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Abstract This article examines several interesting discoveries pertaining to the Book of Mormon. Anthony W.
Ivins suggests that the Jaredites may not have been
completely extinct, that Coriantumr, the alleged last
Jaredite, may have had children with Mulekite women
after he discovered the people of Zarahemla.
A wooden vessel that was found in Lake Michigan
turns out to be a prototype of a proposed “sea-going tow
barge” developed in World War II for the Navy.
Arrowheads discovered in Israel show that steel was in
use by about 1000 bc; the name Aha was engraved with
steel on one arrowhead, thus giving a Hebrew-language
source for this name found in the Book of Mormon.
Researchers have found similarities between the
Anthon Transcript and Old South Arabian (Arabic).

OUT OF THE DUST

Did the “Last Jaredite,”
Coriantumr, Leave Descendants?

T

hose who have not carefully
read the writings by Latterday Saints of generations past
who carefully examined the Book of
Mormon to extract new knowledge
from it will have missed some interesting ideas. Some may imagine that
thinking about the Book of Mormon
in the days of our grandfathers or
farther back was characterized by
drab uniformity. But some surprisingly innovative notions can be seen
at times.
Anthony W. Ivins, who would
later become an apostle and counselor to President Heber J. Grant, in
1902 came up with an idea that may
have been unique.1
He asked the question, “Are the
Jaredites an extinct people?” to
which most readers of the Book of
Mormon would quickly respond, of
course, long since extinct. But on the
basis of his research, Ivins, who was
a native of the Mexican LDS colo
nies, felt that the answer might not
be so definite. He reported that in
the national archives in Mexico City
he had recently found an account by
Francisco Muñoz de la Vega, a former Catholic bishop in the state of
Chiapas in southern Mexico, in
which the cleric reported on an
ancient manuscript that was in his
possession. It stated that “the father
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and founder of their nation was
named Te-po-na-hu-ale, which signified, ‘Lord of the Hollow Piece of
Wood.’” The document further
reported that this ancestor was “present at the building of the great
tower, and beheld with his own eyes
the confusion of languages.” After
that event, God commanded him to
come “to these extensive regions [of
Mesoamerica] and divide them
among mankind.”
Ivins posed the question, “Was
the writer of this manuscript a
Jaredite?” Jared was present at the
building of the Tower of Babel and
witnessed the confusion of languages. Then the Lord had him build
barges (“hollow pieces of wood”?) to
cross the ocean to the New World.
But how might a record of these
matters have been preserved, since
the book of Ether seems to say that
all Jaredites were destroyed? Ivins’s
suggested solution to the puzzle was
that Coriantumr could have had
descendants. Before his death, that
final Jaredite king lived for the space
of nine moons among the people of
Zarahemla before the latter people
came to a knowledge of the Nephites
(see Omni 1:21–22). “During this
period he may have begotten children.” This seems even more likely,
Ivins thought, given “the high estimate placed upon posterity by the
ancients.” It is logical that he would
desire that his name be preserved, so

he “would take [Mulekite] wives and
beget children.” Those descendants
“would undoubtedly teach their children the story of the origin of their
fathers” and of the great tower, hence
the tradition recorded in the document held by de la Vega.
Obviously Anthony W. Ivins was
not a conventional thinker when it
came to the Book of Mormon. A
more detailed examination of the
writings of this student of the Book
of Mormon might be rewarding to
those who suppose that 80 years ago
an independent-thinking Mormon
was a contradiction in terms.
Lake Michigan Barge
The mysterious wooden vessel
reported earlier2 in this department
has since been identified as a dem
onstration model of a proposed “seagoing tow barge” developed during
World War II for the U. S. Navy. Mike
Tym, a Ukrainian immigrant and
inveterate inventor, built the 34-foot
long prototype “floating fuel tank” in
his shop. It was made semi-submersible so as to be difficult to detect,
and it proved effective in tests. But
the Navy decided against building
more, and the test version was abandoned and sank near the Chicago
River locks. Mr. Tym died in 1981.3

Bronze Arrowheads and the Name
Aha
In the May/June 1999 issue of
Biblical Archaeology Review, P. Kyle
McCarter Jr. of Johns Hopkins
University reports significant new
analyses of three artifacts from
ancient Israel. On two points the
findings intersect with the Book of
Mormon.
The objects are bronze arrowheads on which Hebrew inscriptions
have been engraved. They come
from the eleventh century b.c., a
time for which hardly any other
instances of Hebrew writing are
known. The total number of such
arrow points is now near 50, so considerable new light on the history of
the Hebrew script is being revealed
by examining them.
The information of special
interest to students of the Book of
Mormon concerns metallurgy and a
name inscribed on one of the points.
Using a high-magnification microscope, Dr. R. Thomas Chase of the
Freer Gallery of Art, a division of the
Smithsonian Institution in
Washington and an authority on
ancient bronzes, examined the
newest set of points to be located
and discovered that on one “the
inscription had been incised with a
steel [emphasized in the original]
engraving tool.”4 This demonstrates
that steel was in use by about 1000
b.c. The Book of Mormon of course
refers to the sword of Laban, who
lived four centuries later; that sword
was of “the most precious steel”
(1 Nephi 4:9). Some have questioned
whether steel was known as early as
600 b.c. but clearly the new data
show that that metal was in use centuries earlier.
One of the points examined by
Thomas and McCarter bears an
inscription that translates as “The
arrowhead of ‘Aha’ son of ‘Ashtart.’”

The name Aha is apparently the same
as that borne by a man mentioned in
the Book of Mormon. Alma 16:5 says
that Zoram, the chief captain over
the armies of the Nephites at that
time, “had two sons, Lehi and Aha.”
Formerly the personal name Aha had
not been known from the Bible or
other Hebrew-language sources, but
this new information documents that
the name was in use long before
Lehi’s day.5

Similarities between the Anthon
Transcript and Old South Arabian
(Arabic)
The Anthon Transcript consists of characters copied from the
gold plates in Joseph Smith’s possession. According to David Whitmer,
Joseph personally spent “a whole
week” to make a copy of the hieroglyphics made from the first of the
gold plates. He was especially “particular” so “that the characters
should be perfectly reproduced and
that the ‘reformed Egyptian’ language should be shown up in all its
native simplicity.”6 Martin Harris
presented Joseph Smith’s handwritten copies to Professor Charles
Anthon of Columbia University with
the request that he translate them.
Researchers have presumed that
a fragment of paper in the possession
of the Reorganized Church of Jesus
Christ of Latter Day Saints, on which
seven lines of characters appear, was
the piece shown to Anthon.
Consequently it is commonly called
the "Anthon Transcript" in discussions of the subject by LDS scholars.
However, there appears to have been
more than one sheet on which characters were copied. Hence, we cannot
be absolutely certain that the commonly reproduced one is the original, but it is the best version available
for study.7

Various attempts have been
made to connect these characters
with historically known writing systems. Edward Ashment suggested
Micmac Indian script, Ariel Crowley
sought to show connections to
Demotic Egyptian and to Mayan,
and Carl Hugh Jones drew attention
to a unique script found on a
Mexican artifact.8 However, none of
the proposals has settled all questions about the Anthon Transcript.
Taylor Mammen, a BYU student
working under the direction of
Professor S. Kent Brown, recently
compared the Anthon Transcript
characters to those used to write Old
South Arabian and Old North
Arabian. Those scripts, preserved
first in personal names and spells,
date from the seventh century b.c.9
Old South Arabian is particularly
interesting because it was spoken
and written not many hundred miles
from the area where Lehi and his
party reached the Indian Ocean and
built their vessel to sail off to
America. Moreover, there is good
reason to believe that “the place
which was called Nahom” (1 Nephi
16:34) lay within the population
which wrote and spoke a dialect of
Old South Arabian. Mammen’s
unpublished manuscript demonstrates plausible relationships
between Old South Arabian and 12
characters found on the piece of
paper shown to Anthon as well as
between Old North Arabian and 25
Anthon Transcript characters.
Naturally, we do not know whether
the sounds represented by the Old
South Arabian letters are similar in
any way to the sounds that the characters on the Anthon Transcript may
have represented. 
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Credits: In the previous issue (8/1), the
painting of a New Zealand Maori settlement
used on pages 4–5 was The Time of Kai by
Gottfried Lindauer 1907, oil on canvas.
Auckland Art Gallery Toi o Tamaki, gift of
Mr. H. E. Partridge, 1915. We appreciate
Louis Midgley's facilitating our use of this
illustration.
In the same issue, the pictures on pages
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Diego Rivera in the National Palace in
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Dolores Olmedo.

