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As a matter of fact, we do not, of course, need to con-
cern ourselves for the comfort of Giotto’s soul, or for the
skyline of Florence. But the truncated bell-tower is a symbol
of something vastly important to all Western civilization.

We find a dark interpretation in Mary McCarthy’s Stones
of Florence. She declared that . . . . a terrible mistake was
committed here, . . . . between Giotto and Michelangelo, . .
that had to do with power and megalomania or gigantism of
the human ego.” Obviously she means the exaggeration of
individualism, the assumption of a demigodlike posture when
humanity shifted from a God-centered view of the world
to a man-centered view. There 1s something to be said for her
belief. The Existentialist of a pessimistic cast of mind finds
that he cannot draw back from an isolation which, however
gallant it may be, is also grim and lonely. As Leo Spitzer
averred, . . . . man fears nothing more than isolation in
the universe.”

We need not, however, feel forced into ultimate despair
or even scorn of our individualism. Our task is not so much
to be brave during our last hours (like the Spartans “on
the sea-wet rock” who, awaiting certain death before the
Persian hordes, “sat down and combed their hair”). Rather,
our task is to recognize two factors: the bounteousness of
our resources, ill-assorted and ill-organized as they may be;
and the possibilities for our creativeness amid the chaos.

We can, no doubt, view the change between Giotto and
Michelangelo as a tragic error. We can refer to the Reform-
ation as “the spiritual catastrophe” which “put an end to
the Gothic Age with its impetuous yearning for the heights”;
we can add that “the vertical outlook of the European mind
was forthwith intersected by the horizontal outlook of modern
times.”’

Incidentally, those last two sentences were written by a
Protestant, not by a Catholic; and besides, that writer did not
think of the Reformation as unrelieved calamity, for he con-
ceded that the Gothic Age was marked by “geographical con-
finement” and “a restricted view of the world.”

Furthermore, I feel that the enduring etfects of the Ref-
ormation are owing to the stupendous advances of science

Published by BYU ScholarsArchive, 1962



BYU Studies Quarterly, Vol. 4, Iss. 1 [1962], Art. 2

6 BRIGHAM YOUNG UNIVERSITY STUDIES

as we know it. But in any event, there appears to be no doubt,
to repeat the phrases of C. G. Jung, that “the vertical outlook
of the European mind was . . . . intersected by the horizontal
outlook of modern times.” Further to quote Jung, “Conscious-
ness ceased to grow upward, and grew instead in breadth of
view, as well as in knowledge of the terrestrial globe. This
was the period of great voyages, and of the widening of man’s
ideas of the world by empirical discoveries . . . after nearly
400 years, the leading European thinkers and investigators
.. .. came to regard the mind as wholly dependent on matter
and material causation.” Jung felt that this “horizontal per-
spective’” was a reaction against “the exclusively vertical per-
spective of the Gothic Age.” But he was, obviously, not rec-
onciled to the prevailing tendency of our time to “account
for everything on physical grounds . . . .

[ would not, however, have you understand that I am
rejecting what has come to us since the Renaissance; the mech-
anical marvels and creature comforts, and the avalanches of
knowledge which have poured down upon us from a hundred
peaks. We can admittedly complain more about having too
much than too little. One of our most serious problems is
one of assimilation. To use a commission merchant’s figure,
we have carloads of food rotting on a million sidetracks.
Even so, we have mental and spiritual dyspepsia. We are
sluggish from over-eating of facts. As pictures of destruction
which could be wrought by new, more terrible weapons are
flashed before us by our statesmen to frighten us into digging
nuclear bomb shelters, or by Red leaders to frighten our
statesmen, we are coming to yawn in the stupetaction of over-
stuffed children. We are coming to feel that there is some-
thing unreal about these stories; they sound a bit like tales
of giants and ogres used to frighten children into being
tractable.

This problem of surfeit, of over-abundance in knowledge,
is not really too embarrassing. Most of us solve it by simply
ignoring the fact that facts are multiplying in every sub-

'C. G. Jung, Modern Man in Search of a Soul (New York: Harcourt,
Brace, 1933), pp. 173-7.
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ject, and next year will be multiplying even more rapidly.
Specialization and electronic devices in our computing centers
will help us digest the sheer mass. For aid in interpretation,
synthesis, illumination, we must have recourse to books of
inspired scholarship such as The Phenomenon of Man, by
Teilhard.

What seems to me to be our most serious difficulty is our
need for spiritual readjustment. Certain kinds of radiation
can, it is said, affect a person for years without his becoming
conscious of them. But having a cumulative effect, they can
make him appear to suffer from sudden illness. Something
like that has occurred in recent centuries. We went along
congratulating ourselves on becoming more worldly wise,
more disciplined and objective in thought, less subject to il-
lusion, less subjective, in fact—and then something occurred
that convinced us we might have to pay more than daily toil
for what we had been receiving.

I suspect that in times to come, the Reformation, strictly
defined, will take its place in history as a movement in crit-
icism of the Roman Catholic Church and its instruments and
practices of the time. It will be seen to have accompanied
the Renaissance and to have shared in it, but will take second
place to the broader reformation of human thought which
included the Scientific and Industrial Revolutions. Conversion
to the principles of natural science, as we moderns conceive
of it, has been the great revolution. And although in the main
we are grateful for all this wealth poured into our laps, we
are still intensely aware of something else: the malady which
leads to unhappiness even among those most favored. There
is this paradox which causes us, on the one hand, to laugh
at the Angst of the professed Existentialist but, on the other,
to pity ourselves for possessing our own brand of deep-
seated anxiety or dread or discontent. Not only German
but every language has a word for it, several words for it.
Take your pick!—anxiety or dread or insecurity or disillu-
sionment or world weariness.

You and I may disagree as to the reason for this sickness
of the soul. But upon the existence of it we can find more
agreement than upon almost any other question of this ques-
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