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potentiality to man’s hand; there is a malevolent mind or
tendency dominant in the universe, “evil enthroned”; there is
no God but God and He an evil one. Sadly, the revival of
Melville meant, for many, only that he had been ahead of his
time in illustrating this assumed malevolence in God or nature;
and most interpreters missed the novelist’s intimations of some-
thing transcending the inimical.

Steps toward a “religion” of ultimate despair have been
taken by many and worship of a kind has commenced. Refer-
ence 1s not to such phenomena as the medieval Witches™ Sab-
baths, which were probably survivals of ancient fertility rites,
and other pagan ceremonies among peoples who still regarded
Christianity as an alien creed. True, there are said to have been
voices of utter hopelessness at these observances, but there is
reason to believe that they were raised in protest at oppressions
by feudal and clerical authority. The targets of wrath were
corruptions of originally acceptable functions, so that the
irreverence could have been aimed obliquely at restoring what
the people viewed as mercy and justice.

The change from a Wordsworthian ecstasy over nature to
a morbid view has affected more persons than is generally
supposed. This reversal in the romantic outlook did not, of
course, await our era of titanic wars; it was anticipated by
decadent romantics of the 18th and 19th Centuries. The
Marquis de Sade, whose writings depicted a type of sexual
perversion so vividly that they put the word “sadism’ into the
dictionary, declaimed in the late 18th Century: "Nature averse
to crime? I tell you, nature lives and breathes by it; hungers
at all her pores for bloodshed, asks in all her nerves for the
help of sin. . .. Good friend, it is by criminal things and deeds
unnatural that nature works and moves and has her being. .

A century later the English poet Swinburne, a disciple of de
Sade’s, averred that cruelty and crime are universal laws of
nature, that God 1s the “supreme evil.” The sin presented by
Swinburne, however, is often identified as such by the poet.
Indeed. he sometimes ranged it in dismal contrast with virtue.
In our century the Italian poet, novelist, and dramatist, Gabriele

D’Annunzio, ventured beyond most Satanics by cloaking evil
in mystical heroism and beauty. He further confused the issue
by personally assuming the character of a dashing warrior who
could inflame the imagination of the young with patriotic deeds
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as well as words. Perhaps he converted few to his inverted
faith; but the uncritical acceptance of such figures presumably
for technical virtuosity, among certain literary leaders is little
aid to persons seeking to set up viable scales of values.

CONFUSION OF BLURRED THINKING

The confusion of many seekers after culture would be
ludicrous if it were not evidence of dangerously blurred think-
ing. Many admirers of Byron, for example, lump his Satanism
and his other work together indiscriminately. Another Satanist
was, as | suggested, Swinburne. Quiller-Couch tells us of the
exhilaration that swept Oxford at the appearance of Swin-
burne’s first successful book, the groups of students ecstatically
chanting stanzas from the poems. The enthusiasm had to cool,
of course, and, when later fruits of his “baneful fluency” added
little beyond accentuation of obtrusive mannerisms, Swinburne
began to take the rank his gifts merited. But significantly, it
was his excessive alliteration, wearisome repetitiveness, and
prolixity that drew the critics” disapproval. Probably still pre-
judiced in favor of anyone who thumbed his nose at hypocritical
Victorianism, they rarely touched upon his diseased parts. To
many otherwise apparently healthy minds, he was in his senility
revered as “‘a giant asleep under the pines.”

Surely the literary league ladies must have felt uneasy when
they assumed reverent postures before certain British or French
poets and novelists who derided ideals which these matrons
expected their husbands and sons to observe strictly! Even
better than American critics whom I have read, Aldous Huxley
suggested our confusion of mind. In his essay attacking Words-
worth’s nature-worship, Huxley termed nature “always alien
and inhuman, and occasionally diabolic.” There and elsewhere
he repeatedly emphasized treacherous traits of nature. He did
not propose that man, a stranger in a strange world, should
adapt by becoming as strange as that world, should regard his
emergent human qualities and culture as themselves alien or
false. But the ordinarily sound Huxley did assert that the poet,
the artist, must be “of the devil’s party” and must “champion
the devil.”

Diabolism, it can be seen, enjoys considerable respectability.
It has previously been entertained at the extremes, among bored
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sophisticates and irresponsible have-nots. Going about the
world, you detect evidences of old and new belief in it from
the Kurdish Yazidis’ devil worship to modern voodoo rites.
It fumes up naturally as an effort in interpret inexplicable evil
in man or nature, and to propitiate a deity who may be omni-
potent or alert for the decisive moment to strike.

DIABOLISM WIDESPREAD

Diabolism 1s not confined to neo-primitive decadents and
beatniks and literary irresponsibles, however. The doctrine that
ends justify means—when the means are inhuman—is akin
to diabolism. Fanatical communists, fascists, and race suprem-
acy bigots can thus regress into species of Satanism at the
moment they feel most righteous.

We must acknowledge, however, that there probably have
always been liberals who recognized that the Man of Reason
(reason in the narrow, flat sense) tends to condemn persons
who explore unknown areas in unconventional ways. These
liberals are eager to be open-minded about new adventures in
learning or feeling. Certainly the more earnest rebels are likely
to break the bonds of mere habit and stir a fresh awareness,
even if they do not arrive at epochal discoveries. Also our wis-
dom has never been sufficient to resolve the ambiguities and
conflicts in nature, or between man and nature. It is obvious
to thoughtful persons that the struggle is not between outright
good and evil but between different orders of potentiality and
creativity. Today the low-level scientism that finds its cer-
tainties only in empirically established data can, when it rules a
limited mind, be an enemy of truth on higher planes. So the
tolerant and intuitive strive to keep open-minded for areas
unexplored or cancelled out, so that they may break crusts of
prejudice and thrust up through overheads of vested ignorance.
There are always necessities and opportunities for adding to
understanding, and these do not daunt the enterprising.

The novel, it can be said in this connection, is nove! for
two reasons. (It should never be tedious because routine life
is tedious, as the science-intimidated Veritists held.) One is
that people are entitled to legitimate extensions of knowledge
and experience. The other is that novelty of raw experience and
acquisition of new knowledge can mean what is more important
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