been printed although they have been trans-
lated the book of mormon was first issued in hong kong
in january 1966 and each succeeding edition has seen many
corrections in wording and concept clarifying the wordings in
some instances as translator hu wei I1 told me in an inter-
view 13 he calls them purely translation changes not doctrine
changes

originally he expected much feedback from readers of the
first editions to help him in correcting errors but chinese re-
straint interfered in this desire and the readers remained silent
so what changes have come about have resulted from mission-
ary comments and general grapevinegrape vine gleanings the chinese
bible has been of little help in this endeavor as the king
james was to joseph smith because it is too often a bad trans-
lation 14

impinging upon the methods of translation are several cur-
rent eddies of thought in chinese literary circles about the
writing system itself it began really with the pai hua move-
ment and its major proponent hu shih six decades ago which
was to write in the vernacular instead of stilted classical
usages 1 many scholars in taiwan and hong kong now want
to drop the whole system of characters and adopt a phonetic
system such as korea s and japan s they have been suppressed
by the taiwan government s restore chinese culture line

parker op atct each might borrow from the other and we might hope
for a versiversionon as the result which would hit the golden mean

in voice of the saints volume 8 number 3 july 1966 ppap 353835 38 this
article is the only extant history of the translation of the chinese book of
mormon other than cursory notes inn the missmissionon histories

romans 1ilg116iliillllall616 isis a good example the chinese version leaves out the
word christ inn the first clause entirely

see hu shih hu salbshih hsijanhsiianhsfian chi selected writings of hu shih
world book company taipei 55 163 ppap see also yale university s study

texts of the new simplified characters for their far eastern publications divi-
sion the peoples daliydailydally newspaper in peking uses this method
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however the chinese communists have made an attempt to
simplify the written characters and in taiwan a system of
phonetic symbols for sounding

Z
out characters has been used

but these have proved limited
the whole problem is enough to make one wish with

bodhidarniabodhidarma10Bodhi darnia that a man s religion was not in relying on
words or letters it was the chinese poet tu fu who explained
that he wrote so that the least of peasant women could under-
stand him 17 translated scripture also needs to speak to all
levels

the relation between church and language in china is as
close as that of the people and the earth language isis a cult
worshippedworshipped for its own intrinsic value and place inin society it
lives with the people and determines much of life like lands
and crops it would be by inference one of paul tillich s ulti-
mate issues and values from which and with which religionb
for them deals and the two must coexist 18

A few valuable though scarce helps on grammar and clarity
have come from book of mormon readers in sinimbinim perhaps
marginal or center page notes could be used here as in the
bible to show where the translation has been bent a little to
make it mean all it should and to explain linguistically contro-
versial parts for example no one we know of can yet translate
and it came to pass the expletive throws everybody per-

haps a paragraph inin the table of contents could explain it at
length and then an asterisk replace it wherever it occurs there-
after

some trials could be made to see if the entire book trans-
lates back into english as it should for example the transla-
tion of baptism which isis the term aslhsihsl li11 has been in use since
the first translations of the bible and we have adopted it but
it isis most definitely wrong literally it means the washingb
rite and of course this gives no distinction from other scrip-
tural ordinances which are called washings and annointings

see ananda K coomaraswamy buddha and fhethe gospel of buddhism
harper new york 1916 ppap 255258253258255253 258

see robert payne editor the white117hl le pony an anthology of chinese
peylpoetry mentor new york 1947 ppap 182186182 186 also cyril birch editor
awhologjanthology of chinese literature grove new york 1967 ppap 235241235 241

louislouslouls Mmidgleydgleyadgley religion and ultlulalultimatemate concern dialogue A journal
of mormon thought volume 1 number 2 ppap 557155 71 discussing tillich s
famous ddictumctumcaum that whatever concerns a man ultimately becomes god for
himhlinhlib ththisis isis a key concept for a translator who must remember which gods
helielleile is translating

6
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translating MORMON THOUGHT INTO CHINESE 179

1I would suggest a term such as chin hsi immersionimmersion washing
for example

in addition to the problem of mistranslation there isis the
subtler problem of PARTIAL translation 19 for example we
take the passage for man isis spirit 20 that isis true as far as
it goes but it isis only a partial idea that needs the rest of the
idea to make it comprehensible inin context according to nephi
and hugh nibley the most fatal defect that can occur inin the
transmission of scripture isis deletion not so much actual false
doctrine what isis there remainsremains basically true as far as it goes
but it suffers from default little isis altered some isis just left
out if the basic set of ideas and sentences isis there totally then
internal problems of translation are minorminor flaws inin the body
politic it can still function but when problems of both kinds
occur simultaneously there isis bound to be troubletrouble21troubie21 so the
translator wanders from one hesitation to another

perhaps 1970 mormonism isis no more jewish jesus than
chinese buddhism isis indian gautama but it isis the role of
the book of mormon to delineate what areas of the former
can and cannot be adapted indigenously 222 therefore some
have argued that the translation must not make major changes
once the first edition isis out

in 1966 1I asked marion D hanks why the church had
been inin the chinese mission for a decade without a book of
mormon in substance he said we had not had anyone inin the
church of sufficient spiritual expertise to translate it well
enough we could have hired it done but it would have lacked
the spirit that only a faithful member transtranslatorI1ator can give it

so I1 began to envisionenvision the translator as something more than
the arm of flesh and to realize how much depended on his
english his chinese his method his linguistics and his per-
sonal spirituality

see 1 nephi 1513 also hugh nibleynible since cumorah deseret salt lake
city 1967 451 ppap specifically page 169

doctrine and covenantsCoenants 93339535955593 33
snibleynibley2nibley op atcitcirclr p 31 also doctrine and covenants 91 also jessie G

lutz editor christianChi istian missions in chilchimchina evangelists of whaswhat heath
boston 1966 108 ppap also GW sheppard the problem of translating
god into chinese the bible translator volume 6 number 1 january
1955 ppap 2323023302530255025030 also TH darlow and HF moule MA historicalstocalHi
catalogue of the printedpunted editions of the holy scriptures volume 2 ppap
181254181 254 kraus new york 1963

2seeaseesee my short story A patronym for hu chan inin the improtiimproiimprovementement
etaerali a volume 72 number 9 september 1969 ppap 283028 30
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another problem of the chinese translator is word borrow
ing since the prophets overlap and quote each other them-
selves it is reasoned legitimate for a translator to borrow
phrases from confucius and menciuscencius if such borrowing con-
tributes to the translation s likening of all scriptures unto
ourselves 223 often a book of mormon writer will add the
phrase which by interpretation is to explain a word he
knows we will not understand as in the case of deseret 24

this may suggest a way to get around the transliteration pro-
blem already discussed it may work as well as interpolating
notes into the body of the work this would be at least one
step in making accuracy a little less subjective

but a chinese reader is in trouble with the book of mor-
mon even before he opens the cover because of the name of
the book all other churches in china use one of their central
concepts as their popular appellation taoism which means
wayism foism or buddhaismBUDDHAism but mo men the trans-
literation of mormon means literally rub door that is
not even a cogent concept at least to joseph smith mormon
meant a good man the english word more combined
with the egyptian word mon or good even to his enemies
it meant the guys that believe in that gold bible but to the
chinese it means nothing does this make a difference some-
times enemies of the church substitute another mo for ours
and that one means devil speaking english I1 am happy
when someone calls me a mormon he is calling me a good
man not so in china 2325

I1 would suggest in this case that the concept mormon doesndoean t
have to sound like mormon the navajo people use the
word gaamaliiGaamalii to mean mormon we could go and do like-

l211 nephi 1923
etherethen 23

25byby extension nibley op atcitcirclr ppap 128 et al also ppap 151 and 164
see also james E talmage the articles of faith deseret salt lake city
ppap 237 ff also william theodore debary editor sources of chinese trad-
ition houghton new york 1932 870 ppap editorial notes a good source
also vincent cronin the wifewise man from the west dutton new york
1955 300 ppap also christopher dawson MImissionaslonsslon to asia harper new york
1955 ppap 2278227 8 233 also arthur F wright studies in chinese thought
chicago 1953 ppap 10 lal41416lal6 232303232 303 also H grant heaton comments

on translation work in chinese unpublished january 31 1963 ppap 9ff9tfaff
also tun jou ku notes on the chinese version of the bible the bible
translator volume 8 number 4 october 1957 ppap 160165160 165
some general ideas concerning this process in time are presented inin the follow-
ing

AH jowett murray A review of liilidlil chen chung s revised draft of the

8
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translating MORMON THOUGHT INTO CHINESE 181

wise if a translator cannot be a master of reformed egyptian
perhaps all we can expect is that he be expert in the english
idiom and the american culture which produced the book of
mormon because when you buy a king james bible you get
two things the gospel of jesus christ and an english literary
masterpiece would it be wrong or unscriptural to expect a
translation to improve on the poetry and wording of the ori-
ginal certainly in the case of the book of mormon it would
not

the western reader has a plethora of materials related in
context and background to the book of mormon scrolls
exegeses tradition more than enough the oriental trans-
lator is left singularly alone to his imagination and own de-
vices and secondhandsecond hand gleanings from these western materials
which are themselves foreign to him 2021 so it was in the days of
the first china missionaries centuries ago like matteo ricci

biographers say that matteo ricci the great jesuit ultimate-
ly was a sad man it was he who did all the work who suf-
fered all the pain who gave all of himself and got nothing in
return china just didndian t care 227 for china already hadbad a work-
able system of religious and quasi religious forms and norms
and to make matters worse ricci faced what we have called
the rites controversy 2 this centered in the question of
whether or not a chinese christian could burn incense worship
his ancestors observe traditional holidays and generally do the
outward actions which made him religiously chinese ricci said

229 and ffargar firecrackers in mass theyes went so ar as to use pope
said no and by appealing to him the jesuits offended the son
of heaven the emperor

the son of heaven is dead but the rites controversy still
shuffles around the chinese church made even more sensitive

new translation of the new testament in chinese the bible translator
volume 4 number 4 october 1953 ppap 165167165 167

robert kramers on lilliilidlih chen chung s new testament translation
the bible translator volume 5 number 4 october 1954 ppap 184190184 190

don hicken the church in asia dialogue A journal of mormon
thought volume 3 number 1 spring 1968 ppap 134142134 142

ralph covell bible translation inin the asian setting the bible transl-
ator volume 15 1964 ppap 132142132 142

hilllwilllwilliamam tyndale said the bible should speak the language of the
people

27cronin27cronin op cit
21 columba21columba cary elwes china and the cross kennedy new york 1956
he based his decision on a section inin the doctrine of the mean where

king wu and duke chou were said to have served the dead as they would
have served them had they been living which is the summit of filial piety

9
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by the restore chinese culture line where nothing worth-
while from the past may be sacrificed on the altar of moder-
nity nor compromised with the religion of foreign devils
every missionary green bean or old head gets the question
sooner or later and no paddy bottom was ever stickier

more and more missionaries have come to realize that their
one answer to this problem is the book of mormon not its
particular scriptures in chapter and verse but its general timbre
and spirit here is the tool that teaches a chinese person the
one supreme fact that he must know on an internal level if he
is to understand the position of the restoration that which is
good comes from christ and that which is bad comes from
satan and nothing else really matters if uppermost in his heart
is the knowledge that there is none other name given under
heaven save it be this jesus christ whereby man can be
saved nor ancestors nor buddha nor anyone else 30

the book of mormon has had amazing acceptance among
the church and even the chinese citizenry in general in taiwan
and hong kong everybody chinese loves scriptures and these
people are eclectic if one scripture is good more are better
they welcome the monolith of multilithmultilith and like it all down in
print just for the record if brigham young wanted to sing the
gospel into the saints the chinese want to read it in and in
reading it many of them hear its voice making statements sali-
ent enough and right enough about their aspects of asian poli-
tics to warrant close attention

taking issue with chiang kai shek that the chinese civil
war ended in 1949 and calling down the united formosansFormo sans for
wishing to propagate a new one inin 1970 we see some problems
deriving from the two china situation which affect the
church all war is civil 31 since all people are children of god
literally and the problem for the church is that many branches
have leadership people from both sides taiwanese main-
lander from this province or that

so inin an essential workadaywork a day level this book of mormon
bridge has warnings against civil war which pertain to all
mankind nothing occupies so much space in that volume as
that subject and nothing commands so much rapt attention in
the chinese mission as we attempt to translate our church

2 nephi 2520
see my short story to be published in the spring 1970 wye magazine

A place of very gentle ghosts

10
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translating MORMON THOUGHT INTO CHINESE 183

there so the missionaries have used it to interpret the core
meanings of mormonism it logically ought to have provided
too and has to an extent a real means for the foreign mission-
ariesariesarles who carry it to interpret the chinese linguistically and
gather from their comparisons of it with english some cogent
ideas of how the chinese think of the terms and ideas the
missionaries toss around as cliches of faith

it should have provided on both sides a lessening of rhetoric
about the gospel and a deepened knowledge of it 3212 this is like
paul s meaning when paul had only the old testament and
personal experience with which to preach he went to all kinds
of people foreign to himself and developed a philosophy like
this

I1 made myself servant unto all that I1 might gain the
more and unto the jews I1 became as a jew that I1 might
gain the jews to them that are under the law as under the
the law that I1 might gain them that are under the law
and this I1 do for the gospel s sake that I1 might be par-
taker thereof with you

this is how paul bridged the culture gap he being a foreign
missionary and localized his presentation of the gospel to
make it indigenous wherever he went but in the process of
indigenization the translating of scriptures poses a serious
problem the pervading thought among english speaking mor-
mon scriptoriansscriptorians is that sincesince the book of mormon was spared
the greek or roman philosophical corruption which came to

12ch en shih hsiang chinese poetics and zenismzemsmlenism also R P kramers
on being polite inin chinese the bible translatorTrans lalor volume 14 number 4

october 1963 ppap 165173165 173 also G henry waterman report on the formosa
translators conventioncontention the bible translator volume 8 1957 ppap 323432 34 1I
suggest that our church translators participate in such conferences we could
derivedeme much and contribute much see also john whitehorn some language
problems of formosa the bible translator volume 7 1956 ppap 172117 21

1 I corinthians 91923919gig9 19 23
doctrine and covenants 10524105 24 spencer J palmer korea and christian-

ity hollymhollamHol lym seoul 1967 174 ppap also in hah jung editor the feel of
korea hollymhollamHol lym seoul 1966 ppap 688168 81 by palmer on korean american
relations Proprobemsproblemsbems inin the contemporary dialogue by studying the church inin
countries other than chichinana we form a trltntri angulation to understand our investi-
gationatlon of chichinana better doctrine and covenants 1301 30 also JL swellengrebel

leprosy aidand the bible the bible translator volume 11 number 1

january 1960 ppap 698069 80
see my article inin voice of the saints hong kong december 1965 ppap

373837 38 also V R burkhardt chinese creeds and customs book world
taipei 1958 3 volsoisvoisols each indexed also ETC werner A dictionary of
chinese mythology fa chu fafatiti taipei 5533 627 ppap

the canon of filial piety hsiaoHSJOO ching speaks of shen ming which
almost every commentary gives as spiritual intelintelligencesI1 igencesigences I1 am inclined to
agree

11

Morris: Some Problems Of Translating Mormon Thought Into Chinese

Published by BYU ScholarsArchive, 1970



184

the bible it is a pure book however when we translate this
pure book into chinese we must inculcate into it taoist and

buddhist thoughts to name two of many because of the
words we are forced to use and so now we have two books of
impure scripture instead of one for example the word current-
ly being used for exaltation chaoch ao sheng is an old buddhist
term the first verse of john in the beginning was the
word uses tao for word the very name of taoism
this translation is eminently right but it still produces con-
fusion

indeed for mormon readers how jesus speaks to his pro-
phets in 3 nephi is how jesus speaks but what conditions his
language and the language of the writer recording his lan-
guage and the language of the translator does the lord
come out talking like a phi beta kappa or a steelworker that
is the decision and ultimately the responsibility of the trans-
lator made for him by his culture he interpolates mood into
his work constantly being human

As the book of mormon comes to grips with chinese by
means of our own study and dialogue between the two we
hope it will help to cut away a lot of theological fat and rhet-
oricoric and get down to laws irrevocably decreed the meat of the
gospel 153 it asks only one question and gives only one answer
what will we do to be saved and to be saved the understand-
ing of two elements is essential without which there is no use
having the church in china the concepts of taking away 11

and apostasy and divine authority are basic elements in trans-
lated LDS scripture in order to accept that 11 none other name
given inin the book of mormon as the source of personal salva-
tion the chinese must accept and understand the concepts of
apostasy and restored authority this is essential for lending
credence to the counsel principles and fulnessfalness of the gospel
of jesus christ as contained within the pages of the book
of mormon

first the doctrine of authority must come through not in
just the limited sense of the ecclesiastical authority or priest-
hood but on a universal level as the divine eternal authority
with which god commands all of his organized elements

doctrine and covenants 1502013020 helaman 551 et al nibley cumorah
p 127 reischauer and fairbank east asia the great tradition ppap 31 ff
91 77 the weight of tradition iss as heavy as ththisIs famous book Isis expensive
also david 0 mckay gospel ideals p 442 on iconoclasm also J hudson
taylor A retrospect moody chicago 159 ppap
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asking subjection and obedience by love as in the doctrine and
covenants see section 84 secondly the doctrine of apostasy
or taking away if you will is not just the great christian
apostasy but is all deviation in all history not from ortho-
doxy alone but from simplicity science art prayer democ-
racy freedom and truth 36

in almost all other aspects save these two it is not wrong
to say that all the churches christian and non christian are
alike they all teach men to do good though not all command
enough faith to get men to be doers as joseph smith pointed
out in his sixth lecture on faith for that reason for the chi-
nese there is no virtue in a foreign religion buddhism has just
as good ethics as mormonism plus it has all the accompanying
hocus pocus that is really more chineseychineseryChinesey but it does not have
these two concepts which render mormonism unique and the
book of mormon is essential to their elucidation because
we are not in china to create a mormon community just to
establish the church of jesus christ

times and seasons have changed in china and almost any
preconception about china is wrong somewhere there are
levels of china a foreigner can never understand but if I1 may
suggest for contemplation one thought supreme in this writing
it is this to be sure the kingdom of god is in you and the
still small voice is still a linguistic thing but it is only a whis-
per as given in love or sorrow and the fact that this lord who
is not in the whirlwind or the earthquake either is neither
wholly in the bound book covers a multitude of sins 37

really the translating of mormon thought into chinese is
in kind not so much king james version it is more like
enoch s

1 l 3sl nephi 1610 also hugh nibley the idea of the temple in history
a brigham young university extension publication a discussion of the prestige
of the center and other temple meanings

spencer J palmer mormonism A message for all nations an
extension publication june 1965 also joseph fielding smith answers to
gospel questions volume 4 ppap 201207201 207 also gordon B hinckley improve-
ment era volume 67 number 3 march 1964 ppap 166193166 193 luke 1721 also
fred Takastakasakiaklaki the idea of the center printed at brigham young uni-
versity art department 1969
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