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‘Oeser’ was compelled to work for the Stasi and received no special benefits or money

from them for his services. The information he provided was equally innocuous.™

‘Henri Guhl”

The IM ‘Henri Guhl® was atypical of the LDS IM. Guhl was an active member of
the Church and served in various leadership positions. The Stasi files indicate that GGuhl
came'to work for the Stasi because he liked to talk and be thought of as important.
Evidently, he began giving information to someone who worked for the Stasi, and they

saw the opportunity to exploit him. Financial incentives melted away any previous

apprehension Guhl may have had about working for the Stasi. After he became an IM,
however, the information he provided proved to be dangerous for members of the LDS
Church; dangerous not because the Church was involved in any clandestine activities, but
dangerous because it gave the Stasi the means to recruit more IMs through coercion. This
15 evidenced clearly by numerous documents contained in the ‘Henri Guhl’ file. One
such document in, particular, serves as an example.

The document provides significant details about a member who was part of the
LDS leadership in the Leipzig arca. It explains this leader’s occupation, his hobbies and
even how well he lived his religious beliefs. It also contains information about his wife
and how she liked fo sing in the Leipzig amateur choir, which would require her to travel.
At the end of the document, the IM suggested the Stasi use this information as leverage to

force the man into service. The man was a soccer fan, the Stasi could easily acquire
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tickets to a game, perhaps even a match in the West. The Stasi had control over travel
passes, and thus could deny a pass for the leader’s wife unless he agreed to work for
them.” This type of information was exactly what the Stasi wanted from its IMs, and
‘Henri Guhl’ proved to be the perfect informer.

The utilization of the IM for monitoring the LDS Church enabled the Stasi to
know far more than it would have through any other method. The Stasi file on the LDS
Church contained the minutes of leadership meetings, reports of Church leadership
changes and personal profiles of those leaders; the file even contained a transcript of the
prayer offered by Elder Thomas S. Monson in 1975 when he dedicated the land for
ﬁissionaw work. The prayer was later published by Monson himself and 1t ended up in
the Stasi files.™

[t is important to understand that people living 1n the GDR knew IMs were
reporting to the Stasi. This was part of the control tactic, evidently they had learned this
practice from the SS concentration camps during the Third Reich. If people were under
the impression that spies were everywhere and always watching, they would theretore
conform out of fear. The difficulty of living in East German society was dealing with this
type of atmosphere.

Although many of the LDS IMs reported harmless information, the fact that they

reported information at all, especially if recruited voluntarily, represented a breech of

trust and a betrayal of Church members. This 1s the contemporary opinion of many

members of the LDS Church and GDR citizens. They believed the members should have
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resisted Stasi advances and not betrayed their own. Many also see it as a violation of
trust within a family. After the Berlin Wall went up and members decided to either stay
in or out of the Church, those who remained became like a large family. They met
together often, married within the Church, and often lived quite close to one another in
small communities. To work for the Stasi, the enemy, and report on your brothers and
sisters represented a gross violation of family trust. Even today, when the identity of a
Stasi IM becomes known, that person is often ostracized and becomes somewhat of an
outcast in society. Within such a close knit group like the LDS- Church, 1t 1s close to an

unforgivable sin.

The Honecker Years

As 1s discussed in the preceding chapter, during the 1970s many LDS Church
members, growing older and wanting to visit a temple before passing away, petitioned the
government for travel passes to attend temple services in Switzerland. In a surprise
response, the GDR government suggested to President Burkhardt that instead of going to
Switzerland, the Mormons ought to build a temple in the GDR. The Church readily
agreed, and in 1985, President Gordon B. Hinckley of the Church’s First Presidency,

dedicated the Freiberg Temple.

This new favorable government attitude appeared on the surface to mark a
relaxation of Stasi pressure on the LDS Church, but beginning 1n the 1980s the Stasi

spied on the Mormons more than ever before. They had been able, through dubious
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means, to recruit a Mormon IM who was a Branch President near Karl-Marx-Stadt, and
another IM who was working as an executive secretary to a Leipzig leader. Between
these two, and about forty other Mormon IMs throughout the GDR, the Stasi was able to
document almost every leadership meeting, every conversation, and every transaction
conducted by the 1.DS Church. Concerning the construction of the Temple, the open

house which followed, and the building of various chapels in the GDR, the Stasi files in

Leipzig alone contain over 2,000 pages of material ¥

Conclusion

The Stasi surveillance of the LDS Church during the forty-year existence of the

e

‘erent from other religions, the

GDR is well documented. Representative of, and yet di
Stasi suspected the LDS Church solely because it was a religious organization 1n a
Communist State. Church membership never exceeded 5000 during the entire existence
of the GDR, a country of 17 million (constituting less than 0.3% of the population). The
government never had anything to fear from the Mormons — they did not participate in
subversive activities; they did not engage in espionage attributed them; they did not pose
any type of tﬁreat. Despite the apparent harmlessness of the Mormons, the Stasi spent
thousands of man-hours and millions of Marks to keep the Church under heavy
surveillance. Even when it appeared tensions were relaxed, Stasi awareness of Church

activities was greater than ever.



80

The effect of the Stasi on the LDS Church has been tremendous. While engaged
in research during the summer of 1997 current Church members knew of my work in the
Stasi Archives. 1 was cautioned numerous times not to reveal names or discuss the topic
openly. It has been nearly eight years since the government of the GDR collapsed, yet
today, many members do not wish to discuss the relationship with the Stasi, and those
who worked as IM are cautious when speaking of it. I was even asked not to include the
real name of a former IM and active member of the LDS Church 1n this paper with whom
[ conducted an interview. The fact that information was collected through the voluntary

and involuntary cooperation of IMs reveals that when some people are placed in

accommodating or compromising positions, and under the right circumstances, nothing 1s

sacred.

What is more significant to this study, however, are the mountains of documents
contained in the Stasi archives. What they knew about the LDS Church was often more
than what most members knew. The favorable treatment of the Church by the
government in the latter years of the GDR and the examination of these documents
presents a paradox. The IMs who reported information to the Stasi appear to have been,
for the most part, good citizens of the GDR and presented the LDS Church as a harmless
and cooperative religion. The Stasi’s attempt to make the Church appear in bad hight, 1n
reality, eventually helped the Church to appear quite good in the eyes of the government.

Consider the information provided on the Leipzig member whose wife sang in the

amateur choir. The document in the Stasi archives states that this man never smoked,
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was a good father, lived his religion well, and even that when he was given a bottle of
wine as a gift by one of his business customers, he would give it away because he didn’t
drink.*® The Church and its members could not have been described any better.

Evidently the government gained a positive perépective on the LDS Church through the

very organization created to help eliminate religion from the GDR.
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CHAPTER 6

HONECKER, A TEMPLE, AND THE WENDE 1971 — 1989

Before 1971 the name Erich Honecker brought to the minds of East Germans
visions of Communist youth. Honecker had been the leader of the FDJ as well as the
Young Pioneers (JP) since the GDR’s inception. A clever and adroit politician, Honecker
maneuvered his way through the powerful -Politburo and when the opportunity presented
itself in 1971, he was in the position to become the new head of the SED and leader of the
GDR.

The Honecker era (1971-1989) created a dichotomy for religion in the GDR. On
the surface, the GDR government attempted to close the rift between church and state
created under Ulbricht by holding open public talks with churches and church leaders,
granting concessions for religious activities, and, in the case of the LDS Church, seeming
to bend over backwards to accommodate the desires of LDS leaders. Beneath the surface,
however, Honecker took advantage of the Stasi’s new role in society and the use of the
IM. The creation of the IM had only occurred three years before Honecker took over, and
Stasi ranks tripled in size under his direction. This creation provided the government
with an opportunity to use the information collected by the Stasi and its informants,

clandestine or otherwise, as a control factor for society and especially churches. Today,

835
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in the Stasi archives, the section on churches (4bteilung XX/4) contains more pages of

information than most other sections, except the one containing a collection of individual
dossiers. While portraying a less forceful facade, the government moved like a hidden

serpent striking on society and the churches.

.

For the LDS Church, the previous decade had caused the most difficulty, but had
also served as a refiner’s fire. Following the implementation of the new constitution,
LDS membership did not change until just before the Wende and the end of communism.

In fact, the later Honecker years proved the most productive and beneficial for the LDS

Church during the history of the GDR. It is during these years, approximately 1981-

1989, that the LDS experience began to differ markedly from that of other minority

religions. The government changed its position and gave this tiny church the
unprecedented permission to build ten new meeting houses as well as a temple of the
finest quality throughout the GDR (the significance of which will be discussed 1n this
chapter). Also in 1989, for the first time in more than thirty years, the government
allowed American missionaries to preach and proselytize inside of the GDR and GDR

members to serve as missionaries abroad, including in the United States.

Honecker and the Churches

In May of 1971, Erich Honecker replaced Walter Ulbricht as first secretary of the
SED. Earlier that year, the GDR took the mitial steps toward rapprochement with the

churches when it officially recognized the Kirchenbund or Federation of Evangelical
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Churches in the GDR as a representative body with the ability to negotiate with the

government. By 1973, Honecker began his own campaign for dealing with the churches.
The rapprochement did not include a change in the state’s goal of “reducing the churches
to mere ritual on a par with the churches in most Soviet bloc states.” The GDR did,
however, move to include churches in the general society, while continually undermining
their ability to exercise more than a superficial influence on it.

Throughout the 1970s and 1930s the state participated with the churches in
several programs aimed at this societal inclusion; some of these included: organizing
huge church celebrations recognizing the 500 anﬂiversary of Martin Luther’s birth;
supporting the initiative of the church in regard to environmental activism; supporting the
church organized ‘peace movement’ of the 1980s; and allowing increased mput on social
issues from common citizens through the church. Within each of these movements
however, the gwernnient wore two faces. Concerming the anniversary of Martin Luther,
the government used mass media to publicize the celebration and invited the whole world
to participate. At the same time, GDR historians bégan including Luther more in
textbooks and produced several special dedicatory works. They made sure, however, to
write his history from a Marxist perspective — crediting Luther with more 1nfluence on the
eventual development of socialism than 1s due him. Although the government openly
supported the churches’ environmental inifiatives, pollution in the GDR continued to

increase, caused by government operated power plants and chemical factories. During

the 1980s, the East German city of Bitterfeld near Leipzig was declared the most polluted
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city in all of Europe.’ Although supporting the “peace movement” against the NATO

build up of nuclear weapons, the government quietly quashed the movement’s 1nitiative
of reducing internal weaponry which used the slogan “swords into plough shares,” and
continuously persecuted those individuals who chose to serve as Bausoldaten in the
military.” The two-faces of government toward churches is not difficult to see from a
historical perspective, nor was it difficult for church leaders to notice during GDR times.
However, it had been so long since the government allowed the churches any breathing
room, church leaders decided to take what they could get and only continue trying,

regardless 1f it was superficial.

Honecker and the LDS Church

What made the LDS Church different from all other churches in the GDR? What

]

‘ect members 1n the

did Erich Honecker provide for the LDS Church, and how did this a
GDR? The Honecker years provided members of the LDS Church with {freedom. Not
freedom in the Western and American capitalist sense, but a freedom denied them for
thirty-five years — the freedom to practice fully their religion by attending a temple bult
in the GDR. For a Latter-day Saint, the temple 1s perhaps the most important place one
can worship. The ceremonies performed within represent a culmination of all LDS
beliefs. Prior to 1985, the nearest temple the LDS members in the GDR could use was
located in Switzerland, and travel outside of the GDR, especially to a Western democratic

country was out of the question.
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In November 1968, Elder Thomas S. Monson, a Church of Jesus Christ of Latter-

day Saints leader, during a visit to the GDR, promised LDS members in then Communist
German Democratic Republic (GDR) that “every blessing any member of the Church
enjoys in any other country will be yours.™ This included the blessings of a temple.
Many Latter-day Saints 1n the GDR regarded this as a prophecy, which at the time,
seemed unlikely and unfulfillable. Throughout the 1970s, members and leaders -of the
Church flooded the government with petitions for travel passes to Switzerland to attend
the LDS temple. The answer was always no. In 1979, the President of the LDS Church
in the GDR, Henry Burkhardt was summoned to meet with fhe Minister of Interior and
told to have his members stop submitting requests to visit the tempie 1 Switzerland
because that would never be allowed. The officials ended the meeting by posing a
question to Burkhardt: “Why doesn't the LDS Church just build a temple here?””
Burkhardt contacted Church leaders in Salt Lake City and notified them of the offer. The
Church readily agreed, and plans were made for construction of a temple. In addition to
the construction of a temple, permission was given to also plan and construct eleven new
chapels throughout East Germany.®

The significance of the temple in the GDR was more than just religious.
Communist law had prohibited the purchase and subsequent development of private
property, a traditional pre-requisite for most temples around the world. These laws

concerning the purchase of land, although appearing to be another major obstacle, were

easily circumvented by the government.
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James H. Backman, legal counsel for the LDS Church at the time of negotiations,

presented a picture of exactly how land was obtained for the temple and other meeting-
houses in the GDR. If the government owned the proposed land, they could sell it to the
Church. However, each city “was prohibited by law to dispose of properties they owned,
but could exchange for an equal-sized parcel. The city could not diminish the stock of
properties it owned. Yet it was permissible for the city to exchange a parcel within the
city boundaries for one even hundreds of miles away.”” This was highly 1rregular, but

done nevertheless to accommeodate the LDS Church.

Other favorable government decisions followed. Quality materials and ski_lled
workmen were made available, an unprecedented allowance and cooperation for a
religious organization. The chief architect for the LDS Church, Emil Fetzer says of the
Situe,tienj

In East Germany at that time, 1f you wanted a sack of cement, you did not go to the

nearest lumber yard. There were no lumber yards and no sacks of cement. All of
the materials had to be allocated by the East German Government.®

The degree of cooperation provided by the government-run architect’s otfice and
government-run construction company was truly phenomenal. Typical construction
projects in the GDR often bogged down in bureaucratic red tape and took much longer
than planned to finish. However, in the case of the Temple and meeting houses, the GDR
govermment went out of its way to accommodate the LDS Church.

Why then had the government allowed the Church to build a temple and new

meeting houses? Giinther Behncke, an authority i the government department
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responsible for religion in the GDR, described in an interview the relationship between

the government and the LDS Church at the time. He said government officials were
impressed with the Mormons for several reasons: their doctrine obligated them to be
productive members of society and community, which they were; they posed no threat

whatsoever to the government; they had the lowest divorce rate among any group in the

GDR (which had the highest rate in the world at the time, over fifty percent); and they did
not smoke or drink alcohol, tea or coffee (the GDR was also at the time the largest
importer of coffee in the world). All of this information had been gleaned by the Stasi.
Becﬁuse they were so impressed, Behncke reported their government's dec.ision to allow
the members to have a temple was not difficult.” However, some evidence exists which
suggests the Honecker government had other ulterior motives.

The East German government was still looking for legitimacy in the world
community and viewed the LDS Church, because of Stasi information, as a means o an
end. Historian and archivist Matthew Heiss says on the subject:

One interesting dilemma in my opinion is that towards the end of the Honecker
regime, I believe the LDS Church was seen as having powerful allies in
Washington, and Honecker was desperate to have a connection to Washington. . . . 1

do not believe any other minority churches were seen as having those kinds of
connections. Of course, Honecker would use any means to accomplish his ends."

The information collected by the Stasi from informants, as well as from American
newspapers and television, was obviously interpreted by GDR officials to mean the
Mormons had connections. It is not difficult to imagine: an Apostle of the LDS Church,

Ezra T. Benson, now viewed as one with power, had served as Secretary of Agriculture
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under President Eisenhower; David M. Kennedy, a world-wide respected and wealthy

business man was the traveling liaison for the LDS Church, and he had visited East
Germany during the 1970s; and Orrin Hatch, an LDS member from Utah served as U.S.
Senator representing Utah. All of these men could have had some influence in the U.S.
covernment which could have meant more favorable American attitudes toward the GDR.
In its continued search for legitimacy, the GDR viewed their actions toward the LDS
Church as an opportunity to perhaps gain some favor in the eyes of Western democracies.
Elaborating further on ulterior motives in his interview, Behncke addressed
financing the temple project. He was very candid and somewhat cynical concerning this
subject of money. He noted a major reason the LDS Church was allowed to build a
temple and chapels was because they would be paying in Valuta Marks, the term used by
the government to designate hard (Western) currency, which had a much higher value
than the East German Mark used by the general population. At this time, leaders of the
GDR had to know their economic system was failing. The opportunity to bring in a flow
of Western currency for a seemingly benign reason appeared to the government a good
trade. The building of the Temple and the series of new meeting-houses in the GDR were
all to be paid in Valuta Marks. Behncke said concerning unofficial government policy at
that time, “if they (the Church) paid in West German currency or dollars, then everything
was approved! (Sie bezahlit es mit Westgeld oder Dollar, dann wird alles genehmigt!)”

The temple and chapels provided the government with over 32 million Valuta Marks."
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The LDS Church leaders did have several concerns about building a Temple 1n

East Germany. The main concern focused on a GDR policy which granted members of
the Stasi access to all buildings in the GDR, public or private. Because of the sacred
nature of LDS temples, leaders of the Church were unwilling to build under this
stipulation. When Burkhardt brought 1t tﬁ the government's attention, they responded by
saying they had no problem with staying out of the temple; they even went so far as to
say, “we don't care what your members do in there anyway.”'* Burkhardt, in light of his
long-time experience with the GDR government's previous actions and policies, was
overwhelmingly surprised. With agreement on this fundamental issue, the approval and
construction of the temple proceeded relatively unhindered.

Seventeen years following his 1968 prophecy, Thomas S. Monson returned to
participate in the dedication of a Mormon temple in the city of Freiberg in the GDR."
The East German Temple stood as a beacon behind the Iron Curtain to all members of the
LDS faith; [t was, in their minds, a physical manifestation of the power of God, and his
special awareness of them."

The building of the temple also caused a great deal of attention in the GDR at the
time. Normally, when the LDS Church builds a temple, they allow non-members to tour
the entire temple, usually for a two week period of time before it 1s dedicated. After the
dedication, it is attended only by faithful members. The Church did the same for the
Freiberg temple in the GDR. It was announced publicly that the LDS Church would have

an ‘open house’ for the new temple. In the two week period of time the temple was open
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to the public, it received an unbelievable 90,000 visitors. The Freiberg temple was the

smallest temple built by the Church, approximately one-tenth the size of the temple in
Salt Lake City. Freiberg had an entire population of only 40,000. People would drive
hundreds of miles, and stand in line for three to five hours just to walk through this small
structure. Surely the temple and what it represented to those 90,000 had some intluence
on events four years later.

The Honecker government also made another unprecedented decision concerning
the LDS Church. In 1989, Thomas S. Monson returned to the GDR for an arranged
meeting with Erich Honecker to discuss the future of the LDS Church there. Monson
explained that part of the Church’s mission was to send proselytizing missionaries all
over the world. He then asked Honecker directly if the Church could send missionaries to
the GDR. Honecker agreed. Not only did he agree, but he also allowed some LDS young
men from the GDR to leave and work as missionaries somewhere else in the world,
including the United States.'” LDS leaders and members were amazed. Here was a

government who had persecuted them for forty years, removed their missionaries, taken

their buildings away, forbid them from attending a temple, and hindered their progress in
society based on religious beliefs — now giving them temples and missionaries. No other
churches had this privilege. The EK still could not join with the West German church,

and their membership exceeded that of the LDS Church a hundred times.

Based on evidence collected from various archives and interviews, it appears the

GDR government needed two things in what turned out to be its final years, money and
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legitimacy. This shortage was not evident to people living at the time, but surely the

“rich Honecker would do

government was aware of its financial situation, and surely

whatever he believed was necessary to hold the GDR together and retain his power. The

LDS Church may have been only a small last ditch effort on his part to save his

collapsing regime. Nevertheless, LDS Church members remained ecstatic throughout the

1980s. It seemed that each year something new occurred allowing more of this freedom

denied them so long. Although enduring the same problems as other churches, especially

where the Stasi is concerned, the LDS Church emerged from the Honecker years with

their faith intact, a temple to worship in, and the newest church buildings in all of the

GDR.
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CHAPTER 7

CONCLUSION

Gerhard Miiller, an EK minister who lives near the city of Leipzig, is today
responsible for three village churches — but only one congregation. Each week, his
congregation meets in one of three different church buildings in order to justify their use

and keep them open. Mostly older couples and widows with a few middle aged parents

and their children make up the parishioners. Miiller has worked as an EK minuster for
forty years and has seen great changes in his society. In a casual discussion, he lamented
the fact that when he first began his ministry, each of his three churches had its own
minister and its own large congregation. Over time, fewer and fewer people came on
Sundays, until his congregation, by then a combination of the three, was the only one
remaining. Now he has petitioned the government to designate the old church buildings
(some over six hundred years old) as museums so he can continue to pay the utilities.
Miiller’s story is typical of the state of religion in the former GDR. Secularization
policies proved highly effective in the end, even after the Communist government itself
collapsed.

Within the LDS Church, things are not so grim, at least not in the same sense.

Membership has increased since the fall of the wall, due mostly to a vigorous LDS

missionary effort. Members no longer have to make the same difficult decisions, such as

weighing their faith against their careers. However, as this thesis has shown, Communist
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influence — along with other factors — had a profound affect. A full recovery from the

trials and hardships inflicted upon churches in the GDR appears in the forseeable future

highly unlikely.

Understanding the LDS experience in the GDR accomplishes two things: it

provides another dimension to understanding the religious experience in the GDR, and it

emphasizes differences between the majority and minority religions in the GDR. Each

‘period of time explored in this thesis provides the reader with new insights concerning

these dimensions.

The period from 1945 until 1949 proved overall beneficial for churches in the

Soviet Zone of Germany. After surviving twelve years of National Socialism, churches

in 1945 had new hope. The initial cooperation of the SMAD supported this hope —for a

time. By 1948, some could already see the writing on the wall; in a Communist society,

religion could be nothing more than a ritual institution perpetuated by the bourgeoisie and

must be exorcised from society. Frustration set in, and loud cries of protest brought only

increased oppression. Churches could only focus on relief efforts for

order to accomplish anything significant.

the war-torn 1n

. The American

The LDS Church had also suffered as a result of World War [

LDS relief efforts proved very beneficial for rebuilding LDS society in Germany. The

visitation of revered leaders from the United States raised expectations; and optimism

among members prevailed. As the Communists imposed more and more restrictions,

however, this attitude quickly turned into one of pessimism and endurance. Harassment
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of missionaries and Western church leaders at border crossings intensified. Church
leaders feared that worse was yet to come.

Following the founding of the GDR, a combination of orchestrated secularization
and consolidation began to weigh heavily upon religion. Millions packed their
belongings and left for the West while the opportunity remained. Those who stayed
behind were subject to persecution, humiliation, and mockery of religious practices. Not l
only did millions leave for the West, but statistics show millions left religion behind as
well. The Communists were achieving their goal, but not quite in the direct way planned.

Within the LDS Church, the struggle became mote intense. Missionaries were
shut out of the GDR, the traditional Church designation of the East German Mission Ihad
to be changed to the North German Mission, to tone down claims of Communist
conspiracy theorists and avoid the designation of espionage organization. These years
became a time for holding the Church together as many left for the West and others left
the Church for an easier life in society. The experience of the LDS Church from 1945
until the construction of the Berlin Wall was similar, 1f not more intense, than other
religions in the GDR. The Church had no public suppott, no leaders of protile and no
political clout as did many of the larger churches. Often persecution was more severe,
and because of its small size, this persecution had a greater aftect on the Church as a
whole.

The construction of the Berlin Wall forced all churches and all Christians mto

serious decisions. If one stayed in the church, life outside became very ditficult. If one

Jeft the church, life might become easier, but compromising one’s faith and belief was
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Gcult. Evidence shows that most chose to leave their religion behind. The four

also di

hundred percent increase in those claiming to be Konfessionslose (without religious
affiliation) is solid enough evidence, but the experience of Minister Miiller also provides
clear evidence that the Communists’ secularization policies worked.

A new constitution and forced division of the churches from the West further
isolated church members. Within the LDS Church, however, stabilization and
commitment prevailed. Those who had made the either/or choice concerning their faith
had left. Those who remained were the stalwart, the strong, and the isolated. The Church
became their life, a closed society, a large family insulated from the outside world. The
decade from 1961 through 1971 brought hardships on the LDS Church that none had
foreseen. However, these hardships, as is often the case, only brought the remaining
members of the Church closer together and tempered and refined their faith. Following
the confiscation of the Leipzig meeting facilities, the Church generally had fewer
problems with the government. Perhaps the Communists had realized their persecution
attempts were having the opposite affect, at least with the Mormons. The Church had
also handled itself properly concéming this matter. When the members felt they were 1n
the right, they took a stand. Their efforts became fruitful as they properly and patiently
worked through the difficult bureaucratic system — no appealing to the Church in the
West. At the end of the decade, Henry Burkhardt became the leader, and following
renewed counsel from Church authorities in Utah to do their best to get along with the

Communists, proceeded to guide the Church through a surprisingly more prosperous era

following the rise of Erich Honecker.
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By far, the activities of the Stasi had the greatest influence on religion 1n the
GDR. Persecution from the outside could be dealt with, weathered, and sometimes
brought strength. Infiltration from within by méans of the IM created entirely new
problems for churches. Since the Stasi files have been opened, GDR churches have
discovered that many of their leaders, members, supporters worked directly for the Stasi.
Conformity out of fear proved the most effective result of Stas infiltration.

For the LDS Church, Stasi efforts had two results. The first was positive. The
more the sovernment knew about the LDS Church, the more they realized the Church
had neither the will or the means to threaten them in any way. They left the Church
alone. In later years, this same information proved even more beneficial {for the Church.
They were granted privileges denied to other churches, and became the only church
permitted to begin proselytizing activities in the GDR following the construction of the
wall.

The second effect of the Stasi was quite negative. Members worked as 1M
providing information, some against their will, concerning the church. The problem with
working as IM was the perception of most members toward this activity. The 1ssue was
black and white, one was either faithful and told the Stasi “no,” or one was a traitor and
worked for the Stasi. As information concerning who worked for the Stasi comes out of
the archives, tensions grow between members who were once best of friends. The
situation becomes more acute when it is revealed that compromising information was

given to the Stasi and other members may have been hurt or needlessly harassed as a
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result. No easy solutions are available, and with the further opening of the Stasi files, 1t
may only get worse, if understanding and forgiveness do not hold sway.

The last fifteen years of the GDR proved somewhat beneficial for all churches.
The state finally recognized their efforts and their role in society, but continued to
undermine any attempts by the churches to reassert or increase their power. In the end,
the churches won, as demonstrated by the fact that the mass demonstrations of 1989
began in the city of Leipzig, originating in the St. Thomas Evangelical Church. The role

of the churches in bringing down the government cannot be denied. But the

.

secularization affects pervaded deeper in society than church leaders realized. Since the

Wende, church attendance had once again become a dismal shadow of earlier years.
Church buildings stand empty serving only as tourist stops, and for people like minister
Miiller, functioning only in their true capacity once per month.

For the LDS Church, the Honecker years proved the most beneficial. The LDS
Church built a longed for temple and numerous new chapels, and even recetved

American missionaries and the promise of new converts for the first time 1n over fifty

.

years. The reasons for this special treatment differ depending on who 1s providing them.

For members of the Church, God provided the means whereby the hearts of Communist
leaders were softened. He opened doors where none other could. He answered the
prayers of many years and fulfilled the prophecies of LDS leaders. For the GDR
government, the failing GDR economy and the willingness of the Church to spend large
amounts of money in the GDR decided the fate of the Mormons. The desire of the

government for recognition and favorable treatment, and the position of some prominent
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members of the LDS‘ Church in America also affected the decisions of GDR leaders. Itis
my opinion that both explanations are true. Faith and belief play an important part in this
view; nevertheless, the situation of the LDS Church and the situation of the government
at the time made conditions rife for positive action.

The conclusions and insights drawn from the LDS experience concerning religion
and society in the GDR are riddled with unlikely paradoxes. The simultaneous evolution
and non-evolution of the LDS Church within the GDR fluctuated with the Cold War.
Because of its American ties, the DS Church often suffered more than other churches
during the early years, but experienced the benefits of this connection in the later years.
The situation of the GDR often dictated the situation of the Church, hence the evolution
with the GDR.

The non-evolution aspects of the Church concern the beliefs, spiritual goals, and
organization. Despite its accommodation of GDR policies and intense persecution, the
L.DS Church never changed its doctrine, beliefs, or goals. The fundamental organization
of the Church remained the same, which did cause some problems with stagnation of
leadership. Although the experiences of the Chu:fch changed drastically with the Cold
War, the members remained faithful, stalwart, and patient, relying on the belief that God

would bring about change in his own time.

The favorable treatment of the LDS Church during the latter years of the GDR,
and the unstated reasons for this treatment present another paradox. This paradox
concerns the objectives of the Ministry of State Security (Stasi) and their goals. The Stasi

collected information on the Mormons for forty vears. Often the motivation behind this
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collection of information was malicious with the intent of finding some reason to remove

the LDS Church from the GDR. Their information revealed, which was not always the
case in the Stasi, the true nature of the LDS Church in the GDR. The government
realized the beneficial aspects of helping the Church, and so made unprecedented
concessions to accommodate the LDS Church. The information collected with
malevolent intent became the blessing in disguise. The Church was able, with the help of
the government, to accomplish its spiritual goals of worshiping in a Temple, and

renewing missionary etforts.

The experience of the LDS Church in the GDR provides insights into a society
and way of life too often misunderstood or only superficially examined. By
understanding the plight of religion in the GDR, and then comparing it to the specific
experience of the LDS Church, aspects of GDR society, politics, and life under
Communism emerge from behind secret files and government persecution.

Gemeinde geschichte (community history) als (as) Vergleichende Geschichte

(comparative history) helps bring about a greater understanding of how interconnected
GDR society was, breaks up the compartmentalization of GDR historiography, and

provides an insight into a religion with a unique experience.



APPENDIX A

Majority Religions in the GDR’ Membership in the GDR (ca. 1980-86)

Evangelical Lutheran Church 7,645,000
Catholic | 1,285,000

New Apostolic 80,000-100,000
Methodist | - - 28,000-30,000

Minority Religions in the GDR

Religion | o ~ Membership in the GDR {(ca. 1980-86)
Baptist Federation | 20,000

Seventh-day Adventist | ) - 9,000-11,000

Society of Christians - 5,000

Christians, shepherd and flock - 5,000

Society of Jesus (not Jesuit) 5,000

Johannes Church | - 5,000

Church of Jesus Christ of Latter-day Saints 4,700

Apostles of Jesus Christ | 3,000

Unity of Brethren | 2,600
Catholic-Apostolic 2,000

Reformed Apostolic =~~~ 72,000

Evangelical Bible society 700

Mennonites 300

Quakers | | >0

Jehovah’s Witnesses ~ 25,000-30,000 (illegal)

' Source: Kirche in der DDR: Dokumente — Kommentare, 1/51-1/65.
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ABSTRACT

From 1945 until the fall of the Berlin Wall in 1989, the Church of Jesus Christ of
Latter-day Saints (LDS) in the former German Democratic Republic (GDR) endured the
hardships of existing as a religious organization under a Communist regime. An evaluation
of the LDS Church within the category of general and minority religions, which serves as a
microcosmic evaluation of religion in the GDR, constitutes one part of this study. The
uniqueness of the LDS Church and its experience - especially its American ties, ironically
earlier a liability and later an asset - make it a candidate for a more independent evaluation,
and the second part of this study. The social aspect of religion in the GDR, as it related to
those of faith - including the lives of LDS members, constitutes the final aspect of this study.
The Leipzig branch of the LDS Church, upon which most of this research is based, serves as
an example of religious conformity, while proving itself socially, politically, and culturally
unique. By placing the LDS Church in the context of religion in general, as well as
examining the atypical experience of the Leipzig branch, a greater understanding can be had
of the religious, political and social life within the former German Democratic Republic.
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