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NOT BY HAPPENSTANCE: THE SPIRITUAL SAGA OF BYU-HAWAII, 1955-2005

By Paul Alfred Pratte
Devotional Remarks, BYU-Hawaii, Laie, January 27, 2005
In 1970, fifteen years after the founding of Brigham Young University-Hawaii a book
entitled The Distinctive College: Antioch, Reed and Swarthmore provided us a check list
on how to determine what makes a great university. 11n his study, Yale sociologist
Burton R. Clark listed five features he said contribute to what he called "a strong
institutional saga:" They are:
(1) Leadership of men holding "specific gifts of the body and spirit,"
(2 ) Recruitment and retention of a faculty and staff, who collect and gain the
power to protect their cherished ideals and practices,
(3) Curriculum [and "living laboratories"] that express the history.
(4) A student body that becomes a force in defining the central idea of the college,
and

(5) A social base of external believers, including alumni who provide interests, moral
support and resources. It is from these five factors that the saga becomes a forceful
momentum" with an "air about the place." 2
My purpose today is to share the spiritual side of the history of the Hawaii campus of
Brigham Young University as it celebrates its Jubilee. Although Professor Clark's
guidelines are used to frame my talk, what is more important are criteria revealed to the
apostles, prophets and others who have directed and contributed to our unique history.
Elder Boyd K. Packer tells us "there are always two opposing convictions in a university.
On one hand, is "seeing is believing" or the objective, scientific approach. However, the
second subjective method of" believing is seeing" through faith, is even more essential
for us to recognize a truly distinctive university.
The Savior Himself provided the basic mission statement for educating the whole man
and mind in December 1832 when he specified: "And as all have not faith, seek ye
diligently and teach one another words of wisdom; yea seek ye out of the best books
words of wisdom; seek learning, even by study and also by faith." 3
"Both are true! Elder Packer exclaims. "But each in its place. The integration and the
ability to combine study and faith is the challenge of each of us, and since 1955 has
been the firm foundation philosophy of this university and all LDS Church schools.

1

Burton R. Clark, The Distinctive College: Antioch, Reed and Swarthmore, Chicago: Aldine Publishing
Company, 1970.
2
Clark, The Distinctive College , 246.
3
Doctrine and Covenants 88:118, 173.
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"Neither influence will easily surrender to the other. "They may function for a time
under some sort of a truce, but the subtle discord is ever present." 4
In order to eliminate any chance of dispute or confusion, let us first review the "seeing
is believing" approach: how outsiders evaluate BYUH. Our struggle to survive and
achieve credibility and distinction hasn't been an easy expedition. But after 50 years,
we are now able to testify, as Vice President for Academics Keith Roberts reminds us
"We have arrived!" That is certainly true. But we still have much to do before we are
able to rest on our laurels.
At the risk of all getting swelled heads and hearts, we still need to be reminded where
we are during this Jubilee Year, according to the standards of the academic world.
(1.) In the last five years, we have been ranked by U.S. News and World Report in the top
ten tier of the best universities and colleges in the western United States. 5
(2) In June 2004, Consumer's Digest placed us on the top of its list of private schools for
value. 6
(3) Twenty-two national championships have placed BYUH among the "elite sports
programs for small colleges." Fifteen of those titles have been won since 1995. 7
(4) Our approach to evaluation, say officers of the Western Association of Schools and
Colleges (WASC) has "raised the bar for all other colleges and universities within the
association." 8
(5) In a 2003 letter Dr. Hazel Symonette, concluded that what BYUH has achieved,
thanks to its students, is rare and profoundly inspiring. It brings together people of
different races, colors, ethnicities, and cultures in such harmony. It is an exemplary
lesson of excellence for higher education as well as other institutions!"
But this university is much more than just pats on the back and polite praise. What is
often overlooked by outsiders is "believing is seeing" or faith in a living God and in His
intricate involvement in the history of our university. Without such a testimony no one
can fully understand what Lanny Britsch and David Hannemann have described as
"The Miracle on the North Shore." 9
J. Elliott Cameron, said the history of this university is "intimately intertwined" with
other units in Christ's Kingdom, all moving forward together. "It is not by accident
that the Polynesian Cultural Center, the Hawaii Temple, the Visitor's Center and
4

Burton R. Clark, The Distinctive College: Antioch, Reed and Swarthmore, Chicago: Aldine Publishing
Company, 1970.
5
U.S. News and World Report ranked BYUH fifth in the West Region for Best Comprehensive Colleges Bachelor's. BYUH was also recognized as having the best student selectivity and the most international
students (41 %) for comprehensive colleges in the West.
6
Consumer's Digest, May/June,2004, 57-72.
7
Scott Lowe, "Campus of Champions: 22 National Titles Place Seasiders Among Elite Sports Programs in
the U.S., 40-42.
8
Scott Lowe, "Campus of Champions: 22 National Titles Place Seasiders Among Elite Sports Programs in
the U.S., 40-42.
9
R. Lanier Britsch and T. David Hannemann, "Miracle on the North Shore: A History of the Polynesian
Cultural Center," 1 st draft, to be published in 2006.
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Brigham Young University are here together on the North Shore, away from
the[mad'ning crowds] and scurry of the modern metropolis." 10
Alton Wade saw us as "an isolated campus on an isolated island in a small and isolated
community." But this is not by happenstance. This is exactly where the Lord wants
us to be--here on the North Shore where we can do His will, to a degree unhampered by
the world." 11
In his book Professor Clark concluded that the bottom line of a unique university is "the
story or legend that captures the allegiance of its leaders as well as faculty, staff,
students and even outsiders."
Such a story is more than a mission statement. Initially; the mission is simply purpose,
something men and women in organizations hold before themselves, as we use
scriptures as daily guideposts in our personal lives. On rare occasions, however, the
mission statement may evolve as an account that tells "what the organization has been
and what it is today-- hence by extension what it will be tomorrow."
The saga as defined by Clark is "a historically based somewhat embellished
understanding of a unique university." It offers in the present "a particular definition of
the organization and suggests common characteristics of its members."
The saga is deeply felt by many members, thereby becoming a part, even an
unconscious part, of "individual motive." It embraces the participants of a given day and
links together, successive waves of participants over major periods of time." 12
The historical vision that has linked "successive waves" of men, women, children,
students and millions of outsiders to La'ie began in February, 1921 While observing a
multi racial group of children at a flag raising at the La'ie elementary school, Elder
McKay envisioned an even greater institution. After meeting with missionaries on Maui
the next day he said he would write the First Presidency recommending that such a
school be built in Hawaii. 13
The historical pattern of God revealing his will to his prophets (Amos 3:7) that Elder
McKay exercised in 1921 had already been initiated by Joseph Smith, in 1820. It
continues as the foundation of the Church of Jesus Christ of Latter-day Saints, and of
this university.
As explained by Elder Jeffrey Holland, Joseph Smith's life asked and answered the
question 'Do you believe God speaks to man?' In all else that he accomplished in his
lifetime, Joseph Smith, like President McKay, "left the resolute legacy of divine
revelation."
Such manifestations, Elder Holland said, are "not a single, isolated revelation without
evidence or consequence." They are not "a mild sort of inspiration seeping into the
10

J. Eliot Cameron, Selections from Response to his inaugural charge, Feb. 20, 1981. In Following the
Vision: Addresses and Statements of the Presidents ofCCH-BYUH, edited by Greg Gubler, III.
11
Alton L. Wade, "Being a P lace of Prophetic Destiny " Devotional, Jan. 7, 1993, in Gubler ill, 52.
12
Clark 235. The idea ofBYUH not being a fluke or just a maLterof luck has persisted throughout its
history. In addition, the president ofBYUH Cecil Samuleson in a January 20, 2005 devotional told students
"it is not a concideoce that you are here."
13
Samuel Hurst, Journal, February 8, 1921. Quoted by Law, 28-29.
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minds of all good people everywhere, but specific, documented, ongoing directions from
God." 14
Columbia University historian Richard Bushman has added. "At a time when the
origins of Christianity were under assault by forces of Enlightenment rationality,
Joseph Smith [unequivocally and single handedly] returned modem Christianity to its
origins in revelation." 1s
In the same way that Joseph Smith returned modern Christianity to its origins,
President McKay called for new directions for higher education in the Pacific. He was
not only the spiritual father of this university. He became the father of the LDS church
education system. In BYUH we see an alternative model for other universities that by
default do not integrate religion into their institutions. By doing this they deny their
youth the opportunity for spiritual development. 16
But President McKay's vision was only the first step -- and perhaps the easiest in our
history. Even universities envisioned by modem apostles or prophets do not evolve
overnight or "poof' at the snap of a finger. In order to create a college out of sugar cane
fields, there must be men and women who worry and work out the details:: "What kind
of a college?" "Where will it go?" "Who will build the buildings?" "What will the
curriculum be?" "Who will teach?" and most important of all: "Where will the students
come from?"
For a poor American Church with only a million and a half members there was the
added question: "Who will pay the bills" and how will the youth from the Pacific afford
to live in a remote community in Hawaii? And will they return to their homelands after
they graduate?
In the case of BYUH, the university has been blessed with eight extraordinary men,
whose job was to answer such questions. Each of them brought to the school
remarkable experience and talents, and even "the stubborn beliefs" and "quiet
fanaticism" critical in the development of any institution.
Norman A. Kaluhiokalani came to La'ie a non member in 1963. After joining the Church
and getting his PhD he returned to his alma mater, where he now chairs the Exercise
Sports Science Department. Coach K believes that each of the BYUH presidents he
knew personally was like "the captain on a ship." He compared our leaders to
presidents of the LDS Church, who each had a special mission and focus.
Even though each had his own "charisma" and different personal styles and agendas,
all were dedicated to the success of their students learning "by study and also by faith."
Few university presidents in the world have ever had such triple duties: to be
responsible for the spiritual development and character building of the students as well
as their academics. 17
The first president Reuben Law (1954-59) started "from scratch" in old army barracks,
before the permanent campus was built by 200 volunteer building missionaries and
14

Jeffrey Holland, "Prophets, Seers, and Revelators," Ensign, November, 2004, 8.
Richard L. Bushman. "A Joseph Smith for the Twenty-First Century" in Believing History (2204), 274.
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was able to see the first graduating class. He also had the advantage of a new and a
young faculty and 153 students.
Law was followed by Richard Wootton, who presided over the dedication and the first
permanent campus, and the Polynesian Cultural Center in 1963. Owen Cook is
reported to have known the name of every one of the 1,000 students he presided over.
He saw the building of the Oriental Gardens and watched students paint a white "C" on
the hill behind the university.
Under pressure from the Board of Trustees, Stephen Brower used a "surgical model" to
explore different and new educational programs and alternatives. As a result he was the
most misunderstood and maligned of all the presidents. Dan Andersen was the first
president to preside over Brigham Young University Hawaii when it was renamed in
1974. Eliot Cameron started the outreach program to China. Alton Wade is remembered
for his efforts to strengthen relations with the community. Eric Shumway, our current
president, is the second faculty member to have worked his way up through the ranks
to president. His service from 1994 through our Jubilee is the longest of any of the eight
presidents.
Like BYUH the moral and spiritual capacity of the faculty-- what they give, and the
spiritual atmosphere in which students are to learn and receive--does not emerge
spontaneously, Elder Packer reminds us: "They happen only if they are caused to
happen and thereafter are maintained with unwavering determination." 18
Such unwavering willpower has been the characteristic of nearly all of the men and
women who have taught full-time and been mentors in and out of the classroom. 19
Some have since died and become legends: Kay J. Andersen was Academic Dean from
1960-68, and helped to lay the foundation of academic excellence which continues
today; Lance Chase, an academic "renaissance man" taught English and history and
later became the chairman of the religion department; David Chen, who grew up in
China and swam across a river to escape the Communists, later returned to his
homeland as a BYUH faculty member. As such Chen forged links with the nation that
President McKay had prophesied would have the gospel taught to them by graduates
from this university.
Four others of the original faculty helped to make the curriculum and its faculty
distinctive. Nephi Georgi initiated the David 0. McKay lectures for distinguished faculty
when the college was only eight years old; "Dr. Billie" Hollingshead, who despite a heavy
teaching indulged a creative whim by introducing Hebrew to CCH students. The gruff
iconoclast Jerry K. Loveland (1955-1999) started what was later to become the Institute
of Polynesian Studies. Joseph Spurrier composed the university's alma mater and laid
the foundation for BYUH's musical tradition of excellence.
Our own BYUH "living legend," Wylie Swapp, was one of the creators of the Polynesian
Cultural Center. He did this while he was teaching art and shared a makeshift office
with his wife Lois, a physical education teacher who taught here until she retired in
1988.
18
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Although there have been countless, devoted teachers in the past, the students of today
need to be aware of at least two who embody the dedication of hundreds since 1955
Many are from the English Department where evaluating hundreds of papers each
semester is part of their lives. Gordon Thomas, who taught from 1960-197 4,
remembered the time-consuming task he and his colleagues had correcting papers.
Thomas said a desire to help students learn to write extended far beyond the classroom.
"I never went to the beach without taking papers," he said. "I never went anywhere
without taking papers" 20 If he ever went to a movie, somebody else would have to drive
because he graded papers on the way to Honolulu. If there was an intermission in the
movie, or at a play, or concert, he would grade papers during the break. "We all did
that," Thomas said about the tradition of tender loving care (TLC) from faculty to
students that continues today.
Ross Esplin, held similar loyalty to the college and its students teaching English and
journalism. Like Thomas, Esplin graded papers constantly. "That was all he did." d.
Because Esplin had cataracts he had to read student papers with a big magnifying
glass. A dedicated, painstaking teacher, he spent extra hours day and night with piles
of papers, reading them with his magnifying glass. He put his "whole life into this job of
grading freshmen compositions," Thomas remembered about Esplin who died in car
accident in 1964.
The staff workers at BYUH and PCC are equally dedicated as teachers, advisers and
counselors. They continue to play an essential role for students as surrogate parents.
They have helped hundreds of students working their way through college as
custodians, grounds keepers, at the PCC and in dozens of jobs that have helped the
university become a model educational community.
Among the staff members who became legends themselves to embellish the history of
BYUH cafeteria workers such as Emily Enos, dorm parents including Joseph Ah Quinn,
Tony Castillo on the technology side, and John Haiola, who came with the labor
missionaries, but stayed to work behind the scenes polishing, painting and fixing Today
dozens of senior missionaries have hearkened to a prophet's call to serve as teachers or
volunteers at the PCC and continue the BYUH story in a new century.
Among the better-known of the building missionaries was Alice Pack who accompanied
her husband and served as nurse. While working and raising her family Pack took
classes at BYUH and graduated at age 5 with her daughter. She went on to get her
master's and doctor's degrees and with Ishmael Stagner helped pioneer the university's
globally known English Language Institute and help found the TESL Reporter.
For 23 years Ken Kamiya was the manager of the BYUH farm which faculty and
students still trek to visit each Thursday after devotionals to buy fresh papaya and
bananas. In his job, Kamiya encouraged and set the example for dozens of students at
the farm and at a prawn pond. Even a honey bee business was started by Malaysian
student See Ba Thee known as "TC."
The history reveals remarkable success in BYUH not becoming "just another liberal arts
college." The core of its unique curriculum goes beyond "The Great Books" philosophy of
some universities. In addition to seeking "out of the best books' [of the world]" as stated
in the Doctrine and Covenants, the required religion classes delve deeply into the
20
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dealings of God and man in the Old and New Testaments , the Book of Mormon, Another
Witness for Christ , the Doctrine and Covenants, Pearl of Great Price and the teachings of
modern prophets such as David 0. McKay and Gordon B. Hinckley.
Complementing the in-classroom learning is the out of class laboratories and
experience in concert halls, athletic fields, on the twin-hulled Iosepa as well as in
church meeting houses for stakes and wards. Such units serve as "cities [or
communities] of refuge where students meet to worship, socialize and share common
experiences. 21 The informal curriculum of the wards allows students to develop
leadership, human relations and spiritual skills under religious leaders who are often
their professors in the classroom. The bottom line of all the courses and classes is to
contribute to the "genuine gold" graduates and leaders President McKay said would
influence the Pacific.
In addition to the community created by the ward structure, the Polynesian Cultural
Center provides yet another laboratory for culture, music, economics, management,
public relations and religion. In the process it has also become a spiritual center
touching 750,000 visitors each year, as well as a spiritual and economic "leavening
agent" in the Pacific.
The BYUH saga could not have been achieved without its pluralistic student body which
remains the most international (per capita) student body in the U.S. and helps define
the institution. 22 Not surprisingly because of BYUH's prophetic starting point many
students believe they have been directed here. For Howard K. Lua, BYUH was "a dream
come true."
Lua is among hundreds of local and international students who saw divine guidance in
his prospect for higher education. He recalled a child growing up in La'ie, "it was our
desire to go to BYD-Provo, Ricks College, or other colleges run by the Church," "We
always worked and planned for that day." Because his family was a poor one, however,
Lua said any thought of going to college was just a dream.
"We would never be able to find the money to go so far away to school because it cost a
lot for air fare and tuition." When CCH was established, he learned that it would be a
low cost for locals such as him. "It was like a dream come true for most of us. Here was
a school that we could afford, some place to go and learn more and advance ourselves -and it was. " 23
Charles F. Tuigamala used similar language to describe his feelings when he was
offered a scholarship to come to BYD-Hawaii from Papua, New Guinea. "It was a dream
come true. The Lord has opened this door for me and I wanted to make the most ofit,"
he said. "The prophecy of President David 0. McKay is being fulfilled. I'm sure Papua
New Guinea will benefit from the contributions of all its young men and women who
come here and then go back to build and strengthen that part of the Lord's Kingdom."
Sometimes the hand of the Lord needs to get some outside help from mothers who are
close to the Spirit. Such was the case with Theodore Maeda who planned to attend the
University of Hawaii with his friends after he graduated from Waianae High School in

21
22
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Clark, 253.
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1962. His mother Berniece Young Maeda, however, felt much the same as President
McKay did about the infant college in the cane fields.
"The low tuition school was built especially for the students of the Pacific," she told her
son. "No, you're going to CCH. The Church has built a school for the local students and
that's where you should go," she insisted. 24 Reluctantly, Maeda took her advice and
went to La'ie where he grew to love the college and the opportunity for an intimate
education where everyone was equal, rich or poor or racially.
He was later elected student body president and after his graduation returned as a
member of the BYUH financial department where has been for 30 years. His sister
Sharlene B.C.L. Furuta has been professor in the School of Social Work since 1975.
Ishmael Stagner also had to be touched by the Spirit before he came to the college. The
Kamehameha School graduate had considered a scholarship to Cornell University when
he was approached by Pres. Law at a Stake conference. Although Stagner was anxious
"to get off the rock to study on the Mainland, he yielded to the spirit to come to the
infant school known as the Church College of Hawaii where he had more opportunities
for academic or spiritual growth then if he had gone to larger school. He not only won
two terms as student body president but was among the original group of CCH singers
and dancer who laid the foundation for the Polynesian Cultural Center.
Such a community of locals, international students and Mainlanders is vital to the
history of BYUH because as Professor Clark suggests they "are the material for much of
its work." During certain periods in the history of any university, however, a small
handful of students may try to manipulate the system.
This has caused repercussions that have detracted from the special spirit that President
McKay said he felt in 1958 when the permanent campus was dedicated and which
many visitors from around the world still recognize as the distinguishing characteristic
of the college.
Elder Packer reminds us, "Spirituality, while consummately strong, reacts to very
delicate changes in its environment." "To have it present at all, and to keep it in some
degree of purity requires a commitment and watch-care that can admit to no
embarrassment when compared with what the scholarly world beyond our boundaries
is about" 25
One episode provides an example of how BYUH has defended its claim to distinguish its
standards from those that dominate our culture through the mass media and
Hollywood. The incident took place in 1964 when professional entertainer Elvis Presley
got the word at the Polynesian Cultural Center where he was producing "ParadiseHawaiian Style." Marie Nin Paongo, the manager of the International Student Services
Office today, was a student dancer at the PCC. She remembered that one of the starlets
in the Presley movie appeared on the set in "a skimpy little two piece bra type top, with
her navel exposed." 26
After a hurried conference, filming was stopped and the immodestly dressed woman
was hustled away. When she returned her outfit had been redone. And her body more
24
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covered .... "They had done it because it was not right that a guide at the PCC (or a
BYUH student on campus) should be dressed immodestly ...
For BYUH to retain and to continue its destiny as a distinctive university, students as
well as the entire community must consistently work to sustain the spiritual side
through our individual actions. Even the small deviations we make can add
cumulatively to wound the university and diminish the spirit.
When most of the students or a vigorous, substantial minority, define themselves as
personally responsible for upholding what the college has become and are ready to take
on enemies, real or imagined and even our selves, Clark says: then the mission has
become to some degree an organizational saga. 27

. I
I
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As noted by the first president in a 1969 speech, "There is a great spirit at this college,
and young folks don't ever forget it. If there is a hint of a wrong spirit or a wrong
attitude raising its head here, the real spirit of this school must be helped to prevail for
your own good, so that the destiny of this college can continue to be fulfilled
abundantly." 28
The history of BYUH reveals that President McKay was not the only one eligible for a
far-reaching vision. Each ofus must receive a similar revelation at the personal level to
become part of the ongoing saga. This was the advice of Dennis L. Largey who came as
a non member to La'ie to surf and play for the national champion volleyball team.
While surfing a half mile off the Crouching Lion in 15 foot waves one afternoon, Largey
and Glenn Musick, a returned missionary friend, lost their boards and were caught in
the impact zone by a 12 wave set. Largey and Musick realized that unless they got help
they would be drowned. It was at that time that Largey began to pray seriously to a God
in Heaven that he hadn't taken seriously before. He promised The Lord that if he were
not drowned he would look into the Church. Musick exercised his priesthood, the sea
went calm, and the two were able to swim to shore.

. I

Later that year Largey returned to his home in California where he studied the gospel
and was baptized. When he returned to La'ie, his friends were surprised to learn he had
joined the Church but welcomed him with open arms. After graduating, serving a
mission and getting a Master's Degree Largey taught here from 1980-1985 and was a
campus bishop before joining the religion faculty in Provo. Since then he has edited a
number of books including the Book of Mormon Reference Companion . Largey said that
both non-members and members need to determine why they're at BYUH so they can
envision themselves as worthy graduates who have always contributed to the spiritual
environment .
. . . if you can see yourself working and if you can see the relationship between what you
do in school and what you will do after you'll study harder in school. It's when students
don't have vision and can only see up to Friday night's date, that they skip classes, and
are satisfied with mediocre efforts .... Take advantage of all the opportunities, and don't
let others determine your level of performance; you determine it yourself and then go for
what you want to do. 29

27
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Although BYUH is never mentioned in Professor Clark's book, it is my understanding
that most at this school today have a vision of this school and believe in its saga. BYUH
is not only is distinctive but it is an extraordinary university and a model for other
colleges and students who will allow themselves to recognize that believing (or faith) is
seeing and work hard to achieve their own personal vision.
This does not mean that BYUH has been or now is free of shortcomings and problems.
As noted by President Shumway in his introduction to the history being written for the
Jubilee, "any one who attempts to write or read an account of BYU-Hawaii must be
prepared to take into account both human frailty and divine guidance." This university
is remarkable --- but it cannot live in the past or pick at the scabs of its mistakes.
Certainly there are dark moments in the 50 year saga of this campus, moments in
which controversy, conflict, mistrust, and misunderstanding thwarted the development
of the fledgling campus. But there were infinitely more moments of human triumph and
manifestation of the Spirit and love of God. The BYU Hawaii saga is largely an
illustration of how the university prevailed over challenges, building a foundation of
faith, integrity, and sacrifice. Despite the (distractions) and hardships resulting from
human weakness and inexperience, the overarching truth in the history of the Church
College of Hawaii and BYU-Hawaii is that there has always been a powerful sense of
divine guidance, even divine intervention.
What is apparent, now in our Jubilee year is the history of a "one of a kind" university.
It has been achieved through its leaders, faculty, staff, students and alumni who have
successfully integrated learning "by study and faith." Most important, BYUH is
distinctive because it is built on a foundation of divine, distinctive doctrines.
Such eternal truths are centered on a distinct living God, his Son Jesus Christ, and
leaders who act in God's name. Among the prophets of the past was David 0. McKay,
who founded this school.
Similar prophetic progression continues today through Gordon B. Hinckley and others
who continue to direct our history. Because of this each ofus know that the Hawaii
campus of Brigham Young University did not occur by accident or happenstance.
Neither are most of us here by chance or coincidence.
"The Lord's hand is in this community linking BYUH, the PCC and the Temple
together," is how Dr. James Smith described the ongoing miracles that continue to
happen on our campus and with our worthy students and graduates throughout the
world.
As an example, Dr. Smith testified of the sacred experiences our Concert Choir had last
year as the first Christian group invited to sing at the revered Shinto Meiji Shrine in
Tokyo. "What took place there was much bigger than me, or the Choir or anyone. We
were on His mission," he said.
"I thank the Lord for allowing me to be here for 29 years and to join with the other
hands and talents who have helped to make this university what it is today."
To Dr. Smith's testimony I add my witness of this continuing saga of a distinctive
university directed by prophetic leaders in a distinctive Church.
In the name of Jesus Christ, Amen.
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Before Americans were exposed to the Common School movement of the
twentieth century, it was commonly believed that proper nourishment was the only
need children had. 30 Horace Mann and later John Dewey, and other leading
progressives promoted the philosophy that proper education was another basic need for
a successful adult life. Progressives believed that children needed to be exposed to
schooling where they could have "experience. "31 Utah progressive educational leaders
advocated their own brand of progressivism, most especially, child-centered education.
One reason Utah seemed enthused with progressive ideas may have been that most of
its citizens during the early 1900s were highly involved with their religion and saw some
affinity between Mormonism and progressive thought. The practice of linking education
with religion was not a new idea. Horace Mann and the common school folks had done
the same thing. American education was at a crossroads, changing from traditional
practices to the innovative progressive thought that was strongly influenced by John
Dewey and others. Among LDS teachers trained in progressive education, David 0.
McKay was in a key position to influence the educational policies of the LDS Church.
In 1873 David 0. McKay was born in the small settlement of Huntsville, Utah.
As an adult, his influence would greatly alter the educational experience of thousands
of lives around the world. Ultimately he was instrumental in enlarging the educational
opportunities of future Oceanic generations. Historically, McKay was trained during the
1890s when progressive education was being developed. He attended the University of
Utah, where he was taught a progressive curriculum, completed a normal program, and
graduated with a teaching certificate in 1897. 32
Twenty-six-year-old David 0. McKay joined the faculty of Weber Stake Academy
in the fall of 1899 with three assignments: registrar, instructor of pedagogy and
literature, and choir director. 33 He became its principal three years later, serving in this
capacity until June 1908, after he was called to the Quorum of the Twelve. He then
served as a board member at the Weber Academy (Weber State University) in Ogden,
Utah from 1899-1922.
At Weber, McKay had an interesting conversation with Castle H. Murphy.
Murphy, who later served as a mission president in Hawaii and as a construction
missionary in the South Pacific, remembered attending a dance in 1905, at the age of
nineteen at Weber College. He was chatting in a corner with some other boys when
McKay approached and asked what mission fields the boys would like to be assigned to.
Everyone responded to the question but Murphy. McKay asked directly, "Brother
Murphy, what about your preference? Haven't you one?" Murphy responded,
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You brethren teach us that we should prepare ourselves to be worthy to enter
the temple, select a good LOS girl, have her sealed to us, prepare to provide a home for
a family, raise a good-sized family, arrange to educate our children properly, provide
security for the group, and fill Church assignments when called. I can't understand
how we can be expected to accomplish all of those things and still find time to fill a
mission. 34
McKay simply smiled, shook Murphy's hand warmly, and said, "Who knows but that
you will someday preach the Gospel to the Chinese and Japanese," turned around, and
left. Years later Murphy found himself as a missionary to the Chinese and Japanese
people in Hawaii and remembered McKay's words as prophetic. 35 Even as the principal
of an obscure school in Ogden, Utah, McKay had the people of the Pacific on his mind.
It was while serving as President of Weber College in 1906, that David 0. McKay
became an apostle. As an apostle, McKay's professional educational expertise made him
a significant voice in Church leadership councils on educational issues. The Quorum of
the Twelve was stable in membership from 1920 to 1931 with the following members:
Rudgar J. Clawson, Reed Smoot, George Albert Smith, George R. Richards, Orson F.
Whitney, Joseph Fielding Smith, James E. Talmage, Stephen L Richards, Richard R.
Lyman, Melvin J. Ballard and John A. Widtsoe. Apostles Clawson, Smoot, Richards,
Whitney, G. Smith and J. Smith had very little or no educational background. Richards
had a degree in law, Lyman a Ph.D. in civil engineering, and Ballard a bachelor's degree
in music. Though Talmage and Widtsoe had both served as educators their university
training was in the area of chemistry. On 3 April 1919, three of these apostles were
appointed by President Heber J. Grant to form the LOS Church Commission of
Education to give direction to church education. McKay, was named Church
Commissioner of Education, "directly in charge of the Church's entire education
program" and Richards and Lyman served as assistant commissioners. 36
The nature of Elder McKay's assignments as a general authority suggest the
scope of his influence on Church education policy and ultimately on the peoples of the
Pacific. For the next five decades, he emphasized education in his addresses and
decisions, while he served in any capacity by insisting that Church funds be funneled
into educational areas. For example, in 1918 the educational expense for the year was
$368,028. Two years later with David 0 . McKay as Commissioner of Education for the
Church of Jesus Christ of Latter-day Saints, the sum almost doubled to $687,517 as
Commissioner McKay expanded opportunities for increased participation of youth in
Church education programs. 37 With increased revenue, he pioneered new ideas and
programs in many educational settings.
With the responsibility of being Church Commissioner of Education and others,
David 0. McKay's name became "synonymous with momentous growth and change
within the Church." 38 Dee Halverson, an LOS biographer, claims that David 0. McKay
was the person responsible for the Church taking "important steps ... to enlarge the
Church's role as a major force throughout the world." 39 The impetus for these important
steps began in early 1920, when President Heber J. Grant appointed McKay to tour the
Church's missions and inspect Church-owned schools throughout the world and make
suggestions for new schools. President Grant's objective was to obtain firsthand
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information regarding members of the Church throughout the world. 40 Leaving on 4
December 1920, from Utah, David 0, McKay and his companion Hugh Cannon
persevered around the globe. Hugh Cannon was an editor for Church publications, and
the son of Church educational leader George Q. Cannon .. Traveling more than 62,000
miles, they visited all the LDS schools and missions except for one in South Africa. 41
David 0. McKay found that each culture possessed unique characteristics. In
Japan he found courtesy and consideration; in Korea picturesqueness; in China wonder
and inspiration; and he found the Polynesian people to have a depth of love he had not
before experienced. It was while visiting the peoples of Hawaii, Tahiti, and Maoriland,
that Elder McKay made a profound educational commitment. Much of the force behind
this commitment stemmed from an experience he had on the island of Oahu at a
Church-owned elementary school in the small town of Laie. While there he participated
in a flag-raising ceremony on 7 February 1921. He was impressed with the many
nationalities including Haloes, Hawaiians, Japanese, Portuguese, Chinese, and Filipino
children all pledging allegiance to their new country, America. At that time David 0.
McKay envisioned the same scene duplicated on a large scale, in which the community
of Laie would become the intellectual center of the Pacific. He recorded his feelings on
that day:
As I looked at that motley group of youngsters, and realized how far
apart their parents are in hopes, aspirations, and ideals, and then thought of
these boys and girls, the first generation of their children, all thrown into what
Israel Zangwell had aptly called the 'Melting Pot' and coming out Americans, my
bosom swelled with emotion and tears came to my eyes, and I felt like bowing in
prayer and thanksgiving for the glorious country which is doing so much for all
these nationalities. But more than that, when I realize that these same boys
and girls have the opportunity of participating in all the blessings of the Gospel
which will transform the American into a real citizen of the Kingdom of God. 42

I
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This dream stayed with him for the next thirty-four years. In 1951, when he became
Church President, one of his first official acts was to establish a college in the Pacific.
When the Church College of Hawaii was dedicated in 1955 David 0. McKay said that it
would not only educate young Mormons, but would significantly impact the world at
large. He said:

j

From this school, I'll tell you, will go men and women whose influence
will be felt for good towards the establishment of peace internationally. Four
hundred and fifty million people waiting to hear the message over in China, a
noble race ... I don't know how many million over in Japan. You prepare to go
and carry that message. Three hundred and fifty million down in India. We
have scarcely touched these great nations, and they're calling today. 43

I

McKay had other experiences of a spiritual nature in the Pacific that had a
profound impact on him and resolved in his mind a responsibility of the Church to
40
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provide educational opportunities for the Polynesian people. For instance, in New
Zealand he attended the Hui' Tau which means "annual conference." Later he
mentioned that he felt there were three great religious gatherings held in the world: the
LDS General Conference in Salt Lake City; the Passion Play held in Oberammergau,
Germany; and the Hui' Tau in New Zealand."44 While there David 0. McKay related the
following about his travels:
In the little town of Laie you have a graphic presentation of the work of
Mormonism in all the world. The Church is looking after the temporal salvation
of its members .... The education typified in the school, like the Maori
Agricultural College, [is] not doing advanced work, but, I hope in the future that
they may have the same advantages and opportunities as you have here ....
Industrial, temporal, social, intellectual and spiritual salvation of man, that is
Mormonism. Let the world see what it means. 45
The Maori Agricultural College that McKay mentions was originally built in 1913 and
was in operation until 1929, when it was destroyed by an earthquake. Many LDS
leaders were graduates known as the "old boys" and became branch presidents, district
presidents, then later bishops and stake presidents. For instance Sidney Crawford,
who attended the MAC (MAC was the abbreviation for Maori Agricultural College)
became an LDS temple president and Tori Read a MAC alumni served as a bishop five
times. Moreover, many of New Zealand's national celebrities were former graduates of
the MAC such as John Apati who was one of the intellectual Maori leaders of New
Zealand and George Napea who was the most renowned rugby player in the country. 46
McKay felt there needed to be a replacement for the MAC. This idea was the birth of the
Church College of New Zealand dedicated 26 April 1958. This institution still serves as
a high school today (2005). 47
After visiting New Zealand, McKay's educational aptitude expanded as he visited
Israel, along with the Far East, Australia, Singapore, India, Egypt, Palestine, Italy,
Scotland and several other countries (see Appendix A). World-tour experiences made an
indelible impression on David 0. McKay to encourage the Church to establish schools
in the South Seas; however, he would not be able to act fully on his impulses for thirty
years. In 1934, President Grant called Elder McKay to be his second counselor in the
First Presidency. Elder McKay was the first member of this governing group to have
completed a college program and receive a teaching certificate. As a counselor in the
First Presidency, he was a constant force that kept alive the goal of expansion of
Church educational programs in the Pacific Islands. When David 0. McKay became
President of the Church in 1951, these recommendations took top priority in some of
the first decisions President McKay made in overseeing the development of Church
schools in the South Seas. 48
During the years before his presidency, David 0. McKay cemented his educational ideas
that would become standard practices in these schools.
What Should Be Taught?
The Gospel of Jesus Christ
44
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By the time schools in the Pacific opened, the ideas that governed them had
already been solidified. President McKay provided very clear goals pertaining to what
should be taught in these Church schools and how it should be taught.
Everything David 0. McKay said and did was always connected to one premise.
According to him, the knowledge of the most worth is contained in the gospel of Jesus
Christ as taught by the Church of Jesus Christ of Latter-day Saints. President McKay
was always instructing others to "teach the basic principles of the gospel." 49 President
McKay believed that the ultimate curriculum of all Church schools is contained in "the
records of God's revelations to men, [and] also the record of His dealings with mankind,"
which he called the "fundamental works of creation and revelation." Other works which
speak of "man's relationships with man as a social being, and his attitude toward God
and his work," he considered secondary sources.
As President McKay shared his understanding of truth, it seemed that his
teachings began to revolve around slogans, sayings, or quotes that became part and
parcel of his presidency once he said them. None of these sayings originated with him,
but eventually all were attributed to him.

I
I

I

What E'er Thou Art, Act Well Thy Part.
The first slogan he became known for came from his mission experience in 1898,
where he saw a quote on a stone arch over the front door of an unfinished building that
said, "What E'er Thou Art, Act Well Thy Part." President McKay felt that if each of the
Saints would act well their part in their responsibilities the work of the Lord would go
forth. President McKay helped Church members to realize that the most important
factor in acting well their part was for each individual to radiate a personality that
would reflect Christ. One of President McKay's most memorable talks on this subject
came from obscure instruction he once gave to workers at the Church's Physical
Facilities.
Some day you will have a personal priesthood interview with the Savior
himself. If you are interested, I will tell you the order in which he will ask you to
account for your earthly responsibilities.
First, he will request an accountability report about your relationship with your
wife. Have you actively been engaged in making her happy and ensuring that
her needs have been met as an individual.
Second, he will want an accountability report about each of your children
individually. He will not attempt to have this for simply a family stewardship
but will request information about your relationship to each and every child.
Third, he will want to know what you have done with the talents you were
given in the pre-existence.
Fourth, he will want a summary of your activity in your Church assignments.
He will not be necessarily interested in what assignments you have had, for in
his eyes the home teacher and a mission president are probably equals, but he
will request a summary of how you have been of service to your fellow man in
your Church assignments.
Fifth, he will have no interest in how you earned your living but if you were
honest in all your doings.
Sixth, he will ask for an accountability on what you have done to contribute
in a positive manner to your community, state, country, and the world. 50
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President McKay believed that each person radiated a certain influence and he
taught the Saints that their influence would affect the missionary labors of the Church:
Personality is a very important factor in removing prejudice and in bringing
investigators. However, that personality must be such that we radiate
confidence; and unless our actions are in harmony with our pretensions, our
personality will produce a disappointment instead of confidence. This means,
therefore, that you ... carry the responsibility of preaching the gospel by your
actions even more than by your words.
President McKay asked students "to be introspective and cleanse the inner
vessel; he expected them to achieve self-mastery." President McKay shared, "In selfmastery, there is no one great thing which a man may do to obtain it; but there are
many little things by observing which self-control may be achieved; and a subjecting of
the appetite to the will, and a refusal to satisfy desire are two of these little things."51
Mastery of self was to be highly valued. On one occasion President McKay instructed,
"The hardest battles of life are fought within the chambers of the soul. A victory on the
inside of a man's heart is of far more worth in character building than a dozen
conquests in the everyday battle of business, political, and social life." 52
Every Member A Missionary
From his early days as a prophet he began to be characterized as "the
Missionary President." President McKay tried to personify missionary persuasion.
However, during the 1960s when some missionaries emphasized baptisms over
conversion, President McKay was heartbroken when his name was associated with
promoting baptisms of those who were not ready. 5 3 Previous to his tenure, the Saints
had generally understood that every member was to be a missionary, but President
McKay institutionalized and popularized the phrase. In 1958, President McKay
referred to a program he had introduced when he was European Mission President in
1923, and added that his message that day was "every member-a million and a half-a
missionary." From that day on, the "every member a missionary" obligation was
infused in the minds of devoted members, and soon after the media also began using
this motto to distinguish his presidency. 54 President McKay encouraged the Saints not
to wait for "some special opportunity" to "proclaim the gospel of Jesus Christ." He
emphasized that "LOS could proclaim the Gospel in their acts, social circles, politics,
businesses, and everywhere they mingled." He felt that each member could reach
others with the power of his or her personality.
President McKay introduced the first proselyting plan for missionaries in 1952.
This plan, entitled A Systematic Program for Teaching the Gospel, grouped information
into six discussions. In 1961, under President McKay's presidency, the first world-wide
mission president's seminar was scheduled, allowing leaders to share their experiences
with one another, and as part of the missionary program, language training schools
were instituted at Brigham Young University, Ricks College, and the Church College of
Hawaii at Laie. 55 Under President McKay's "Every Member a Missionary" program,
President McKay also pioneered early media efforts included in missionary work. The
Church seized an opportunity to construct a pavilion at the New York World's Fair. The
project involved a large investment, but of all the opportunities to spread the gospel,
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this one was the most productive. Thousands visited the pavilion, and missionaries
were there to instruct, explain, and receive referrals. 56 As part of the pavilion, for the
first time, the Church had a full feature film produced called Man's Searchfor

Happiness. 57
President McKay's marked attentiveness to missionary work "inspired a
remarkable upward surge" which continued to increase over the second half of the
twentieth century. 58 In his first decade as prophet, the number of missionaries
quadrupled and the number of annual converts rose from 12,000 to 180,000, with
conversions greatly accelerated in Latin America and the South Seas. 59
No Other Success Can Compensate for Failure in the Home
In 1935, President McKay gave the Church another motto. This slogan, "No
Other Success Can Compensate for Failure in the Home," originated in a book he had
read many years earlier entitled Home: The Savior of Civilization. 60 This line became a
watchword during his presidency and is still associated with the name of David 0.
McKay. More than any other subject President McKay felt inspired to address family
principles. His topics often dealt with courtship, marriage, family, home, and
parenting. He often spoke of his parents, family, upbringing, and beginnings in a small
rural town as an ideal way of life, and frequently portrayed his mother, Jennette Evans
McKay, as an example worthy of emulation. He esteemed all women from his
experiences with his own mother. Following the traditions of his own upbringing,
President McKay advised, "The best time for the child to learn ... rules of conformity is
between the ages of three to five. If the parents do not get control of the child during
those ages, they will find great difficulty in controlling him later."61 President McKay
loved children and felt that they were a nation's greatest asset. In addition, he observed
that "next to eternal life, the most precious gift that our Father in Heaven can bestow
upon man is his children." 62 His background as an educator came into play as he
shared his expertise and prophetic vision with parents and educators. On one occasion
he reminded, "In teaching children, it should ever be kept in mind that 'Behavior is
caught, not taught.' Example is more potent than precept. Parents have the duty to be
what they would have their children become in regard to courtesy, sincerity,
temperance, and courage to do right at all times." 63
Along with using his upbringing as a pattern to aspire to, he also identified his
own marriage as exemplary. Often in his addresses he spoke about the love he felt for
his children and Emma Ray. His marriage of over sixty years became the model union
for future generations of Church members. He admonished the Saints "Let us teach
youth that the marriage relation is one of the most sacred obligations known to man, or
that man can make." 64 Many thought he was a wonderful example of how a husband
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should treat his wife. 65 He explained that a good husband is also a "true gentlemen,"
and that a true gentlemen is open, loyal, true, honorable, and faithful to himself,
others, and God. 66
More than any other prophet, David 0. McKay talked about courtship and
dating. He advised, "During courtship keep your eyes wide open; but after marriage,
keep them half shut." 67 In his teachings, President McKay answered questions that
many young people continue to ask such as, "How do I know when I am in love?"
President McKay gave the following counsel:
If you meet a girl in whose presence you feel a desire to achieve, who inspires
you to do your best, and to make the most of yourself, such a young woman is
worthy of your love and is awakening love in your heart.
I submit that, young men, as a true guide. In the presence of the girl you
truly love you do not feel to grovel; in her presence you do not attempt to take
advantage of her; in her presence you feel that you would like to be everything
that a Master Man should become, for she will inspire you to that ideal. And I
ask you young women to cherish that same guide. What does he inspire in
you?6B

President McKay directed couples to court continuously after marriage.
Speaking from experience he taught, "I know of no other place than home where more
happiness can be found in this life. It is possible to make home a bit of heaven; indeed,
I picture heaven to be a continuation of the ideal home." 69 As was typical of President
McKay's teachings on how to have a happy, fulfilled union, he instructed, "Young
people, marriage is a relationship that cannot survive selfishness, impatience,
domineering, inequality, and lack ofrespect. Marriage is a relationship that thrives on
acceptance, equality, sharing, giving, helping, doing one's part learning and laughing
together." 70 In speaking of marriage, President McKay taught that the home should
become the center of LDS life: "Mothers, fathers, treasure sacredly and sense keenly
your responsibility to the child during those first five plastic years of its life." 71 His
sermons often discussed the sanctity of marriage and the home as he called on parents
to spend more time with their children and to teach them about character and integrity.
He promised that "pure hearts in a pure home are always in whispering distance of
heaven." 72 He called the home the "cell-unit of society," and declared that "parenthood
is next to Godhood." Emphasizing family home evening, he prophesied: "The strength
of a nation, especially of a republican nation, is in the intelligent and well-ordered
homes of the people. If and when the time comes that parents shift to others or to the
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state the responsibility of rearing their children, the stability of the nation will be
undermined and its impairment and disintegration will have begun." 73
Prophetically, President McKay knew that an attack on the family was imminent,
and he prepared Church members for the future. He warned, "When family life
disintegrates, the foundation and bulwark of human society is undermined." 74 Other
times when President McKay taught about the family, he delightedly infused humor into
his talks. When he would begin talking about courtship and finding the right partner,
he would often share one of his favorite Scottish stories.
The problem of choosing a proper, congenial mate is very vital. In regard
to this I suggest in general that you follow the advice of Sandy, the Scotchman,
but not his example. His friend MacDonald came to Sandy and said, "I'm verra
much worried, Sandy. I dinna ken [I don't know] whether to marry a rich widow
whom I do not love, or marry a puir lass [poor lass] of whom I'm verra [I'm very]
fond."
And Sandy said, "You'd better follow the promptins o' yer [of your] heart,
MacDonald."
"All right," said MacDonald, "I'll do it. I'll marry the puir lass [poor lass]."
"In that case," said Sandy, "would you mind giving me the address of the
widow?" 75
As he talked to newly-weds, he loved to tell a joke about one wife's cooking
which went like this: "A young woman ... said to her husband, 'I know my cooking
isn't good. I hate it as much as you do; but do you find me sitting around griping about
it?"' President McKay would inform his congregations:
Griping after marriage is what makes for unhappiness. A wise mate
learns to control the tongue ... Do not speak the complaining word; just walk
outdoors. I once heard of a couple who never had a quarrel, for they decided
that whenever one lost his or her temper he or she would go out and take a
walk. He spent most of his time walking. 76
Another Scottish story he loved to tell was about Jock. President McKay would
begin:
Too many of us are like that Scotsman of whom I told you, who had lost
his wife by death, and his neighbor came in, gave comfort, and said what a good
neighbor she had been, how thoughtful of others, what a good wife she had been
to Jock, who was mourning. Jock said, "Aye, Tammas, Janet was a guid woman,
a guid neighbor as you say; she was a' you say an' mair. She was aye a guid,
true wifey tae me, and I cam' near tellin' her sae aince or twice." [Yes, Thomas,
Janet was a good woman, a good neighbor as you say; she was as you say and
more. She was a good, true wife to me and I came near telling her once or
twice.]7 7
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On another occasion instructing parents, he said: "You wonder why one child is
so different in disposition from another... The first babe had no brothers to tease him;
the tenth babe perhaps had nine." 78
Part of President McKay's persona included a great power to lift people. "At the
pulpit, [he would stand] tall and stately and lifting his hand to that vast congregation as
he spoke words that inspired and lifted and made everyone in the congregation want to
live a little better as a Latter-day Saint." 79 Part of that inspiration had to do with
another of President McKay's themes, that of higher ideals.
High Ideals
President McKay was an idealist. Some thought he might have been too
idealistic, but ideals and aspirations are what President McKay gave students as a
beacon to follow. President McKay once wrote:
If every man born into the world would have as the beacon of his life ...
ideals, how much sweeter and happier life would be! With such an aim, everyone
would seek all that is pure, just, honorable, virtuous, and true-all that leads to
perfection; for these virtues he would glorify whoever seeks to glorify God. He
would eschew that which is impure, dishonorable, or vile. 80

President McKay gave young people aspirations, a "yearning for something high
and good, an exalted desire." 81 All of his teachings "tend[ed] to be around the notion of
holding up very high ideals," making them seem realistic and possible for individuals to
reach even higher. He was able to "hold up lofty ideals in a way that attracted young
people and helped them feel that it [was] possible to aim very high." 82 President McKay
had always been involved with the LDS youth, most especially the LDS students at LDS
owned schools, showing them special consideration.
The Words of Great Minds
Finding ideals in great literature that reinforced hallmarks of the gospel of Jesus
Christ was a common practice of President McKay. Remembering his own liberal arts
education he shared,
Wordsworth's heart leaped up when he beheld a rainbow in the sky.
Bums' heart wept when his plowshare overturned a daisy. Tennyson could
pluck the flower from the "crannied wall," and see, if he could read in it the
mystery, "all that God and man is." All these, and other great men, have shown
to us, in the works of nature, the handiwork of God. 83

78

David 0. McKay, "Relief Society Conference," ReliefSociety Magazine 18 (1931): 349.
President Gordon B. Hinckley, oral history interview by Mary Jane Woodger for the Brigham Young
University, College of Education, McKay Research Project, October 1996, Salt Lake City, Utah, taped
transcription in author's possession; hereafter cited as Hinckley Interview.
80
David 0. McKay, "Peace and Goodwill," The Improvement Era 58 (December 1955): 893-94.
81
General Session of Thirtieth Annual Convention of Primary Association Officers in Barrett Hall,
University of Utah, Salt Lake City, Utah, 10 June 1932, McKay Scrapbook, no. 2.
82
Henry B. Eyring, oral history interview by Mary Jane Woodger for Brigham Young University
College of Education, McKay Research Project, 13 August 1996, Salt Lake City, Utah, taped transcription
in author's possession.
83
CR, October 1908, 108.
79

20

This practice also helped LOS teachers and students alike to realize there were good
people in the world outside of the LOS faith.8 4
President McKay infused the words of great men and women into his talks,
speeches, and addresses. He was especially well acquainted with the words of literary
giants and was greatly influenced by them. 85 In addition, Keith Oakes who served on
Church Education Boards tells us he heard him quote the progressive educator William
James, along with local educators such as Adam S. Bennion. 86 He implanted their
ideas into the curriculum of the Sunday School program, Church Education System,
Brigham Young University, and eventually into the curriculum of Pacific schools owned
by the Church. Being taught the words of great minds was one
way President McKay thought future generations would develop character.
Character Education
The ultimate goal of every discipline was to develop students who possessed the
brand of integrity that President McKay espoused. Because he saw the Church of Jesus
Christ of Latter-day Saints as an educational institution, he viewed the purpose of the
Church as synonymous with the purpose of education in general. President McKay
explained:
The ... great purpose of the church is to translate truth into a better social
order, or in other words, to make our religion effective in the individual lives of
men, and in improving social conditions .... Integrity, [is] the first principle of
success. . . . To maintain it in high places costs self-denial. "A man of integrity
will never listen to any plea against conscience" .... Integrity requires the
seeking after, as well as the dispensing of, the truth. We translate our religion
into better social conditions and bring salvation and peace to men here and
now. 87
If a society consisted of individuals who had integrity, it would advance and
improve. For this reason, President McKay felt that children should be taught integrity
in the schools. Moreover, according to President McKay the main purpose of the school
was to teach students character education. Only through proper education could
fundamental principles become fixed into the character of youth. The central effort of a
school was to

put forth every effort to supplant the aristocracy of wealth with the aristocracy of
character, and awaken in the minds of the youth a realization that to be honest,
to be dependable, to be a loyal citizen of the country, to be true to the standards
of the Gospel, are the noblest ideals of life. The important problem is now to
instill these lofty principles into the minds of young people, and there by it make
them worthy citizens. 88
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This quote illustrates that President McKay thought character was defined by
high ideals of honesty, dependability, and loyalty, as well as other ideas.
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The High fdeal of Spirituality
President McKay advocated that a person with character would also be one who
possesses spirituality. He defined spirituality as
Every noble impulse, every unselfish expression of love,
Every brave suffering for the right,
Every surrender of self to something higher than self,
Every loyalty to an ideal, every helpfulness to humanity,
Every act of self-control
Undefeated by pretense or policy-[But simply] by being, doing, and living of
Good for the very goad's sake:
That is spirituality.s9
The thoughtful, critical ideas above expressed by President McKay bind
spirituality with character. We can see from this list that David 0. McKay was an
idealist who expected schools to also teach high ideals for which students could strive.
Although President McKay believed that high ideals should be taught throughout every
discipline there is one subject that was crucial as far as President McKay was
concerned and that was English.
English
Whatever the curriculum and wherever it might be taught, President McKay
insisted it be taught in the English language. 90 However, Oakes adds that President
McKay insisted that the "local languages and culture were also to be kept in the
curriculum." 91 Robert L. Simpson former New Zealand LDS Mission President
concurred that
David 0. McKay stressed the importance of everyone learning English. If it was
not their first language it should be their second language. Behind all this
teaching in these schools which he established in Samoa, Tonga, New Zealand
they were all using English as the language. He was very insistent about that. 92
Glenn L. Rudd, a former member of the First and Second Quorum of Seventy
and former colleague of President McKay's suggests why President McKay insisted on
students learning the English language:
In New Zealand most of them are English speaking. There are about three and a
half million people. Only a quarter of them can speak Maori. That is only a
small percentage. He wanted them to learn the Gospel in English. I think
President McKay had a feeling far into the future. The young who were in school
were expected to learn English.9 3
Oakes suggests another reason President McKay had for placing such
importance on teaching English. He relates, "McKay felt that the gospel was revealed in
English and should be taught in that language. "94
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President McKay's insistence on English did bear fruit. Castle Murphy, who
spent a number of years in the Pacific, saw President McKay's educational practice
bring an end to what he termed the "old Hawaiian era." Between 1930 and 1936 there
occurred a marked change in the language spoken by the Polynesian people. During
these years when Murphy would go to conferences, he would hear the speakers ask, "In
which language should we speak?" Murphy tells us that "the old folks would say, In
English, so our young folks can understand it. "95
By thinking that everyone should speak English President McKay reflected the
cultural imperialism of his day. The emphasis on speaking English became a mainstay
in the schools run by the Mormons in the Pacific and was reflected in the establishment
of the Church College of Hawaii English Language Institute in 1967. 96
Teach Something Practical
President McKay's insistence on English can also be seen as part of his view that
curriculum should include practical knowledge that can be easily used in obtaining a
livelihood. In his view,
Students enter school primarily to gain economic or social advantage .... We
must not underestimate the value of obtaining an education for a livelihood ... .
Education for economic advancement is a good investment for the individual. 97
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These statements do not imply that President McKay was willing to forgo a
general liberal arts education for a purely vocational one. He clearly thought that the
"highest purpose of secular education can only be achieved through general
education." 98 Vocational education should supplement an overall program, not replace
it, and the curriculum of all courses should include teaching correct principles.
In 1963, The Polynesian Cultural Center was built next to the campus at Laie.
Two of the reasons for building the center were to (1) provide employment opportunities
for students attending the Church College of Hawaii; and (2) help students retain their
native culture and heritage. The center has since become "one of the foremost tourist
attractions in tourist thronged Hawaii."99 It also provides employment opportunities for
some of the student body today (2005). 100 This mix of vocational on-the-job training
and traditional course work can certainly be seen as representative of President
McKay's basic educational philosophy.
However, President McKay insisted that a purely vocational institution was not
the avenue to pursue. He urged that the institution at Laie someday become a fouryear liberal arts college. The Church College of Hawaii followed this directive until the
early 1970s after President McKay's death, when
it temporarily underwent a change of direction toward becoming a vocational
school. A significant drop in enrollment resulted, however, and after careful
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study and reconsideration-both in Hawaii and in Utah-a decision was made to
reestablish the college as a liberal-arts institution. 101
Although President McKay had very definite ideas about curriculum, it is clear
that subject matter was not the most important component of the school. For President
McKay, the focus of every educational institution is the individual student.
The Focus of Education is the Individual
David 0. McKay felt that the most important entity was the individual.
Individual worth was at the heart of McKay's overall philosophy of life, and it directed
his educational practices as well. Boyd K. Packer a well-known educator now the
Acting President of the Quorum of the Twelve Apostles, observed that President McKay
often "made statements about individual differences and accommodating the needs of
individuals." 102 An example of President McKay's dedication to individuals took place
when all the missionaries serving in the Pacific Islands were called home in October
1940, because of World War II. Glenn L. Rudd tells us that when the ship arrived,
President McKay greeted every one of the missionaries and personally re-assigned each
to another mission. 103 This attention to each individual was typical of President McKay.
He valued all people and wanted to provide the same educational opportunities for all
young Latter-day Saints everywhere in the world.
Teacher Training
Another President McKay goal was that the Church College in Hawaii be
established to train qualified teachers for that part of the world. As a major spoke in
the Church educational wheel, President McKay saw a great need to provide teacher
training within the system and became "very adept at training teachers." 1° 4 David B.
Haight, (1906-2004) former member of the Quorum of the Twelve Apostles, tells us that
David 0. McKay had "a serious influence on the teachers at that time because of his
background." 105 He improved teacher training in the Church Education System by
bringing professional educators from the University of Utah and Brigham Young
University to assist in training teachers in the Church Education System. 106 By
drawing college professors into the training programs of the Church, he was able to
pioneer ideas not only into the curriculum of Church-owned schools, but also indirectly
into state-owned institutions of higher learning. No matter where LOS youth lived,
President McKay seemed to feel that they should be provided with qualified instructors.
He felt that young members of the Church everywhere should have access to facilities
equal to those at BYU, and that LOS educators serving elsewhere in the world should be
just as certified and trained as those in the United States. 10 7

Summary
President McKay's educational aims and purposes were applied in countless
ways in the development of Church schools in the South Seas. Many people have paid
tribute to the accomplishments of this remarkable pioneer in education. Leon
Hartshorn, former Department Chairman of Church History and Doctrine at Brigham
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Young University believes President McKay was "more responsible than any other man
in the Church for the great growth of the educational program." 108 Joseph T. Bentley
who was deeply involved with LDS education, phrased it in another way saying that:
"He dignified [Church] education" 109 and Adam S. Bennion, called him "the teacher of
our generation." 110 Truly, David 0. McKay can rightfully be called the "Father of the
Church Educational System." 111
As David 0. McKay watched a small flag ceremony at an elementary school in
Laie, he pioneered the ideas and practices that have since become the reality of a chain
of schools that have greatly impacted thousands of lives in the Pacific. While these
schools will continue to have an amazing impact on the lives of their students, the
effects of the teachings in these schools patterned after McKay's ideas have a far wider
influence. As Elder Neal A. Maxwell (1926-2004) of the Quorum of the Twelve Apostles
prophesied, "There will be even wider radiating effects which pulsate outward from this
place as the Lord makes His facilitating moves on the checkerboard of the nations ...
.Tens of thousands in the world who will never set foot on this campus will be blessed
and served by thousands who have been blessed to be here." 112
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Descendants of Israel: Intimate Interactions between the
New Zealand Maori and the Mormon Missionaries

A White man will come across the sea and preach the true gospel. Our church is
coming from the east, not a church paid with money. Its ministers go two by two; when
they pray, they raise their hands. They will not come to go among the Pakeha, but will
dine, live, talk, and sleep with you. The sign will be the writing of the names of males,
females and children. Those churches that have already come are nothing, but when
these come that I speak about, do not disturb them - that will be your church.
-King Tawhiao, Waikato (Maori Prophet)
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Since the first Maori to be taught the gospel from the Church of Jesus Christ of
Latter-Day Saints in the early 1880's, countless have become converted. Most of which
were baptized only within the span of a few years of receiving the gospel. It is evident
that the early Mormon missionaries clearly demonstrated a dramatic impact upon the
indigenous tribes of Maori of New Zealand. However, what were the differentiating
factors about Latter Day-Saint missionaries that set them apart from other
missionaries, whom of which had already been in the country for roughly sixty-five
years!? The course of this research analyzes and focuses on several variations that
enabled these early Mormon missionaries to convert thousands of Maoris. In addition,
this study will also enable a fuller comprehension of the intimate interactions shared on
a daily basis between the L.D.S. (Latter-day Saint) missionaries and the Maoris,
presenting much emphasis on how they differed from that of other Christian
denominations.
Drawing from a large range of materials, the primary element utilized in this
paper are extractions from journal entries of the early Mormon and Christian
missionaries. These preserved entries depict the interactions and reactions that the
missionaries and Maoris generated towards one another upon first encounter. However,
there is one major stipulation in relying heavily upon these types of primary sources
that needs to be addressed. It must be acknowledged that the accounts recorded are
primarily drawn through a Western perspective. Therefore, this research will mostly be
conducted from the viewpoint of Mormon and other Christian missionaries, while
simultaneously striving to uncover the Maori voice. Thus, any reactions and
understanding of how the Maori people accepted the gospel they had to offer, derives
primarily from that of the missionaries observations. All in all, they offer a first hand
account of the day-to-day life experiences and encounters of a missionary ministering
among the Maori during the late nineteenth century.
However, in order to grasp a fuller comprehension of these first interactions, a
brief history of the first Christianizing efforts to the Maori people will be necessary. The
degree to which their efforts affected the Maori population prior to the arrival of the
Mormons heavily weighs upon the manner by which the Mormon Church became
accepted. By producing a brief history, it will provide a grandeur perspective, and
background for the events to follow European (Christian) contact.
llistory of the first missionaries:
In 1814, a man by the name of Samuel Marsden expressed a deep concern for
the state of well being for all of Polynesia. Not only that, but he specifically expressed a
great concern for the indigenous tribes of New Zealand. As head of the Australian
mission field for the London Missionary Society, headquartered in the penal colony of
New South Wales, he spent a significant amount of time preaching among the
Aboriginal peoples of the continent. Yet despite his efforts laboring among them, it
appeared to him as though their progression as "Christians" deemed virtually
inevitable. As John Garrett states:
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His reactions to the Australian Aboriginal culture, particularly in the light of his
attempts to domesticate Aborigines in his own ways, were negative. Finding them
secretive and impervious, he called them unintelligent. By contrast the Maoris
seemed to him to have style; they were assured and gregarious; he warmed to
them. 113
Through the development of this of mind set, he launched his campaign for the
Christianization of the indigenous tribes of New Zealand. Others carried these same
desires of preaching among the Maoris, but it became Samuel Marsden to first act upon
those impulses.
Within the same year of 1814, Marsden sent out several missionaries to preach
their message of God to the Maori. Arriving first in the Bay of Islands, John King, who
by trade was a shoemaker, and William Hall, a carpenter were the first two to be sent.
A third missionary by the name of Thomas Kendall (a schoolmaster) was sent to preach
alongside King and Hall soon after. 114 However, these first men sent to preach the word
of God were not fully trained or equipped for the job, for they were merely tradesmen. 115
In fact, this was a part of Marsden's master plan. By initially implementing such tactics
of civilizing (via learning a trade), the success of missionary efforts could then go
forth. 116 As a result, they lacked the necessary training needed as a missionary, which
impinged upon the effectiveness of their work.
In fact, between the years 1814 and 1830, there were minimal conversions. 117
Bronwyn Elsmore claims that reasons for this late bloom in conversions is largely due
to the fact that the, "Maori were a proud people with a background of identity and belief
which was not to be easily replaced or transformed, and they did not see the new
religion as relevant to their way oflife." 118 However, gradually the remnants of this pride
dispersed, and around the 1830's a large influx of conversions began to take place.
Christianity in fact managed to prosper for several decades. Yet once again because of
pride and greediness, (this time on behalf of the missionaries and white settlers), their
numbers met another downfall.
Disillusionment of Christianity:
After years of Christian contact, their reputation began to tarnish. As
numerous sects began arriving, disputes began to break out amongst themselves,
regardless of amiable negotiations and conditions set forth from the beginning. In 1822,
with the arrival of the Wesleyan Methodist missionaries, relations between their
denomination and that of the Church of England were in actuality somewhat bearable.
Both sects even established agreements amongst one another stating the regions for
which they were limited to preach. In this pact, the Wesleyans were to preach in the
western areas of the North Island, and the Church of England along the East Coast. 119
Yet the stifling nature of the restricted boundaries slowly constructed an unsettling
tension in the atmosphere.
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As time proceeded, disputes between the differing groups tremendously
increased. They actively engaged in exchanging fiery words about the opposing sect in
their preaching. In so doing, they plotted to instill fear amongst the Maori, the type that
would result in the avoidance of "other" denominations. Some even went to the
extreme, as to the production and distribution of pamphlets to deter them from joining
other branches of Christianity. 120 Resulting from the frenzy of childish disputations, the
Maori gradually began to lose interest.
One example of a bitter attack that occurred is of a particular incident in 1849,
involving William Williams (of the Church Missionary Society) and Rev. Father J.
Lampiler (a Catholic). In this display of divine authority, Lampiler challenged Williams
to a "trial of fire." Provided that each missionary be given an oxen, and through the
means of Elijah, they were to call upon God to send forth a fire that would engulf the
sacrifice which was truer. However, Williams refused the challenge exclaiming that he
did not possess the authority to accomplish such a feat, and that it rested upon the
power of God. After roughly ten hours of waiting in anticipation, spectators dispersed
with disappointment from the ill-display of divine power. 121 This particular incident
merely emulates one of the many cases beginning to occur throughout New Zealand as
the differing sects competed against one another.
In addition to New Zealand's version of the Great Awakening, Maoris quickly found
themselves in a struggle of their own. Disillusionment of Christianity rose as they
began to be displaced from their own lands. With the steady increase of settlers
arriving to New Zealand everyday, the demand for the establishments of more
settlements became grossly apparent. The search for land progressively escalated,
along with fraud and displacement of indigenous Maoris. In some circumstances,
Maoris themselves were even found to be responsible for the trading of land for
material items, many times land they never had in possession to begin. Between the
years 1874 to 1881, the Ngatikahugunu tribe went from a population size of 6,065
to 4,730. 122 Simply an example of 'one' tribe, the destructive nature of land
depravation produced detrimental affects. Hare Puke, a New Zealander and a native
Maori, had family that also experienced land issues as these, as recited in this
statement:
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It didn't take them long to realize how Christ as it was then had a side of
hypocrisy. Because while they were praying to god, they were taking the
land that they were on ... .in terms of my people, they lost their land at the
point of a gun. 123
Their great loss in land generated an enormous distrust for the Europeans, virtually
leaving them in a state of insecurity with who they placed their confidences. With the
missionaries being in connection with the European identity, the progress of
Christianity began to dwindle, despite the fact that there was a large increase for that
relatively brief amount of time. Elsmore redelivers a statement given by William Leonard
Williams saying, "The people believed that missionaries had been sent to the Maori to
put them off guard, 'inducing him to accept Christianity, and then, when the time was
ripe, bringing in an armed force to oust the simpleton form his land." 124The missionary
that was supposedly on their side now appeared to be building up an alliance against
them, stripping them of any support towards Maori rights. Sentiments as these and
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those of Hare Puke were not isolated to a few cases, but rather many, becoming the new
ideology of Europeans in the imagery of the Maori.
Grant Underwood comments, that, "When the Pakeha's lust for land led to wars
and property confiscations in the 1860's, and especially when many of the English
missionaries allied themselves against their Maori converts, faith in British Christianity
flickered." 125 As an effect it led to other religious movements such as the "Pai Marire,
Tariao, and Te Ringatu", which interestingly enough were still based upon the Bible
with a twist of their view. Underwood claims that this Maori religious movement was
unlike what the modern Pakeha saw as "a retreat into irrationality and fanaticism," but
rather a strong attempt for them to express their own religious character and taha
wairua (spirituality). 126 Feeling overshadowed by new dominant Pakeha ideologies,
these movements generated a rebirth of Maori identity. He goes on to claim that
through movements as these and the arrival of the Mormon missionaries, it provided a
window of opportunity for the Maori people to escape the European philosophy's of
religion.
Arrival of the Mormon Missionaries:
In 1854, President Brigham Young sent out a message in request that missionaries
be sent to preach the gospel to the distant parts of the world. Of the new missions
created, on October 27, 1854 New Zealand became one of the first few countries to
receive missionaries from the Church of Jesus Christ of Latter Day-Saints. These
first missionaries to arrive into the country were primarily instructed to proselytize
among the Pakeha (White population), for in accordance with the Church, the Maori
were not yet ready to be taught the Gospel. However, their early attempts to preach
amidst the Pakeha population were not 'tremendously' successful.
Eventually in the 1880's, the church proposed the opening of the church to the New
Zealand Maoris, which by that time, the church had finally been able to become
fully established among the Pakeha's. President Joseph F. Smith instructed the
New Zealand Mission president who at the time was William M. Bromley to
concentrate missionary efforts among the Maori population. Having this in mind,
the first batches of missionaries were sent out to preach among the Maori people.
Just to name a few, some of the more commonly known early missionaries were
John Ferris, William Bromley, (who both primarily served in the northern region of
the north island),Alma Greenwood, and Ira Hinckley (who were both missionary
companions serving in the Wellington and Hawkes Bay region).
Upon Alma Greenwood's arrival to the mission field in New Zealand, he learned
of the success of the work among the Maori. Shortly after hearing the news, he wrote in
his journal, "They seemed to receive the Gospel like a child would milk; the probabilities
are the Maoris will receive the Gospel by the hundreds." 127 The church was growing,
and it even appeared as though it would continue to increase with proselytizing.
However, the reasons behind why conversions came with such ease to the
L.D.S missionaries are still a topic of debate. Some argue that the reason Maoris
accepted the gospel so quickly was because of the road that was already paved for them
by previous missionaries. In this sense, the difficult part of introducing the foreign and
alien concept of Christianity was already completed by the time the Mormons arrived.
Thus with their appearance, the Maori already had instilled within them a background
of Biblical theology. Therefore, half of the work was already completed, allowing for
their missionary efforts to become more easily accepted (in a rapid fashion) than that of
their counterparts. Marjorie Newton explains, "By the time they began to proselytize
125
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among the Maori, the mainstream churches had changed the Maori way of life forever.
When the Maori became Christians, they forsook such customs as cannibalism, suicide
of the widows of chiefs, female infanticide, slavery, and to some extent, polygamy." 128
She continues onward to make the claim that Mormons simply entered into the picture
and "recruited" from previous Maori churches that already existed.
In addition to the previous debate, another source of argument as to why the
L.D.S missionaries attained so much success could have simply been because they
were there at the right place and the right time. In other words, "while they [Maori] had
turned away from the messengers ... they had not rejected the message, and right when
the Maori were looking for a way to reconcile the two, a solution arrived." 129 That
solution became the Mormon Church! Not only were their affiliations with European
theologians distant, but they also provided for them the perfect blend of both worlds.
This new fleet of missionaries presented an ideal state where they could simultaneously
maintain their identity as a Maori, but enjoy the message of Christianity. Ian Barker
states, "The Mormon elders did not reject Maori religious beliefs in total, arbitrarily
imposing upon them a set of beliefs in strong contradiction to their own. The elders
held that there was an organic connexion between Maori and Mormon beliefs. The
Maori possessed some of God's truths; the elders had come to add to these truths and
to correct error." 130The way by which this occurred is through the L.D.S. churches
enthusiastic acceptance of the Maori as the descendants of the House of Israel.
Literal Descendants of the House of Israel:
Though the first couple of years were not very successful, when John Ferris
taught of the Maori connection to the Book of Mormon, interests were sparked. This
shared history brought Mormon Missionaries on a more intimate level. That is why
when Mormons recognized them as the Israelite tribe of Lamanites (some say Nephites
via Hagoth), the Maoris could relate to the stories, ones that were passed down from
generation to generation through their forefathers. No longer were they simply identified
as another group of peoples with coincidental commonalties, but people with a divine
heritage. 131 In a letter written by President W.T. Stewart to President John Taylor (the
president of the church) on May 8, 1884 he exclaimed:
Those of them who have received the Gospel here seems very much to appreciate
and enjoy the Spirit thereof and joyfully do they accept the Book of Mormon, not
only as the word of God, but as the history of their forefathers, and they are
exceedingly anxious to assist in carrying the glad tidings to their fellow men. 132
In addition to President Stewart's comments, Alma Greenwood also shared some
experiences that he and his companion Ira Hinckley encountered, writing:
I gleaned the following valuable information from Maniheia, respecting the
history of the Maori where they came from for 'Tawhitinui' is the ancient name
for Fiji, the place the Maoris oft were at before coming to New Zealand.
'Tawhitiroa', the ancient Maori name for Sandwich Islands. And means far
away. The country where the Maoris before coming to Fiji.
'Tawhitipamamao' the ancient Maori name America and means still farther
away, the country where they Maoris were before they went to the Sandwich
Islands.
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Wairuatapei' the ancient Maori name for Palestine, meaning the place where
they received the Holy Ghost. The place where the Maoris were first, before
going to America. 133
This very significant information, ... enabled [Maoris] to trace their origins back to Fiji,
and from there to the Sandwich Islands, then to America, and finally to Jerusalem, the
City whence their fore fathers came 2,483 years ago. Greenwood and Hinckley having
heard these types of origin stories of the Maori people, confirmed to them that they were
indeed of direct lineage of Israel.
This is simply one example of how the missionaries saw the Maoris as the literal
descendants of the House of Israel, and how both the Maori and the Missionary
connected to a certain degree. By reading this entry one may perceive how early
missionaries accepted the origin myths of the Maori people and even correlated them to
the similarly occurring events found in the Book of Mormon. It was by the means of
these types of connections shared between the two groups that allowed them to
exchange a special bond. Through these deeply shared ideologies, they formed an
interconnectedness that previous Christian missionaries lacked.
One reason for this lack of unity between other Christian denominations and the
Maoris is because of the intentions and preconceived notions of their culture. To better
understand this statement, Samuel Marsden commented that the Maori should first be
civilized prior to introducing them to Christianity. However, Mormons differed in
retrospect, in that they did not have this previous belief that they needed to civilize the
Maori people prior to preaching them the gospel; rather they lived among them and
learned of their culture. (As objectively as someone of their time could be)
Other Christian missionaries also proved to be biased on many levels. Despite
sincere motivations to gain a better understanding in the early periods, they often times
maintained a form of prejudice, by which they lacked understanding, and remained
intolerant of Maori traditional beliefs. Consequently their messages were often only
implied to the Maori people that their beliefs were mere superstitions with illogical
opinions, and heathenish doctrines. 134 A quote by Henry Williams in 1828 stated that
the Maoris were:
Governed by the Prince of Darkness in all their movements ... wrong in all their
ways. The Native spirit has been roused, by the long intercourse of Natives with
Europeans; but none of them having yet been converted to Christianity, the
native Hear with its blind attachment to its barbarous customs remains
unchanged, and inclines its possessor to pursue them with additional
vigour ... 135
In general, these first Christian missionaries desired to convert the Maori people from
an external perspective, rather than conquering it on an inner level. Their viewpoint,
subconsciously, remained highly Eurocentric (boxed within their own realm), in that
they perceived the Maori people to be of an evil and barbaric nature because of their
'pagan' practices which did not allow them to live in accordance with god. Because of
this image build deep into their ideologies, they lacked any sympathy for others belief
systems. Consequently, they became blind to the fact that Maori belief was just as
complex and filled with important symbolism and code of conduct as that of the
Christian faith. John King, in a letter written to Rev. Daniel Wilson February 12, 1815,
wrote,
The native behave to us as well as can be expected considering the state they are
in. They are in a most deplorable, wretched, miserable, and pitiable condition
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as ever heathen were, I think. They know not who made them, nor who made
their country or anything that is in it or the seas that surrounds it. 136
Therefore, because of degrading images and treatment by the European missionaries,
as in the remarks previously mentioned, Mormonism provided for the Maori people a
sense of place and importance, especially through their relation to the lineage of the
Book of Mormon.
The Book of Mormon Heritage:
Elder John S. Ferris not only sparked Maori interests through discussion of the
Israelite heritage, but also gained much favor through incorporating the Book of
Mormon into his teachings as the Maori people's divine heritage.
In placing the importance of heritage into context for the Maori people, it is
important to understand that Polynesian people are closely entwined in their lineage.
Descent is a reflection of where they came from, and in many ways, a form of gratitude
for who they are today. Matthew Cowley once said, "No Polynesian islander would want
to be saved without his great and noble ancestors." 137 When Ferris spoke of this divine
origin, he not only connected with them on a spiritual level, but most importantly, to
the heart and soul of their culture. The combination of these two elements therefore
helped to further progress their work among the Maori. Alma Greenwood's journal on
October 13, 1883 states,
.. .in relating the circumstances of the priests of King Noah stealings [of] the
daughters of the Lamanites, found in the 20 chapter of the Book of Mormon they
the Maoris became much animated and excited over saying that [they] had [a]
tradition among them, which referred to similar circumstances occurring in the
history of their forefathers. I related many things found recorded in this book to
them and the more they learn of its contents, the more they are convinced of it
furnishing amply information to account for their origin.
These types of commonalities allowed them to have a shared history, drawing the
relationship between the Mormon missionary and the Maori on a more intimate level.
Previous Christian missionaries lacked this special bond through deeply shared beliefs.
Though this connection to the Book of Mormon played an integral part in the
conversions and relations with the Maori, there was also another aspect that helped
prepare them for the message that was to be received.
Maori Pi'opbecies:
This very important aspect that helped to initiate the Maoris willingness to join
the L.D.S church is through the preparations of the Maori prophecies. During the
period of time between the 1860's and the 1900's, an outpouring of Maori prophets
began to take the scene. The reason behind this sudden rush of prophets could possibly
be in direct correlation to the dissettlement of the Maori population. Nonetheless,
prophecies were being revealed to them via the tohunga (in this case a spiritual leader
or advisor), which better enabled the L.D. S. missionaries to proselytize amongst them.
One such example of this is of the prophet Paora Potangaroa, who recited one of
the most famous prophecies. Potangaroa, considered to be one of the wisest chiefs in
the Ngatikahungunu Tribe, pondered the question of what church his Maori people
should be affiliated with. Having received his answer, he vocally expressed his
revelation in front of several thousand Maoris, during the commemoration of the
completion of a carved house in the Wairarapa area. During which he expounded that a
great religion would emerge on behalf of the Maori people, stating:
136
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You will recognize it when it comes. Its missionaries will travel in pairs. The will
come from the rising sun. They will visit us in our homes. They will learn our
language and teach the gospel in our own tongue. When they pray, they will
raise their right hands. 138
As the L.D.S. missionaries began to preach among their people, the Maori (of
this particular tribe) recognized and associated the Mormons with the fulfillment of the
prophecy revealed through Potangaroa. In later years, the words of Potangaroa would
come to be one of the most remembered Maori prophecies, especially among the L.D.S.
church.
King Tawhiao is another example of a Maori prophet that reportedly prophesied
of the coming of the Mormons. According to an account by William Bromley, he retells
an experience encountered while visiting the King. Out of this interaction he states,
"More than a year ago the king said a White man would come across the sea and preach
to them the true gospel and they affirm that they believe [I am) the man." 139 As
indicated in the prophecy, the Maori people identified with these early missionaries as
the fulfillment of the prophecies foretold.
Other missionaries shared these sorts of experiences as well. Alma Greenwood
for example recorded in his journal an account that he and his companion Ira Hinckley
confronted while teaching the gospel in Papaiwai. He states, "Then the chief relate[ed)
us some dreams which he had had. The [kind] of which, is that the Lord has shown to
him that he should obey the Gospel." 140 In a later entry recorded in his journal, he
comments on the fact that many of the Maori had come to believe that Mormonism is
the religion that was to come as prophesied by their Maori prophets. 141 In addition to
these experiences, Elder John Ferris expressed some of his occurrences as well. In a
letter written to Deseret News, he openly spoke of the Maori chiefs Toahoa Pakahia and
Apiata Kuikainga, who considered him to be the man spoken about in the prophecy. 142
The Power of the Priesthood:
In partial response to the prophecies foretold by Potangaroa, who emphasized
that when they (the church that is to come) would pray, they would raise their right
hand, he in essence foretold of a sacred ordinance (or characteristic) practiced that
would be a visible sign of their arrival. When the early L.D.S. missionaries came, their
ministering among the people through the means of their priesthood power, in fact
became a fulfilment of Potangaroa's prophecy to them. In addition to the vision, the
Priesthood ordinances performed by the Mormon missionaries also held close
similarities to those of their own traditional practices already performed among a few of
the tribes in the areas.
Hare Puke, the same New Zealander and a native Maori spoken of earlier, relates
to another experience of one of his family members, his great grandfather, Paoka Paki, a
tohunga. In his retelling of the story, he emphasizes the impact with which the sacred
power of the priesthood had on the Maori:
Maoria are very strong traditionalist, and for him to have broken that tradition
must have been an enormous, enormous decision for him to make of the status
that he was in ... enormous. But having made that decision, he did approach the
king, and the Maori king gave him his blessing. Raising the hand was raising the
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dead ... that's what he told King Tawhiao, that he will relinquish his priestly
powers for a priesthood that raised the dead. 143
As demonstrated in Hare Puke's family's experiences, it is fascinating to note the
sacrifices some made to join the new faith. In this particular case, the fact that one
would go as far as to relinquish their priestly authority for that of a new order indicates
the extent of the influence with which the early Mormon missionaries maintained, and
the great faith that the people generated in the Gospel they carried.
Another means of how the priesthood persuaded the Maori population into
conversion is through the ability to share that authority with others. In other churches
the ecclesiastical leader retained the order, and could therefore not pass it on to
individual members of the congregation without themselves having gone through the
proper theological schooling. 144 However, through the Mormon Church, male converts
that became baptised could receive a portion of that ecclesiastical leadership through
the priesthood. According to Hare Puke, this gave "the recognition of the individual to
progress in his [her] spiritual life. [An aspect that] other churches did not offer." 145
Living Amongst the Maori:
In regards to all of the many positive influences that the L.D.S. church portrayed
upon the Maori population, none would create as immense of an impact as through
their desire to live amongst them. Nowadays, when speaking to a member of the
church who is of Maori descent, they often reflect upon the love that the early Mormon
missionaries radiated for the people and their strong desire to learn the Maori ways.
The reason for which this action is held in such high regard is because, until the arrival
of the L.D.S. missionaries, other sects often lived apart from the Maori.
For example, in most circumstances, missionaries distanced themselves from
the Maori, sometimes even living in English-style houses with fences built up around
the yard. 146 Often time's missionaries would even criticize European settlers, who dwelt
among them, exclaiming that they were drifting from their moral values. Even as they
traveled, the tents that they would pitch would be set-up apart from the Maori they
were in company with. 147 In reflection of such actions, the Christian missionaries
therefore constructed barriers to prevent the demoralization of their own standards and
status within society. Because of these types of negative sentiments, often times, the
traders were preferred to that of the missionary. 148 Where the missionaries would live
apart from the villages and not inter-marry among them, the traders did, which brought
them on an entirely different level. 149
However, differing from their counterparts, when the Mormon missionaries
came, they lived within the communities, sometimes even living within the same
residence as the Maori people themselves. While working amongst them, the
missionaries even took the time to observe and participate in their activities. Ephraim
Magleby records:
Went down on the beach to see how the Maoris catched the fish they eate, they
find them on the rocks (that is the shell race) when the tide is out they soon fill
their buckets... In the afternoon about 4 o'clock Bros. Stewart and Ash came
from below where they had been to attend meeting with a bunch of the Maori
people. We had a good time together after they came. Pres. Stewart is a jolly
fellow, full of fun and sport. The Maoris like him very much. 150

J
143

J
J

J

Hare Puke Interview.
Hare Puke Interview.
145
Hare Puke Interview.
146
Elsmore, 21.
147
Elsmore, 21.
148
Traders were not necessarily seen as great, they too were very destructive to the Maori in many ways,
but despite that, the Maoris still occasionally preferred them to missionaries.
149
Elsmore, 23.
150
Ephraim Magleby's Journal, August 10, 1885.
144

35

From this example, one will observe the connection between the missionaries living and
becoming an active participant within the community and the appreciation and love
that the Maoris then had in return.
Conclusion:
Experiences as these coupled with ones previously, indicate the numerous ways
through which the Mormon missionaries differed from other Christian missionaries.
Perhaps most pivotal, they were an escape from the European image of Christianity,
that provided them with a new avenue of faith, while allowing Maoris to operate on both
a cultural and spiritual level. In addition, the divine hereditary ties, brought to the
attention of the Maori, to the Book of Mormon, and even further to the House of Israel,
became a key instigator in bringing about two distant worlds. The culmination of these
characteristic ultimately prepared the Maori people for the message that these early
Mormon missionaries had to share, and in essence created a bond that differed from
any relations experienced by previous missionary contact.
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When David 0. McKay was called to be Church Commissioner of Education,
President Heber J. Grant told him that part of his responsibility would include a
worldwide tour of all the Church missions and schools, with the objective being "to
obtain firsthand information regarding Church members throughout the world." 151 On
December 2, 1920, two days before David 0. McKay left, he was set apart in the Salt
Lake Temple. All the Quorum of the Twelve and First Presidency laid their hands upon
his head and comforting promises were made. President Grant told him that this
mission had been given "under Lhe inspiraliuu uf Llie S_µiril of the Lord." He was
promised he would have "every gift and grace and every qualification necessary for [him]
to possess in order to fully magnify this calling." He was blessed with "power over
disease, not only in [his] own person, but with power so that when [he laid his] hands
upon the sick and the afflicted ... where [he would be] requested to administer to the
sick, the healing power of the Almighty God [would] follow [that] administration." In
addition, he was blessed with great wisdom, a retentive memory, and the capacity and
ability to comprehend and understand the needs of the various missions he would visit,
so that from time to time as he met with his brethren, he would "be able to give them
valuable information" that would "be of great benefit in shaping the affairs of the
missions throughout the world." He was comforted that he would be "warned of
danger ... and be given wisdom and inspiration from God to avoid all the snares and
pitfalls" that would be laid at his feet by "wicked and designing men." More than a year
later when David 0. McKay would return from his world tour he realized every one of
these promises had been fulfilled.
Hugh J. Cannon, editor for Church publications and son of counselor in the
First Presidency George Q. Cannon, was also set apart to be David's missionary
companion . . The plan was to go by train to Vancouver to board The R.M.S. Empress of
Japan on December 7, 1920 and visit Japan first. Aboard the Empress of Japan, David
spent most of the time below deck. In an attempt to come above he wrote his wife
Emma Ray of the following experience:
I reached only the top of the stairs, when that intense yearning to be
alone drove me back to my cabin. Good-bye last night's dinner! Good-bye
yesterday's Rotary luncheon! And during the next sixty hours, good-bye
everything I had ever eaten since I was a babe on mother's knee. I'm not
sure I didn't even cross the threshold into the pre-existent state. 152
In between battles with nausea, David's thoughts turned to Japan. When David
arrived in Japan twenty years after President Grant had opened the Japanese mission
at the turn of the century, there were just 125 members of the Church in the
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nation. 153As David spent time with the Japanese people, they won his "admiration and .
. . esteem." The Japanese's refinement and courtesy touched a heart-cord in Elder
McKay because courtesy, refinement, and manners, were highly valued by him.
However, Elder McKay was quite surprised to observe that no Japanese man ever gave
up his seat on a street car to a woman, unless it was an older woman, or one with a
baby. That's why it quite surprised him that Hugh and he were often given seats and
he could not decide why men were giving up their seats for them. Then suddenly it
dawned on him that the Japanese men were giving Hugh and Elder McKay their seats
because they thought they were two old men! Upon this discovery, he turned to Hugh
and said, "Do you know, I believe I understand why these men give us their seats in the
car?" Hugh smiled and said, "Has it just dawned on you?" Then Hugh chuckled and
added, "And I've noticed that you've always been the first to be given consideration." 154
Elder McKay's white hair belied his age. The Japanese people looked at the color of his
hair and naturally assumed he was age-ed.
While in Japan, Elder McKay was able to see the Emperor's Palace. As he visited
the building, an accompanying Japanese Church member, an ivory carver by trade,
stood at the gates very hesitant about approaching. At the time, the Japanese people
worshiped the emperor, and this Church member felt unworthy to approach the palace.
Apostle McKay turned to him and asked,
"Don't you understand? You have something which the Emperor has not, and it
is more precious than all of his palaces, gold, and precious stones."
The man looked at him and queried, "What is it?"
"You hold the priesthood of the Almighty, given to you by direct authority by the
servants of the Lord who received it themselves." The humble carver of ivory stood with
a look of awe on his face, realizing for the first time that his possession of the
Priesthood was greater than being the emperor of Japan. 155
From Japan, David 0. McKay and Hugh Cannon left for the Chinese realm.
Before they had left home, President Grant suggested to David that if he felt so
impressed, he should dedicate China for the preaching of the Gospel. 156 David and
Hugh arrived in Peking (now Beijing) on Saturday evening, January 8, 1921. As David
prayed, he felt impressed that on the following day, as it was going to be the only
Sabbath they would be in China, he should dedicate the land for the preaching of the
Gospel. The next step was to find a suitable spot. Peking was built on a level, barren
plain; there were not forests or groves for privacy. The day of January 9 th dawned clear
and cold. With no destination in mind, Hugh and David left their hotel and walked,
coming upon what was known as "The Forbidden City." 157 As David walked by famous
old buildings, formerly used as temples, he came upon a small clump of cypress trees
on the edge of what appeared to have been an old moat. As he passed a tree with a large
branch, David distinctly received a prompting.
"This is the spot," he said to Hugh.
t
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Remarkably, there, in the heart of a city with a million inhabitants, David and
Hugh were almost entirely alone. There and then, by the authority of the Holy
Apostleship, Elder McKay turned the key to unlock the door for the entrance of four
hundred and fifty million people, and millions and perhaps billions yet unborn, to
receive the true and restored Gospel of Jesus Christ. 158
From China, Hugh and David set sail for the Hawaiian Islands, arriving in Maui.
Hugh had expressed his great desire to tred the same ground his father had walked as
a missionary. George Q. Cannon, his father, had been a missionary on the island of
Maui in the 1850s where, on one occasion Elder Cannon held a meeting, after which
129 people were baptized. Hugh had been excited to go to that same spot where this
had taken place. Upon visiting that spot, David became very impressed with the
surroundings, and what had taken place there so many years before. Being prompted,
he said, "I think we should have a word of prayer." It was a hot day, so they retired to
the shade of a pepper tree. Besides Hugh Cannon; Wesley Smith, president of the
Hawaiian Mission and the son of Joseph F. Smith; and Brother Keala Kailimai,
president of the Maui district were also present. As soon as David said 'Amen' and
opened his eyes, Brother Kailimai rushed to Wesley Smith and spoke rapidly in his
native tongue. Wesley Smith then turned to Elder McKay and said,"Do you know what
he just told me?"
"No," David said.
"He said that while you were praying he saw two elders in front of you shake
hands. One, he said, was President Cannon, and the other Wesley Smith, and he
wondered why those two had moved out of the line and were shaking hands while you
were praying. When he opened his eyes, he saw that Wesley was standing where he
was, and so was Brother Cannon. 'Then said Brother Kailimai I knew it was a vision,
and I closed my eyes quickly, but it was gone."'
At once, David thought of Hugh's father, George Q. Cannon, and Joseph F.
Smith, Wesley Smith's father, who had both passed on. David declared, "Brother
Kilimai, I do not know the significance of your vision, but I do know that the veil
between us and those former missionaries was very thin." 159
From Maui, Hugh and David set sail for Hilo, Hawaii. While in Hilo, one night,
they visited the Kilauea volcano where David and his company stood on the rim of the
fiery pit, while a cold wind swept down from the top rim of the volcano.
Tiring of the cold, one of the elders discovered a volcanic balcony
about four feet down inside the crater where observers could watch the
display without being chilled by the wind. It seemed perfectly sound, and
the "railing" on the open side of it formed a fine protection from the
intense heat [of the volcano], making it an excellent place to view the
spectacular display.
After first testing its safety, David and three of the elders climbed
down into the hanging balcony. As they stood there warm and
comfortable, they teased the others ... to take advantage of the
protection they had found. For quite some time ... all watched the everchanging sight as [the group's members] alternately chilled and roasted.
After being down there in their protected spot for some time, suddenly
[David] said to those with him, "Brethren, I feel impressed that we should
get out of here."
With that (David] assisted the elders to climb out,
and then they in turn helped him up to the wind-swept rim .... almost
immediately the whole balcony crumbled and fell with a roar into the
molten lava a hundred feet or so below. 16 0
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Nothing was said as the Elders walked down the slope. They all knew they had
been saved by inspiration from a fiery death.
After the Hawaiian Islands, the next stop was to be the South Pacific. However,
upon inquiry, David and Hugh discovered they could not get a ship for the South Pacific
from Honolulu and decided to return to San Francisco and re-embark. The long trip
from San Francisco to Tahiti was interspersed by getting to know passengers and
sometimes an occasional, unusual sight off the deck, but in general, David found "a
winter crossing of the northern Pacific is a tempestuous and gloomy affair." 161
When David and Hugh landed in Papeete, Tahiti, David was surprised with the
slow-paced lifestyle of the people. He was disappointed in the circumstances he found
in Tahiti, but reminded himself that the prophet had asked him "to appraise conditions
worldwide," and that meant appraising the negative as well as the positive. After Tahiti,
they made a quick trip to Raratonga, Cook Islands, and then headed for New Zealand.
162

David and Hugh landed at Wellington, New Zealand in February 1921. Whereas
David was disappointed in Tahiti with the lack of progress in the work of the Lord, in
New Zealand, he was delighted at the many dedicated Maori LDS who had embraced
the Gospel. These Saint's warmth and charm was far from what he had been taught
about the Maori people. He concluded that the further he traveled and the more he saw
of other peoples, those of European decent had "no monopoly on the fundamental
truths that contribute[d] to real manhood and true womanhood." The natives not only
interested him-they fascinated him! "Their contentment, the cheerfulness, their
hospitality, generosity, all combined to add a charm" that turned the islands into "a
veritable Garden of Eden" for David. He found that "most of the ills and evils" that were
produced on these islands came from "so-called civilization," not from the so-called
"savagery."
As David observed the Maori Saints in New Zealand, in "feat after feat," he was
sure that he had never seen such "manly strength," such "true intelligence," and
"aptitude and adoption of new habits and constitutions unexcelled by their self-styled
superior critics." It was true, that many of them lived in huts, ate with their fingers, and
did not dress like people influenced by European culture. However, these primitive
conditions did not create a people who were "lacking in tender sympathy and loving
service." His eyes were being opened in the South Pacific as he discovered European
living standards and fashions were not a gauge for other nations. David began to know
that Christ's teachings "Judge not that ye be not judged," was "pregnant with the
philosophy of peace and good will" that he, as an apostle of the Lord Jesus Christ, was
now to share with LDS across the world. 16 3
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In Huntly, New Zealand, David first attended a Hui Tau, the annual Conference
of members of The Church of Jesus Christ of Latter-day Saints in New Zealand. Nearly
a thousand people "sitting, reclining, and standing- assembled" to hear an apostle of
the Lord "with curiosity and high expectations." 164 The Hui Tau lasted several days as
David spoke on many subjects. David testified of the prophet Joseph Smith and held
the Book of Mormon up in his hand while testifying to them that it was the writing and
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history of their ancestors. 165 He reminded them, "Your boys, your parents, your
grandparents, back to Lehi, who came from Jerusalem-that is where you trace your
ancestry, and the world, the skeptics of the world, are recognizing your relationship to
Judea."166
It was during one of his discourses on the Book of Mormon that David ran into
opposition. On April 24, David felt ill, too hoarse to speak. Before David began, he
offered a prayer in his heart for divine assistance. As he arose, his "voice was tight and
husky." Five minutes after he began to speak, someone shouted from the group
standing on his right, "Joseph Smith didn't receive the revelation on polygamy!" Two
Josephites had entered the tent to heckle David. ("Josephite" was a common name for
a member of the Reorganized Church of Jesus Christ of Latter-day Saints.)1 67 David
hesitated a moment, turned his head in their direction, and saw some men scuffling
and the crowd beginning to sway towards them. Motioning to the audience to remain
quiet, David said with as much good nature as he could muster, "When the sons of God
met, the devil came also." Many in the audience grasped the application and broke into
laughter; some began to clap. 168 David motioned for order and continued with his
discourse:
What my friend says about polygamy is merely the repetition which
the enemy tries to defy the work of God. They have ceased upon one
condition about which they know nothing, and like the raven that feeds
upon the carcass they like to feed upon slander. I want to tell you that
when you find a man that is attacking [an]other, that likes to live upon
slander, on vilifications, you will find a man that is not prompted by the
Spirit of Christ.
And since there are some others here who do not understand, the
Church does not sanction polygamy, and I will say, that the history is
published for the people. If they want to look into it and test it, we will be
willing to abide by the decision.169
David returned to his theme of the Book of Mormon and Joseph Smith once
again "with all the earnestness and vehemence [he] could command and spoke as loud
as possible." He felt his "voice getting clearer and more resonant" as he spoke. Soon he
forgot about his illness and thought only of the truth he wanted his hearers to
understand and accept. For over an half an hour he continued with his address, and
when he concluded, his voice was as strong as it ever had beenfl 70 One of the
Josephites then approached David with an uplifted hand ready to strike him. David
raised his right hand, and the Josephite cowered down in a kneeling position,
whimpering and mourning before David, who, without stopping or showing any facial
expressions or signs of fear, continued his discourse. When he finished speaking,
David turned and "raised up the Josephite." 171
After the meeting, the second Josephite approached the apostle and in a
sarcastic manner mocked, "I would like to shake hands with an Apostle of the Church
of Jesus Christ of Latter-day Saints, for I have never seen one before." David extended
his hand, but as soon the Josephite's hand "came in contact with the Apostle's," the
Josephite shivered with an ague, collapsed at David's feet, and began to sob. David
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then lifted him up by the hand and explained, "Brother, let me give you some advice:
never tear another man's house down. If you wish to use a hammer, use it in building
a house of your own." The other Josephite then came and took his friend away. 172
As miraculous as the experience with the Josephites was, it was not as
miraculous as what happened in the final meeting of Hui Tau. David had used an
interpreter during the entire conference. During the last session, as David stood
to speak, he yearned most earnestly for the gift of tongues that he might be able to
speak to them in their native language. Until that moment, he had not given
much serious thought to the gift of tongues, but on that occasion he wished with
all his heart that he might be worthy of that divine power. He turned to the
audience and confided:
I wish, I had the power to speak to you in your own tongue that I might
tell you what is in my heart, but since I have not the gift, I pray and I ask
you to pray that you might have the spirit of interpretation, of
discernment, that you may understand at least the spirit, and then you
will get the words and the thought when Brother Meha interprets.
David's sermon lasted forty minutes. He had never addressed a more attentive, more
respectful audience. His listeners were in "perfect rapport"-he knew that because he
"saw tears in their eyes." "Some of them at least, perhaps most of them who did not
understand English, had the gift of interpretation." When Brother Meha, the interpreter
"gave a synopsis of the speech in Maori, during the translation, some of the Maoris
corrected him on some points, showing that they had a clear conception of what had
been said in English." 173 David's heartfelt desire of speaking in tongues had become a
reality.
While traveling in New Zealand, David related an experience he had while in
Hawaii to Church leaders:
Recently I was in Hawaii, and there found a school run entirely under the
auspices and expenses of the Church, patronized not only by the
Americans and Hawaiians, but by Japanese, Filipinos, Koreans, Chinese .
. . . [In] a little town called Laie, in the midst of which was an amusement
hall for the young, and libraries and a plantation school. ... I mention
these things because in the little town of Laie you have a graphic
presentation of the work of Mormonism in all the world. I hope in the
future that they may have the same .... Industrial, temporal, social,
intellectual and spiritual salvation of man, that is Mormonism. Let the
world see what it means. 174
David envisioned the same scene he described above being duplicated on
a large scale with the community of Laie as the Pacific's intellectual center. Ever
after, David felt a great need to supply education to LDS in the Pacific. David
also promised there would someday be a temple in New Zealand when LDS were
ready and could keep it busy. 175
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From New Zealand, David headed for Samoa where he was lavished with the
wonderful hospitality of the South Pacific and recorded in his journal that "In kindness
and thoughtful and attentive courtesy, Samoa is unexcelledl" David was treated royally
by the Samoan Saints, with feasts, which he called "a most sumptuous affair." One
menu included "105 beast pigs, 1 beef ... 25 chickens, 153 parcels of fish ... 4 cases
of salmon," plus many more dessert and fruit dishes. 176
Amidst such hospitality in Samoa, David had the opportunity to give many
healing blessings. He administered to a young woman by the name of Puipui who was
completely blind and "promised her that if she would serve the Lord devotedly that her
sight would come back. ... The healing blessing came and she had a complete
restoration of her sight." 177 In Sauniatu, Samoa David also blessed several mothers
with babies for their faith and love; he prayed for their health, prosperity, and for the
righteousness of their leaders. He also prayed for peace and harmony in the village,
and above all that they might "have clear understanding of the truth and make rapid
progress in gaining a knowledge of [God] and [His] divine work." 178 As he was leaving,
the Latter-day Saints formed two rows and the women sang a farewell song as David
passed. The women began to cry and kiss David's hand, and as "their sobs interrupted
the song," he "began to feel the tears spring in [his] own eyes." As David and his party
neared the end of the crowd, it began to rain and they raised their umbrellas, waved
farewell, and began to wind their way down the road. David had no sooner turned a
corner and crossed a bridge, when the rain ceased and the people, led by the band,
came hurrying towards them, and as many as could crowd around again shook his
hand amidst sobs that were no longer controlled. As David mounted his horse again,
he moved a quarter of a mile ahead but then turned his horse around and made his
way back to the people. When David told the Saints why he had returned, their sobs
almost drowned his shaking voice as he again invoked God's blessing. 179 Before the day
was over the Saints of Sauniatu erected a lava rock marker on the spot where Elder
McKay gave them blessings. A year later they constructed a monument in
commemoration of the apostolic visit and each year thereafter a special service was held
at Sauniatu on May 31, "McKay Day." 180
Leaving Samoa for Australia, where conferences were held, David and
Hugh went from Java to Singapore and then on to Calcutta, India. It was in
Calcutta that David first experienced bed bugs. Upon entering the bathroom one
morning, he noticed some little black things around his right ankle, which he
thought to be cinders, but as he started to brush them off, they began hopping
176
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and crawling! David quickly stripped and found that his clothes were "alive" with
them. "The things seemed smaller than fleas, and yet related to them." Hugh
also had undressed and caught 120. That afternoon they secured a room in a
different hotel in hopes that they would be free from the "bedfellows." 181 From
Calcutta, David and his companions sailed on the S.S. Egypt.
On October 24 th , the boat moved "noiselessly ... through the Suez Canal."
Trenches and piles of sand bags were a "grim reminder" to him of World War I's
destruction. After arriving in port safe, David and Hugh took a six hour train ride to
Cairo where they visited the pyramids. Though the trip had been hot, burdensome,
tiring, and weary, David could still only say of his tour, that it was "Wonderful!
Wonderful! and still more Wonderful!!" While in the Orient, David had met globetrotters who made him feel that his few thousand miles of travel were really
insignificant; but by the time David landed in Israel he found fewer and fewer who had
visited more lands and people than he. 182
It was on November 2 nd in the Holy City that David witnessed significant world
events. Michael, their tour guide in Jerusalem, was guiding them through the streets
when a mob began to shout. When David asked Michael what the disturbance was,
Michael replied, "This is a day of mourning; today the Mohammedans and the
Christians throughout Palestine unite in protesting against Lord Balfour's declaration
that Palestine shall be set apart as a gathering place for the Jews." David then
witnessed the immediate response of Moslem people. 183 David would never forget the
scene he saw in the Jewish streets of Jerusalem-"frightened women and children on
balconies or peering out of windows-men moving about in groups expecting
something, or consulting in lowered tones in ominous groups!" David was "glad to see
the British "Tommies" appear with helmets on their heads and bayonets fixed ... [but]
they had a subduing influence upon the rising spirit of what soon could be a frenzied
mob."184
Later in the day, near the Damascus Gate, David heard that three Jews were
killed-"clubbed and stoned to death." "Wild rumors were afloat ... the tension was
high." Because of a five o'clock emergency curfew, by "six o'clock p.m. the streets of
Jerusalem were as deserted as a cemetery. Only the soldiers on guard and an
occasional warning shot" indicated that anyone inhabited the city. As David sat in his
room "thinking over the events of the day," he was overwhelmed as he realized a
prophecy in the Book of Mormon had been fulfilled that "The Gentiles shall be the
means of restoring Israel to the Promised Land." 185 David then had the distinct
impression that the times of the Gentiles was about to be fulfilled. 186
Because of these feelings David wrote a letter to Herbert Samuel, Governor
General of Palestine as follows:
I have been somewhat disappointed to find such a strong, and I say
bitter sentiment against Lord Balfor's declaration to make Palestine a
Jewish state.

1

May I a stranger to you kindly ask you to give me briefly the present
status of the Zionist movement, and whether you look upon the
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opposition from both Mohammedans and local Christians as a serious
menace to the peaceful return of the Jews to their promised land.
Though this may inconvenience you somewhat, and consume some of
your most valuable time, I am sure you will never have cause to regret
giving me a reply_ 1s1
While in Israel, David and Hugh visited the Garden of Gethsemane, and "every
other sacred spot in Jerusalem," David decided there were "too many modern things" to
realize that this was the garden "which Jesus and his disciples repaired so frequently
for prayer." But he did find a huge rock and gratefully thought, "Thank heaven they
can't change that." He thought maybe it could have been on this rock that the three
disciples sat and "watched." And he could in his mind's eye, sufficiently conjure the
scene of "the fatal night when Judas betrayed his Lord!" 188
The next stop on David's tour was Armenia. Relief funds for Latter-day Saints
victims of those not killed during the World War I or massacred by the Turks had been
sent with J. Wilford Booth, former mission president of the Turkish mission. David was
to visit the country and report to the First Presidency about the conditions of Armenian
Saints. David had received a cable that Booth was on his way, but had no idea exactly
where he was. In Jerusalem, David and Hugh had "ascended the Mount of Olives, and,
choosing a secluded spot ... knelt in humble supplication and thanksgiving," and
prayed they would be led by inspiration on their trip to Armenia. On November 3 rd , they
left Jerusalem for Haifa, en route to Aleppo, Armenia. Upon returning to the hotel,
David felt strongly impressed that they should go by train instead of by car as they had
planned. When he said as much, Hugh replied, "If you feel that way, we had better take
the train." They hoped the Lord and the train would lead them to Booth. If they did not
meet him, their trip would be useless, since they could not speak the language nor find
scattered Church members by themselves. 189
As they arrived at the door of their hotel in Hafia, another traveler reached it at
the same time. The stranger touched David on the shoulder and said, "Isn't this Brother
McKay?" To his astonishment, David turned around and recognized Elder Booth, the
one man that he was most desirous to meet and "at the most opportune time and
place." It could not have been more perfect planning. As David and Booth recounted to
each other their experiences, they had no doubt that their "coming together was the
result of divine interposition." Indeed, had it not been for their having met at Haifa, the
trip to the Armenia would have been a complete failure. As it was, David was able to
organize the Armenian Mission. 190
Leaving Port Said, they headed for Naples on November 17th and arrived in Rome
seven days later. From Rome, they visited Lausanne, Switzerland. After Lausanne, they
traveled thru the rest of the European Mission ending up in the British Isles and leaving
Liverpool on December 10th , homeward bound on the S.S. Cedric.
Traveling more than 62,000 miles, David and Hugh had visited all the LOS
missions and schools except for the one in Sou th Africa, David arrived home on
Christmas Eve 1921. David found that each culture possessed unique characteristics.
In Japan he found courtesy and consideration; in China wonder and inspiration; and he
found the Polynesian people to have a depth of love he had not before experienced. 19 1
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The climatic experience on his World Tour took place in the harbor of Apia,
Samoa on Tuesday, May 10, 1921. That night he had fallen asleep and then "beheld in
vision something infinitely sublime." David remembered his experience:
In the distance I beheld a beautiful white city. Though far away, yet I
seemed to realize that trees with luscious fruit, shrubbery with
gorgeously-tinted leaves, and flowers in perfect bloom abounded
everywhere. The clear sky above seemed to reflect these beautiful shades
of color. I then saw a great concourse of people approaching the city.
Each one wore a white flowing robe, and a white headdress. Instantly my
attention seemed centered upon their Leader, and though I could see
only the profile of his features and his body, I recognized him at once as
my Savior! The tint and radiance of his countenance were glorious to
behold! There was a peace about him which seemed sublime - it was
divine!
The city, I understood, was his. It was the City Eternal; and the
people following him were to abide there in peace and eternal happiness.
But who were they?
As if the Savior read my thoughts, he answered by pointing to a
semicircle that then appeared above them, and on which were written in
gold the words:

'"These Are They Who Have Overcome The World - Who Have Tmly Been
Born Again!"' 192
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When David awoke, day was breaking over Apia harbor. Receiving this vision
changed David 0. McKay's life, he was now dedicated more than ever to serve as an
Apostle of the Lord Jesus Christ to the best of his abilities. He had seen the ideal final
experience of mortality and would ever after desire to be numbered among those who
had truly been born again and overcome the world. His world tour had changed his life
forever, likewise world-tour experiences made an indelible impression on David 0.
McKay to encourage the Church to establish schools, temples and stakes of Zion in the
South Seas; however, he would not be able to act fully on his goals for thirty years.
The idea of providing schools for the you th of the Pacific seemed to be
constantly on his mind, although "he didn't feel that he could push it too vigorously." 193
Edward Clissold, former Chairman of The Church of Jesus Christ of Latter-day Saints
Pacific Board of Education, tells us that Elder McKay felt a great obligation to build
schools in this area of the world; Elder McKay simply "would not let it die. When he
visited the islands (McKay visited in 1936 and 1941) he would say, What about our
school?' Clissold would reply, "President McKay, when is it going to be established?"
McKay would return to Salt Lake City, Utah, and form committees that subsequently
would make recommendations but few were acted upon. When David 0. McKay
became President of the Church in 1951, these recommendations took top priority and
some of the first decisions President McKay made involved the development of Church
schools in the South Seas. 19 4
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The Church College of Western Samoa (a high school, 1960); Mapusaga High School in
American Samoa (1962); The Church Elementary School in Tahita (1969); and several
elementary schools attached to the high schools in Tonga and Samoa. 196 Most
especially the building of the Church College of New Zealand in 1958 can be seen as a
milestone in Church Education History.
At the end of 1950, the Church in Salt Lake City sent $25,000 to New Zealand
Mission President Gordon C. Young as seed money towards building a college in New
Zealand. Actual construction began in April 1952. At that time a new program was
developed that would greatly bless the Latter-day Saints in the South Pacific. Known as
the Labor Missionary Program, this program combined trained men from America and
local members donating their time to build the school. 197 Over the next few years
buildings rose rapidly including the Matthew Cowley Administration Building and the
David 0. McKay building, which housed the auditorium, gymnasium, swimming pool,
cafeteria, laundry, butcher shop, a classroom building and dormitories. 198
Also, in 1954, President McKay had assigned Wendell B. Mendenhall, President
of the Pacific Board of Education, a confidential assignment to look for possible temple
sites in New Zealand. "Mendenhall went to the college grounds and upon investigating
the surrounding property, decided that the temple should be built next to the school."
During President McKay's visit in January 1955 to dedicate the Church College of New
Zealand, he and Mendenhall were looking around the area at a hill just west of the
college. 199 Mendenhall reminisced,
President McKay called me to one side. By the way he was looking at the
hill, I could tell immediately what was on his mind, I had not said a word
to him. He asked, "What do you think?" I knew what his question
implied, and I simply asked in return, "What do you think, Pres. McKay?"
And then in an almost prophetic tone he pronounced, "This is the place
to build the temple. "200
Announcement of the construction of the temple came from the Church
Headquarters in Salt Lake City on 17 February 1955 and was announced to the
New Zealand Saints at the April Hui Tau that same year. 201
President McKay arrived back at the Church College of New Zealand on 19 April
1958. The impact of the building and dedication of the Church College of New Zealand
and the New Zealand Temple was reflected in the subsequent organization of the
Auckland Stake. 2 0 2 The lack of experienced stake leadership seemed to be a concern for
some involved in the initial discussions about forming a stake in New Zealand. Former
New Zealand missionary Leslie A. Clarke records an interesting experience relating to
the creation of this first stake outside of the United States and Canada. Clarke was
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driving past the mission home in Remuera, Auckland, when he saw President McKay
standing out on the street who signaled Clarke to stop. President McKay then invited
Clarke to a small meeting he was having.
President McKay very informally conducted a meeting and after
the opening prayer said, "Since the Lord has a Temple in the land it is
His desire that there should be a Stake also. A Stake of the Church of
Jesus Christ. What do you brethren think of this?" The idea was put to
the group for discussion. One of the first to raise a question was
President Ballif who asked, "What about the leadership? There is none
in this country with Stake leadership qualifications."
President McKay asked, "Well now, what do you think about that,
Brother Mendenhall?"
Elder Mendenhall replied, "We have all these teachers here who
have come from the Stakes and Wards back in the United States, they
can give good leadership."
President McKay asked, "What do you think of that?"
President Ballif said, "Yes but they will only be here for a few months or a
year or two and then will go back to America and this will leave the Stake
void of leadership."
With this President McKay turned to Elder Mendenhall and said,
"What is the situation here, Brother Mendenhall?"
The reply was, "These teachers have been called for four years and they
will be here for three or four years so they will be able to give the
leadership help for a good length of time."
President McKay said, "That seems to be long enough, President Ballif.
In four years they should be able to train the local people for Stake
leadership."
.... With that, President McKay turned to the group and said,
'Well, that is what we will do. We will call on the American people to be
Bishops and Stake Presidents and they will have local brethren as their
counselors. In this way the leadership of the Stakes and Wards will grow
and then when the American brethren return home they will not leave
the wards and stakes void of leadership. 203
Developments in New Zealand served as an impetus for greatly expanded
Church growth. Activities in New Zealand seemed to take more emphasis than any
other world-wide Church location during this era as New Zealand became a pilot
international country for LDS schools, stakes, and temples. Surely, one of the reasons
President McKay did this was because of the advantage of having the building program
situated in New Zealand with men that had previous Church leadership experience who
could be trusted, and that trust brought great dividends.
On 18 May 1958, the first stake was created outside the United States or
Canada. Still the furthest stake from Church Headquarters, the creation of this stake
must have been a great act of faith on the part of the General Authorities for a number
of reasons, among which are: the Church had no formal mechanism to quickly address
the problems of administration stake presidents run into when thousands of miles from
Salt Lake City; the concept of Regional Representatives, or Area Authority Seventies,
was not a reality in 1958 when this stake was created; and there had to have been a bit
of concern over possible gradual apostasy within far-flung local organizations. During
this era when some missionaries emphasized baptisms over conversion, President
McKay was heartbroken when his name was associated with promoting baptisms of
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those who were not ready 204 Another problem was the huge administration overhead of
the auxiliary organizations, organizations that in 1958 had their own buildings and
bank accounts, and required being fully staffed. Primary, Sunday School, Relief
Society, Young Men, and Young Women's, each required a board between 8 to 12
individuals. 205 However, even amidst these concerns the Auckland Stake thrived. The
faith and devotion of the Auckland stake priesthood leadership, stake auxiliary leaders,
and stake presidencies, none of whom had more than 14 months of experience in
administering a stake that brought forth faith to fruition.
The creation of this stake in New Zealand transformed the Church from a North
American organization to a World-wide Church with stakes stretching far and wide.
The faithfulness and devotion of Polynesians and Kiwis accomplished this miracle. 206
Establishment of the Auckland Stake can be looked upon as a grand experiment which
determined that stakes could now be planted throughout the world.
With the Auckland Stake existing less than 2 years, the First Presidency and
Quorum of the Twelve, announced plans to divide the Auckland Stake, and, then
subsequently created the first stakes in Australia. The pattern for creating stakes
outside of the United States or Canada was set and President McKay now guided a
more international Church. The vision spurred during his 1921 world tour experiences
had became a reality.
Conclusion
Promises given to David 0. McKay as he was set apart for his world tour in 1921
were fulfilled. In retrospect, Latter-day Saints may look upon McKay's travels in the
second decade of the twentieth century as an inspired venture. He magnified his calling
and qualified for future prophetic duties as he brought the Church in its fullness to
more Latter-day Saints, most especially those living in the South Pacific. His
application of the knowledge he had received while traveling stayed in a very retentive
memory until 1951, when he was able to carry out his vision for the Church of Jesus
Christ of Latter-day Saints he had been given thirty years earlier. Those blessed by his
efforts in the South Seas would agree that he received the "capacity and ability to
comprehend and understand the needs of the various missions he visited."
From
"time to time" over more than four decades, he met with other General Authorities
giving them "valuable information" which benefited Latter-day Saints, most especially in
the South Pacific, where President McKay's efforts established schools that were of
"great benefit in shaping the affairs of the missions throughout the world." The Lord
fulfilled every promise David 0. McKay was given when he was set apart for his world
tour in 1921. Subsequently President McKay's efforts as a prophet, seer and revelator
continue to bless thousands of Latter-day Saints in the Pacific who attend schools he
established, participate in LDS stakes he germinated, and receive eternal ordinances in
Houses of the Lord he dedicated.

204

Hanks Interview.
205
Joseph L. Lyon, "A History of My Two Years as a Missionary in New Zealand 17 June 1959 to
26 May 1961,"p. 73, in possession of author.
206
Ibid., 94.

50

- l

l
1

Life in La'ie During World War II
by

Gladys and Joe Ahuna
26 March 2005

l
1

1

l

I

I
,. J

J

J

J

Gladys Ahuna:
Prior to the coming of Nebeker and Hammond to purchase the land for the
Church. My recollection of stories that were told to me by my great-grand Aunt who
lived to be ninety - four, is that, ... some of you may have seen pictures of La'ie. La.'ie
was sand dunes. My mother said when she was growing up you could stand at La.'ie
school and see all the way down to Pounder's. There was no brush, no trees, no plants,
just sand dunes. And so because of that the water being in the foot hills our families
lived in the foothills on this side of the Temple were the Kanahele(s), the Kaio(s), the
Kekauoha(s). On that side of the temple up in Po'ohaili, were the Apuakehau(s), the
Nainoa(s) that came later, by my Great -great Grandfather, and the Pukahi(s) and the
Kamauoha(s) on that side of La'ie. They raised their taro in the wetlands there, they
grew their 'u 'ala which is the sweet potatoes, their bananas, their 'ulu and came down
to fish from the ocean. This was their subsistence. They had a very hard life here in
La.'ie.
And then with the coming of the Church as they purchased the land from the
ranch sugar cane was already in production here. There was a mill here. The Church
went into sugarcane production until Kahuku Plantation came to be, and turned it over
to them. The water came into La.'ie after the Church bought, purchased, the property.
They brought in a geologist. And with the help of the kahuna, and I don't know his
name, Ishmael knows that story. With the help of kahuna from Mala'ekahana he said
dig here, they brought in their first well. We grew up with eight wells that we were
familiar with. And with the coming of the wells came the planting of taro. La.'ie became
the largest producer of taro for this, for this island, outside of Waiahole. But La.'ie grew
taro all in the community here from the Temple on this way it was all sugar cane. And
that side was sugar cane. But when the community began to move from the foothills,
into the town, taro was their main, their main product. This is the town we grew up in.
Was about 350 families, ah, until the Temple was completed and the first
Samoan families came. There are about seven Samoan families whose descendents are
still here today. We had the Fonoimoana's, the Meatoga's, the Maiava's, ah, the
Tanawai's, who else dear, Fanene's, yes. These were the families that settled in here
that left Samoa to come here to attend the Temple. So our families go way back.
My ancestor was Penikeli'iwaiwaiole Apuakehau, his wife being Ke'eleowaipi'o.
And then my great grandfather came from Waimea with his wife Namahana and his wife
passed away. He was going to go back and Apuakehau said "Marry my sister." So he
married the first sister; within three years she passed away. He was going to leave again
and he said, "Marry my next sister." And so Eliza Kapualahau'ole Apuakehau Nainoa is
the one that brought all of the children into the family that we are known today in this
community by. Going back into our ancestry we come from the Kapuhihiwa line, my
husband comes from the line of Kanaka'ole and Kamehameha so, we go way back in
history.
But about ourselves, we grew up, we both grew up here in La.'ie as youngsters.
I'm 76 he's 73 so I'm a little older then he is. So I am in command. According to the
culture the one with the age is the one that is respected and listened to. My husband is
very good at listening to me. He always says "If the wives would listen to their
husbands they would have a much happier marriage," and I agree with him. Anyway,
my marriage of 47 years ended when my husband became ill. We had planned on going
on a mission when we both retired but he became ill 12 years prior to my retirement
and he passed away. And all during that time Uncle Tarzan as we called him. My
children all call him 'Uncle' because he was married to my cousin. His children all call
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me Auntie. His wife had become ill for 12 years. He left worked and stayed home and
was a care giver. I continued to work while I was a care giver. So we got together after
our spouses were gone and began to go to the Temple. And ah, one night as we were
talking, you know, we had planned to go on a mission, and my husband passed away
and probably the only mission I could fill was working in the Temple. Well he and
Auntie Vivian had planned to go on a mission before they, before she got sick. So the
following, two weeks later we went to the Temple, and normally when we get through I
go right down and change and he said "Will you wait for me in the Celestial room when
we're finished?" because he had to work at the veil and I said fine. When he came out
he said "I have a question to ask you? Would you go on a mission with me, a year from
now?" I looked at him and I thought "If we go on a Mission we gotta be married," (she
starts to laugh). And that was how he proposed to me in the Celestial room, (she
continues to laugh).
And so we were married and you know I wasn't willing to wait. If we're going to
get married, we're going to get married now, not a year from now. And then I went back
to work and a year later retired and put in our papers. We got our call in December to
go to the New Zealand Auckland Mission. We left in March and served nine months in
New Zealand, way up North. We were three months in the mission home in Takapuna.
Then they sent us up North to Matauri Bay, where the older Maoris were. We had such
a wonderful, wonderful mission. We served there for six months, then we get, we were
leaving to go visiting one day with one of the older people in the community and the
phone rang and I said, I picked up the phone I was walking out, "Yes" and it was
President Hunter, "Sister Ahuna is Elder Ahuna there" and I said "yes," and I handed
the phone and the next thing I heard him saying was "Yes, tomorrow." I didn't know
what tomorrow was, (she starts to laugh). President Hunter had asked "Are you willing,
ready to go to the Cooks?" and he said "Tomorrow." President Hunter said you leave
tomorrow night at eight 'o'clock from the Auckland airport. We had 24 hours to get
ready to leave and we're five hours North of Auckland. So, hurry, hurry, hurry to get
things done and we went to the Cook Islands for the last nine months of our mission.
The most wonderful time in your life will be spent on a mission. I don't care what you
do with the community. I have served in many community positions and worked in the
post office for 41 years, but nothing beats serving a mission. So, I'm putting in the plug
for any of you couples who have the time, they went on their mission (pointing to
Brother and Sister Waite). Isn't it great? It's the best thing you can do. The best
blessing you can receive. It'll, it is something you '11 never forget. Never, ever forget.
Anyhow, were talking about Pearl Harbor. My two sisters are up at Kamehameha
School and I'm up at Mid Pacific Institute. This is the end of the school year June of
'41. My father says to me, "Gladys," he says "if anything happens, your sisters are fine
because Auntie Eliza is up there." He says, "But you're too far away, we may not be
able to get to you." So he wanted me to come home and go to a private school at Saint
Anthony's or Sacred Hearts. I said, "I refuse to go to a private school, put me back in
Kahuku." Now comes November of that year I'm down at Kahuku School and dad
comes home on weekends, he says "Happy," he calls Mama "Happy." "Happy, we gotta
go to town this morning and get food storage. So they went into town that Saturday
and came home and he had stacks of groceries up to the top of our bedroom. Two
stacks of them, cases and cases of food. This is November. December 7th, (Auntie
Gladys starts to cry), well my father was a telephone company district supervisor from
Waimea to Kualoa, and around in 1938 they came in and put this high fence in our
yard about 8 feet high, with three rows of barbed wire over the top, with a large gate
that you locked for the cars to go in and out and a small gate for entrance. Two years
later after Novymber Daddy had done all of that grocery shopping, incidentally, at the
end of the war we still had a case of Ivory soap, and a case of tuna, and a case of corn
beef, left (everyone laughs). But anyway, December 7th comes along, 7:30 in the
morning dad comes rushing into the house (Auntie starts to cry) he says "Happy, get
the children ready, they're bombing Pearl Harbor." We didn't hear or see anything but
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it was so frightening. We didn't know what to do. What do you do when they're
attacking your Island? There was no preparation for it. Nothing what so ever had been
done to prepare us for it. And so we stayed at home, right at home.
And within twenty-four hours our yard was turned into a command post. These
huge trucks came hauling in, we had a large yard. They set up two command tents in
the back of the yard and out in the ... (gesturing) the house is here, the telephone
exchange here, there's a driveway going in with a garage, and our wash house on the
side where we had our laundry facility. They had ammunition stacked from the floor to
the ceiling. They had a machine gun right over our cesspool and we were not allowed in
the back yard. And everything was immediately under martial law. Everything was
shut down. When that sun set you had better not turn on a light. You had to close up
the windows with blankets or whatever you could. So, you would have to have your
dinner and your bath. You couldn't do anything. You were locked in. It was
frightening. My brothers, I had two of them at the Kamehameha schools as juniors.
They were taken right out of school into the military because they were in the ROTC
program, put into the military, the Hawaii Territorial Guard, and from there right into
the army. And for three months we had no idea where they were. And Mama cried and
cried. And we were all so frightened we all slept in one bedroom. All the children
gathered with mom and dad in the front room. We all slept there. Well, I don't like
being in enclosed quarters so within two weeks I was back in my own bedroom. And,
three o'clock in the morning you can hear crash bang clang they had changed the
garage into a kitchen. And so they're cooking to go out to the outposts and feed all of
these Gl's. And then you hear the truck hauling it off and off they go to go feed the
men.
The Nineteenth Infantry was the one that moved in at that time. And they were
all professional soldiers dressed in their khakis and their caps and their neck ties. Very
professional in their appearance with shoes on. And I tell you this simply because a
couple of years later because they pull the Nineteenth Infantry out and bring the TwoNinety-Eight, which were all our local boys, black as the ace of spades they had been in
training at Schofield in the hot sun. They unload off of these trucks with fatigue pants
on and what do you call those shirts without sleeves? Tank tops. We call them tank
tops now. They were undershirts then. Fatigue undershirts with fatigue pants,
slippers, no shoes, no cap, no tie. This is the army they brought to replace the
Nineteenth. But, we learned to love these boys. They were so good. They were
wonderful. Our home turned into a gathering place for B-Company. They got tired of
eating rations so they would bring all the rations over and Mama would send us over to
grandpa's Po'i's to go get a big bowl of poi and set it on the table, Tutu Kanae would
come with a big bowl of fish and they would eat Hawaiian food while they send all their
rations to us.
The first couple of years of the war was very, very difficult. They soon gave us,
you could acquire black paint to paint your windows. You didn't have to hang blankets
up anymore. Paint your windows black. And eventually they came up with globes that
were blackened with a round circle on the bottom, so you just had a little ray of light.
And the highlights on the cars were all painted black with a little circle of light so that
there was some light going. Now these service men that guarded, one day they set up a
building in the back, they soon moved the command post up to Po'ohaili, but they had
a barracks, a little building there for the men that were on guard. And, every time they
changed men I couldn't get into the yard. I'd come home from school and the guard
house was right inside of the gate. And this GI would look at me and say "Yes." I'd say
"Could you open the gate please?" He says "Where's your dog tag?" I'd say "This is my
dog tag-I live here." He'd go call the telephone operator. She'd have to come out and
identify me so I could get into my yard.
I had a very interesting experience one day. This was after the Two-NinetyEighth came. This boy, Kealoha, was on duty in the guard shack and he was working
with his tommy gun. I looked through the top of barrel and I said your bullet is in
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crooked. He said "What?" I said, "Your bullet is crooked in the chamber." And he
slapped that thing shut and all I felt was a hot thing go past my ear. My father came
running out of the exchange. He was furious. The sergeant came down there and
shooed Kealoha down. He slammed that thing shut and the bullet shot off. It made a
hole in the guard shack. But, the Lord blessed me and I'm still here today (chuckling).
And my father had a gun. He had an M-1 rifle. They gave him a rifle that he would
carry around. And since I'm a girl, my father did not care for the boys in La'ie. If they
came over to visit and they see his company truck coming down in the evening, they'd
run in the back, jump on the chicken coop, over the fence. And my father would come,
"Who was he? Who was he?" running with his gun, chasing him down. We had
exciting times during the war.
Well, right after the war started, no school. We were home for about two months
or three, I think, so January and February. And we all had to go to La'ie school to go
register with the government. And they gave you special id numbers. Mine was 36-36.
And then we had to go up to the old Social Hall every day and go roll bandages and take
Red Cross classes, learn how to set a fracture, learn how to work on a patient that went
into shock, keep the patient warm, keep the feet elevated, that type of thing. So, we
spent the first couple of months doing that. Then school was ready to go back in so.
Again, they called us in and each one of us was issued a gas mask. We had to wear it
slung over our shoulder, the gas mask down the side and you wore it the whole time
you were in school. So, when that drill bell rang you had to pull out the gas mask, slip
it over your head, and the teachers would come and put their hand under the canister
and you had to breathe in. If it didn't stick to your face you, pull the thing tight. It
wasn't tight enough. And they gave you instruction that in case of a gas attack and you
have an infant, after you're masked, soak something in Chlorox and water, wring it out
and cover the infant with it to protect the child from the gas. These things we learned.
Going back to school was an adventure. We didn't have, but people in Honolulu
had to put in air raid shelters. We didn't have to. We didn't put them in. But at school
they dug v-shaped trenches. And when that bell rang for air raid we had to run and
jump into the trench. Now those days standards were dress and skirts. Girls couldn't
wear pants. And so the boys would run and jump into the trenches and wait for the
girls to come jumping in. So we took a delegation of members and went in to see the
principal, "You've got to let the girls wear pants to school. This is not a good
environment. We don't want to be jumping into the trenches with the guys there." And
so for the first time we were allowed to wear slacks. That was interesting.
And then, because of the man shortage they came up with this program where
we had to work in the fields. They called it War Effort. So every Saturday it was either
the pineapple fields or the cane fields. And if you did not go you got an F for effort, you
got an F for Social Studies, which means you flunk that year. You don't pass. Well, we
went dressed up like the plantation workers, long sleeved jackets, gloves, the hats, and
the long jeans, overalls, and they put us on the back of this cattle truck, we called it
cattle truck, and off they would take us to the fields. And your job was to grab the hoe
and go kalai, dig the weeds. You know how long those lines are? The cane field lines
and the pineapple? And you would get a penny a line. So you go down one line you
earn a penny, you come back you earn another penny. It was the same thing with the
pineapple fields. The boys picked pine, we picked the sl__ off of the plants and put it
on the top because this is how they regenerate, they plant the slips for the new fields.
I remember us sitting in the middle of the fields talking story because we were
tired of working. I remember one Saturday we were way up in the Kahuku mountains
in the cane fields and the water truck is supposed to come at 2:00. We had had our
lunch and gone back to work, 2:00, 2: 15, 2:30 ... no water truck. I said, "No water, no
work!" So we all went and sat on the hill until the water truck came which was almost
closing time. So I felt a little bit rebellious at that age.
Well, after that first year in the pineapple fields I decided I didn't want to work in
the sun it was too hot. So, I worked in the Kahuku Hospital and I got promoted to
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twenty-cents an hour. We bathed patients, we fed them, we gave medication. We were
able to do charting. And they eventually allowed us to give shots. We learned how to
give injections and we practiced on people who came out of surgery.
Dr. Wroth_ was so good. If the floor wasn't busy he would say to the head
nurse, "If you're not that busy send the girls in for surgery." So we'd have to scrub 5
minutes for minor and 10 minutes for major surgery, gown up, put on the cap and the
mask, and we'd go in and observe. And when he'd get through with the surgery he'd
explain to us exactly what we did. And our job then was to sterilize the whole place
when they were finished. Sterilize the rooms when patients left. We had a lot of
interesting experiences there at that hospital.
But, as far as the war was concerned we never saw anything, we never heard
anything. Although I talked to Lokelani Lindsay yesterday and she said they were on
the beach at Punalu'u. She was three years old with her mother and grandmother.
And the flight of planes came from that direction heading for the Marine Base. So, this
is the route they took to go and bomb that way. And then I know later they went over
the Pali to go to Pearl Harbor. And then they hit all of the military bases. My husband
has a much more interesting experience with the war. He actually saw the planes and
bombing at Bellows. We didn't have that.
We were under full military command. There were lots of things that you
couldn't do. And then they had food rationings. And my father used to feel so bad
when he'd see these mothers in line trying to get milk for their babies. And we didn't
need to worry cause in those days we all fed the babies Carnation cream formula and
he had cases of Carnation cream for us. So, we were never in want. And his parents,
his mother, his parents are Catholic and when he joined the Mormon Church they
disowned him. And all during the war whenever they couldn't get anything whether it
was flour, sugar, salt, it was always Peter they called. And my Dad always provided,
and rice. He would provide for them as he was able to get these things and take it up to
them. Now, gas was rationed, food was rationed, and there was absolutely no building
supplies to be had and you could not buy any appliances because these things were all
imported and everything was commandeered for the troops. We could not buy a
refrigerator. If yours gave out that was it. You were gone. No cars came in until after
the war. And so it was quite a different life we lived.
As far as high school was concerned we couldn't go out, you know last night
everybody went out to the farm. We had our dance in the gym. We had our banquet in
the cafeteria. And that was the extent of our high school activity. We had Gls all over
this place. They were here right up 'til the end of the war. Unfortunately they pulled
the Two Ninety-Eight out. We had come to love these boys so much. They were
wonderful musicians, and wonderful guys. They pulled them out of the community and
they sent them in a convoy that was going to go to the European Theater. Our
congressional body called DC and said "You cannot send these boys out. You're going
to complete the genocide of the Hawaiian race." So in the middle of the ocean that
convoy pulled off and they went to clean up water canal after the marines had landed
and sent home pictures of some of the things that they were doing. They had no food,
well not that they had no food, but the food would get to them so stale, they would go
fishing. They'd take a hand grenade pop it, throw it in a school of fish and get their own
fish to go and eat because of the food that they were receiving over there. But, uh, that
was it. We went through those war years.
Later on during the war. And the curfew you could not be out after eight
o'clock, it was too dark. You had to be in your house. And these guys on duty, if they
knew who the officer of the day was coming to check the outposts, if they liked him
they'd let the jeep come all the way up. If they didn't like him from the telephone
exchange, as soon as that jeep made the corner, "Halt, Who goes there?" Officer:
"Advance to be recognized" and he'd have to walk the length of the block to be
recognized. We were kind of GI brats. We grew up with these Gls and learned a lot
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from them and had a wonderful time. And I think I need to end my time because Elder
Ahuna has to come up here, so if there are any questions you'd like me to address ...
Q:
Where exactly was your site where the sign post; was it way beyond Po'ohaili?
A:
No, we were on losepa street. You know where Laie School is? The telephone
exchange was right there across from Meren Au's home. There was the building, there
were all homes on that side. They've since all been removed. But that's exactly where
we were right by Laie School?
Q:
The barracks for the boys were where?
A:
It was just a small building right at the back of the telephone exchange.
Q:
Gladys, you want to tell me where Social Hall was as it leads to ...
A:
Oh the Social Hall was over where Larry Au's house is. We have pictures of that
in
our Laie History book. It was a place where all kinds of activities were held. Every
Saturday night we had a concert and dance. And as the war progressed we were able to
stay out later. Then we started getting these military bands that played for our school
dances and they were those big band orchestras. They were absolutely wonderful at
Kahuku Gym. But the Laie Social Hall became a very integral part of the activity of the
community.
Statement: The Social Hall was the first Technology Building for CCH.
Oh, any other questions?
Q:
You mentioned right at the end how much you enjoyed having the boys in the
community. I've done some research and the church later_ in the war years with
some of the local girls kind of taking off with whatever regiments that were assigned
A:
Oh, it caused a lot of fights between the locals. They ended up putting this
place off limits from 6 p.m. to 6 a.m., especially when the Sixth Air Force was at
Marconi Air Base. There was an air base at Marconi. They put the place off limits
because they would fight, there were terrible fights.
Q:
Did the railroad run through . . . the Railroad?
A:
The railroad went right through this area, right past Emma Emestburg's house
and Charlie Goo's house.
Q:
Was it running during the war?
A:
Yes, it was running. It was running. It was in 1939 or '40 when they rang that
whistle when the chopper was burning down.
Q:
You mentioned your mama's name was Abby
A:
Yea, Ruby Kekauoha. She was my step Mom. My mother was Sophia Nainoa
Kea from the Apuakehau. Aunty Ruby was my, yes, but she raised us.
Q:
... ships would come in ... ?
A:
No, that was long since gone. Those, the pier was used to ship sugar out to
Honolulu. And that's where the ali'i came in. So Pu'uahi Street, that hill Pu'u? When
the ali'i were coming in on the canoe, they built a fire on there. Pu'uahi. They built a
fire to let everybody know the ali'i was coming so they'd all go down to Pounder's. And
Apuakehau was the navigator. If you look at that picture of Pounder's, you see the
canoe, and you see that small little thing at the front, Apuakehau was the navigator
that went out to bring the ali'i in through the channel to the pier because the channel
was a little bit treacherous. But that was no longer in use.
Q:
During the time they were building the temple, ... I think I was twelve years,
the part ... something happened to the lumber they couldn't get in or something, is
that the time ...
A:
Yeah, that's the lumber that built Tutu Nainoa's house. It floated in from the
ocean. Until today it has no termites.
Q:
No, aole ... there was a ...
A:
I haven't heard that story. But I do know that some lumber somewhere in the
ocean got lost and that lumber came in and that's what Nainoa's, Flora's, house is built
with, the original house. And it has no termites. So go soak your lumber in the ocean.
If there's no more questions I'll turn the time over to Elder Ahuna.
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Joseph Ahuna:
I'd like to begin by telling you how wonderful Gladys is as a nurse (Laughing).
And the reason is that we've both been ill for some time now, had surgeries and so on.
She mentioned her experience at Kahuku Hospital, so I thought I'd begin by saying
what a wonderful nurse she is and also what a wonderful wife she is. But I'd like to
begin by telling you my personal experiences through the Second World War.
I had an older brother who was twenty one years old and a brother below him
that was eighteen years old and a brother below him that was seventeen. And all three
of them was drafted into the military, one in the Army, two in the Navy. But, that
morning of the attack it was my brother's birthday, December the 7 th , 1941. But he
was born in 1920. That morning we were in Honolulu at my sister and brother's home
and we were there to celebrate his birthday.
Well, that early morning we were still asleep when my mother came running
through the house, "Wake up, wake up, we're being under attack by the Japanese."
And you know we had no recollection of what was that going all about, until finally I
realized that, yes, we was being under attack. So I ran over to my neighbor and woke
him up and told him about the attack and he and I ran out to the main street. We lived
right back of the store on King Street and Liliha, only about eight miles from Pearl
Harbor. And we ran out to the street to see what was happening and we could see the
fright on the faces of everyone that we saw and we can see the cars speeding, sixty,
eighty, miles an hour on King Street. Of course a lot of them were trying to get back to
their military base and also we looked up into the skies towards Pearl Harbor and we
could see the puffing of black smoke trying to shoot at the planes that was fighting, I
mean, bombing the ships. You could actually see it in a distance.
And then shortly after that my brother grabbed me and my neighbor, and
walked us up to the lane put me in our car and my neighbor went home. And my father
and my mother were trying to get as much clothes and food and things into the car and
what we were trying to do was we were trying to get away from the city where we were
only eight miles away from Pearl Harbor. So he started off trying to go through
Nu'uanu Pali. But then, I think, right then martial law took over. Though it wasn't
legally, but they took over. Martial law took over and everything became under martial
law and so the civilians was ordered off the streets. No civilians was allowed on the
streets. And so we were pulled off the streets up in Nu'uanu. Some how my father
made his way through Nu'uanu and then he started through Downtown to go around
through Diamond Head.
Again, he was pulled off and we stopped in Iolani Palace. And while there at
Iolani Palace one of the projectiles of the guns that were fired from our guns landed in
the Palace grounds. You know, instead of going up it just went like that and right back
down. And my mother told us to get under that big banyan tree at lolani Palace and get
in between the trees.
And finally, after that excitement was over we got back
into the car and we started off toward Waimanalo through Waikiki and trying to get
around through Waimanalo to La'ie. But then again we were also pulled over the side
and behold we were pulled on the side of Bellows Air Force Base. And right along the
side of Bellows Air Force Base there was this Japanese store that was built about four
feet off the ground and they got all of the families together that was near by and put us
under the store. And there was other buildings down the way that they were put under
those buildings. And then the military people from the air base came over and put sand
bags around this store and we were there all night until morning. But as I can
remember, being there under that store and looking across the air field, across the
highway and the air field, there was a grove of pine trees, you know, may be about ten
feet apart. And I can see the Japanese plane coming down that low where the trunk of
the trees are and scraping and planes on the ground that was blown up by the scraping
of these planes.
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But we finally was gathered together, my family and I, and we were put in army
trucks and was taken to our respective homes. And that night, that morning while we
was at home, everyone was afraid. We were told not to leave our homes and to stay in
the home. And all that day too, we were ordered to stay in the home and not come out
of your homes. And cars were not allowed of course the next day on the roads.
Well, these were some of my experiences during the Second World War and
during that time when we experienced that attack. And I'd like to mention also that
after the bombing and after the weeks and months after the attack everyone was still
afraid that we might be invaded because the Philippines was invaded and other islands
in the Pacific. And so a lot of people [was] very, very afraid of what might come later.
But there was military people back in '45, the Army, Navy, Marine, Air Force, that was
patrolling the streets and my brother would go to his job and they would have to be
identified before they can get to their job. But these were some of the experiences that I
learned, that I actually experienced that time of the war.
And I also experienced the ending of the war when it was announced in 1945
that the war was over. There was a big celebration on Bishop Street. They closed up
the street. There was dancing and singing and military people all on the streets just
celebrating the ending of the Second World War. But I also experienced the ending of
the war and the beginning of the war. Thank you.
Are there any questions for Elder Ahuna?
Q:
(Bro. Ludlow) ... the Japanese store, ...
A:
Well, I might mention that all of the Japanese people in Hawaii was very afraid.
In fact, very few of them came to school after two or three months because of the
feelings towards the enemy at that time. But they were very honorable people. They
were some of the most productive people in Hawaii at that time. And a lot of them had
their land and homes confiscated. And a lot of them were put into concentration
camps. But the Japanese in Hawaii really had a hard time all through the war. Any
other questions?
Q:
Just a little bit about the change in the community when the ....
A:
Oh yes. As I was growing up in the community with the military so prevalent we
had a lot of them in the town of La'ie. In fact, businesses opened up little sweet shops
and sandwich stores to accommodate the military people and of course business. But
the feeling of the local people, especially the younger people, towards the military people
wasn't that good because of the women situation. But you know, all through the
Second World War, especially the local people made a good life and a good living for
ourselves. As an example, my father had two thousand head of pigs that we raised and
sold to the military and other places. And our feed that we got was right from the
military camps. Their waste we collected and cooked it and fed it to the pigs. And then
a lot of people that was employed they made good money during the Second World War,
and so a lot of people during the Second WorldWar ended up with a lot of money. The
sad part about it is that a lot of them didn't put into real estate. Any other questions.
Q:
Ishmael Stagner) I was just going to say that, what ... it ties into what Gladys
said, ... and he made a prophecy that people at that time should start storing away
items because of the fact that things were going to change ... Gladys' grandfather and
her father ... (tape is inconsistent)
A:
I'd like to mention also that because of the prophecy by President McKay, La'ie
became sustainable by raising taro, sweet potato, banana, 'ulu, coconuts and we didn't
depend too much on buying things from the store whereas the people in Honolulu had
the hardest time with the rationing going on. But here in La'ie we was getting fatter and
fatter and fatter (laughter). And fishing, my father was one of the three fishermen in
Laie, Hamana Kalili, Logan and my father Make. And they all had hukilau nets which
was special nets for this purpose for catching large schools of fish. When they would
catch fish in a school they would weigh two to three tons of fish. Today, those same
fish are caught outside by the sampans and other fishing boats that they don't come
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info the bay anymore. But this was our livelihood also where we, my father was a
fisherman. That's where I learned to fish also.
I'd like to mention also a bit about the 1946 tidal wave. That morning my
mother again woke us up and told us, "Tidal wave, tidal wave!" But by the time we got
out to Hamana Beach, you know, Hukilau beach where my father's boat house was just
down from Hamana Kalili's boat house, his boat house was already washed into the
river by the first wave and his nets was underneath of the railroad track by Kamehmeha
Hwy. But the second wave which we knew nothing about, Charlie Barenaba and I ran
out to the Hukilau to see what this was all about and here we saw big awa, about like
this, the fish, flopping on the sand. And we saw kala and all these edible fish that we
love all over the ground, came in with the first wave. And then so he and I start picking
up some fish and finding it and picking up fish until finally we felt the ground shaking
like a tank running right next to us. And we looked at the ocean then we realized we
could see as far out as we could see which was just dry. There was no water. And all of
a sudden we saw this big white wall of waves rolling in. And we started running
because when the wave rolls in it picks up all of the big boulders of coral and that was
the rumbling. That's was what destroyed the homes on the beach, those big corals that
came in with the wave. Well, anyway, Charlie Barenaba and I ran and got as far as
across the street from the Hukilau when we were swept by the wave and carried almost
halfway inland and found ourselves in this little gulch, you know, there was two roads
at that time leading into La'ie from the Hukilau and a gulch in between. And that's
where we landed. All day long that's all we did, went back to the railroad track and
pulled up our nets, our Hukilau nets and try to salvage as much as we can.
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NOT QUITE "PURPORTED":
REVISITING THE BOMBING ACCOUNTS
OF THE HAWAII TEMPLE, DECEMBER 7 th , 1941

By Alf Pratte
One of the most wide-spread religious legends207 thought to have been laid to
rest by historians is the account of the protection by miraculous forces of the of the
La 'ie Temple of the Church of Jesus Christ of Latter-day Saints from damage or
destruction by a Japanese pilot following the attack on Pearl Harbor December 7, 1941.
According to various accounts, the pilot saw the unidentified white building in
the middle of sugar cane fields as a target of opportunity for jettisoning an unused
bomb while returning to his aircraft carrier about 300 miles north of the island of
Oahu. After failing in an attempt to release the bomb or strafe the temple, the
frustrated pilot left the area and succeeded in releasing the bomb in the ocean before
returning to the attack fleet.
In a paper written by BYUH historian Kenneth Baldridge before the rededication
of the Hawaii Temple in 1978, and in two separate papers presented at the 1988
conference of the Mormon Pacific Historical Society (MPHS), Baldridge and Lance D.
Chase of the religion department, challenged the authenticity of the story. After a
decade checking secondary sources, comparing four variations of the story and
conducting interviews, the historians dismissed the tale as an "unverified miracle,"
unsubstantiated and inconclusive. Harry Brooks, the president of the Hawaii temple
from 1965 to 1971 expressed annoyance that the story being circulated appeared to be
"a clumsy attempt to somehow add luster to an already sacred building." 208
In his second paper presented in 1988 Baldridge concluded that the account of
the attack by eye witness, Robert Kahawai'i, and a corroborating account from a
missionary who interviewed the Japanese pilot, were not factual because of the
"multiplicity of accounts" and contradictions surrounding it.
This, then, is the story of the creation of folklore. The first part of the story
admittedly presents some problems because an individual claims he saw an
attacking plane and another individual talked to a man claiming to be the
pilot. In spite of the absolute unlikelihood of violating surprise, in spite of
the absence of any other bombing attacks on civilian targets, in spite of the
fact that no one else in La'ie saw any such incident, in spite of the lack of
corroboration from supposedly supporting sources, in spite of somewhat
unusual circumstances which caused the eye witness to be in a situation to
view that Sunday morning activity, in spite of any evidence whatsoever, the
"eye-witness" sticks to his claim. As Latter-day Saints we are aware there
have been previous occasions when only one person has had a particular
experience. Perhaps this is such a time. Ironically, the confusion seems to
stem not from the absence of what might be called information but rather
from its overabundance. There are just too many stories. 209
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In 2000, in a "revised, updated version of his 1988 paper on the temple attack, Chase said that after
more than 50 years, the story "may now qualify as a legend, an unverified popular story handed down from
earlier times."
208
Ken Baldridge, "In Search of a Tale: A Personal Account: Was There an Attempt to bomb the Hawaii
Temple or Wasn't There?" Paper presented at the ninth annual Mormon Pacific Historical Society
Conference, Hawaii Temple Visitor's Center, Laie, Oahu, May 2,1988, 54. (Copy in possession of author).
3. Baldridge, 58.
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In his research, Chase noted that some critics of the stories have asked how it
could be true when God apparently has not seen fit to protect his other temples, such
as Solomon's Herod's, Nauvoo, and even Salt Lake when a bomb damaged the east
door. One response was that was unlikely temple that work was slowed in Salt Lake
when a bomb damaged the east door. there. But Chase said temple work in Hawaii
would have been set back severely had the Japanese aviator been successful with his
bomb. "Of course, no one who has witnessed the faith of the Polynesian people would
question the power of that faith, even to the protection of buildings from eminent
destruction," Chase said in his 1988 paper. 210
Chase's conclusions were more sympathetic than those of Baldridge when the
two presented their papers at the nineteenth annual meeting of the Mormon Pacific
Historical Society at Keaukaha Chapel in Hilo, March, 1998. Before his death in June,
1999, Chase wrote a third version that included one new finding not cited in the 1998
papers. It substantiated the testimony of Robert Stout, a missionary who said he
interviewed a Japanese pilot named "Okawa, Ogawa or Ohara" and said that he was the
pilot of the plane seen by Robert Kahawai'i
The version of Baldridge's original account, as well as an edited version of
Chase's second paper appeared in a 2001 book of readings entitled Voyages of Faith:
Explorations in Mormon Pacific History, edited by Grant Underwood. Due to editing
errors, however, a significant part of the testimony of former mission president Paul
Andrus was edited out of the article. It erroneously portrayed Andrus as one who
disbelieved the attack ever took place.
"In fact it was just the opposite," Andrus declared. "To my great astonishment
and dismay I read on page 186, 'Paul Andrus, Stout's mission president and later a
regional representative for the Twelve, also had his doubts.' "That statement is not true
and I most vehemently deny it. No such statement is found in Lance Chase's original
article. "211
Andrus expressed deep concern that two key paragraphs included in the original
article presented by Chase at La 'ie were edited out of the Voyages of Faith. The
exclusions included Andrus comments as a former pilot of A-20 attack aircraft in World
War II verifying that the military aspects related by the Japanese pilot '"were plausible'
and that in the excitement and confusion of combat conditions it is by no means
straining credibility to believe that Japanese planes could have passed over La'ie." 212
After a series of six letters including one to BYU president Merrill Bateman,
Andrus received some satisfaction from John W. Welch, editor of BYU Studies. Welch
instructed his staff to include the following errata notification in every copy of Voyages
of Faith in inventory:
Regarding the statement on p. 186 that Paul Andrus "also had his doubts,"
we are informed that he firmly believes the attack occurred and has so
believed since he read Stout's journal in 1983. We appreciate this correction.
- The Editors. 213
Although remaining less skeptical about the two accounts from the eyewitnesses than Baldridge, Chase made it clear that he did not believe Kahawai'i's
210
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Lance D. Chase, "The Attempted Attack on the Hawaii Temple, December 7, 1941." Paper presented,
May 2, 1988, 48. (Photo copy in possession of author). In" The Purported Hawaii Temple Attack on 7
December 1941," published in 2000 in Temple, Town and Tradition, The Collected Historical Essays of
Lance D. Chase, La'ie: The Institute for Polynesian Studies, and based to some extent on new information
not previously known in 1988, Chase included the following phrase added after "faith of the Polynesian
people'; ... "if mobilized in such a goal; but no one had any reason to believe that the temple was being
threatened at the time nor would anyone suggests that the faith of the Jews or that of the Mormons in
Nauvoo, Salt Lake City, or Washington D.C. was any slighter," 110.
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Paul C. Andrus, letter to Grant Underwood, March 22, 2001. (Photo copy in possession of author).
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Andrus, March 22, 2001.
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John W. Welch, letter to Paul Andrus, Sept. 18, 2001.(Photo copy in possession of author).
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account about the story of the temple attack mainly because they did not agree with the
evidence that other historians had gathered during the early examinations.
Those who personally heard Bob Kahawai'i tell his story are well aware that
his accounts varied somewhat; and some, at least, felt that those variations
undermined the credibility of his experience. In fact his versions do pose
many unresolved problems, but it is well to remember that variations
between accounts of even theophanies are also characteristic of the visions
of the Apostle Paul and the prophet Joseph Smith. With that caveat as
context, it should be noted that Stout and Kahawai'i's account contain
mutual contradictions and also fail to square completely with historical
accounts written by professional historians such as Walter Lord and Gordon
Prange. 214
In addition to the research conducted by Baldridge and Chase, other family
members, academics, and Church officials, including at least three presidents of the
Hawaii Temple dispute the accounts of the "purported" story. 215 Others have raised
additional questions about Stout's credibility. Still, the discussion about the varying
accounts continued to have a life of its own, much to the frustration of some LDS
Church leaders, who believed the story and its re-occurring resurrection as folklore,
legend or unverified miracle, detracts from the sacred spiritual purposes of the
temple. 216
In his account of the temple attack Chase reported that several researchers
interested in pursuing the temple bombing story were counseled to leave the topic
alone, "possibly from a concern that if the story were somehow proven untrue, a loss of
testimony of the entire gospel might result." 217 In the spirit of historical scholarship,
however, Chase quoted historian Benedetto Croce who wrote: "There is no history that
completely satisfies us because any construction of ours generates new facts and new
problems and solicits new solutions."
Chase repeated the earlier observation of Plutarch who noted how "difficult a
matter it is to trace and find out the truth of anything by history. Chase concluded his
essay by leaving the door open for further consideration of the temple attack:
Even if future research confirms the same inconclusive status where the
matter now rests, my personal position is that the increased knowledge and
understanding resulting from such a study as this can be so satisfying and
rewarding that the process itself is faith affirming.21s
Baldridge also suggested the possibility of additional research when he finished
his first article before the rededication of the Hawaii temple in 1978.
This historic and spiritual occasion could well stir the ashes of a
story that should perhaps have been left alone. I already feel I know more
about this than I wanted to know. But at every supposed dead-end is
another lead, another name, another "witness." I want to move on to
something else but the tracking is still not complete and the questions have
still not all been answered. However, although it may still be somewhat
premature, I feel the need to get this recorded without waiting any longer.
Still I must confess I am curious about how far a field the stories have
214

Lance Chase, Temple, Town and Tradition, 99-111.
Generally accepted meanings of the word "purport" are: allege, assert, claim, contend, declare, denote,
imply, maintain, profess, signify, suggest,
216
Among the terms used by Baldridge and Chase to describe the story in their first papers were: creation
of folklore, idle curiousity, instant legend, miracle tale, myth, a silly story, a story "curiouser and
curiouser," unresolved, unverified miracle, and unworthy of further discussion,
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Chase, Temple, Town and Tradition, 111.
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Chase, Temple Town and Tradition, 111.
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spread and in just what versions they may yet appear. 219
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Purpose of Essay
It is in response to the invitations from both Baldridge and Chase that this essay
was written. It is designed to add to premature papers of the past, to further elaborate
on the begrudged errata permitted for a major character witnesses, and make available
additional new evidence surrounding the "purported" attack on the temple. On the
surface, the persistent poking by scholars into delicate issues may only confirm the
adage that "fools rush in where angels fear to tread." The purpose in revisiting this
issue, however, is not only to remind each of us that individual testimonies must never
be founded on sensationalism or on miracles. Each personal confirmation must be built
on faith, study and confidence, often on the testimony of others. This re-examination
also raises a cautionary note for historians and journalists such as the author not to
rush to judgment about the spiritual experiences of others, until all, or at least most of
the evidence is available. The door must always be left open for future modifications to
the first drafts of journalism, and history which can only point toward truth.
As predicted by Baldridge, other first-hand witnesses have since been identified
who saw Japanese planes above the La'ie temple, or planes engaging in dogfights in the
Haleiwa area in the early morning of the Pearl Harbor attack. An oral history project
completed by students for archivist- historian Greg Gubler's History 200 "Introduction
to History" class in Winter 1990 provides short interviews with 11 La'ie residents. 220
Out of this total, five testify of seeing planes over La'ie December 7. Only one of those
interviewed did not see or hear any planes because she believed local residents were
sleeping.
A La'ie resident and former BYUH faculty member said that despite the report of
one person who said he heard no one talk about the incident, that stories concerning
the temple attack were being repeated by La'ie residents in the weeks shortly after the
Pearl Harbor attack and throughout the World War II years in La'ie. 221 A 1995
ethnographic study by the State of Hawaii reveals that other residents reported seeing
airplanes over La'ie on December 7, 1941. 222 For readers not familiar with the accounts
provided by Baldridge and Chase, this paper reviews them and incorporates them with
new findings.
The Kawahai'i Account
Despite the fact that that he spent the last half of his life serving three LOS
missions and working in the La'ie temple Kahawari's credibility continues to be
challenged. Those who had a more intimate experience with him are more trusting
despite his earlier indiscretions such as heavy drinking. According to a notarized
interview he had with Baldridge in 1976, Kahawai'i came home drunk early Sunday
morning, December 7, 1941. He was then living at 55-112 Po'ohaili Street in Laie, about
one quarter mile from the Temple, which stood on a nearby hill. Kahawai'i had attended
the University of Hawaii- Willamette University football game, the Shrine Classic, at
Honolulu Stadium Saturday afternoon.
Rather than stay in Honolulu, Kahawai'i
returned to La 'ie because he had a fishing trip planned with two friends the next
morning. When he got home, his wife realized her husband was intoxicated and locked
him out. Unable to gain entrance, he spent the remainder of the night under a coconut
tree in the yard. According to his later testimony, when Kahawai'i awoke, he saw a
plane diving toward the Temple, he described the bomb as "not to[o], a smaller bomb,
219

Baldridge, "In Search of a Tale," 58.
La'ie Memories of Pearl Harbor and World War II," Note by Kenneth W. Baldridge, Director, Oral
History Program in preface to student interviews
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Ishmael Stagner, remarks to volunteer missionaries, La' ie, April 4, 2005. Notes in possession of author.
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Paul H. Rosendahl and Kepa Maly, Ethnographic Study for Amended Supplemental EIS Lai'e
Wastewater Reclamation Facility (LWRF) Land ofLa'ie, Kooauloa District, Island of Oahu, Prepared for
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and long, just like a torpedo," hanging down as though it were on a hook. The bomb did
not fall. Kahawai'i saw the plane make at least one pass before it flew away. 223 On the
basis of this evidence, Chase said Kahawai'i concluded that the bomber had attempted
to bomb the Hawaii temple.224
Although neither of the two historians doubted Kahawai'i's sincerity there were
at least five areas of concern that arose from his notarized account. (1) The fact that he
was so intoxicated that his wife locked him out of the house and he was forced to sleep
outside. Was he in good enough condition to recognize the events above the temple that
early in the morning? (2) Kahawai'i's uncertainty of the time when he saw the Japanese
plane. He believed it was between 6:30 and 7 a. m., more than an hour before the 7:55
a.m. attack on Pearl Harbor. (3) Kahawai'i said he saw bomb bays. Only one of the
three types of Japanese planes that attacked Pearl Harbor had bomb bays, and that
type of plane only carried only one bomb. It is unlikely that the pilot would drop his
single bomb on an unknown civilian target if he were flying to Pearl Harbor. If he
dropped the bomb in his assignment to bomb military bases on the Windward side of
Oahu, he would not have a bomb he needed to jettison on the temple on his return trip
to his carrier. (4) Why didn't Kahawai'i tell his two fishing partners about what he had
seen over the temple?, (5) why didn't he share his experience with family members?
Along with these contradictions and concerns, were reports from others in the
community such as Kotara Koizumi (who later became an LOS Bishop and Mission
president) and others who never heard or saw planes on December 7. Would not it
make sense that if a Japanese airplane was buzzing the Temple that other residents
would have heard it and awakened to watch it as Kahawai'i did? Historian Riley Moffat,
said it was important to recognize that "we're talking about a quiet Sunday morning in
a sleepy Hawaiian village of 750 people. How many people are going to be scanning the
skies when there's usually nothing more than a cruising iwa bird up there?" 225
A long-time Laie resident who knew Kahawai'i, Moffat gave the benefit of the
doubt to his Hawaiian friend. "Perhaps after sleeping out all night under a coconut tree
he was sobered up and mainly needed a cup of coffee," Moffat said. Long-time La'ie
resident Yvonne Curnow said one reason why the people of La'ie didn't leap from their
beds when a Japanese airplane flew over the temple was because there weren't many
people in this community at that time and except for a few on their way to church,
probably were still sleeping.
In his interview with Baldridge, Kahawai'i thought that perhaps he may have
been one of the only ones who were awake at the early hour. He claimed "The Lord
needed someone to see what was going on. I think I was the only eye witness and that's
probably the thing the Lord told me" don't break down that door, go out and sleep and
be a witness, an eye witness for me." 22 6
Other Eye Witnesses Identified by BYUH Students and in State Study
Unknown to Baldridge and Chase when they wrote their earlier papers in 1988
and 1998, a study by the state of Hawaii later indicated that there were others who also
saw Japanese fighter planes over La'ie, December 7, 1941. This new testimony was
revealed in oral histories acquired by government agencies during a cultural
assessment study of the La'ie Wastewater Reclamation Facility and through other
interviews in September, 1995.
Although it is unexpected that other eye-witness to such an historical event
would not be discovered until 54 years after the attack, the State study provides
corroborating evidence that at least three others saw planes in the vicinity of the
223
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temple. Former BYUH faculty member Ishmael Stagner, who assisted the State officials
in their research, said there may have been even more witnesses. But they were
unwilling to speak with interviewers they did not feel they could trust, or that the
researchers would ridicule for what they stated, as they had done earlier with Kahawa'i.
The ethnographic interviews were conducted August 7, 1995 with Lucille Kekala
Kai'o-Marasco, Joseph Ahuna, Gladys Pualoa, Bill Wallace and Kela Miller. They
reported that the second eye witness to the temple story was William K. Kanahele, who
was 11 years 9ld on December 7, 1941. Kanaehle said he was on his way to Church
with two friends, "Kalau and Simeo" when Japanese planes passed over. 'The Lord went
cover the whole temple that you can not see it," was Kanahele's reason that the Temple
was protected from the Japanese pilot. 227 Kanahele identified the two other friends with
him and who saw the planes as Kolo Meatoga and Simao Fonoimoana.
After learning that Simao's brother Kosena lived in Hau'ula, the author was able
to speak with him and learned that Kosena had also been an eye-witness who saw
planes over the temple December 7, 1941. Kosena, however, was with his parents and
not with his three friends when he saw planes and he did not know if they were
Japanese or American. He was told that the plane was Japanese later that day when his
brother told him what he seen while with Kanahele and Meatoga. William Kanahele's
complete account is included below.
WK: Like the professors in BYU. I -come back to the 194 7 ... 1941 when the
Japanese attacked Hawaii and they told me that professors in BYU, I had a
meeting with them one time. They told me that the plane, the Japanese
plane, they would go over the [Mormon] Temple, they went all over the ocean
side. They lie. They don't know what they talking about. We saw. We wentwe went right over the Temple. When I was a kid [c. 12 years old], came right
over the temple.

l
j

MP: Yeah, right in the back there's a Japanese you know.

l

WK: And at the hillside is used to be that, oh, mission home before. But the
Japanese, they used to be ah, what do you call that? Spy, Japanese spy.
They was a spy. So in when in 1941 when the Japanese attacked, the
Japanese passed over the temple. The spy told the Japanese that the camp
was where all the big shots, the generals, and all the admirals, hang around
inside there. You know, because they don't know about the old Temple
... because that's where all our big shots hand around so they have the big
meeting, the army's hang around all inside there. So 1941, they passed
[opening the map] .. .I think I was going to church, cause I was going, our
church was over here [first ward]. Okay. 228
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We walked from over here, the Japanese went pass through here, to the
Temple side. Come over to the Temple side. Yes, we saw the plane pass right
over and we thought, "Gee, this is a new American plane with a big zero."
And pass over then ... [laughs] And me Kalau and Simao were going down to
church. We were going down to our ... Japanese planes just passed over. And
they were looking for the Mormon temple, they could not find it. They could
not find the Mormon temple. It was a beautiful sky, beautiful sky, Beautiful
nice. And they couldn't find the Temple.
KM: And was right there in front of them, huh?

J
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WK: And they couldn't, they pass right over the Temple, they couldn't find it.
And then the professors told me, "no, they didn't go over the Temple. They
went over this side. I said no, They went right over the Temple because we
saw it, went right over the Temple and we was going to church, it was about
nine o'clock in the morning, And then we talked to one of the boys joined
the church, the father told is that uh the Japanese planes couldn't find the
Temple. They said it was so dark and they couldn't see nothing. So he went
straight down to Kaneohe Naval Air Station. And they went to the tunnel, to
the Pali side, on down to, uh, Pearl Harbor. 22 9
KM: So what the explanation to families that ... how come they couldn't see
the Temple?
WK: They couldn't see the Temple.
KM: How come? You think it's the ...
WK: The Lord went cover the whole temple, that you cannot see it.
Jolene Kanahele, the granddaughter of William K. Kanahele said she heard the
same story about a plane attacking the temple from her father. She had no problem
believing that it was true. 230 Two other long-time residents, Ireen Toelupe Stone, and
Peka Samoa Toelupe, both said they had heard the story on numerous occasions.
Despite the accounts of the two BYUH historians disputing Kahawai'i's eye-witness
account they had no reason not to believe the account. "I believed it the first time I
heard it," said Stone whose husband Marvin was the former manager of Zion's Security
Corp. before moving from La'ie to Provo. I still believe the story." 2 3 1
Student Interviews, 1990
Although not as authoritative as the interviews conducted as part of the State of
Hawaii study, interviews conducted by Gubler's history class also indicate that nearly
all of the of the residents interviewed, saw airplanes coming and going above La'ie.
Only one believed that the residents of La'ie were sleeping. In his notation about the
"La'ie Memories of Pearl Harbor and World War II," Baldridge, in his position as Director
of the BYUH Oral History Program wrote:
Because the students were merely gleaning information rather than
learning the complete oral history process, there was no attempt to complete
normal auditing and editing procedures. However, some oral history is better
than no oral history and so we have bound and filed these short interviews in
hopes that they may provide some information to future researchers. 23 2
Benjamin Au:
My brothers and I went out early to the bay to gather up the fishing nets
we had left there.
We saw some planes go over head but didn't think much
of it. We didn't get home till late that day. Everyone was in a panic. Men in the
neighborhood had gotten any weapon they could find and were getting together
to defend the city. They were marching up and down the street. There were
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rumors that parachuters had dropped all over the island and
going to be attacked.233

that we were

Ruby Enos:
I was home-over here in La'ie. We were getting ready to go to church.
That was on a Sunday. And when my husband came home, he said, "Don't go."
He told me, "Don't go.
Don't take the children out because of this
born bing. There is going to be a war! After that, that week, when he was down on
the road, you know, down near the Ko'oloa, there's a country building that, -when you go, it's near the ocean, -- and we call that area Ko'oloa. That's just like
a ranch. They have a ranch there. My husband was near there and he saw the
planes going way down to, --you could see the other side of the island, and
that's where the marines and the planes were going down. I don't know
what happened but he said somehow the marines were out on the top and they
saw the planes that were coming in there. That's what saved us. They were
awake. The marines were the ones that fired back. 234
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Ana Fanene:
We heard in testimony meeting that there was a plane which could cause
damage to the temple but went straight on. The man-you know the Japanese
pilot-he joined the church and later he testified that he was ready to bomb
the temple but he couldn't. 235
Mele Fonoimoana:
I remember when we go out; when we just opened the door and I take all
my nephew and my niece and the plane, they said the plane came here in La'ie
but they could not see anything. It was funny even the Temple they like bomb
the Temple but they try to see what they cannot make it and they go back and
bomb the town.236
Joseph Kanahele:
But, that morning I cannot forget, we were all standing on the road and
overhead came a bunch of planes heading down to Kaneohe Marine Corp Base
which was the naval base at that time. Japanese, but they were flying high.
About in the morning. Yeah! And then they bombed there, and then some of
them were coming back because the Fleet was on the other side of the island
and any way one plane crashed in Kaneohe and the pilot jumped out of the
plane and landed in a tree and the Philippinos killed him .... But here in Laie
one thing I noticed and I knew about, that was funny was that when the
Japanese tried to bomb the temple, then a pack of cloud came and sat right over
the Temple and the Japanese and the Japanese couldn't see the temple, and
one of the pilots of the Japanese fleet that the temple was there, was amazed
when he went back to Japan he joined the church. 237
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Annie Taua:
Q. What was your family name and where-abouts in La'ie did you live?
A. Annie's maiden name Kanahele. Their family had lived on Moana Street in the
old part of La'ie.
Q. Did you see the Japanese planes going over to bomb Pearl Harbor?
A. Nobody knew anything about them- everybody was still in bed- it was very
early in the morning. 23 B
Other La'ie citizens have stepped forward to vouch for the credibility of
Kawahai'i. Kela Miller, a secretary at Hawaii Reserves Inc. the management company for
the LDS Church in La'ie, said her grandfather Josea Pele Kaio told his children he had
seen Japanese planes attempt to bomb the temple. She heard this in 1955 after she
was asked to write something relating to Pearl Harbor for a school project.
The story she got from her grandfather was how the temple was protected. "The
problem is that no body wrote things down," Miller said in a telephone interview.
"Stories were usually passed on to the grandchildren, but I know they saw the Japanese
planes."239 Sione Niu says he heard Kahawai'i talk about his eye-witness account on
numerous occasions when he was a Bishop. "I am convinced he was telling the
truth."240
Kapua Fonoimoana, who married Kosena after the death of her first husband,
said there could be other witnesses among the locals who, like Andrus, firmly believe
the story related by Kahawai'i. Like the BYUH historians, Kapua said she was aware of
the contradictions in differing versions of the same story from the Polynesian
community. But she asked why the event couldn't have happened? For educated
people, a little learning may be a dangerous thing," she stated. "Sometimes the
professors take themselves too seriously. But for the Hawaiians such stories are no big
deal. They don't need to prove anything. 241
Faith of Polynesian Saints in Miracles
In his essay "The Purported Hawaii Temple Attack on 7 December
1941:Essentials of the Story," and based to some extent on new information not
previously known in 1988, Chase raises the issue of the faith of the Polynesian people.
He does this by including the following phrase which he added to his comments in his
first paper on the "faith of the Polynesian people'; ... "if mobilized in such a goal; but no

one had any reason to believe that the temple was being threatened at the time nor would
anyone suggests that the faith of the Jews or that of the Mormons in Nauvoo, Salt Lake
City, or Washington D. C. was any slighter." 242
Eleven years earlier retired English professor Barbara Elkington provided a
similar observation. She said she had learned first-hand how members of the
community trusted in their God to protect them and institutions that are so important
in their spiritual lives. Her witness came the day the Polynesian Cultural Center was
dedicated in October, 1963. Shortly after the festivities ended, the sirens blared. There
was a tidal wave alert, the fourth she had heard since the alert system was installed.
Elkington and her roommate Geneva Winterrose and others got in her car and
drove up to temple hill, where the temple president's house is located and waited for the
tidal wave to be over and the "all clear" signal to sound so they could all return home
... I can remember people-I was talking to people about that, and
Polynesians who lived in the community heard the tidal wave alert and rolled
over and went back to sleep because Hugh B. Brown had just dedicated the
238
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PCC and nothing was going to happen to it. So they didn't worry. They [had]
this kind of faith. The haoles were the ones that went up the hill, but the
Polynesians stayed in bed and had a good sleep. 243
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Although few residents in La 'ie talked about the temple story until the 1980s,
Stagner said he remembered hearing accounts about the planes over La'ie within
months after the Pearl Harbor attack. Stagner grew up in La'ie after his parents sent
him and his sister to the country where they believed they would be safer after their
home on the Pearl Harbor peninsula was strafed by Japanese planes and one of his
neighbors killed. Stagner said he also heard first hand the testimony of many residents
in the community even before it was reported by Kahawai'i thirty years later.
My aunt and uncle, Luka and John Kinolau, and my uncle Willie
Makaa all told various versions of what they heard had taken place that
morning. Unfortunately, being the little kids that we were at that time, we
were not allowed to ask any questions, except to our
other playmates
whose relatives were also talking about the "attack." Later, when I was a
student at CCH, I heard references to the story, but I never talked to anyone
who claimed to have seen the attack itself. There was a man named Gabriel
Nauahi, also known as Amack, who was living across from the temple that
morning, who said that he remembered a lot of airplane noise above his
house that morning. He is now dead, but he did share that story with me
before he died.244
Notwithstanding suggestions that Kahawai'i was suffering from delirium
tremors and made the story up to cover up his drunkenness, a number of La'ie
residents attested to Kahawa'i's character. Curnow said that Kahawai'i was trusted and
gained stature in the community for the rest of his life after he resumed activity in the
LDS Church. She believed and trusted him. "In fact, as far as I know, the entire
Hawaiian community trusted him," said Curnow, a former president of the La'ie
Community Association.
Curnow said that in addition to his account of the protection of the Temple,
Kahawai'i was known for his gift of healing and giving blessings in the Polynesian
community. 245 Sam Kekauoha, one of the first graduates of CCH, recalls the comfort
his family received after Kahawai'i gave his daughter a blessing when she swallowed a
coin and was being taken to a Honolulu hospital. 246 Kosena Fonoimoana also spoke of
Kahawai'is reliability and standing in the community. 247 One other La'ie resident who
heard Kawahai'i's account while fishing with him was Eric Shumway, president of
BYUH. Although Shumway has written a book relating spiritual experiences of Tongan
members of the LDS Church, 248 he said he had not yet reached a conclusion on the
credibility of the Kahawai'i account. 249
Temple Workers Believed Kahawai'i Testimony
Among those who had the fewest doubts about the attack story were those who
worked with Kahawa'i's in the Temple each week. Stagner was a temple worker each
Wednesday evening from 1980-86. Although Kahawai'i worked on Mondays, he got to
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know his neighbor and friend when he exchanged shifts with some of Stagner's group
including Harry Brown, Rex Fransden and Adren Bird.
It was in the Hawaii Temple that Andrus first met Kahawai'i with whom he
shared his December 7 story with other temple workers on several occasions. Chase
said that he had personally heard Kahawai'i tell the story in the Hawaii Temple where
he asked him about it. "I had no question about Bob's sincerity," Chase said in a
footnote entry in his book of essays, Temple Town and Tradition. ''But although I had
lived in Hawaii for some time and spoke some pidgin, I found Bob's heavy pidgin
sometime difficult to interpret with any certitude. 250
When Andrus first heard Kahawai'i's account he was interested to hear that
such a thing had happened. He had no reason to doubt Kahawai'i's integrity. He did not
question that an attack had taken place. 251 Andrus said, "I believe that all of us who
worked with Robert Kahawai'i in the temple believed his account of the attack on the
Temple" 252 He also firmly believed the testimony of Stout who served under Andrus as
him as a missionary.
Born in Salt Lake City, Andrus enlisted in the U.S. Army Air Corps from 1943-46
and attained the rank of first lieutenant. Following World War II he was among the first
group of missionaries called to labor in Japan since 1924. He married Francis Parker of
Hawaii in the LDS Temple in 1952. Andrus was president of the Northern Far East
Mission from 1955-1962 253 and President of the Northern Far East Mission 254
Following his return to Hawaii he was a high councilman, counselor in the Kaneohe
Stake presidency, and a regional representative of the Twelve working in Asia. 255
It was during his service as mission president that Andrus also got to know
Robert Stout who was serving in the Northern Far East Mission. In 1983 Robert Stout
and his wife visited the Hawaii Temple and met then temple President Robert Finlayson.
Later in the year Stout mailed Finlayson an excerpt from Stout's journal describing his
visit in Japan with a man by the name of Ogawa who said he was the pilot of a
Japanese warplane in the Pearl Harbor attack and returning to his aircraft carrier he
tried to bomb the Temple. Finlayson sent a copy of Stout's letter and journal excerpt to
Andrus who was very much interested in the account and who was pleased to know
that there were two credible witnesses affirming the actuality of the attempted attack.
Summary of Arguments Concerning Credibility of Stout
Stout had as much difficulty having his account of meeting with the Japanese
pilot accepted as did Kahawai'i. The first papers written by the two historians in 1988,
said that no such pilot had been identified, even though Stout provided three
possibilities for the name. After the name of Lt. Ogawa was published in a 1995 book,
Chase included the pilot's name in his 2000 book of essays. 256
In the account recorded in detail after a September, 1957257 meeting Stout said
the Japanese pilot told the missionaries that "a strange power" had protected the white
building with blue pools from his dropping his bombs or trying to strafe it. 258 The
amazing comments came after the missionaries were invited into his apartment in
Matsumoto City, Japan. Shortly after their arrival the man noticed a picture of the
25
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Hawaii temple that Stout had purchased in La'ie before arriving in the mission field.
Stout had not yet heard the story of the attack on the Temple
When he saw an aerial view of the Temple Stout had with him, the Japanese
man turned pale. He proceeded to tell them he was a pilot returning to his carrier after
the attack on Pearl Harbor when he saw the temple for the first time. Stout recorded
that the man spoke both in Japanese and English and used a lot of hand gestures to
relate how flew along the Windward coast to carriers waiting offshore. According to
Stout's journal the pilot told him and his companion:
I had a very large bomb left after leaving the South side of Oahu. I
hoped to find a very tokubetsu [special] target for my bomb before returning
to the big ship far out at sea. Just before the North East point of Oahu, I saw
this place (pointing to the aerial view post card picture of the Hawaiian
temple) and was determined I would destroy that building, so I circled and
dove but my bomb would not fall. I felt a strange feeling. I tried again, and
again. Some power stopped me. Then I was angered so I decided to dive and
empty my machine gun. So I was really disgusted when my guns wouldn't
shoot. I felt a strange feeling come over me. I tried two more times but the
bomb wouldn't fall and the guns would not shoot. I was eager to destroy
such a place because surely such a place is famous and the Americans
would be demoralized and would fear our great power. Then as I began to
fear my fuel was going to be too far gone to reach my ship (probably a
carrier) I tried one desperate try and I even thought I would Uisatu) suicide
dive. But on my last try even my controls did not answer my commands. I
couldn't control the plane because the controls just were stiff (mataku katai).
Then great fear scared me and I realized a strange power protected that
white building with its blue pools. Less than two minutes I dropped my
bombs and shot my guns but I was now out over the sea, and hit nothing. I
felt disgraced that I used my bomb for nothing and I couldn't shoot my guns.
I felt I could not report my failure and strange story so since my plane was
now operating perfectly I thought I would go back and try to empty my guns
into that mysterious building (Hawaiian Temple) with its magic power. But
as I tried to turn around and go back again my controls would not respond
to my command and I felt a powerful influence. I felt I have angered God
(Kamisama). I did not even look back so great was my fear. 259
Stout insisted his hand-written account recorded in his journal 16 years after
the attack on Pearl Harbor and other Leeward and Windward military sites was a
truthful report of what the pilot told him. As the pilot spoke to both missionaries, Stout
wrote the account as best he could on the back of map that he took from his companion
before transferring it to his journal.
The fact that Stout's companion did not think the pilot's account was important
enough to be included in his missionary journal did not bother Andrus. "Many LOS
missionaries in the world don't write in journals on a regular basis even when there are
important things happening. Most of them think they are too busy." But Stout did keep
a record which Andrus says he saw for the first time in 1983. "That is what is
important," Andrus said. "I believed it then and I still believe it." 260
Did Missionaries Understand the Nuances of the Complex Japanese
Language?
Neither was Andrus apprehensive about the fact new missionaries like Stout
coming to the mission field in 1957 did not undergo extensive language classes in a
Missionary Training Center as they do today. Neither did missionaries undergo
259
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intensive on-the-job training from senior companions who understood the language
more than they did.
This was a major concern of D. Arthur Haycock who was president of the Hawaii
Temple from 1986-1989. Haycock questioned whether Stout really heard what was said
in the complex Japanese language, or heard what he wanted to hear and filled in the
blanks with what he thought the Japanese man was telling him. Raising similar
questions was BYUH historian and archivist Greg Gubler who spent a week in
Matsumoto City, Japan in 1986 trying to locate the pilot Stout said he interviewed.
Gubler was never able to locate him.
During his visit to Japan, Gubler and another Japanese scholar searched
records, met with the mayor and members of the LDS branch. They told him they had
doubts about the veracity of the account related by the missionary in 1983. Stout had
not shared the information he had obtained with other Church members. Gubler also
felt there was a contradiction between Kahawai'i's account about being able to see the
bomb bays of the Japanese airplane over the temple, and the other eye-witnesses who
saw a cloud cover obscuring the temple.
Still another contradiction noted by Gubler was that despite the La'ie residents
who said they saw the Japanese planes, an Elder Woodbury never heard anyone in the
community talk about the Temple attack. Woodbury had driven to La'ie from Honolulu
to be a guide on the temple grounds. Gubler did say, however, that the wreckage of a
Japanese plane found in the Ko'olau Mountains, twenty miles from La'ie proved that the
Japanese flew over nearby Kahuku Point on their way to begin World War II for the
United States of America. 261 Stagner said that one Japanese pilot he interviewed in The
Pearl Harbor Survivor's organization they belonged to said the Japanese pilots engaged
in "dog fights" with American pilots over the town of Haleiwa. 262 This is confirmed by
Harry Brown, an American pilot who was in a dog fight with a Japanese plane near
Kahuku Point around 7 a.m. December 7, 1941. 263
After Baldridge and Chase presented their papers in 1988, Haycock announced
he had to leave to attend another meeting. Before he left, Haycock stood and stated that
he did not believe the story of the attack on the Temple and that it should not be
dignified by retelling the story. At the end of the meeting there was an open period for
discussion and comments. It was then that Andrus stated that although he respected
the view of the Temple president, he was firmly convinced that the accounts of
Kahawai'i were true.
As a former bomber pilot in the South West Pacific in World War II, Andrus
explained that on bombing missions the objective was always to drop bombs on all the
primary targets. But if for any reason a bomb or bombs were not dropped on the
primary targets, they should be released on secondary targets or targets of
opportunity." In case the bombs were not jettisoned on targets due to equipment
malfunction, the born bs were to be discarded over the ocean rather than take them
back to base and attempt to make a dangerous landing with bombs still on board. "It is
reasonable to believe, Andrus said "that the pilot of the Japanese warplane which
attempted to attack the Hawaii Temple was following similar instructions. "264
Name of Japanese Pilot Coincides With Name Written By Missionary in
1957
In their first papers Baldridge and Chase said they were unable to obtain a
roster of the pilots who participated in the Pearl Harbor attack and had not been able to
verify that there was a pilot by the name of "Ogawa" who participated in the attack.
Sometime during the year 2001 Stagner called Andrus's attention to a 1981 book
261
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entitled East Wind Rain which is an account of the Pearl Harbor attack. On page 91 is a
picture of Lt. Shoichi Ogawa who piloted a dive bomber from the aircraft carrier Kaga
and who lost his two wingmen during the attack on the battleship Nevada. 265
Regarding the photo of Lt. Shoichi Ogawa Andrus stated: "While we cannot say
with certainty that this Lt. Ogawa did attempt to attack the Hawaii Temple, it
nevertheless does provide proof that there was a pilot by the name of Ogawa in the Pearl
Harbor attack force, that he flew a dive bomber, and that he returned to his carrier
without his wingmen." 266
What Other Japanese Pilots Said
In contrast to the description related by the eye witness and the second-hand
account recorded by the missionary are other reports that were exaggerated, missstated and embellished additions based on partial truth-and confused or mixed
together with Temple story. Not the least of the exaggerations was the tale that after
talking to LDS missionaries, the Japanese pilot who tried to bomb the Temple joined the
Church of Jesus Christ of Latter-day Saints.
What had actually happened was that Mitsuo Fuchida, the commander of the
air squadron that led the Pearl Harbor attack, accepted Christianity partly as the result
of miraculous happenings that contributed to his life being spared, and seeing a
religious tract from one of Doolittle's Raiders, the U.S. pilots who bombed Japan in
April 1942. One of the few Pearl Harbor attack pilots to survive the war, Fuchida later
became a traveling evangelist and told his story throughout Japan and North
America. 267
Along with other journalists from the Honolulu Star-Bulletin, this writer had the
opportunity to interview Fuchida along with other U.S. military personalities on the 25 th
anniversary of the Pearl Harbor attack December 6, 1966. Unfortunately, because I had
not yet heard about the Temple story, I could not question Fuchida on his knowledge of
the Temple assault. But along with Star-Bulletin managing editor Bud Smyser and
military editor Lyle Nelson, we talked about the well orchestrated attack along with U.S.
intelligence leaders, as well Fuchida's wondrous conversion to Christianity including
those about how God had protected him many times sop he could preace the Christian
gospel after the War. The events described by pilot Fuchida were as miraculous as were
the events described by Kawahai'i.
Gordon W. Prange, who wrote five books on the Pearl Harbor attack as well as
the events lading to the defeat of Japan, also wrote a biography of Fuchida who engaged
in farming and building after the end of World War II and thought seriously about God's
intervention in his war career. Prange summarized one of many interviews with
Fuchida: "God protected my life during the war, he mused. Why? He must have a
mission for him. Fuchida couldn't tell what it would be, but surely whoever created the
glory of the skies did nothing without a purpose. Such thoughts wove in and out of
Fuchida's mind as went about his work between farm and forest. 268
Prange also said that that because both Japanese and Americans had fought in
the name of what they thought was right, neither could judge the other objectively. To
render a judgment, all the facts must be known and weighed dispassionately. Who
knew all the facts, and who would be able to assess them without bias? True justice
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could only come from the source above the heat of battle, above human weakness, from
an omniscient superior being." 269
This thought led Fuchida to reflect on the nature of God, Prange said. He had
come to know God the creator through the majestic ebb and flow of plant and animal
life. In the orderly procession of the constellations he recognized a guiding intelligence,
a sort of divine commander in chief. Brooding over the war crimes trails and the
complex ethical and historical problems they raised, he began to recognize that God
must also be the arbiter of the universe, the judge of the nations. 270
As a local resident who survived the Pearl Harbor attack after pilots strafed his
neighborhood located on the Pearl City peninsula Stagner was privileged to be a
member of the Pearl Harbor Survivors Association since 1946. As such he has had the
opportunity to talk with several of the few living Japanese Pearl Harbor pilots. He has
asked them if the scenario described by Lt. Ogawa could have taken place.
One of the pilots, Jiro Yoshida, remembered seeing a large, white building in a
sea of green grass when he was heading across Kahuku Point flying toward Pearl
Harbor December 7, 1941. However, none of the other Japanese pilots ever talked about
jettisoning bombs in the area. Stagner also talked with another Japanese pilot from the
Pearl Harbor attack, Zenji Abe. "He mentioned that such a scenario could have been
possible because of the ferocity of the American defense, but that he personally knew
nothing of such an incident. There are so few Japanese Pearl Harbor pilots still alive
today," Stagner said in 2003, "that I don't think we'll ever know for sure."271
Findings
One of the paradoxical findings of this study is the gap that appears to exist
between gown and town regarding the purported attack. On one hand we have the
"gown" group: respected and credible scholars, administrators, Temple presidents, 272
and other LDS Church leaders, who categorize the testimony of an eye witness and
someone who recorded the testimony of another eye-witness as an unverifiable miracle,
urban (rural) legend, inconclusive or perhaps a falsehood.
On the other hand there is an equally impressive array of Church leaders,
Temple presidents and even a few "closet" academics who are convinced of the
truthfulness of the Temple attack story. Curiously, despite the contradictions and
various accounts, there is near unanimity of the town people of La'ie that that this
writer interviewed who continue to believe the story of the intervention of supernatural
forces protecting their sacred Temple.
Because of the town and gown polarization, the writer even began to believe for a
brief period, that as a former newspaper reporter and academician, perhaps he was
being hoodwinked, as was Margaret Mead of Columbia University with her scientific
fieldwork that "revolutionized the field of anthropology" beginning in the 1920s. After
closer examination of a wide range of evidence, however, the academic establishment
learned in 1983 that Mead's exciting revelations about sexual behavior of Samoan
youth, in the words of Derek Freeman, "were merely the extrapolations of whispered
intimacies, whereas those of greatest consequence were the results of a prankish
hoax."273
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Although I do not believe that any such a hoax exists on either side of this
stalemate, I was and still am puzzled by the divisions that occurs both in and out of
Christianity over the requirements to rely on a variety of sources and witnesses to verify
the miraculous. This is true not only with good and trusting people --- but in the
scientific community --even among those who have a heritage of believing and trusting
the miraculous about their community or campus. As an example, both BYU Provo and
BYUH have traditions of divine intervention in their own institutional histories. But not
all the manifestations are taken seriously without witnesses.
Former BYU Provo president Merrill J. Bateman found it interesting that the
vision of thousands of young people gathering on Temple Hill in beautiful modern
buildings at a time when the Provo school was about to be foreclosed was given to the
head of an institution, to a faculty member, and to a student before the college was
saved. There is a law that begins, "In the mouth of two or three witnesses shall every
word be established," Bateman reminded us. (2 Corinthians, D & C 6:28). 274
By their very nature, scholars as well as those who rely primarily on faith must
become skilled and cautious both in mind and in spirit in order to differentiate and
discern to protect themselves from deception or partial truths. It is important to look to
look a gift horse in the mouth from time to time. We cannot be too gullible, particularly
in regard to economic schemes, advertising and politics. As former U.S. President
Ronald Reagan cautioned, "trust-- but verify." My journalistic trade has a more extreme
maxim. "When your Mother says she loves you ... check it out." Even the original
quorum of Twelve Apostles was blessed with a "Doubting Thomas."
In a question and answer session at the 2005 Mormon Pacific Historical Society,
Stagner said it is a sad commentary on town and gown relationships when gown people
ask town people to share with them their oral histories, and then hold those histories
and stories up to ridicule and criticism. 275 "It is one thing to ferret out deception, and
fraud. It is something entirely different when a person is asked to share a private and
special moment, and it is then held up to public embarrassment. It certainly does not
bode well for asking any more town people to share any of their information and
knowledge with academics who are only looking for their own special agendas .... The
great lesson for Kahawa'i and Stout, Stagner said is that we learn "if you have a
personal, and private vision, or experience, don't share it with an academic, or a person
from the media. Just ask Joseph Smith."
Stagner said he was aware of other such "stories" concerning other temples
around the world that confirm the special nature of the sacred buildings. "Taken in the
context of these and other 'stories' I do not believe that the Temple attack story is that
far-fetched," he said. "In fact, given the other stories I have heard about the Hawaii
Temple, I firmly believe that a Divine protection watched over it, and that we would all
be well advised to take advantage of it while it is here and available to us." He
remembered that when he lived in St. George, Utah, there were quite a number of
stories he learned about things that happened in the St. George Temple. "I neither
accepted them or rejected them," he said. "Rather, I attended the Temple, and learned
for myself. "276
The early work of Baldridge and Chase provided a methodology to seek learning
by both study and by faith. Both men were committed to their faith as well as to
rigorous scholarship in a time of rampant urban and rural legends. They checked
things out and at a particular time in history and based on the amount of evidence
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available at that time found inconsistencies that contributed to a lack of credibility to
the stories of the two men. Kahawai'i had been a drinker in his early life, his pidgin
English was difficult to understand. Stout was a young missionary and may have not
fully understood the nuances of the complex Japanese language. Prominent LDS
Church leaders challenged both accounts based on what was known in 1978, 1988 and
2000. Based on the facts, Chase said he accepted the sincerity and conviction of the
two men.
I would say that it is highly improbable that either man made any
effort to deceive by concocting and telling and telling this story. So was there
an attempt to bomb the Hawaii Temple; and if there was, was the attempt
thwarted by divine intervention? Answering that question definitively may be
impossible, but some additional aspects merit consideration. 277
One of the major points Chase left us is that the testimonies of the apostle Paul
and of Joseph Smith in viewing supernatural events also included inconsistencies 278
for which there be answers. Kahawai'i saw the Japanese plane but did not immediately
share the account with others in his family La·ie resident Gladys Ahuna said one
reason why Kahawai'i did not share his miracle story with family members was because
many were inactive in the Church and he was not inclined to talk about sacred things
with them even though he himself was inactive. Although he did not even talk to his
daughter about what he saw he did share the experience with another in law who
shared it with others including Ahuna. 279 Perhaps what Kahawai'i said he saw was
true. Perhaps he imagined the account based on the planes flying in the area. Maybe
he was trying to impress others in his community who might be inclined to accept such
story. As noted by President Harold B. Lee and repeated by Chase: "It never ceases to
amaze me how gullible some of our Church members are in broadcasting these
sensational stories."280
This is certainly wise counsel today as it was in the 1960s. There are dangers of
getting caught up in miracle stories that may detract from the real purposes of
something as sacred as a Temple. This has been a concern of each of the temple
presidents from 1941 until today. At least three have dismissed the story as
unbelievable. On the other hand, Richard J. Clarke, the first emeritus General
Authority called to serve as a Temple President in La'ie from 1998-2001, believed the
accounts, particularly that of Stout who had once been one of his seminary students in
Boise, Idaho. After Clarke heard the story for the first time in Hawaii he called Stout
and conversed with him in great detail about the incident.
In an e-mail to the author in 2004, Barbara Clarke said that her husband's
trust in the account given by Robert Stout was not just because he knew him but
because he conversed with him in great detail about the incident. "I am astonished that
others have relied on hearsay and second- hand accounts to disprove this sacred
experience that had no business being published and distributed so widely in the first
place, but whom it appears have not taken the time to talk to Robert Stout himself. 281
Another Temple president, born and raised in Hawaii, continued to ponder over
the account and its inconsistencies. In a conversation before his release as Temple
president in October, 2004, President Glenn Y. M. Lung carefully chose his words. "I am
not going to say if the Temple attack story is true or not true. But I will say that the
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corrections and the new evidence appear to lean on the side of the original accounts.
That is the position I would take ifl had to." 282
Despite the conflicting views of both witnesses and the pro and cons of both
sides, Stagner believes that at least one character witness must be given more attention
than anyone else. "Paul Andrus knew both men and believed that the Stout and
Kahawai'i stories were true basically because neither man knew the other one, nor
knew of the other man's story. Both gave their stories, at different times to different
audiences, as a result of requesting and coaxing. And, both stood to gain nothing,
personally, financially, or otherwise, for sharing their stories. "Bob Kahawai'i told his
story firmly, but humbly," Stagner said. "I know that in his later years, he was
saddened that something that he believed in and was so private was not taken seriously
by some."
So What?
After 25 pages of "he said, she said" conflicting testimony and facts, the reader
as well as historian, is entitled to ask: "So what? What does all of this mean? Does it
really matter? Does resuscitating this legend increase or draw away from faith? Andrus
believes that sincere efforts to correct errors and provide new evidence on all sides of a
historical issue, does not sidetrack or mislead honest truth seekers by recounting
extraordinary events. In Andrus' view the attempted attack on the Hawaii Temple by a
Japanese warplane on December 7, 1941:
.. .in no way detracts from the sacred purposes of the Hawaii Temple, but rather
emphasizes the importance of the work being done there. Moreover, this
account in no way affects the validity of the Church of Jesus Christ of Latter-day
Saints one way or the other. The church is what it claims to be whether this
attempted attack took place or not. 283
What this essay did was respond to the request for further study by two
respected scholars who formally opened a historical hornet's nest with the expectation
that their examination of multiple stories surrounding the Temple attack might lead to
the last word. Unfortunately, an unfortunate editing error distorted the testimony of an
unusual character witness who knew and believed both of the key witnesses of the
December 7, 1941 account. In addition new eye-witnesses of enemy planes over La·ie
on December 7, 1941 have been found.
Despite the challenges to the accounts of Kahawai'i' and Stout, Andrus and
most La"ie residents still believe that there was a Heavenly power that protected their
holy Temple just as the Japanese pilot asserted. At the very least, historians can be
thankful that Stout took time to record his account as quickly as he did after hearing it.
His companion didn't think it was worthwhile. That is perhaps one of the key findings of
this essay. It is important to record sacred experiences as soon as possible after they
occur for personal recollection and inspiration or to curtail possible misunderstanding
or confusion in the future.
An example of this can be seen in some of the misunderstanding that occurred
by committees investigating the location of the Church College of Hawaii before and
after the First Presidency announcement in 1954 that the Church would build a college
in Hawaii. Although President McKay knew from a February 7, 1921 manifestation he
had while watching a group of school children at a flag raising ceremony that the
college was to be located in La'ie, he did not specify the specific location or write it in his
diary. It was not until the next day when he and Hugh Cannon and other Church
leaders met with LDS missionaries on Maui that President McKay named La·ie as the
location.
Fortunately, according to Reuben Law, who was one of those assigned to
determine the location for the school in 1955, one of the missionaries, Samuel H. Hurst
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did write down President McKay's affirmation that "it has been resolved to build a
school at La'ie, Oahu." 284 Law later met with Hurst, who related the story to him and
provided Law with the pages from his diary for that historic day. 285 There is no record
that any other missionaries or Church leaders recorded the incident although others
testified orally as to what President McKay said on the island of Maui.
Law said that for reasons that President McKay alone knew, he did not tell
others where the college was to be built. "He may have just assumed that because the
vision came in La·ie, that we ought to know that where it was to be," Law said. "[Law]
had no way of knowing for sure. We hadn't been told about that and I certainly do not
censure President McKay in any way for not having told us about but we did go to very
extensive investigations of various possible locations." 28 6
Nevertheless, Law said that after he presented President McKay with a
committee report recommending the community of Kaneohe as the site for the college
along with other information, he was overruled on only one point. "The college is really
to be at La'ie and I know that's where the Lord wants it and that's where it's going to
be," President McKay said. "Well, that settled that," Law wrote. "There couldn't be any
question about that. "287
Unfortunately, there is yet to be a definitive answer about the "purported" attack
on the Temple. Not everyone is ready or willing to believe the second-hand account of
the Japanese pilot recorded by Stout, nor accept the distant recollections of a first-hand
witness. There are still contradictions and doubt, just as there are in all stories that
deal with reconstructing the past -- especially where God, His Son, angels or other
spiritual forces seek to intervene in the efforts of humankind. For the time being, at
least, the balance of evidence appears to slant on the side of the social scientists and
the Doubting Thomases. Former journalist and presidential historian Lyle Nelson says
he has a tendency not to believe eye-witnesses whose testimony appears to corroborate
one another. Nevertheless, Nelson concluded that the Temple assault story is "too close
to call. "288
But to dismiss the account of the December 7 th Temple attack as a myth or
folklore is not only a rush to judgment, it is premature and unfair to Kahawai'i, Stout,
Andrus and all those who have testified to their character as honorable men. For those
on the outside such as this journalist-academician, looking in at this standoff between
town and gown, over differences between facts and faith, we must conclude that the
jury is still out. Perhaps if there is ever a need to re-visit the issue again, this essay will
have nudged those who are still uncertain to advance just a step closer to an ultimate
answer.
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